D E U T E R O N O M Y
LESSON FIVE
THIS SECTION WE WILL COVER:

(A)  MOSES’ THIRD DISCOURSE



(27-30)

(B)  THE LAST DAYS OF MOSES



(31-34)







ENFORCEMENT OF THE LAW



27-30

Deut 27:1-10

27:1 The Law Inscribed on Stones 

Now Moses, with the elders of Israel, commanded the people, saying: "Keep all the commandments which I command you today. 2 And it shall be, on the day when you cross over the Jordan to the land which the LORD your God is giving you that you shall set up for yourselves large stones, and whitewash them with lime. 3 You shall write on them all the words of this law, when you have crossed over, that you may enter the land which the LORD your God is giving you, ‘a land flowing with milk and honey,' just as the LORD God of your fathers promised you. 
27:4 Therefore it shall be, when you have crossed over the Jordan, that on Mount Ebal you shall set up these stones, which I command you today, and you shall whitewash them with lime. 5 And there you shall build an altar to the LORD your God, an altar of stones; you shall not use an iron tool on them. 6 You shall build with whole stones the altar of the LORD your God, and offer burnt offerings on it to the LORD your God. 7 You shall offer peace offerings, and shall eat there, and rejoice before the LORD your God. 8 And you shall write very plainly on the stones all the words of this law." 

27:9 Then Moses and the priests, the Levites, spoke to all Israel, saying, "Take heed and listen, O Israel: This day you have become the people of the LORD your God. 10 Therefore you shall obey the voice of the LORD your God, and observe His commandments and His statutes which I command you today." NKJV

Deuteronomy 27:2

Setting Up the Altar on Mount Ebal

27:2. monuments on stones coated with plaster. Ancient writing techniques included ink on papyrus (Egypt), a stylus on clay tablets (Mesopotamia), and an inscribing tool on stone and a stick on wax-coated wooden boards. Engraving in stone could be very time-consuming, so one variation for longer inscriptions was to coat the stone surface with plaster and then write in the soft plaster. Inscriptions of this type have been found in the Palestine region at Deir Allah (see comment on Num 22:4-20) and Kuntillet Ajrud (see the comment on Asherah poles in 7:5). 

Deuteronomy 27:4

27:4. Mount Ebal. Gerizim and Ebal are the mountains that flank the town of Shechem in the central hill country, Gerizim (elevation 2,849 feet) to the south, Ebal (3,077 feet) to the north. The altar spoken of here is actually constructed in Joshua 8. Some archaeologists believe that the remains of this altar have been found. It is a structure on one of the peaks of Mount Ebal about twenty-five by thirty feet with walls about five feet thick and nine feet high made of fieldstones. The fill is dirt and ashes, and what appears to be a ramp leads up to the top. The structure is surrounded by a courtyard, and animal bones litter the site. Pottery on the site goes back to 1200 B.C.  

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

CHAPTER TWENTY SEVEN
III. THIRD DISCOURSE OR RENEWAL OF THE COVENANT.

Ch. 27-30.

The conclusion of the covenant in the land of Moab, as the last address in this section (ch. 29 and 30) is called in the heading (Deut 28:69) and in the introduction (ch. 29:9 ff.), i.e., the renewal of the covenant concluded at Horeb, commences with instructions to set up the law in a solemn manner in the land of Canaan after crossing over the Jordan (ch. 27). After this there follows an elaborate exposition of the blessings and curses this would come upon the people according to their attitude towards the law (ch. 28). And lastly, Moses places the whole nation with a solemn address before the face of the Lord, and sets before it once more the blessing and the curse in powerful and alarming words, with the exhortation to choose the blessing and life (ch. 29 and 30).

On the Setting up of the Law in the Land of Canaan.

Deuteronomy 27:1-10

The instructions upon this point are divisible into two: viz. 
(a) To set up large stones covered with lime upon Mount Ebal, after crossing into Canaan, and to build an altar there for the presentation of burnt-offerings and slain-offerings, and to write the law upon these stones (vv. 1-8); and 
(b) To proclaim the blessing and curse of the law upon Mount Gerizim and Mount Ebal (vv. 11-26). 
These two instructions are bound together by the command to observe the law (vv. 9 and 10), in which the internal or essential connection of the two is manifested externally also. The fulfillment of these directions after the entrance of Israel into Canaan is described in Josh 8:30-35. The act itself had a symbolical meaning. The writing of the law upon stones, which were erected on a mountain in the midst of the land, with the solemn proclamation of blessings and curses, was a practical acknowledgment of the law of the Lord on the part of Israel-a substantial declaration that they would make the law the rule and standard of their life and conduct in the land which the Lord had given them for an inheritance.

Verse 1-10. The command in v. 1 to keep the whole law (shaamor, as in Ex 13:3, etc.), with which the instructions that follow are introduced, indicates at the very outset the purpose for which the law written upon stones was to be set up in Canaan, namely, as a public testimony that the Israelites who were entering into Canaan possessed in the law their rule and source of life. The command itself is given by Moses, together with the elders, because the latter had to see to the execution of it after Moses' death; on the other hand, the priests are mentioned along with Moses in v. 9, because it was their special duty to superintend the fulfillment of the commands of God.

Verse 2, 3. Vv. 2 and 3 contain the general instructions; vv. 4-8, more minute details. In the appointment of the time, "on the day when ye shall pass over Jordan into the land," etc., the word "day" must not be pressed, but is to be understood in a broader sense, as signifying the time when Israel should have entered the land and taken possession of it. The stones to be set up were to be covered with lime, or gypsum (whether Sid signifies lime or gypsum cannot be determined), and all the words of the law were to be written upon them. The writing, therefore, was not to be cut into the stones and then covered with lime (as J. D. Mich., Ros.), but to be inscribed upon the plastered stones, as was the custom in Egypt, where the walls of buildings, and even monumental stones, which they were about to paint with figures and hieroglyphics, were first of all covered with a coating of lime or gypsum, and then the figures painted upon this. 
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27:2, 3
The object of this writing was not to hand down the law in this manner to posterity without alteration, but, as has already been stated, simply to set forth a public acknowledgement of the law on the part of the people, first of all for the sake of the generation which took possession of the land, and for posterity, only so far as this act was recorded in the book of Joshua and thus transmitted to future generations. 
Keil and Delitzsch
CHAPTER 27 PROCEDURES ON CROSSING JORDAN

The nation, upon entering the land, was to declare the terms of its tenure by expressive ceremonies. These are four in number:

1.  The Law was to be written on twelve stones at Mt. Ebal.

2.  An Altar was to be erected there.
3.  The Covenant was to be ratified on Ebal and Gerizim.
4.  Twelve dooms on various malefactors were to be pronounced; see Joshua 8:30-35.
Joshua 8:30-35

30
Now Joshua built an altar to the LORD God of Israel in Mount Ebal, 31 as Moses the servant of the LORD had commanded the children of Israel, as it is written in the Book of the Law of Moses: "an altar of whole stones over which no man has wielded an iron tool." And they offered on it burnt offerings to the LORD, and sacrificed peace offerings. 32
 And there, in the presence of the children of Israel, he wrote on the stones a copy of the Law of Moses, which he had written. 33 Then all Israel, with their elders and officers and judges, stood on either side of the ark before the priests, the Levites, who bore the ark of the covenant of the LORD, the stranger as well as he who was born among them. Half of them were in front of Mount Gerizim and half of them in front of Mount Ebal, as Moses the servant of the LORD had commanded before, that they should bless the people of Israel. 34 And afterward he read all the words of the law, the blessings and the cursings, according to all that is written in the Book of the Law. 35
There was not a word of all that Moses had commanded which Joshua did not read before all the congregation of Israel, with the women, the little ones, and the strangers who were living among them. (NKJ)

27:1-4.


Erection of Stones for the inscription of the Law - a symbolic act, declaring that the Israelites took possession of the land by virtue of their covenant with God and on condition of their own faithfulness thereto.

















Rabbi Hertz
27:1
THE ELDERS

They are here associated with Moses, because upon them would soon devolve the responsibility of securing the fulfillment of the Law. COMMANDED THE PEOPLE. ‘It thus becomes the duty of each individual Israelite to guard and defend the precepts of the Torah and to secure their observance’ 
 Hirsch

27:2
ON THE DAY

At the time; or after the crossing of the Jordan. Many commentators see in this a reference to the twelve stones taken out of Jordan by Joshua see Joshua 4:3.





Rabbi Hertz
Joshua 4:3
3
"and command them, saying, 'Take for yourselves twelve stones from here, out of the midst of the Jordan, from the place where the priests' feet stood firm. You shall carry them over with you and leave them in the lodging place where you lodge tonight.'" (NKJ)

CHAPTER TWENTY SEVEN
27:2
GREAT STONES

As they were to contain ‘all the words of this law’. Some commentators have held that only a brief summary of the Law could have been inscribed on the stones. However, since the discovery of the Hammurabi Code consisting of 232 paragraphs, with a lengthy introduction and conclusion, in all about 8,000 words, engraved on one block of diorite, it is seen that the laws of Deuteronomy, or even the whole Torah, could have been written on twelve stones.

NOTE: The Behistun inscription of Darius is, in its triple form, twice as long as the Code (12-26), and is carved on the solid rock. There is, therefore, no reasonable doubt that, as Saadyah and Ibn Ezra hold, the 613 Precepts of the Torah were inscribed on those great stones.


Rabbi Hertz

27:2
WITH PLASTER

A coating of lime or chalk as a background for the writing in black or another colour. This was quite usual in Egypt. Such writing would not long survive the winter rainstorms of Palestine; but the purpose was not so much permanency, as that the Law be before the eyes of the Israelites at the time when they heard the Blessings and the Curses.








Rabbi Hertz

27:1-26: The ceremonies at Shechem.

The injunctions of 11:29-32 are here reiterated and detailed. The laws of chapters 12-26 are thus framed with ceremonies that connect entry into the land with obedience to Torah. The chapter joins four separate sections that are only loosely connected to one another and to the rest of Deuteronomy. A late editor has aligned the sections with one another, while breaking up the continuity of the Mosaic speech of chapters 26 and 28. The resulting digression preserves several competing traditions about how and where the covenant between God and Israel was concluded:

1. At Sinai;
2. Or on the plains of Moab;
3. Or at Gilgal immediately upon entering the land;
4. Or at the important northern shrine of Shechem (see 11:29). 
27:1-8: This section combines two separate requirements: 

1. The raising of plastered – over stones inscribed with the Torah (vv. 1-4, 8), 

2. And the construction of a stone for sacrifice altar for sacrifice (vv. 5-7).

27:1: Moses is here referred to in the third person, interrupting his first-person address (chapters 5-26, 28). And the elders: Nowhere else in Deuteronomy do they join Moses in addressing the people; this plural subject does not easily fit the following singular I.    27:2: As soon as you have crossed the Jordan…you shall set up large stones: The Deuteronomistic historian understands this command to have been fulfilled at Gilgal, just across the Jordan and less than a mile from Jericho (see Joshua chapter 4). Coat them with plaster, to serve as a surface for an inscription. Archeology attests the use of plaster – covered inscriptions.
27:4: Mount Ebal, at over 1,000 m (3, 280 ft) high, the tallest mountain in the region, lies in central Canaan, adjacent to the city of Shechem. But that site, more than 50 km (30 miles) from the Jordan, is inconsistent with v. 2 and the beginning of this verse, which each anticipate that the ceremony will take place immediately upon crossing the river. It would be impossible to reach Shechem in a day. The most logical explanation is that Joshua chapter 4 points to the original form of these verses, with Gilgal, which later became an important sanctuary (1 Samuel 11:15; Hosea 4:15; 9:15; 12:12; Amos 4:4; 5:5) as the site where Israel complied with this command. The older tradition was then replaced here by the reference to the mountains around Shechem, the chief town of the northern tribes (Joshua 24:1, 32). J.S.B.
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27:5. altar built with fieldstones; no iron tool. These instructions parallel those found in Exodus 20:25. Iron tools were used for dressing the stone—shaping it to make a sturdier structure. Altars of dressed stone have been found in Judah (the best example is at Beersheba). This altar was not supposed to be attached to a sanctuary, and perhaps the use of un-hewn stone helped keep that distinction. There is a fieldstone altar in the court of the Arad fortress sanctuary dating from the monarchy period. 

27:6-7. purpose of the altar. It appears that this altar was not intended to be a permanent installation (another reason to use fieldstones), but was set up for the purpose of the celebration ceremonies of this occasion. It is specifically fellowship offerings (see comment on Lev 3) that are offered here—no purification or reparation offerings. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
27:5-8

BUILDING AN ALTAR

This command is not contrary to chapter 12 that an Altar be erected only in the Central Sanctuary, as the latter law came into force only after the conquest of the Holy Land. It is noteworthy that the building of an Altar, or in other words, the institution of Public Worship, was to be the first duty of the Israelites on their entering into Canaan. 














Rabbi Hertz
27:5
NO IRON TOOL

See Exodus 20:22. ‘The purpose of the Altar is to promote peace between Israel and his Father in Heaven. Let it not, therefore, be polluted by the touch of an iron tool, the symbol of division and destruction’

















Talmud

27:6
UNHEWN STONES

Literally ‘whole ’or, ‘peaceful stones,’ the adjective being of the same root as ‘peace.’ The Altar, whose purpose is the expiation of sin, can only fulfils its mission when peace and brotherhood reign in Israel.






















Rabbi Hertz

Deuteronomy 27:1-10

Verse 4-8. In the further expansion of this command, Moses first of all fixes the place where the stones were to be set up, namely, upon Mount Ebal (see at Deut 11:29) - not upon Gerizim, according to the reading of the Samaritan Pentateuch; for since the discussion of the question by Verschuir, it may be regarded as an established fact, that this reading is an arbitrary alteration. The following clause, "thou shalt plaster," etc., is a repetition in the earliest form of historical writing among the Hebrews. To this there are appended in vv. 5-7 the new and further instructions, that an altar was to be built upon Ebal, and burnt-offerings and slain-offerings to be sacrificed upon it. The notion that this altar was to be built of the stones with the law written upon them, or even with a portion of them, needs no refutation, as it has not the slightest support in the words of the text.               (Keil and Delitzsch Commentary)

‘And on those stones you shall inscribe every word of this Teaching most distinctly.’  Deut. 27:8 Torah

‘…and thou shalt write upon the stones all the words of this law, distinctly and beautifully.’ Deut. 27:8 Targum of Onkelos 
Note: You will find that some theologians take it upon themselves to say what is and what is not in the text of scripture, I have now given you the Hebrew, and the Targum proving that there statement is false.






















Paul the Learner 
CHAPTER TWENTY SEVEN
27:5-7: These verses are an insertion that reinterprets the plastered stones on which the Torah is to be inscribed as an altar of un-hewn stones, following Exodus 20:22. Such an altar, outside of Jerusalem, conflicts with the centralization requirement of chapter 12, further suggesting this tradition’s antiquity and its independence from the rest of Deuteronomy. The Deuteronomistic historian [possibly Ezra] understood this law to be fulfilled at Mount Ebal some time after the Israelite entry into the land, following the defeats at Jericho and Ai (Joshua 8:30-35).







Jewish Study Bible
Deuteronomy 27:8

27:8. law on monumental stones. *Hammurabi’s laws were inscribed on a diorite stele eight feet tall and displayed publicly for all to see and consult. Royal inscriptions often were placed in prominent locations. Memorial inscriptions in our culture are used on tombstones, cornerstones of buildings and at various historical sites. The purpose in these cases is for people to see, take note and remember. Treaty documents in the Near East, in contrast, were often stationed in holy places that were not accessible to the public. Here the purpose was to put the agreement in writing before the gods in whose name the agreement had been sworn. 







(IVP Bible Background Commentary: Old Testament)
27:8
UPON THE STONES

Not on the stones of the Altar, which were rough and unhewn, but upon those of verse 4. VERY PLAINLY. So that the words of the Law could be easily read and understood. ‘In 70 languages,’ is the deep comment of the Rabbis, as its message was for all the children of men. They welcomed any serious attempt to make the Scriptures known and understood by those unable to read the Hebrew Original.

NOTE:  ‘The words, baer hetev, demanding that the words on the stones of the Altar be luridly explained gave rise to the School of Sopherim, the Scribes, whose office it was to read the Book of the Law of God, distinctly, giving the sense, and causing the people to understand the reading (Nehemiah 8:8).
Nehemiah 8:8

8
So they read distinctly from the book, in the Law of God; and they gave the sense, and helped them to understand the reading. (NKJ)

In time, this activity resulted in the various Targumim, the versions in the Aramaic vernacular of Onkelos and Jonathan ben Uzziel, and in the Greek of Aquila, the pupil of Akiba. In the course of the ages, the Scribe of old became the Rabbi of to-day. He expounds the Law at the solemn convocations in the synagogue, applies it to the every-day needs and problems besetting the lives of the worshipper, and perpetuates it be teaching it diligently to the children of the community under his guidance.’  Schechter

Example 
1. Taken from the Hebrew translation called the Tanakh [The New JPS Translation].
2. Taken from the Targums of Onkelos [From the Chaldee Translation].

“Moses and the elders of Israel charged the people, saying: Observe all the Instruction that I enjoin upon you this day.”  Deuteronomy 27:1 Tanakh [The Traditional Hebrew Text Jewish Publication Society]
“And Mosheh and the elders of Israel instructed the people, saying: Observe all the commandments which I command you this day.” Targum of Onkelos [The Targums by J.W. Etheridge, M.A. KTAV Publishing]
Note: As you see there is not any great difference between them.   Paul the Learner
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The fulfillment of the command concerning the stones and Altar is given in the book of Joshua 8:30-32.

27:9-10
‘NOBLESS OBLIGE’

27:9
THIS DAY

The erection of the Altar and the initiation of the sacrificial rites connected therewith, that were to take effect on the Israelites’ entry into Canaan, made them become God’s people, charged with the obligation of fulfilling His commandments and statutes. The consequences of obedience and disobedience are given in the next chapter.















Rabbi Hertz
Deuteronomy 27:8
In v. 8 the writing of the law upon the stones is commanded once more, and the further injunction is added, "Very plainly." - The writing of the law is mentioned last, as being the most important, and not because it was to take place after the sacrificial ceremony. The different instructions are arranged according to their character, and not in chronological order.

Verse 9-10. The words of Moses which follow in vv. 9 and 10, "Be silent, and hearken, O Israel; To-day thou hast become the people of the Lord thy God," show the significance of the act enjoined; although primarily they simply summon the Israelites to listen attentively to the still further commands. When Israel renewed the covenant with the Lord, by solemnly setting up the law in Canaan, it became thereby the nation of God, and bound itself, at the same time, to hearken to the voice of the Lord and keep His commandments, as it had already done (cf. Deut 26:17-18).

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)

27:8: On those stones you shall inscribe every word of this Teaching: repeats and resumes the key terms of vv. 3-4, thus bracketing the insertion of vv. 5-7. Since the term “law” (Hebrew “torah”) is elastic, there is significant debate in traditional and critical scholarship about what was meant to be written on these stones.  27:9-10: This paragraph, which has its own beginning, is independent of what precedes it.  27:9: And the Levitical priests see v. 1; here too the plural subject is continued by “I” (v. 10). Today: The assertion here that Israel becomes God’s people just now, in Moab, contrasts with statements that define the bond as previously formed, either at the time of the exodus (Exodus 6:6-7) or at Sinai (4:20; Exodus 19:5-6).
















Jewish Study Bible
Deut 27:10-26

11 Curses Pronounced from Mount Ebal 

And Moses commanded the people on the same day, saying, 12 "These shall stand on Mount Gerizim to bless the people, when you have crossed over the Jordan: Simeon, Levi, Judah, Issachar, Joseph, and Benjamin; 13 and these shall stand on Mount Ebal to curse: Reuben, Gad, Asher, Zebulun, Dan, and Naphtali. 14 "And the Levites shall speak with a loud voice and say to all the men of Israel: 
15'Cursed is the one who makes a carved or molded image, an abomination to the LORD, the work of the hands of the craftsman, and sets it up in secret.'

"And all the people shall answer and say, 'Amen!' 
16'Cursed is the one who treats his father or his mother with contempt.'

"And all the people shall say, 'Amen!' 
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17'Cursed is the one who moves his neighbor's landmark.'

"And all the people shall say, 'Amen!' 

18'Cursed is the one who makes the blind to wander off the road.'

"And all the people shall say, 'Amen!' 

19'Cursed is the one who perverts the justice due the stranger, the fatherless, and widow.'

"And all the people shall say, 'Amen!' 

20'Cursed is the one who lies with his father's wife, because he has uncovered his father's bed.'

"And all the people shall say, 'Amen!' 

21'Cursed is the one who lies with any kind of animal.'

"And all the people shall say, 'Amen!' 

22'Cursed is the one who lies with his sister, the daughter of his father or the daughter of his mother.'

"And all the people shall say, 'Amen!' 

23'Cursed is the one who lies with his mother-in-law.'

"And all the people shall say, 'Amen!' 

24'Cursed is the one who attacks his neighbor secretly.'

"And all the people shall say, 'Amen!' 

25'Cursed is the one who takes a bribe to slay an innocent person.'

"And all the people shall say, 'Amen!' 

26'Cursed is the one who does not confirm all the words of this law.'

"And all the people shall say, 'Amen!'" NKJV
Deuteronomy 27:15-26

27:15-26. curse recitation. The curses here are not statements of what will happen to the one breaking the *covenant but statements calling down unspecified curses on particular types of covenant-breaking conduct. This section constitutes a solemn oath entered into by the people concerning secret violations. Such oath-taking ceremonies regularly accompanied international treaties. 
(IVP Bible Background Commentary)
Deut 27:11-13

With the solemn erection of the stones with the law written upon them, Israel was to transfer to the land the blessing and curse of the law, as was already commanded in Deut 11:29; that is to say, according to the more minute explanation of the command which is given here, the people themselves were solemnly to give expression to the blessing and the curse: to the former upon Mount Gerizim, and to the latter upon Ebal.  On the situation of these mountains, see at Deut 11:29. To this end six tribes were to station themselves upon the top or side of Gerizim, and six upon the top or side of Ebal. The blessing was to be uttered by the tribes of Simeon, Levi, Judah, Issachar, Joseph, and Benjamin, who sprang from the two wives of Jacob; and the curse by Reuben, with the two sons of Leah's maid Zilpah, and by Zebulun, with Dan and Naphtali, the sons of Rachel's maid Bilhah. 
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It was natural that the utterance of the blessing should be assigned to the tribes which sprang from Jacob's proper wives, since the sons of the wives occupied a higher position than the sons of the maids-just as the blessing had pre-eminence over the curse. But in order to secure the division into two sixes, it was necessary that two of the eight sons of the wives should be associated with those who pronounced the curses. The choice fell upon Reuben, because he had forfeited his right of primogeniture by his incest (Gen 49:4), and upon Zebulun, as the youngest son of Leah. "They shall stand there upon the curse:" i.e., to pronounce the curse.












Keil and Delitzsch
27:11-14
MANNER OF THE SOLEMN BLESSING AND DOOM

The ceremony was antiphonal in character, the Levites speaking, and the people responding with an Amen. According to Tradition, the Levites stood round the Ark in some spot in the valley, midway between Mt. Gerizim and Mt. Ebal. They would first turn towards Gerizim and pronounce the Blessing, and the whole multitude on the slopes answered Amen. Turning then to Ebal, they would pronounce the Doom, followed by the same response. ‘Never did human imagination conceive a scene so imposing, so solemn, so likely to impress the whole people with deep and enduring awe, as the final ratification of their polity commanded by the dying Lawgiver’.









Milman

27:12
TO BLESS

The Blessing, however, are not mentioned. According to the Talmud, a Blessing and a Doom were pronounced alternately, the Blessing being in each case the negative form of the Doom. Thus the first Blessing would be ‘Blessed is the man, who maketh not a graven or molten image,’ and so on.






















Rabbi Hertz

Deut 27:15-26

In vv. 15-26 there follow twelve curses, answering to the number of the tribes of Israel: 
1. The first is directed against those who make graven or molten images of Jehovah, and set them up in secret, that is to say, against secret breaches of the second commandment (Ex 20:4); 

2. The second against contempt of, or want of reverence towards, parents (Ex 21:17); 

3. The third against those who remove boundaries (Deut 19:14); 

4. The fourth against the man who leads the blind astray (Lev 19:14); 

5. The fifth against those who pervert the right of orphans and widows (Deut 24:17); 

6. The sixth against incest with a mother (ch. 23:1; 18:8); 

7. The seventh against unnatural vices (Lev 18:23); 

8, 9 The eighth and ninth against incest with a sister or a mother-in-law (Lev 18:9 and 17); 

10.  The tenth against secret murder (Ex 20:13; Num 35:16 ff.); 

11. The eleventh against judicial murder ("he that taketh reward to slay a soul, namely, innocent blood:" Ex 23:7-8); 

12. The twelfth against the man who does not set up the words of this law to do them, who does not make the laws the model and standard of his life and conduct.

Keil and Delitzsch
27:15-26

THE SOLEMN DOOMS

In their clarity and succinctness, these denunciations recall the Decalogue. They relate to extreme cases of irreligious and immorality:

1.  Idolatry

2.  Dishonor of parents
3.  Removal of landmarks
4.  Want of humanity to the blind
5.  Injustice to the helpless
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6.  Incest
7.  and

8.  also

9.  Immorality
10.  Murder

11.  Bribery

12.  General disobedience of the Law

The offenses selected are such as could not readily be brought to justice before a human tribunal.




















Rabbi Hertz

27:11-13: A fragment that refers to an ancient covenant ceremony at Shechem, instituted at the command of Moses (Joshua 8:30-35). The antiquity of the tribal list is seen in the facts that Levi is listed as a tribe (Genesis 49:5-7) and that the division of the House of Joseph into Manasseh and Ephraim has not yet occurred (Genesis 49:22-26; contrast Deuteronomy 33:17). The division of the tribes into two groups of six is attested only here. 27:11: Thereupon, literally “on that day,” without further specification.  27:12-13: Mount Gerizim…Mount Ebal: See 11:29. One group of tribes, on Gerizim, proclaims a set of blessings (see 28:1-14); the other, on Ebal, a set of curses (see 28:15-68).

      Jewish Study Bible
27:15
CURSED BE

Or, ‘cursed is.’ The words announce the inevitable result in God’s righteous government of a certain line of conduct. AMEN. This means ‘So be it’.
Deut 27:15-26

From this last curse, which applied to every breach of the law, it evidently follows, that the different sins and transgressions already mentioned were only selected by way of example, and for the most part were such as could easily be concealed from the judicial authorities. At the same time, "the office of the law is shown in this last utterance, the summing up of all the rest, to have been pre-eminently to proclaim condemnation. 
Every conscious act of transgression subjects the sinner to the curse of God, from which none but He who has become a curse for us can possibly deliver us" (Gal 3:10, 13. O. V. Gerlach). - On the reason why the blessings are not given, see the remarks on v. 4. As the curses against particular transgressions of the law simply mention some peculiarly grievous sins by way of example, it would be easy to single out corresponding blessings from the general contents of the law: e.g., "Blessed be he who faithfully follows the Lord his God, or loves Him with the heart, who honors his father and his mother," etc.; and lastly, all the blessings of the law could be summed up in the words, "Blessed be he who setteth up the words of this law, to do them."















Keil and Delitzsch
27:11-13 ARRANGEMENT OF TRIBES.

A  27:11, 12-       On Gerizim to bless.

   B   27:-12            Tribes detailed.

A  27:13-             On Ebal to curse.

   B   27:-13             Tribes detailed.  
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27:14-26: Despite the paragraphing in NJPS, v. 14 more likely begins a new section with a very different conception of the ceremony. Here the tribe of Levi alone proclaims a set of prohibited actions and all the people – acting in unison and not divided into tribes – respond, Amen (see Jeremiah 11:3-5). There is no list of blessings (cf. v. 12). Nor is “the curse” intended by v. 13 – a description of divine punishment for wrongful action, as in 28:15-68 – provided. In contrast, the “cursed be” proclamations here employ an unrelated Hebrew word and stigmatize a summary list of rejected actions, making no reference to the consequences of the transgressions.  27:14: The Levites: Deuteronomy’s normal term is “levitical priests” (v. 9; 18:1).

















Jewish Study Bible
Deuteronomy 27:16

27:16. dishonoring parents. Honoring and respecting parents consists of respecting their instruction in the *covenant. This assumes that a religious heritage is being passed on. The home is seen as an important and necessary link for the covenant instruction of each successive generation. Honor is given to parents as representatives of God’s authority and is for the sake of covenant preservation. If parents are not heeded or their authority is repudiated, the covenant is in jeopardy. In this connection, notice that this commandment comes with covenant promise: living long in the land. In the ancient Near East it is not the religious heritage but the fabric of society that is threatened when there is no respect for parental authority and filial obligations are neglected. Violations would include striking parents, cursing parents, neglecting the care of elderly parents and failing to provide adequate burial. (See Exodus 20:12.) 

(IVP Bible Background Commentary: Old Testament)
27:15-26: In context, the twelve curses correspond to the twelve tribes, although this section makes no reference to the tribal division, and the people function as a single entity (v. 14). The resulting incongruence points to the many editorial revisions that this chapter has undergone.  Jewish Study Bible
27:18
THE BLIND

This includes the inexperienced and morally weak, who by disingenuous advice can be led to commit irretrievable or even fatal mistakes. ‘Deaf’ and ‘Blind’ are typical figures of all misfortune, inexperience, and moral weakness. The following are typical violations of this ethical precept:

1.  He who gives disingenuous advice to the inexperienced.

2.  He who tempts the Nazirite to break his oath not to drink wine.
3.  He who sells lethal weapons to weak or dangerous characters.
‘Equally so does the man who administers corporal punishment to a grown-up son: it may make that son forgetful of filial duty, and in blind anger commit an unpardonable offense’.
Talmud

27:19
THAT PERVERTETH THE JUSTICE

See Deuteronomy 24:17. Moffatt renders, ‘A curse on the man who tampers with the rights of an alien, an orphan, or a widow.’
Deuteronomy 24:17

17
"You shall not pervert justice due the stranger or the fatherless, nor take a widow's garment as a pledge. (NKJ)
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27:22
WITH HIS SISTER

By either parent; compare Leviticus 18:9, 17. As such marriages were often contracted before the Giving of the Torah, it was necessary to emphasize their heinousness.





Rabbi Hertz
Leviticus 18:9

9
'The nakedness of your sister, the daughter of your father, or the daughter of your mother, whether born at home or elsewhere, their nakedness you shall not uncover. (NKJ)

Leviticus 18:17

17
'You shall not uncover the nakedness of a woman and her daughter, nor shall you take her son's daughter or her daughter's daughter, to uncover her nakedness. They are near of kin to her. It is wickedness. (NKJ)

27:23
MOTHER-IN-LAW

‘The Persians married their nearest blood-relatives; thus, Cambyses had two of his sisters in his harem. Similar abominations had to be fought in the early Church’.





Koenig

27:26
THAT CONFIRMETH NOT

‘A comprehensive summing up of the foregoing in general terms, making the Torah, as a whole, binding on every individual Israelite, as contrasted with Israel’







Wiener

27:19. justice for vulnerable classes. A major aspect of Israelite legal tradition involves making provision for groups classified as weak or poor: widows, orphans and the resident alien (see Exodus 22:22; Deut 10:18-19; 24:17-21). Concern for the needy is evident in Mesopotamian legal collections as early as the mid-third millennium and generally addresses protection of rights and guarantee of justice in the courts. 

27:20-23. incest and bestiality. Incest was abhorrent in most other societies as well (see, for example, the prohibitions in *Hittite laws). The exception is Egypt, where it was a common practice in the royal family (but little attested elsewhere) as a means to strengthen or consolidate royal authority. This concept is also seen among *Elamite kings. Bestiality was practiced in the context of *ritual or magic in the ancient Near East. It occurs in the mythology of *Ugarit (and was probably ritually imitated by the priests) and is banned in legal materials (especially the Hittite laws). 

27:25. taking bribe to kill innocent. What is uncertain in this context is whether the curse concerns a payment made to an assassin (thus giving a variation on the previous verse) or a bribe made to a judge or witness in order to condemn an innocent man of a capital crime and thus have him executed (cf. 1 Kings 21:8-14). The temptation for judges and government officials to accept bribes is found in every time and place (see Prov. 6:35; Micah 7:3). Taking bribes becomes almost institutionally accepted in bureaucratic situations as competing parties attempted to outmaneuver each other (see Micah 3:11; Ezra 4:4-5). However, at least on the ideal level, arguments and penalties are imposed to eliminate or at least lessen this problem. Thus *Hammurabi’s code (law 5) places harsh penalties on any judge who alters one of his decisions (presumably because of a bribe), including stiff fines and permanent removal from the bench. Exodus 23:8 forbids the taking of bribes and the perversion of justice as an offense against God, the weak and innocent, and the entire community (see Isa 5:23; Amos 5:12). 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
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Deut 28:1-14

28:1 Blessings on Obedience 

(Lev 26:1-13; Deut 7:12-24)

"Now it shall come to pass, if you diligently obey the voice of the LORD your God, to observe carefully all His commandments which I command you today, and that the LORD your God will set you high above all nations of the earth. 2 And all these blessings shall come upon you and overtake you, because you obey the voice of the LORD your God: 3 "Blessed shall you be in the city, and blessed shall you be in the country. 4 "Blessed shall be the fruit of your body, the produce of your ground and the increase of your herds, the increase of your cattle and the offspring of your flocks. 5 "Blessed shall be your basket and your kneading bowl. 
28:6 "Blessed shall you be when you come in, and blessed shall you be when you go out. 7 "The LORD will cause your enemies who rise against you to be defeated before your face; they shall come out against you one way and flee before you seven ways. 8 "The LORD will command the blessing on you in your storehouses and in all to which you set your hand, and He will bless you in the land which the LORD your God is giving you. 9 "The LORD will establish you as a holy people to Himself, just as He has sworn to you, if you keep the commandments of the LORD your God and walk in His ways. 10 Then all peoples of the earth shall see that you are called by the name of the LORD, and they shall be afraid of you. 

28:11 And the LORD will grant you plenty of goods, in the fruit of your body, in the increase of your livestock, and in the produce of your ground, in the land of which the LORD swore to your fathers to give you. 12 The LORD will open to you His good treasure, the heavens, to give the rain to your land in its season, and to bless all the work of your hand. You shall lend too many nations, but you shall not borrow. 

13 And the LORD will make you the head and not the tail; you shall be above only, and not be beneath, if you heed the commandments of the LORD your God, which I command you today, and are careful to observe them.  14 So you shall not turn aside from any of the words which I command you this day, to the right or the left, to go after other gods to serve them. NKJV
Deuteronomy 28:2-11

Covenant Blessings

28:2-11. ancient Near Eastern treaty curses and blessings. Curses and blessings are standard elements of the ancient treaties of the third, second and first millennia B.C., though they vary in specificity and proportion from one period to another. Since the treaty documents were confirmed by oath in the names of deities, the curses and blessings were usually those that were to be brought by the deities rather than by the parties to the treaty. Here that is of little difference because God is a party to the *covenant rather than simply the enforcer of it. Many of the curses found here are found in similar wording in the *Assyrian treaties of the  seventh century B.C. Similarities can also be seen in the Atrahasis Epic, where, prior to sending the flood, the gods send various plagues on the land. These include the categories of disease, drought and famine, sale of family members into slavery, and cannibalism. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
NEW TESTAMENT EXAMPLE

‘I testify to every man who hears the words of the prophecy of this book, If any man shall add to these things, God shall add to him the plagues that are written in this book; 19 And if any man shall take away from the words of the book of this prophecy, God shall take away his portion from the tree of life and from the holy city and from the things which are written in this book. Rev. 22:18, 19 Peshitta texts
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Deut 28:1-14

For the purpose of impressing upon the hearts of all the people in the most emphatic manner both the blessing which Israel was to proclaim upon Gerizim, and the curse which it was to proclaim upon Ebal, Moses now unfolds the blessing of fidelity to the law and the curse of transgression in a longer address, in which he once more resumes, sums up, and expands still further the promises and threats of the law in Ex 23:20-33, and Lev 26.

Verse 1-6. The Blessing. - V. 1. If Israel would hearken to the voice of the Lord its God, the Lord would make it the highest of all the nations of the earth. This thought, with which the discourse on the law in Deut 26:19 terminated, forms the theme, and in a certain sense the heading, of the following description of the blessing, through which the Lord, according to the more distinct declaration in v. 2, would glorify His people above all the nations of the earth. The indispensable condition for obtaining this blessing was obedience to the word of the Lord, or keeping His commandments. To impress this condition thoroughly upon the people, Moses not only repeats it at the commencement (v. 2), and in the middle (v. 9), but also at the close (vv. 13, 14), in both a positive and a negative form. 
In v. 2, "the way in which Israel was to be exalted is pointed out" (Schultz); and thus the theme is more precisely indicated, and the elaboration of it is introduced. "All these blessings (those mentioned singly in what follows) will come upon thee and reach thee." The blessings are represented as actual powers, which follow the footsteps of the nation, and overtake it.
In vv. 3-6, the fullness of the blessing of God in all the relations of life is depicted in a six fold repetition of the word "blessed." Israel will be blessed in the town and blessed in the field, the two spheres in which its life moves (v. 3); blessed will be the fruit of the body, of the earth, and of the cattle, i.e., in all its productions (v. 4; for each one, see Deut 7:13-14); blessed will be the basket (Deut 26:2) in which the fruits are kept, and the kneading-trough (Ex 12:34) in which the daily bread is prepared (v. 5); blessed will the nation be in all its undertakings ("coming in and blessed going out;" vid., Num 27:17).  Rabbi Hertz
28:1-68 BLESSING AND CURSES
A-1   28:1-14    Blessings.

A-2   28:15-68  Curses.

28:1-14 (A-1, above).  BLESSINGS.

A-1   B    24:1-               Obedience.

            C    24:-1, 2-          Blessings (general).

         B    24:-2               Obedience.

            B    24:3-14            Blessing (particular).
28:1 and to do. There is no “and” in the Hebrew text, but it is read in some codices with Samaritan, Jonathan, Syriac and the Vulgate as this day.







The Companion Bible

Note: ‘And if thou wilt indeed be obedient to the Word [Memra] of the Lord thy God, to observe and to do all His commandments which I command thee this day, the Lord thy God will set thee on high above all the peoples of the earth.’  Deuteronomy 28:1 Targum of Onkelos.

The Targum of Onkelos is more like the Hebrew Text than these other works in this case. Also the Memra is the manifestation of the invisible God who appeared to Moses and Joshua.      Paul the Learner
CHAPTER TWENTY EIGHT

Deuteronomy 28:1-14

For the purpose of impressing upon the hearts of all the people in the most emphatic manner both the blessing which Israel was to proclaim upon Gerizim, and the curse which it was to proclaim upon Ebal, Moses now unfolds the blessing of fidelity to the law and the curse of transgression in a longer address, in which he once more resumes, sums up, and expands still further the promises and threats of the law in Exodus 23:20-33, and Lev 26.
Verse 1-6. The Blessing. - V. 1. If Israel would hearken to the voice of the Lord its God, the Lord would make it the highest of all the nations of the earth. This thought, with which the discourse on the law in Deut 26:19 terminated, forms the theme, and in a certain sense the heading, of the following description of the blessing, through which the Lord, according to the more distinct declaration in v. 2, would glorify His people above all the nations of the earth. The indispensable condition for obtaining this blessing was obedience to the word of the Lord, or keeping His commandments. 
To impress this condition thoroughly upon the people, Moses not only repeats it at the commencement (v. 2), and in the middle (v. 9), but also at the close (vv. 13, 14), in both a positive and a negative form. In v. 2, "the way in which Israel was to be exalted is pointed out" (Schultz); and thus the theme are more precisely indicated, and the elaboration of it is introduced. "All these blessings (those mentioned singly in what follows) will come upon thee and reach thee." The blessings are represented as actual powers, which follow the footsteps of the nation, and overtake it. 
In vv. 3-6, the fullness of the blessing of God in all the relations of life is depicted in a six-fold repetition of the word "blessed." 
1. Israel will be blessed in the town And in the field, the two spheres in which its life moves (v. 3); 
2. Blessed will be the fruit of the body, of the earth, 
3. And of the cattle, i.e., in all its productions (v. 4; for each one, see Deut 7:13-14); 
4. Blessed will be the basket (Deut 26:2) in which the fruits are kept, 
5. And the kneading-trough (Exodus 12:34) in which the daily bread is prepared (v. 5); 
6. Blessed will the nation be in all its undertakings ("coming in and going out; vid” Num 27:17).

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
28:1-68: The consequences of obedience or disobedience: blessing or curse.

The Mosaic covenant specifies a series of blessings and curses that follow upon national obedience or disobedience to the law. These are modeled after ancient Near Eastern state treaties, in which the consequences of breach of the treaty are spelled out at its conclusion; this chapter has several close parallels to the Vassal Treaty of Esarhaddon (VTE), a Neo-Assyrian treaty dating to 672 BCE [B.C.]. The present strong disproportion between the sections devoted to blessing (vv. 1-14) and to curse (vv. 15-68) most likely reflects the actual historical experience of the Babylonian conquest, deportation, and exile of Judah (597 and 586 BCE), here recast as a prophetic warning.

The two appendices which have expanded the section (vv. 47-57, 58-68) each seek to make theological sense of that catastrophe. The two other legal collections of the Torah (the Covenant Collection of Exodus chapters 21-23; the Holiness Collection of Leviticus chapters 17-26) similarly end with exhortations to obedience, accompanied by blessings and curses (Exodus 23:20-33; Leviticus chapter 26), as does the Code of Hammurabi. Here an inclusion frames and defines the blessings section: if you obey…observe faithfully (vv. 1, 13). 
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28:1-2: The proem emphasizes the conditionality of the elected status of Israel. The repetition of the conditional nature of the fulfillment, If you obey the Lord your God (vv. 1 and 2), places a frame around the central idea of divine election of Israel. Set you high above all the nations of the earth (see also v. 13):
1. The metaphor, which is also used to denote the elected status of the Davidic dynasty (Psalms 89:28),
2. Here denotes the divine election of the nation.

The same affirmation of Israel’s election appears at 26:19, where it is not conditional; instead, if fulfills God’s past promises. Here, in contrast, the nation’s elected status is presented as a future promise that is conditional upon obedience. The marked change may well reflect the revision of earlier expectations in light of the catastrophic of exile.  











Jewish Study Bible

ELECTION 

After the word creation, there is a sense that the term election captures the entirety of the Pentateuch in one concept. Surprisingly, the precise Hebrew root bµr (“to choose, to elect”) appears relatively infrequently in the Pentateuch, especially before the book of Deuteronomy. Yet we need to be cautious about drawing too quick a conclusion about this fact. As Preuss argues, one cannot “proceed by noting the appearance or absence of the world ‘election’ and then choosing to draw or not draw certain conclusions” (Preuss, 1.27). Careful attention to the narrative context where bµr appears explains why this is so. In the Pentateuch itself, election is the central concept used to recapitulate the story of God’s promise to the people of God, Israel. The term also points forward to the story of God’s establishment of Israel in the land with a temple and a king.

2. Election in Deuteronomy. 

The book of Deuteronomy has a particular narrative setting: it takes place as Moses’ final testimony to Israel before Israel crosses the Jordan River into the Promised Land. Even as it anticipates Israel’s occupation of the land, it recapitulates the narrative previously given. It is a second telling of Gen. 12—Numbers, especially the re-giving of the law at Sinai. Now, however, most of the book’s speech is placed directly in the mouth of the character Moses rather than an anonymous narrator. In this retelling, election plays a significant role to summarize the previous narrative.

In Moses’ speech, bµr summarizes God’s faithfulness to the promise to Abraham, Isaac and Jacob in giving offspring to inherit the land. It is not the “fathers” themselves who are spoken of as the “elect.” God “loved” (°hb) “your fathers.” Election encompasses the generation hearing Moses’ speech. God “chose you, their descendants after them, out of all the peoples” (lit., “chose in their seed [zr’] after them in you from all the nations”; Deut 10:15; cf. 4:37). Election rhetorically incorporates the audience of Moses’ speech into the same story as Gen. 12, where God promises to Abraham that his “descendants” (seed, 

Zr’) will inherit the land (Gen. 12:7). God’s love of the ancestors is found in the election of the present generation.
Election similarly is used to tie the audience of Moses’ speech to the covenant given to Israel at Sinai, a covenant given to make Israel “my treasured possession [s§gullâ] . . . a priestly kingdom and a holy nation” (Exodus 19:5 b-6). In Deut 7, when Moses reviews the story of Israel, he uses bµr to refer to the covenant at Sinai. He interprets Yahweh’s words there in terms of election and again ties his audience to a previous point in the story through his use of the second-person plural pronoun:
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ELECTION

The Lord your God has chosen [bµr] you out of all the peoples on earth to be his people, his treasured possession [s§gullâ]. It was not because you were more numerous than any other people that the Lord set his heart on you and chose you—for you were the fewest of all people. It was because the Lord loved you and kept the oath that he swore to your ancestors, that the Lord has brought you out with a mighty hand, and redeemed you from the house of slavery, from the hand of Pharaoh King of Egypt. (Deut 7:6-8; see also 14:2)
Moses’ interpretation of the earlier narrative grounds Yahweh’s election of Israel at the edge of the Promised Land in Yahweh’s love for Israel, a love also seen in Yahweh’s faithfulness to the promise given to the ancestors.

The concept of the “election of Israel” emerges first in the speech of Moses in the book of Deuteronomy. As Moses reviews the Pentateuch story, he uses election to tie the present generation at the edge of the land to the previous crucial events in the narrative: the election of the ancestors, the deliverance from Egypt, and the giving of the law at Sinai. The concept does not function to describe directly the previously narrated events in a positivistic manner. The term functions more subtly and powerfully; it provides an interpretive summary of the previous narrative that the character Moses uses to incorporate “you,” both Israel at the edge of the Promised Land and the contemporary reader, into the story summarized in Moses’ speeches and thus the story told in the first place from Gen 12 onward. Moses’ narrative recapitulation uses bµr to highlight the significant events of the story and thereby to reinterpret it all as a story of Yahweh’s election of Israel.

In the book of Deuteronomy, however, Moses does not only speak his own words to Israel—he also speaks the words of Yahweh in the commandments given to him: “These are the statutes and ordinances that you must diligently observe in the land the Lord, the God of your ancestors, has given you to occupy” (Dt 12:1). Moses’ voice here merges with Yahweh’s throughout Deuteronomy 12-26.

As in the speeches of Moses, bµr refers to a previous section of the Pentateuch in Moses’ repetition of Yahweh’s command. In this situation, however, the term justifies the commandment to financially support the priests from the sacrificial system: “[The priests] may eat the sacrifices that are the Lord’s portion . . . for the Lord your God has chosen [bµr] Levi out of all your tribes, to stand and minister in the name of the Lord, him and his sons for all time” (Deut 18:1, 5). The verse summarizes the narrative of Num 16-17. The term bµr ties the narrative and the legislation together to provide a rationale for the legislation. Yahweh’s election of the priests eventually places upon the Israelites the necessity of providing for their material well-being.

Yahweh’s election does not merely extend to groups of people and the past. Within Moses’ rendition of Yahweh’s commandments, bµr also anticipates a place in the future for the center of the worship and sacrifice to Yahweh. Even as the concept of election summarizes and interprets previous narrative events, it also foreshadows a narrative event in 1 Kings—the construction of the temple in Jerusalem. Various formulas express the same concept: “the place that the Lord your God will choose as a dwelling for his name” (Deut 12:11; see also Deut 12:5,14,18,21; 14:23,24,25; 15:20; 16:2,6,7,11,15; 17:8,10; 26:2; 31:11). The temple is not an arbitrary location. When it is built at an unspecified future time and place, it will represent the specific location for the fulfillment of the commands for the sole place for the sacrificial system in the worship of Yahweh. Its divine election will make it, when it appears, the only legitimate temple to Yahweh. The elect people will gather at the elect temple under the guidance of the elect priests.

CHAPTER TWENTY EIGHT
ELECTION

One final significant occurrence of the term arises in the commandments of Deut 12-26: the election of a king as indicated within “the law of the king” (Deut 17:15). Again, the term bµr points forward to a future narrative: “When you have come into the land that the Lord your God is giving you . . . you may indeed set over you a king whom the Lord your God will choose [bµr]” (Deut 17:14, 15 a). The text anticipates a future event of a final divine election: a king to reign over Israel in the land. While the king is not involved in as many laws as the future temple, the king is no less elected than the temple. The verse anticipates again an unspecified event of the divine election of a king over Israel after the Israelites enter the land. 
Election in the Pentateuch looks beyond the chronology of the Pentateuch to anticipate future events in the story of Israel. The king rounds out the list of the elect: an elect nation arising from the key events of the calling of the ancestors, the deliverance from Egypt and the giving of the covenant at Sinai that will live in the Promised Land around an elect temple with elect priests, all under the jurisdiction of an elect king. Divine election, therefore, summarizes significant events and institutions within the story of Israel, from its inception to its full establishment in the Promised Land, especially as reviewed in the words of Moses.

Therefore, it is Deuteronomy that emphasizes Yahweh’s election of Israel through the Pentateuch narrative. Yet such an election does not nullify the necessity of Israel’s election of Yahweh. Yahweh’s election of Israel is what permits Israel’s election of Yahweh through keeping the covenant. In the confirmation of the covenant given in Deuteronomy, Moses concludes: “I call heaven and earth to witness against you today that I have set before you life and death, blessings and curses. Choose [

bµr] life . . . for that means life to you and length of days, so that you may live in the land that the Lord swore to give to your ancestors” (Deut 30:19-20). Election runs both ways between God and God’s people, though God’s election of Israel has a narrative, theological and logical priority over Israel’s election of Yahweh.
(From Dictionary of the Old Testament: Pentateuch, © 2003 by Inter Varsity Christian Fellowship/USA. Published by Inter Varsity Press. 
Note: I have put all of this information on election, to explain that:
1. God made a promise to Abraham.

2. God fulfilled His promise to Abraham with Israel.

3. Even though God did fulfill His promise, Israel rejected Him as there God.

4. God then rejected the old covenant and made a new one in Jeremiah 31:31-34.
5. The disciples of Jesus being Jews fulfilled the covenant by bringing the gospel to the world.

6. God has elected [bur] to save a remnant of the Jewish nation see Rev. 7, 12, 14.
7. God has elected [bur] to condemn all Jews and Gentiles who reject His sacrifice Jesus Christ. 

Paul the Learner
28:3-6: The six benedictions have their malediction counterpart at vv. 16-19. The two antonym pairs (vv. 3, 6) provide a frame to the unit. The opposites form a merism to stress totality (like “night and day”); see 6:7.  28:3: City and country, “everywhere,” urban and rural.  28:4: Issue…lambing: For womb, ground, and livestock, obedience to the Torah is rewarded with comprehensive fertility. Fecundity is contingent upon obedience to the covenant – and thus not upon either natural fertility or competing fertility gods (see 7:12-14).  28:6: Comings…goings, whenever and wherever you go.    Jewish Study Bible
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 Verse 7-14. Vv. 7-14 describes the influence and effect of the blessing upon all the circumstances and situations in which the nation might be placed: in vv. 7-10, with reference: 
(a) To the attitude of Israel towards its enemies (v. 7); 
(b) To its trade and handicraft (v. 8); 
(c) To its attitude towards all the nations of the earth (vv. 9, 10). 
They show that Moses not only proclaimed the blessing to the people, but desired it for them, because he knew that Israel would not always or perfectly fulfill the condition upon which it was to be bestowed. "May the Lord be pleased to give thine enemies...smitten before thee," i.e., give them up to thee as smitten (lipªneey naatan, to give up before a person, to deliver up to him: cf. Deut 1:8), so that they shall come out against thee by one way, and flee from thee by seven ways, i.e., in wild dispersion (cf. Lev 26:7-8).
Verse 8. "May the Lord command the blessing with thee (put it at thy disposal) in thy barns (granaries, store-rooms) and in all thy business" ("to set the hand;" see Deut 12:7).

Verse 9-12. "The Lord will exalt thee for a holy nation to Himself...so that all the nations of the earth shall see that the name of Jehovah is named upon thee, and shall fear before thee." The Lord had called Israel as a holy nation, when He concluded the covenant with it (Ex 19:5-6). This promise, to which the words "as He hath sworn unto thee" point back, and which is called an oath, because it was founded upon the promises given to the patriarchs on oath (Gen 22:16), and was given implicate in them, the Lord would fulfill to His people, and cause the holiness and glory of Israel to be so clearly manifested, that all nations should perceive or see "that the name of the Lord is named upon Israel." 
The name of the Lord is the revelation of His glorious nature. It is named upon Israel, when Israel is transformed into the glory of the divine nature (cf. Isa 63:19; Jer 14:9). It was only in feeble commencements that this blessing was fulfilled upon Israel under the Old Testament; and it is not till the restoration of Israel, which is to take place in the future according to Rom 11:25 ff., that its complete fulfillment will be attained. 
In vv. 11 and 12, Moses returns to the earthly blessing, for the purpose of unfolding this still further. "Superabundance will the Lord give thee for good (i.e., for happiness and prosperity; vid. Deut 30:9), in fruit of thy body," etc. (cf. v. 4). He would open His good treasure-house, the heaven, to give rain to the land in its season (cf. Deut 11:14; Lev 26:4-5), and bless the work of the hands, i.e., the cultivation of the soil, so that Israel would be able to lend to many, according to the prospect already set before it in Deut 15:6.
















Keil and Delitzsch
Note: How the Jews have prospered in the area of Finance, and how they have turned the land of Israel which was a desert into a paradise.  











Paul the learner
CHAPTER 28
THE BLESSINGS AND THE WARNINGS

After the solemn rehearsal of the Dooms, there follows a description of their effect and import. ‘The Prophet has taught the higher law; he has rooted all human duty, both to God and man, in love of God; and now he tries to enlist man’s natural fear and hope as allies of his highest principle’ (Harper). The Warning as this chapter is called in Hebrew, is far more detailed than the parallel Warning found in Leviticus 26. 
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CHAPTER TWENTY EIGHT
‘Why,’ it is asked, ‘does Scripture enter into such dreadful details concerning the consequences of disobedience?’ Two observations must be made in regard to this form of appeal:

1.  The first is, that it is a language which the people to whom this homiletic discourse on the Wages of Disobedience was originally addressed, could clearly understand. ‘A wealth of bliss may be depicted in two or three concise phrases, but to cause the primitive mind to realize the awful consequences of sin and transgression, the words of denunciation must come swift and powerful as hammer blows, and must picture to their last terrible results, the dreadful devastation wrought by human perversity’                                                                                      Drachmann
2.  The second is that the Tochacha [Warning or Admonition]
, though it may sound harsh, is true; and truth in its nakedness is not always pleasant. The promises and, alas, also the warnings in this chapter have abundantly been borne out by Jewish history, ‘As a survey of the worldly blessings and tribulations employed by God in His education of Israel in Canaan, this chapter is fairly exhaustive, and is in line with what Prophecy proclaimed, and historical experience taught, in the course of the centuries.’











Dillmann

28:1-14
THE BLESSINGS
   28:2
OVERTAKE THEE

The blessings (and curses verse 15) are personified as actual beings overtaking their objects.    
    





















Rabbi Hertz

28:3-6. Six forms of blessing, covering Israel’s life in town and field, in offspring, crops, cattle, harvest, and daily bread.
















      Rabbi Hertz

28:5
THY BASKET………..KNEADING-TROUGH

Metaphors for the annual harvest of fruit and daily bread.

28:7-13. The Divine blessing will rest also on their larger enterprises whether in peace or war. Theirs will be a victory over enemies; material success in all forms of labour, accompanied by religious and cultural supremacy among the nations.












      Rabbi Hertz

28:7
SEVEN WAYS

A round number, indicating a great quantity. The compact array of the advancing foe is contrasted with his dispersion, in manifold directions, after defeat.

28:10
CALLED UPON THEE

In other words, that He is thy Owner, and, as such, surrounds thee with His protection.

28:12
GOOD TREASURE

The celestial reservoirs, in which the rain was conceived to be stored; compare Job 38:22.
Job 38:22

22
"Have you entered the treasury of snow, or have you seen the treasury of hail, (NKJ)
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28:7: Military success is conditional upon covenantal obedience rather than strength of arms (9:1-3; Joshua 1:6-8).  28:9: The Lord will establish you…if you keep: The assertion here that the nation’s holiness or election is conditional upon obedience represents a remarkable shift from other contexts in Deuteronomy where Israel’s holiness is not future but present, and not conditional but unconditional (7:6; 14:2; cf. 26:18).  28:10: The Lord’s name is proclaimed over you signifies a special relationship with God, which includes particular accountability to Go and corresponding divine oversight. The formula can apply to either the nation (here; Isaiah 63:19; Jeremiah 14:9; 2 Chronicles 7:14) or an individual (Exodus 33:12; Jeremiah 15:16).
28:12: Store: In Israelite and Near Eastern cosmology, primordial waters remained above the dome of the sky and were released as rain (Genesis 1:7; 7:11). Creditor…debtor: For the use of the same image as a metaphor for national sovereignty, see 15:6.  28:13: Further metaphors for autonomy, as at 15:6.  28:14: And turn…gods, literally “to go after other gods to worship them.” See 6:14     Jewish Study Bible
Deuteronomy 28:15-68

15 Curses on Disobedience 

(Lev 26:14-46)

"But it shall come to pass, if you do not obey the voice of the LORD your God, to observe carefully all His commandments and His statutes which I command you today, that all these curses will come upon you and overtake you: 16 "Cursed shall you be in the city, and cursed shall you be in the country. 17 "Cursed shall be your basket and your kneading bowl. 18 "Cursed shall be the fruit of your body and the produce of your land, the increase of your cattle and the offspring of your flocks. 19 "Cursed shall you be when you come in, and cursed shall you be when you go out. 20 "The LORD will send on you cursing, confusion, and rebuke in all that you set your hand to do, until you are destroyed and until you perish quickly, because of the wickedness of your doings in which you have forsaken Me. 

28:21 The LORD will make the plague cling to you until He has consumed you from the land which you are going to possess. 22 The LORD will strike you with consumption, with fever, with inflammation, with severe burning fever, with the sword, with scorching, and with mildew; they shall pursue you until you perish. 23 And your heavens which are over your head shall be bronze, and the earth which is under you shall be iron. 24 The LORD will change the rain of your land to powder and dust; from the heaven it shall come down on you until you are destroyed. 25 "The LORD will cause you to be defeated before your enemies; you shall go out one way against them and flee seven ways before them; and you shall become troublesome to all the kingdoms of the earth. 

28:26 Your carcasses shall be food for all the birds of the air and the beasts of the earth, and no one shall frighten them away. 27 The LORD will strike you with the boils of Egypt, with tumors, with the scab, and with the itch, from which you cannot be healed. 28 The LORD will strike you with madness and blindness and confusion of heart. 29 And you shall grope at noonday, as a blind man gropes in darkness; you shall not prosper in your ways; you shall be only oppressed and plundered continually, and no one shall save you.  30 "You shall betroth a wife, but another man shall lie with her; you shall build a house, but you shall not dwell in it; you shall plant a vineyard, but shall not gather its grapes. 31 Your ox shall be slaughtered before your eyes, but you shall not eat of it; your donkey shall be violently taken away from before you, and shall not be restored to you; your sheep shall be given to your enemies, and you shall have no one to rescue them.  
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28:32 Your sons and your daughters shall be given to another people, and your eyes shall look and fail with longing for them all day long; and there shall be no strength in your hand. 33 A nation whom you have not known shall eat the fruit of your land and the produce of your labor, and you shall be only oppressed and crushed continually. 34 So you shall be driven mad because of the sight which your eyes see. 35 The LORD will strike you in the knees and on the legs with severe boils which cannot be healed, and from the sole of your foot to the top of your head. 36 "The LORD will bring you and the king whom you set over you to a nation which neither you nor your fathers have known, and there you shall serve other gods — wood and stone. 

28:37 And you shall become an astonishment, a proverb, and a byword among all nations where the LORD will drive you. 38 "You shall carry much seed out to the field but gather little in, for the locust shall consume it. 39 You shall plant vineyards and tend them, but you shall neither drink of the wine nor gather the grapes; for the worms shall eat them. 40 You shall have olive trees throughout all your territory, but you shall not anoint yourself with the oil; for your olives shall drop off. 41 You shall beget sons and daughters, but they shall not be yours; for they shall go into captivity. 
28:42 Locusts shall consume all your trees and the produce of your land. 43 "The alien who is among you shall rise higher and higher above you, and you shall come down lower and lower. 44 He shall lend to you, but you shall not lend to him; he shall be the head, and you shall be the tail. 45 "Moreover all these curses shall come upon you and pursue and overtake you, until you are destroyed, because you did not obey the voice of the LORD your God, to keep His commandments and His statutes which He commanded you. 46 And they shall be upon you for a sign and a wonder, and on your descendants forever. 47 "Because you did not serve the LORD your God with joy and gladness of heart, for the abundance of everything, 48 therefore you shall serve your enemies, whom the LORD will send against you, in hunger, in thirst, in nakedness, and in need of everything; and He will put a yoke of iron on your neck until He has destroyed you. 

28:49 The LORD will bring a nation against you from afar, from the end of the earth, as swift as the eagle flies, a nation whose language you will not understand, 50 a nation of fierce countenance, which does not respect the elderly nor show favor to the young. 51 And they shall eat the increase of your livestock and the produce of your land, until you are destroyed; they shall not leave you grain or new wine or oil, or the increase of your cattle or the offspring of your flocks, until they have destroyed you. 52 "They shall besiege you at all your gates until your high and fortified walls, in which you trust, come down throughout all your land; and they shall besiege you at all your gates throughout all your land which the LORD your God has given you. 53 You shall eat the fruit of your own body, the flesh of your sons and your daughters whom the LORD your God has given you, in the siege and desperate straits in which your enemy shall distress you. 54 The sensitive and very refined man among you will be hostile toward his brother, toward the wife of his bosom, and toward the rest of his children whom he leaves behind, 

28:55 so that he will not give any of them the flesh of his children whom he will eat, because he has nothing left in the siege and desperate straits in which your enemy shall distress you at all your gates. 56 The tender and delicate woman among you, who would not venture to set the sole of her foot on the ground because of her delicateness and sensitivity, will refuse to the husband of her bosom, and to her son and her daughter, 57 her placenta which comes out from between her feet and her children whom she bears; for she will eat them secretly for lack of everything in the siege and desperate straits in which your enemy shall distress you at all your gates. 
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28:58 "If you do not carefully observe all the words of this law that are written in this book, that you may fear this glorious and awesome name, THE LORD YOUR GOD, 59 then the LORD will bring upon you and your descendants extraordinary plagues — great and prolonged plagues — and serious and prolonged sicknesses. 60 Moreover He will bring back on you all the diseases of Egypt, of which you were afraid, and they shall cling to you. 61 Also every sickness and every plague, which is not written in this Book of the Law, will the LORD bring upon you until you are destroyed. 

28:62 You shall be left few in number, whereas you were as the stars of heaven in multitude, because you would not obey the voice of the LORD your God. 63 And it shall be that just as the LORD rejoiced over you to do you good and multiply you, so the LORD will rejoice over you to destroy you and bring you to nothing; and you shall be plucked from off the land which you go to possess. 64 "Then the LORD will scatter you among all peoples, from one end of the earth to the other, and there you shall serve other gods, which neither you nor your fathers have known — wood and stone. 65 And among those nations you shall find no rest, nor shall the sole of your foot have a resting place; but there the LORD will give you a trembling heart, failing eyes, and anguish of soul. 

28:66 Your life shall hang in doubt before you; you shall fear day and night, and have no assurance of life. 67 In the morning you shall say, ‘Oh that it were evening!' And at evening you shall say, 'Oh, that it were morning!' because of the fear which terrifies your heart, and because of the sight which your eyes see. 68 "And the LORD will take you back to Egypt in ships, by the way of which I said to you, ‘You shall never see it again.' And there you shall be offered for sale to your enemies as male and female slaves, but no one will buy you." NKJV

Note: In the Kingdom time from Saul (1000 B.C.) to Jehoiakim’s 4th (496 B.C.) [When the kingdom had been given to Nebuchadnezzar in the beginning of Jehoiakim’s reign, See Jeremiah 27:1-6.] There are 
3 Lo-Ammi periods [Ye are not My People see Hosea 1:9]:

1. Athaliah’s 6 years of usurpation.

2. The “gap” of 13 years between Amatiah and Uzziah,




20 years total

3. The “gap” of 1 year shown by the interlocking regnal years
You would have thought that Israel would have learned there lesson from the 93 years in bondage from the time between entry into the land (1451 B.C.) and the end of Samuels Judgeship and the beginning of the kingdom. The bondage of Moab, Canaan, Midian, and Philistines.

Now the next Lo-Ammi Period is the Babylonian Servitude of 70 years. This part of history is from the 4th of Jehoiakim = 1st of Neb., till the decree of Cyrus (426 B.C.). To this period must be added the years between the decree of Cyrus, and the dedication of the Temple in 405 B.C. and the restoration of the Temple worship at the Passover in the 7the years of Darius Hyst. In 404 B.C.(Ezra 6:15-19). 
They did not take Moses at his word and so the judgments that were written came to pass. Notice what Josephus says about Israel going back to Egypt and finding that no one would buy them. ‘And as for the rest of the multitude that were above seventeen years old, he put them into bond, and sent them to the Egyptian mines.’ 
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Foot note – the several predictions that the Jews, if they became obstinate in their idolatry and wickedness, should be sent again, or sold into Egypt, for their punishment, Deut. 28:68; Jeremiah 44:7; Hosea 8:13; 9:3; 11:35.  The Wars of the Jews Chapter 9 Pages 748, 749                      Paul the Learner
Deuteronomy 28:22

28:15-68

Covenant Curses

28:22. pathology in the ancient Near East. Affliction by various diseases is one of the curses found in *Assyrian treaty texts. Pathology in the ancient Near East was always considered in the light of supernatural cause and effect. Generally either hostile demons or gods angry at the violation of some taboo were considered responsible.
1. “Wasting disease” probably included tuberculosis (rare in ancient Israel) as well as other diseases characterized by the same outward symptoms;
2. Verse 22  also includes categories of diseases characterized by fevers and inflammation; 
3. Verse 27 describes a variety of skin diseases; 
4. And the symptoms of verse 28 are common with syphilis (in the ancient Near East generally the non-venereal type). The categories of pathology can therefore be seen to be symptom related. 

(IVP Bible Background Commentary)
Deut 28:15-68

Verse 68. Last of all, Moses mentions the worst, namely, their being taken back to Egypt into ignominious slavery. "If the exodus was the birth of the nation of God as such, return would be its death" (Schultz). "In ships:" i.e., in a way which would cut off every possibility of escape. The clause, "by the way whereof I spake unto thee, thou shalt see it no more again," is not a more precise explanation of the expression "in ships." 

For it was not in ships that Israel came out of Egypt, but by land, through the desert; on the contrary, it simply serves to strengthen the announcement, "The Lord shall bring thee into Egypt again," namely, in the sense that God would cause them to take a road which they would never have been again if they had continued in faithful dependence upon the Lord. This was the way to Egypt, in reality such a return to this land as Israel ought never to have experienced, namely, a return to slavery. "There shall ye be sold to your enemies as servants and maids, and there shall be no buyer," i.e., no one will buy you as slaves.
















                       Keil and Delitzsch
28:15-68
THE WARNINGS

In the remainder of this chapter, the Lawgiver sets forth in words of awful power the fact that God’s laws have a reverse, as well as an obverse, side; that the Divine Covenant was indeed a hope and an encouragement, but also a responsibility and a warning.
  ‘The sublimity of the denunciations surpasses 
Anything in the oratory or the poetry of the whole world. Nothing, except the real horrors of Jewish history, can approach the tremendous maledictions which warned Israel against the violation of the Law’ 
 





















  (Milman).
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‘Three times does the wave of holy passion rise and fall. At first the exuberance of the woes enumerated overpowers our attentions the musically parallel sentences, which in other speeches make perorations, here come for intervals of relief. Another stream of denunciation brings the serving the Lord with joyfulness, and with gladness of heart by reason of the abundance of all things, into contrast with the serving of the enemy in hunger, and in thirst, and in nakedness, and in want of all things; and the siege laid by the enemy is extended in picture to the last horrors the mind can conceive.’  Moulton

‘Yet another flood of speech begins with the “glorious and fearful” Name; and there passes before us the fading of the life of promise into plagues and exile; in exile, the trembling heart, and failing of eyes, and pining of soul; until for a final climax the original salvation of Israel is reversed in a voluntary returning to the land of bondage, the people selling themselves to their enemies for bondsmen and bondsmen, a climax yet more final than this, for “no man shall buy you” ‘





    Moulton
The curses are national and not individual. They are all of them conditional, declaring what God would bring on Israel in the event of its complete apostasy. Israel’s survival of the Divine Judgment is due to the fact that Israel always possessed a ‘righteous remnant’.






    Rabbi Hertz

Note: In the rejection by Israel of their Messiah Jesus the Christ of God, God sent them into exile with the destruction of Jerusalem in 70 A.D. under Titus of Rome. They were not able to come back into the land for almost 2,000 years. In 1948 A.D. Israel became again a nation. There are two programs of God:
1. The Church of Jesus Christ composed of both Jews and Gentiles = one body.
2. The nation of Israel, its survival among her enemies and preservation from destruction see Rev. 12 and a remnant of 144,000 born again believers sealed with the Holy Spirit see Rev. 7, 14
If you would ask a modern day Jew about his future after death, he probably would say to you, ‘I am a child of Abraham’ and so he feels that this would get him in, but he is mistaken, the nation that has rejected Yeshua [Jesus] as there Messiah and instead has chosen Kabbalah the practice of mystical Judaism has called God a verb and feels that they are equal with God, and the others who hold to there self righteousness will be surprised to find that ‘Jesus is the only door to heaven’ and unless you are born again as Jesus said to Nicodemus ‘…you cannot see the kingdom of God’ John 3:3 Peshitta Text
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28:16-19
These curses take the same verbal form as the blessings, verses 1-6, and express failure in every 

                 Department of national life.

28:20-26

Disastrous years, fevers, droughts, and ruinous defeat in battle.

   28:22
WILL SMITE THEE
With seven plagues; five on men, and two on crops. The identification of the names of the plagues is by Macalister:

1.  Consumption.
A wasting fever of the Mediterranean type.

2.  Fever.



Malaria.
3.  Inflammation.
Typhoid fever.
4.  Fiery heat.

‘Irritation’, erysipelas.
28:24
POWDER AND DUST

An allusion to the sirocco, with its fogs of sand and dust.
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28:26
FRIGHTEN

As Rizpah’s mother-love did, II Samuel 21:10. So complete would be the rout, that the dead would lie unburied.


















Rabbi Hertz
2 Samuel 21:10

10
Now Rizpah the daughter of Aiah took sackcloth and spread it for herself on the rock, from the beginning of harvest until the late rains poured on them from heaven. And she did not allow the birds of the air to rest on them by day or the beasts of the field by night. (NKJ)

28:15-68: Consequences of disobedience.

This long section has two subsections:

1. The focus of the first (vv. 15-46) is a broad range of misfortunes, extending from infertility of crops, livestock, or the human population through to military defeat.

2. The second unit (vv. 47-68) places its focus specifically on foreign invasion, siege, national defeat, and exile, reversing key components of the covenantal promises and of the nation’s history of salvation.

By disobeying the covenant, the nation undoes its own history.
28:15-46: The first section is framed by an ancient editorial device, a chiastic inclusion, whereby the initial sequence AB is repeated at the end of the unit as B’A’. Thus, the sequence in v. 15,

A   not obey…to observe.

  B   and these curses shall come upon you and take effect.

Now it is reversed in v. 45,

B   as these curses shall befall you…overtake you (B’, identical in the Hebrew text).

  A     and not heed…keep the commandments (A’.)
Note: What the Jewish writer has seen is what is called a structure and it is found throughout both the old and new testaments.
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28:15: A precise negation of v. 1: Disobedience negates blessing and occasion’s punishment. Come upon you and take effect: The verbs are animate and active: the curses are almost personified, as if they had agency or acted by themselves to punish those who infringe the covenant (cf. Exodus 12:23).  28:16-19: Negating vv. 3-6.  28:20: Corresponding to the promise of tripartite blessing for obedience (v. 8: agriculture, activity, and land) stands the triple threat of calamity, panic, and frustration. The first term would more accurately be translated “curse,” as the precise negation of blessing. The treats summarized by this verse are spelled out in the rest of the section (vv. 21-44). Me: Moses speaks on behalf of God directly. Note the shift to the first person from third person reference to God (as at 7:4; 17:3). The shift takes place in the opposite direction in the Decalogue (cf. 5:6, 11).               Jewish Study Bible
Verse 16-19. Vv. 16-19 corresponds precisely to vv. 3-6, so as to set forth the curse as the counterpart of the blessing, except that the basket and kneading-trough are mentioned before the fruit of the body.

(Keil and Delitzsch Commentary on the Old Testament)
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28:21-44: This section echoes the state treaties imposed by the Neo-Assyrian Empire upon its vassal states in order to ensure loyalty and tribute (826-625 BCE). The degree of similarity suggests that the curse section of these state treaties, either directly or by way of Aramaic translation, provided a model for the authors of this chapter to use in describing Israel’s relationship to God. According to biblical narratives, Judah was a vassal to the Assyrian empire (2 Kings 18:13-18) and both Neo-Assyrian and Judean officials freely employed Aramaic (2 Kings 18:26-27).  28:23: Copper…iron: See VTE #63-64: “May [the gods] make your ground like iron…Just as rain does not fall from a bronze sky…”

28:25: The routers of v. 7 become the routed. You shall become a horror: The Septuagint Text [285 B.C.] reads “you shall become a ‘Diaspora,’ reinterpreting the Hebrew so as to reflect the historical circumstances of its 3rd century BCE Alexandrian authors.  28:26: Deuteronomic law requires even executed criminals to be buried by sundown, lest their corpses become carrion (21:22-23); the abrogation of that religious norm here underscores the punishment’s horror (Jeremiah 7:33). Jewish Study Bible
Deuteronomy 28:23

28:23. bronze sky, iron ground. An *Assyrian treaty curse from the  seventh century B.C. (Esarhaddon) is very similar to this, not only using the analogies of bronze and iron but elaborating that there is no fertility in iron ground and no rain or dew comes from bronze skies. 

Deuteronomy 28:25-29

28:25-29. devoured, infected, insane, plundered. Esarhaddon’s treaties likewise include a series very similar to this and in nearly the same order. These, then, were typical ingredients of a curse section of a document such as this. 




(IVP Bible Background Commentary: Old Testament)
28:27-37. 
Incurable diseases, mental blindness, a pray to cruel invaders, and ignominious exile.

28:27
THE BOIL OF EGYPT

Compare Deuteronomy 7:15.
Deuteronomy 7:15

15
"And the LORD will take away from you all sickness, and will afflict you with none of the terrible diseases of Egypt which you have known, but will lay them on all those who hate you. (NKJ)

Deuteronomy 28:27

28:27. boils. Boils again represent a symptom, not a disease. The symptoms are not given in enough detail for specific diagnosis (guesses have included smallpox, chronic eczema, skin ulcers, syphilis and scurvy), but it is the symptom more than the disease that is the curse. This same symptom is the sixth plague in Egypt (Exodus 9:8-11) and the affliction that tormented Job (Job 2:7-8), as well as being named among the skin diseases in Lev 13 (vv. 18-23).      (IVP Bible Background Commentary: Old Testament)
28:29
AS THE BLIND GROPETH IN DARKNESS

‘Rabbi Jose said, All my days I grieved at my not being able to explain this verse; for, what difference can it be to the blind man, whether he gropeth in the light or in the dark? Until one night I was walking in the road, and met a blind man with a lighted torch in his hand, “Son,” said I, “Why dost thou carry that torch? Thou canst not see its light.” “Friend,” replied the blind man, “true it is I cannot see, but as long as I carry this torch in my hand, the sons of men see me, take pity on me, and save me from pitfalls, from thorns and briers” ‘.












Talmud
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Thus, the apparently superfluous phrase in darkness was to emphasize the greatness of the calamity that would befall Israel. Even at noon day they were to grope as the blind do in the darkness, without a ray of light to exhibit their distress to the compassion of men.
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28:30
NOT USE THE FRUIT THEREOF

See Deuteronomy 20:6. The helpless inhabitants would be at the mercy of insatiable conquerors, so that they could call nothing they possessed - not even their wives and children - their own.  Rabbi Hertz

28:31
BEFORE THINE EYES

Whilst thou are looking on, unable to raise a hand to prevent it.

28:32
THY SONS AND THY DAUGHTERS

History records several large deportations of Israelites to distant lands beyond the Euphrates. I like to think of this as:

1.  Justice for God.

2.  Judgment against Israel
28:34
BE MAD

Be driven mad.
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28:27-35: The sequence of punishments specified in this section initially seems arbitrary: 

1. Skin inflammation (v. 27);

2. Blindness (vv. 28-29);

3. The loss of wife, house and property (vv. 30a, 30b; 33).

The sequence finds its explanation, however, in VTE #39-43, where each curse is associated with a particular god within the Neo-Assyrian pantheon. The moon god Sin is responsible for leprosy; the sun god Shamash for blindness; and Dilipat (the planet Venus) for rape, dispossession, and pillage by a foreign army. The arrangement of the curses follows the rank of the deities within the pantheon’s hierarchy.

28:27: Egyptian inflammation: inversion of 7:15; see Exodus 9:9-11.   28:28-29: Blindness: The Mesopotamian sun god Shamash punishes disobedience by with-holding light and vision. Shamash is also the god of justice. Thus, his punishment entails the breakdown of civil order and legal standards: You shall be constantly abused and robbed.  28:30: Wife…house…vineyard: Contrast 20:7, which provides the same conditions for exemption from conscription, in a different order.  28:32: The sale of the children to foreigners as slaves guarantees their non-return (Genesis 37:25-38).


Jewish Study Bible
28:36
THY KING

II Kings 24 reports that Jehoiakim was carried captive to Babylon with 10,000 of his subjects. SERVE OTHER gods, WOOD AND STONE. ‘Transportation to a heathen land would mean absorption into the religion, as well as into the life, of heathenism’.









Welch

28:37
A PROVERB

A taunt. BYWORD. ‘THE OBJECT OF BITING REMARKS’.

28:38-44. Impoverished Israel reduced to dependence on the resident foreigner.
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28:36: Both the Neo-Assyrian army (2 Kings Chapter 17) and the Neo-Babylonian invaders (2 Kings Chapters 24-25) practiced deportation.  38:37: Byword: The nation’s fate will become a negative standard that all other peoples will hope to avoid. The opposite idea was central to God’s covenant with Abraham, whose people were to become the paradigm of divine providence (Genesis 12:3).  28:38-42: Futility curses. The frustration of human labor through infertility of the harvest (caused by insects or other natural enemies) is here presented as punishment for infringement of the covenant, reversing the blessings of vv. 7-14. From this perspective, crop failure is interpreted as divine judgment (Leviticus 26:20; Amos 4:7-12).  28:43-44: Reversing vv. 12b-13.









Jewish Study Bible
28:40. olives dropping off. The oil of the olive is derived only from the black, ripe fruit. Olive trees normally lose a large percentage of the potential fruit due to the blossoms or the green olives dropping off the tree. The small proportion left can be further depleted by drought or disease, causing heavier dropping off. This curse is not found in *Assyrian texts because sesame seed oil was used in Mesopotamia. 

28:42. locusts. The Aramaic Sefire treaty has a seven-year locust curse included in its list. Locusts were all too common in the ancient Near East and were notorious for the devastation and havoc they brought. The locusts breed in the region of the Sudan. Their migration would strike in February or March and would follow the prevailing winds either to Egypt or Palestine. A locust will consume its own weight each day. Locust swarms have been known to cover as many as four hundred square miles, and even one square mile can teem with over one hundred million insects.  (IVP Bible Background Commentary)
28:45-48
THE REASON FOR THESE TERRIBLE CALAMITIES

28:46
FOR A SIGN AND FOR A WONDER

The calamities shall testify to the truth of the Divine interposition in history. As soon as they were prepared to acknowledge that what they suffered was not unmerited, there was still soundness in them, and they would receive mercy at the hands of God. UPON THY SEED FOR EVER. As long as they maintained their disobedience and rebelliousness. But, as stated in Deuteronomy 30:2, 3, should they ‘bethink themselves’ and ‘return’, then would they reap the blessings of restoration and prosperity.

Rabbi Hertz

28:45-46: Summary statement that, in conjunction with vv. 38-44, shows systematically how disobedience undoes blessing: 

(A) The blessings of agricultural and reproductive fertility (vv. 11-12a) and 

    (B) Economic independence and political sovereignty (vv. 12b-13), which result from

        (C) Obedience (vv. 13b-14), are reversed with

(A’) Failure of crops and loss of progeny (vv. 38-42) and

    (B’) Political and economic domination by foreigners (vv. 43-44), all of which result from

        (C’) Disobedience to the covenant (v. 45). 
28:46: Signs and proofs, more commonly translated “sign (s) and marvel (s)”, as at 29:2. These terms normally specify the miracles performed by God on behalf of Israel at the time of the exodus (4:34; 6:22; 7:19; 34:11; Exodus 7:3; 8:19; 10:1-2; 11:9-10). They now threaten instead to immortalize the divine punishment of Israel, as even language is now inverted against the nation.         Jewish Study Bible 
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Deuteronomy 28:48

28:48. iron yoke. Yokes, usually made of wood, consisted of a bar across the nape of the animals’ necks. The bar had pegs placed down through it on either side of each animal’s head. The pegs were then tied together under the chin. The iron yoke would likely be one that featured iron pegs, the part most liable to break. 

28:51. grain, new wine, oil as staple products. Besides being the three most significant staple products of the region, grain, new wine and oil represent the main produce of the three major harvesting seasons (grain in the spring-summer, grapes in the fall and olives in the winter). The oil referred to here is olive oil. It was also one of the principal exports of the region, since olives were not grown in either Egypt or Mesopotamia. 

28:53. cannibalism. Cannibalism is a standard element of curses in *Assyrian treaties of the seventh century B.C. It was the last resort in times of impending starvation. This level of desperation could occur in times of severe famine (as illustrated in the Atrahasis Epic) or could be the result of siege, when the food supply had become depleted, as mentioned in this text and anticipated in the treaty texts. Siege warfare was common in the ancient world, so this was not as rare an occasion as might be presumed. An example of this drastic measure can be seen in the biblical record in 2 Kings 6:28-29. 

                                                         (IVP Bible Background Commentary: Old Testament)
28:49-55
MEASURE FOR MEASURE. INVASION BY A FAR-OFF NATION. THE HORRORS OF SIEGE
28:49
BRING A NATION AGAINST THEE

The Assyrians and Babylonians.

28:53
EAT THE FRUIT OF THINE OWN BODY

Hunger would so brutalize them; see II Kings 6:25-29.
II Kings 6:25-29

25
And there was a great famine in Samaria; and indeed they besieged it until a donkey's head was sold for eighty shekels of silver and one-fourth of a kab of dove droppings for five shekels of silver.

26
Then, as the king of Israel was passing by on the wall, a woman cried out to him, saying, "Help, my lord, O king!" 27
And he said, "If the LORD does not help you, where can I find help for you? From the threshing floor or from the winepress?" 28 Then the king said to her, "What is troubling you?" And she answered, "This woman said to me, 'Give your son that we may eat him today, and we will eat my son tomorrow.' 29 "So we boiled my son, and ate him. And I said to her on the next day, 'Give your son, that we may eat him'; but she has hidden her son." (NKJ)

Note: In Matthew 24; Mark 16 and Luke 21 Jesus the prophet of Israel warns them of the coming destruction by the Romans, they did not believe and some 40 years later [This generation will not cease until all is fulfilled] it happened just like He said.






Paul the Learner
28:47-57: Scenario of foreign invasion. This unit, outside the frame provided by vv. 15, 45-46, seems like a later appendix.  28:47: Because you would not serve: Here the detailed depiction of the future curse is based upon wrong doing already committed in the past, in contrast to the conditional formulation of v. 15, which presents the disobedience as a future possibility. Abundance: The threat that prosperity in the land will cause Israel to forget the source of that comfort is here realized (see 6:11-12; 8:11-20; 33:15, 18).  
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28:48: The punishment corresponds precisely to the offense: Because you would not serve… (v. 47) you shall have to serve: Israel is judged by talionic justice (“an eye for an eye”). The formulation works on the double meaning of the key Hebrew words: “to serve” can refer to sacrificial worship of God (13:5) as well as to labor as a servant or slave (see 5:13). God thus redeemed Israel from servitude in Egypt so that, in freedom, they serve Him in the covenant (Leviticus 25:42, 55). Iron yoke, symbolizing vassal status, as in Jeremiah chapters 27-28.
28:49-57: Systematic presentation of foreign conquest, proceeding from invasion (vv. 48-50), to the invaders plunder and despoiling of the land (v. 51), to crippling siege (v. 52), and culminating in the horrors of starvation that arise from the siege (vv. 53-57). These descriptions of the invader and of the consequences of the siege are based upon the literary model of the Vassal Treaty of Esarhaddon. 28:49-52: Closely parallels Jeremiah 5:15-19.  28:49: Like the eagle, cf. Ezekiel 17:3-7; Habakkuk 1:8.  28:51: Contrast the idealistic war laws of 20:19-20, which prohibit occupiers from despoiling the land.  28:52: It shall shut you up…until every…wall…has come down: The Neo-Assyrian [who conquered Israel] (2 Kings 17:5) and Neo-Babylonian armies [who conquered Judah] (2 Kings 24:3; 25:1-7) employed advanced engineering to mount a siege campaign involving ramparts, battering rams, and catapults.
28:53-57: The starvation resulting from the siege causes a complete breakdown of the normal social order, as parents become predators of their children and family members complete for food. For cannibalism under siege conditions, see Leviticus 26:29; 2 Kings 6:28-32; Jeremiah 19:9; Ezekiel 5:10; Lamentations 2:20; 4:10; and VTE ## 47, 69. 71, 75.
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28:56-68
CONCLUDING WARNING
28:63   THE LORD REJOICED OVER YOU

When a son walks in the right way, it is the father’s joy to help him and to show him kindness. Should, however, the son fall into evil ways, then it is equally the father’s ‘joy’ to find some means - even painful ones - to bring him back to the right path. In like manner, God ‘rejoices’ to bring upon sinful Israel the trials and sufferings of exile, in order thereby to purify and elevate him, and thus restore him to His favour.























Rabbi Hertz

28:65
AMONG THESE NATIONS

Israel is to have no rest - never-ceasing anxiety, life in perpetual jeopardy, an unendurable present, and a future of undefined terrors.














Rabbi Hertz
28:66
LIFE SHALL HANG IN DOUBT BEFORE THEE

Like an object suspended by a tender thread and held in front of one’s eyes - about to fall down and break at any moment; NO ASSURANCE OF THY LIFE. ‘Thou shalt expect every moment to be thy last’ (Driver). Better, thou shalt not believe in thy life; in other words thou canst not believe that these happenings are happening to thee, that they are real; deluding thyself with the vain hope that it is all an evil dream. (Steinthal).
















Rabbi Hertz

28:68
BRING THEE BACK INTO EGYPT

A culminating calamity. God repeals the prohibition mentioned in Deuteronomy 17:16 and they would be returned to Egyptian serfdom. At the destruction of Jerusalem by the Romans, both Titus and Hadrian consigned multitudes of Jews into slavery; and Egypt received a large proportion of these slaves. 



















Rabbi Hertz

CHAPTER TWENTY EIGHT

In the next, I will take you back to 70 AD to the destruction of Jerusalem by Titus of Rome

“These were all received by the Romans, because Titus himself grew negligent as to his former orders for killing them, and because the very soldiers grew weary of killing them, and because they hoped to get some money by sparing them; for they left only the populace, and sold the rest of the multitude, with their wives and children, and every one of them  at a very low price, and that because such as were sold were very many, and the buyers very few;”





Josephus Wars of the Jews  Page 586

· This was an eminent completion of God’s ancient threatening by Moses, that if they apostatized from obedience to his laws, they should be “sold unto their enemies for bondsmen and bondswomen” (Deuteronomy 28:68). But one thing here is peculiarly remarkable, that Moses adds, - Though they should be “sold” for slaves, yet “no man should buy them;” i.e. either they should have none to redeem them from this sale into slavery; or rather that the slaves to be sold should be more than were the purchasers for them, and so they should be sold for little or nothing; which is what Josephus here affirms to have been the case at this time.

28:68
IN SHIPS

They came forth from Egypt ‘600,000 men on foot’, a disciplined host of free warriors, but would be carried thither cooped up in slave-ships. The Romans had a fleet in the Mediterranean, and this was an easier and safer way of transporting prisoners than by land across the desert.

Rabbi Hertz

28:68
NO MAN SHALL BUY YOU

Josephus records that when, at the Destruction of Jerusalem, the Roman troops grew weary of slaughter, and 97,000 of the younger prisoners were spared. Those over seventeen years were sent to the mines, or to the arenas to fight as gladiators or against wild beasts those fewer than seventeen were sold as slaves; but the market was so glutted that, though offered at nominal prices, none would buy them! Those who remained unpurchased were sent into confinement, where they perished by hundreds and thousands from hunger.



















Rabbi Hertz
28:58-68: Undoing the exodus. The orientation here differs considerably from what precedes; the unit seems to represent a third layer to the chapter.  28:58: The Mosaic speaker has thus far urged Israel to obey God’s “commandments which I enjoin upon you this day” (v. 1; similarly, vv. 13-14). Here in contrast, Israel must obey the terms of this Teaching that are written in the book. How the commandments have already become transformed from oral proclamation into a written text, i.e. Torah in its later sense is unexplained, since it is not until 31:9, 24 that Moses commands that the Torah be put into writing as a book. Moreover, hitherto the required obedience was to the plural “commandments” (vv. 1, 9, 13, 15, 45).

Here, for the first time in the chapter, Israel must obey a codified, single Teaching. This…Name: distinctively, Name stands directly for God (elsewhere in the Torah only Leviticus 24:11). The word’s special reference is explained by the following the Lord, which denotes the Tetragrammation (YHVH), God’s personal name.  28:59-68: Consistent with the “book” perspective, the consequences for breach of the written Torah have a different focus than the preceding horrors of foreign invasion. Contravention of the Torah triggers a systematic reversal of the national history, covenantal promises, and theology included in that Torah. The punishment amounts to an anti-Torah that will dissolve the national identity.
28:59-61: Bring back…sicknesses: After the miracle of the exodus, God had promised, if the people obeyed, “I will not bring upon you any of the diseases that I brought upon the Egyptians” (Exodus 15:26).
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28:59-61 Now the threat implicit in that conditional promise becomes realized (also vv. 21-22, 35; 7:15).  28:62: Stars…skies: God will cancel the promise made to Abraham that his people shall be as numerous as the stars of heaven (Genesis 15:5-6). The covenantal promise of people hood (Genesis 12:2) will thus be rescinded. [Note over 6,000,000 Jews slain by Germany in our century].   28:63: Dispossession and exile (as in 4:26; Leviticus 26:33-39) rescinds the covenantal promise of the land, contravening even the unconditional divine promises of Genesis 12:7 and 13:17.   28:64: The double loss of Israel’s identity: Dispersion of the population dissolves its political identity, and idol worship dissolves its religious identity.

28:65-67: In the absence of the national destiny provided by the covenant, historical existence has no meaning.  28:68: Forced return to Egypt, where the former taskmasters now spurn Israel’s desperate bid to sell itself back into slavery and thus to undo its own history. For selling oneself into slavery under financial hardship to pay off debts or gain support (“indenture”), see Leviticus 25:39. Route which I told you and you should not see again (cf. 17:16): Although the reference to the “route” or “direction” is unclear, the threat reverses the unconditional promise by Moses at the time of the exodus: “the Egyptians whom you see today you will never see again” (Exodus 14:13). The covenant violations by Israel are so serious that Moses threatens to abrogate that promise.
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THE NEGITIVE SIDE

Note: Hosea’s wife has a son who they call Jezreel and then a daughter who she calls La-ethrakhmath which means (not beloved); and God gives the reason, ‘for I will no more have mercy upon the house of Israel; and I will utterly cause them to be carried away captive. Now his wife brings forth another son who she calls La-ammi which means (not my people); and the reason is, for you are not my people and I will not be your God. 















Hosea 1:3-9

THE POSSITIVE SIDE

‘Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor numbered; and it shall come to pass that in the place where it was said to them, You are not my people; there it shall be said to them, YOU ARE THE SONS OF THE LIVING GOD.  Hosea 1:10
‘And when the dragon [Satan] saw that he was cast down to the earth, he pursued the woman [Israel] who had given birth to a son [Jesus]. 14 And to the woman were given two wings of a great eagle, that she might fly from the presence of the serpent [beast] to the wilderness, into her place, where she would be nourished for years and months and days [3 ½ years times, time and a dividing of time tribulation period]. The nation will endure and live by the commandment of the Lord.   Revelation 12:13, 14

Note: See my study on the book of Revelation.
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28:69
SUPERSCRIPTION

‘If, in Hellas, the beautiful was conceived to be the fruit of joyful play; if, in Rome, serious will was held to lead to power and right; in Jerusalem, everything high and holy was deemed to be the vintage of suffering and sorrow’
















Steinthal

Note According to Archbishop Usher, from Lipsius, out of Josephus, at the year of Christ 70 A.D., and amounts to 1,337,490 were killed at Jerusalem by Rome. Book Six Chapter 9 page 749 Josephus. When you read the account written by Josephus it seems terrible but in our day we have seen over 6,000,000 Jews killed by the Germans in World War 2. 
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The European Jews did not want to go back to Jerusalem to establish a home land, so now they are dead. And we have a homeland in Palestine with fewer Jews. God seems to get His way.
 Paul the Learner
28:69
THESE ARE THE WORDS OF THE COVENANT

A summary description of the contents of the whole chapter. BESIDES THE COVENANT…..IN HOREB. A reference to the parallel section of the Warning found in Leviticus 26. "As a fulfillment of a certain kind, we might no doubt adduce the fact that Titus sent 17,000 adult Jews to Egypt to perform hard labour there, and had those who were under 17 years of age publicly sold (Josephus), and also that under Hadrian Jews without number were sold at Rachel's grave (Jerome, ad Jer 31). But the word of God is not so contracted, that it can be limited to one single fact. The curses were fulfilled in the time of the Romans in Egypt, but they were also fulfilled in a horrible manner during the middle ages; and they are still in course of fulfillment, even though they are frequently less sensibly felt" (Schultz).























Keil and Delitzsch
28:56. touch the ground with the sole of her foot. The author is showing that the most genteel, refined woman imaginable, one who would not even dream of walking around barefoot, would be so desperate that she would begin cannibalizing her family. 

28:58. book. We tend to think of a book as having pages, a binding and a cover. Books of that sort did not exist in the ancient world. The term used here can refer to any document from inscription to scroll, from papyrus to clay tablet to stone. 

28:68. returning to Egypt in ships. *Assyrian kings of the seventh century coerced their vassals into supplying troops for their military campaigns. One way then for Israelites to return to Egypt in ships would be in the Assyrian campaigns launched from the Phoenician coast in which they were obliged to take part. This represents continued oppression by foreign enemies, as the curses have detailed. Another possibility would include falling victim to Egypt’s slave trade in Syro-Palestine, where the slaves were often transported by ship. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

28:69-30:20: The third discourse of Moses: The ratification ceremony for the covenant on the plains of Moab.

Israel is formally adjured to enter the covenant: to swear to obey the laws of chapters 12-26 under penalty of the sanctions of Chapter 28.  28:69-29:28: A didactic review of Israel’s history (29:1-8) precedes an imprecation to ensure loyal adherence to the covenant (vv. 9-28). The people are formally assembled and instructed in the serious consequences of what they are about to undertake.
28:69: Editorial Heading.

NJPS follows the Masoretic textual division understanding the verse as a colophon that concludes the second discourse of Moses (4:44-28:69). In contrast, most English translations follow the more logical Septuagint system, which regards the verse (as 29:1) as a superscription to the third discourse (29:1-30:20). Similar formulae (these are the…) are used to introduce the first and second discourses (1:1; 4:45). The covenant…Moab: This editorial heading provides two new perspectives on the legal corpus:
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Editorial Heading Continued
1. The earlier “laws and rules” (12:1) are now seen as a unified, single covenant between God and Israel. This perspective is absent from the legal corpus itself, where the word “covenant” appears only at 17:2. In this third discourse, however, that understanding becomes the norm (see 28:69; 29:8, 11, 13, 20, 24; 31:16, 20).
2. The second new perspective regards the laws of Moab as a covenant in addition to the one made at Horeb; the phrase suggests an editor’s attempt to work in a later version of a law or narrative alongside an earlier one (Genesis 26:1; Leviticus 23:38). 

This view stylizes Deuteronomy – originally intended as an independent body of law – as now working in tandem with prior law. It is striking that, in other contexts, Deuteronomy does not take the covenant at Horeb into account but presents itself as an independent and autonomous covenant. There is no reference to Horeb in the redundant introductory formulae of 4:44-45 or, more importantly, in the superscription to the legal corpus at 12:1.
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Note: You will notice that for most of this chapter I have used two Jewish references:

1. The Pentateuch and Haftorahs by Dr. J.H. Hertz, C.H.  Late Chief Rabbi of the British Empire 1972

2. The Jewish Study Bible – Jewish Publication Society Oxford University Press 1985
These are taught in the Jewish synagogues throughout the world as truth of scripture.
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CHAPTER TWENTY NINE
Deuteronomy 29:1-29

29:1 The Covenant Renewed in Moab 

These are the words of the covenant which the LORD commanded Moses to make with the children of Israel in the land of Moab, besides the covenant which He made with them in Horeb. 2 Now Moses called all Israel and said to them: “You have seen all that the LORD did before your eyes in the land of Egypt, to Pharaoh and to all his servants and to all his land — 3 the great trials which your eyes have seen, the signs, and those great wonders. 4 Yet the LORD has not given you a heart to perceive and eyes to see and ears to hear, to this very day. 

29:5 And I have led you forty years in the wilderness. Your clothes have not worn out on you, and your sandals have not worn out on your feet. 6 You have not eaten bread, nor have you drunk wine or similar drink, that you may know that I am the LORD your God. 7 And when you came to this place, Sihon king of Heshbon and Og king of Bashan came out against us to battle, and we conquered them. 8 We took their land and gave it as an inheritance to the Reubenites, to the Gadites, and to half the tribe of Manasseh. 9 Therefore keep the words of this covenant, and do them, that you may prosper in all that you do. 

29:10 "All of you stand today before the LORD your God: your leaders and your tribes and your elders and your officers, all the men of Israel, 11 your little ones and your wives — also the stranger who is in your camp, from the one who cuts your wood to the one who draws your water —  12 that you may enter into covenant with the LORD your God, and into His oath, which the LORD your God makes with you today, 13 that He may establish you today as a people for Himself, and that He may be God to you, just as He has spoken to you, and just as He has sworn to your fathers, to Abraham, Isaac, and Jacob. 

29:14 "I make this covenant and this oath, not with you alone, 15 but with him who stands here with us today before the LORD our God, as well as with him who is not here with us today 16 (for you know that we dwelt in the land of Egypt and that we came through the nations which you passed by, 17 and you saw their abominations and their idols which were among them — wood and stone and silver and gold); 18 so that there may not be among you man or woman or family or tribe, whose heart turns away today from the LORD our God, to go and serve the gods of these nations, and that there may not be among you a root bearing bitterness or wormwood; 

29:19 and so it may not happen, when he hears the words of this curse, that he blesses himself in his heart, saying, 'I shall have peace, even though I follow the dictates of my heart' — as though the drunkard could be included with the sober. 20 "The LORD would not spare him; for then the anger of the LORD and His jealousy would burn against that man, and every curse that is written in this book would settle on him, and the LORD would blot out his name from under heaven. 21 And the LORD would separate him from all the tribes of Israel for adversity, according to all the curses of the covenant that are written in this Book of the Law, 

29:22 so that the coming generation of your children who rise up after you, and the foreigner who comes from a far land, would say, when they see the plagues of that land and the sicknesses which the LORD has laid on it: 23'The whole land is brimstone, salt, and burning; it is not sown, nor does it bear, nor does any grass grow there, like the overthrow of Sodom and Gomorrah, Admah, and Zeboiim, which the LORD overthrew in His anger and His wrath.' 24 All nations would say, ‘Why has the LORD done so to this land? What does the heat of this great anger mean?' 
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29:25 Then people would say: 'Because they have forsaken the covenant of the LORD God of their fathers, which He made with them when He brought them out of the land of Egypt; 26 for they went and served other gods and worshiped them, gods that they did not know and that He had not given to them. 27 Then the anger of the LORD was aroused against this land, to bring on it every curse that is written in this book. 28 And the LORD uprooted them from their land in anger, in wrath, and in great indignation, and cast them into another land, as it is this day.' 29 "The secret things belong to the LORD our God, but those things which are revealed belong to us and to our children forever, that we may do all the words of this law. NKJV
29:1-17 INJUNCTIONS plus HOREB. RETROSPECTIVE.
A   29:1              Command.
  B    29:2-4            Egypt.   Retrospective.

    C     29:5-8             Past days (wilderness).

A   29:9               Command.

    C    29:10-15         This day.

  B   29:16, 17         Egypt.   Retrospective.

The addresses which follow in ch. 29 and 30 are announced in the heading in Deut 29:1 as "words (addresses) of the covenant which Jehovah commanded Moses to make with the children of Israel, beside the covenant which He made with them in Horeb," and consist, according to vv. 10 ff., in a solemn appeal to all the people to enter into the covenant which the Lord made with them that day; that is to say, it consisted literally in a renewed declaration of the covenant which the Lord had concluded with the nation at Horeb. Or in a fresh obligation imposed upon the nation to keep the covenant which had been concluded at Horeb, by the offering of sacrifices and the sprinkling of the people with the sacrificial blood (Ex 24). There was no necessity for any repetition of this act, because, notwithstanding the frequent transgressions on the part of the nation, it had not been abrogated on the part of God, but still remained in full validity and force. 
The obligation binding upon the people to fulfill the covenant is introduced by Moses with an appeal to all that the Lord had done for Israel (Deut 29:2-9); and this is followed by a summons to enter into the covenant which the Lord was concluding with the now, that: 
1. He might be their God, and fulfill His promises concerning them (vv. 10-15), 

2. With a repeated allusion to the punishment which threatened them in case of apostasy (vv. 16-29),
3. And the eventual restoration on the ground of sincere repentance and return to the Lord (Deut 30:1-14), 

4. And finally another solemn adjuration, with a blessing and a curse before them, to make choice of the blessing (vv. 15-20).










Keil and Delitzsch
Note: The Jews of today believe that because of the promises that they are saved [‘we have Abraham to our Father’]. And in reality, they have rejected the only hope of salvation which was the sacrifice of God’s lamb Jesus Christ. But like God told Elijah, ‘I have reserved unto me 7,000 that have not bowed the knee to Baal.’ God will have Himself a remnant in the 144,000 of Rev. 7, 14.    Paul the learner
In this and the succeeding chapters, Moses sums up the argument in the previous discourses. He reviews the journey of Israel from Egypt to Moab. Israel now stands ready to enter God’s Covenant; let none dream to escape the curse of disobedience. God’s wrath will be manifest to all in Israel’s Exile. 
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Yet even then, Repentance will bring return from Exile. Let Israel note the simplicity of the Divine Commandment, and the issues of life and death dependent on obedience or disobedience of it.

29:1
SEEN ALL THAT THE LORD DID

They had been witnesses of God’s special watchfulness over them, in guiding them safely through the wilderness, and in aiding them to crush their enemies.

29:4
LED YOU FORTY YEARS

The narrative here suddenly changes to the first person singular, with God as the speaker. YOUR CLOTHES ARE NOT WAXEN OLD. You had no need to trouble yourselves with material cares.






















Rabbi Hertz

Covenant Renewal

29:5. clothes and sandals not wearing out. See comment on Deut 8:4. 

29:6. no bread or wine. The Lord’s provision for them instead of bread and wine was manna and water. The inclusion of strong drink here is unusual—the only individuals restricted from this were serving priests (Lev 10:9) and those under a *Nazirite vow (Num 6:3). 

29:7. Sihon and Og. These battles are initially recorded in Num 21. Sihon is known only from the biblical records, and archaeology has little information to offer regarding his capital city or his kingdom. There is also no extra-biblical information from historical sources or archaeology to shed light on Og. For information about Heshbon and Bashan, see comments on Num 21:25-28 Num 21:33 and Deut 3:1. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
29:1-8. Didactic review of Israel’s history.

29:1: You have seen: As at 5:2-4, Moses addresses the present generation, who are actually one generation removed from the miraculous events, as if they had themselves lived through the exodus and the wilderness wandering. 29:2: Signs…marvels, see 28:46. 29:3: Yet to this day, more accurately, “the Lord has not given you until today.” The thrust is to stress informed consent. The admonition creates a tension with the preceding two verses: the addressees who “have seen.” The miraculous events (v. 1), which their own “eyes” saw (v. 2), are accused of having lacked eyes to see.
 The castigation reflects the episodes of rebellion (9:7-24).

29:4-5: The Mosaic homily reinterprets the wilderness wandering originally intended as divine punishment of Israel (Numbers 14:13-35), and presents it positively, in didactic terms.  29:4: I: For the intrusion of divine speech into Mosaic speech, see 7:4, 17:3, 28:20, and 68. Clothes…feet, see 8:4.  29:5: You had no bread to eat…no wine…to drink: The sense is, “It was not bread that you ate…nor wine that you drank.” The manna, quail, and water that Israel consumed were supplied by divine providence (8:2-5; Exodus chapter 16; Numbers 11:4-9, 31-33). Know: The miraculous sustenance of Israel in the desert was intended didactically to bring the people to God (8:3). Knowledge here is not abstract speculation but the recognition of God’s historical actions on behalf of the nation. I the Lord am your God, better, “I, YHVH, am your God” (6:4; Exodus 20:2).  29:6-7: See 1:4; 2:26-3:22; Numbers 21:21-35.
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CHAPTER TWENTY NINE
GOD, NAMES OF 

In the Pentateuch, narrator and narrative indicate understandings of aspects of Israel’s God. Their genres include narrative, law and list, rather than theological treatise or philosophical discussion. Therefore, understandings often appear more obliquely, through story or statute rather than through a systematic analysis. We thus will try here to systematize some of the diverse information available. Three main independent forms and numerous compounded ones in the Pentateuch designate God: 
1. The first of these encountered in the text is °Elœhîm and the related singular forms °El and °Elœah the common noun “God, god, gods” (Gen. 1:1 and 8:11 additional times in the Pentateuch; 2,600 total in the OT. 
2. The second is yhwh, the proper noun “Yahweh, the Lord” (Gen. 2:4 and 1,827 additional times in the Pentateuch; 6,828 times in the OT. 
3. The third is °¦dœnay, a combination plural common noun plus pronominal suffix, literally meaning “my lord(s)” (Gen. 15:2 and seventeen additional times in the Pentateuch; 439 times in the OT. These divergent designations have given rise to much discussion regarding not only the nature of Israel’s God but also the nature of its religious documents.

In English, names are usually chosen for such reasons as having been in the family previously, the way they sound in themselves or in combination with the surname, or due to some parental whim. Any meaning of a name is generally unknown and irrelevant in its choice. Hebrew names, on the other hand, are readily “readable” by those who hear or see them: David means “beloved”; Nabal, “fool”; and Ishbaal, “man of the lord.” They can actually carry some meaning instead of just being an arbitrary symbol for the one who bears them. This is evident from the numerous naming episodes in the Bible in which the reason for the name is explained. 
For example, Dan (“he vindicated”) is so named because “God has vindicated me” (Gen 30:6). This is not always the case, however, since sometimes names were chosen for reasons other than their meaning, or at least no significance is attached to the name within the extant texts. Names that do have a meaning might be chosen just because of the intrinsic meaning, not because the meaning has anything to do with the child itself. For example, neither Absalom (“father of peace”) nor his father David had a peaceful life, even though the name has pleasant connotations.

(Dictionary of the Old Testament: Pentateuch, © 2003 by Inter Varsity Christian Fellowship/USA. Published by Inter Varsity Press. 

Note: I would like to add two names of God to this list:

1. Ehyeh – Asher – Ehyeh. ‘Moses said to God, “When I come to the Israelites and say to them ‘The God of your fathers has sent me to you,’ and they ask me, ‘What is His name? What shall I say to them? And God said to Moses, “Ehyeh – Asher – Ehyeh.” [“I Am That I Am;” “I Am Who I Am; “I Will Be What I Will Be;” the name YHWH (traditionally read Adonai “the Lord”) is here associated with the Hebrew root word Hayah “to be”.  He continued, “Thus shall you say to the Israelites, ‘Ehyeh’ sent me to you.” This shall be My name forever, this My appellation for all eternity.’  The Torah Ex. 3:13-15 

Check all of the references that Jesus used the term I AM.

2. MEMRA DA-YEYA. “The Word of the Lord” The Aramaic term Memra, is a noun, composed with the formative taken from the root word “to speak.” In the numerous passages referred to, it is employed with the genitive of the Divine Name YHWH and is applied to the Messiah Jesus. This appellation is employed in the Targums with such an intimacy of relation to the Almighty as to render it in many cases a synonym for the Divine Name itself. See John 1-14.                                       Paul the Learner
CHAPTER TWENTY NINE

29:8
OBSERVE THEREFORE THE WORDS OF THIS COVENANT

Now that you have succeeded, be humble even in the midst of your triumphs; observe all the words of the Covenant, and do them.















Rabbi Hertz
29:9-28
MOSES’ THIRD DISCOURSE CONTINUED

Moses reviews the different orders of people before him, all assembled to enter into a Covenant with God:

1.  Heads of tribes.

2.  Elders.

3.  Officers.

4.  All the men of Israel.

5.  The little ones.

6.  The wives.

7.  The strangers.

8.  Others who shall hereafter take part in such solemn acts.

Note: He warns every man or woman, every family or tribe, against nourishing evil in their hearts, and trusting to escape in the general righteousness. He proclaims how the sinful individual shall be separated for doom, the land of a sinful tribe overthrown in a curse. But he adds words of mercy; and he makes solemn appeals to choose life and not death.










Moulton

29:9
STANDING THIS DAY ALL OF YOU

Moses spake these words to the multitudes of Israel whom he had assembled to stand before God on the day of his death.

















Rashi

29:10
THY STRANGER

The non-Israelite element that accompanied them out of Egypt; Exodus 12:38; Numbers 11:4. HEWER OF THY WOOD…….WATER. The strangers performing menial duties for the individual Israelites. Thus, all classes of the population are to be included in the Covenant.



Rabbi Hertz
29:9-28: Imprecation to ensure loyalty to the covenant.  

29:9: Stand…all of you, in formal array for a public legal ceremony (see Psalms 82:1). This day, making the transition from historical review (28:69-29:7) to present adjuration (similarly, VTE #33).  29:10: In Deuteronomy, all including women, are included in the covenantal community.  Jewish Study Bible
29:13-28
ISRAEL, PRESENT AND FUTURE, IS A UNITY

The Covenant is one which must be held to bind only the living that was present that day, but their distant posterity as well.

29:15
FOR YE KNOW

‘For ye have experience of the idolatry life both in Egypt and among the other nations bordering on Canaan; and can judge consequently of the necessity of including future generations in the terms of the obligation.’ (Driver) CAME THROUGH THE MIDST OF THE NATIONS. The trying experiences they endured in their contact with Edom and Ammon, Moab and Midian.


Rabbi Hertz
CHAPTER TWENTY NINE

29:17
LEST THERE SHOULD BE AMONG YOU

An elliptical phrase. The full sense is: ‘I adjure you to enter into this oath and covenant, for fear lest there should be among you…..’ GALL. Hebrew word here is rosh, which is a poisonous herb. GALL AND WORMWOOD. Poison and bitterness - the consequences of idolatry. The sinner is here pictured as a bitter root bearing deadly fruit, destroying the life of a nation. See Revelation 8:10, 11.

Rev 8:10-11

10
Then the third angel sounded: And a great star fell from heaven, burning like a torch, and it fell on a third of the rivers and on the springs of water. 11 The name of the star is Wormwood. A third of the waters became wormwood, and many men died from the water, because it was made bitter. (NKJ)

Just a thought, not related to our study.

29:18
BLESS HIMSELF IN HIS HEART

Congratulate or delude himself. Because of God’s oath to Israel, this man flatters himself that he is secure, no matter how recklessly he indulges in evil. See Romans 3:8-12.
Romans 3:8-12

8
And why not say, "Let us do evil that good may come"? -- As we are slanderously reported and as some affirm that we say. Their condemnation is just. 9
What then? Are we better than they? Not at all. For we have previously charged both Jews and Greeks that they are all under sin. 10
As it is written: "There is none righteous, no, not one; 11 There is none who understands; there is none who seeks after God. 12 They have all turned aside; they have together become unprofitable; there is none who does good, no, not one." (NKJ)

As the Jew rested in the Law so the Christian rests in his or her past experience with Christ. Now a warning from God. “When a righteousman doth turn from his righteousness, and commit iniquity, and I lay a stumblingblock before him, he shall die: ……he shall die in his sin, and his righteousness which he hath done shall not be remembered.”
Ezekiel 3:20


TAKE WARNING FROM GOD

29:18
IN THE STUBBORNNESS OF MY HEART

‘Though I persist in the strong wayward impulses of my heart’; compare Jeremiah 23:17. THAT THE WATERED BY SWEPT AWAY WITH THE DRY. Or, ‘to sweep away the well-watered soil with the dry’; a proverbial phrase, denoting a hurricane of destruction that would annihilate the community through the sinfulness of individual members here and there. As often in Scripture, the consequences of the idolater’s self-congratulation are here represented ironically as his purpose. Others translate: ‘to add drunkenness to thirst’; or you could say, to increase desire by indulgence; as indulgence increases desire, and desire in turn hastens to satisfy itself by indulgence (Maimonides, M. Lazarus).

Jeremiah 23:17

17
They continually say to those who despise Me, 'The LORD has said, "You shall have peace" and to everyone who walks according to the dictates of his own heart, they say, 'No evil shall come upon you.'"

(NKJ)

29:11: Covenant…with its sanctions: This legal formula recurs at v. 13, thus framing the central idea of the covenant:

CHAPTER TWENTY NINE

29:11

The binding relationship between God and Israel. Sanctions, more accurately, “its imprecation” or “its curse” (I.e. the curses that violations of the covenant will entail). Treaty infraction is punished with “all the curses of the covenant” (v. 20, more accurately translating the same Hebrew terms), which are named and sworn to in advance. As in the colloquial expression that joins a promise (‘Cross my heart’) to a pronouncement dooming oneself for non-compliance (“and hope to die”), so in the ancient Near East were covenants validated by means of a concluding imprecation (VTE ## 37-56, 58-106). On that model, the preceding laws of chapters 12-26 represent the treaty stipulations; chapter 28, its sanctions; and chapter 29, the formal ceremony of the imprecation.
29:13-14: The covenant binds even future generations (as in VTE #25, 33, 34, 57); consequently, the punishment for infraction of its terms extends to the third and fourth generation (5:9; Exodus 20:5; 34:7).  29:16-26: A stark, two-part warning, showing how the attempt even of a single individual secretly tow withdraw from the covenant (vv. 16-18) jeopardizes the entire nation (vv. 19-27).  29:17: Turning away, transferring loyalty from God to other gods (13:6-11; 17:2-7). Poison weed and wormwood, (Hosea 10:4; Amos 5:7; 6:12).  29:18: Fancy himself immune, rather than proclaim the imprecation hoping to escape the sanctions of the covenant. Moist and dry: Most likely the paired antonyms designate totality (see 28:3-6), but the exact meaning is lost.








Jewish Study Bible
29:18-30:20 INJUNCTIONS ON DISPERSION.  PROSPECTIVE.

A  29:18-21            Apostasy of persons. 
   B   29:22-28            Land.    Judgment on.

      C   29:29-                The word of Jehovah.  Revealed.

         D   29:-29                Object: that we may do.
A  30:1, 2                Repentance of people.

   B   30:3-10              Land.     Return to.

      C   30:11-14            The word of Jehovah.  Plain.

        D    30:15-20             Object” that they may do.

Note: 29:29 secret. The italics in the American Version (put in roman type in the Revised Version) sow that the Hebrew was not clear to the translators. They make good sense in English, but this is not the sense of the Hebrew text. The words rendered “unto the Lord our God” have the extra ordinary points to show that they form no part of the text, and should come out. The meaning then is:

“The secret things, even the revealed things, [belong] to us and our children for ever, that we may do all the words of this law” I.e. the revealed things, and the secret things which have not been, but will yet be revealed.
















The Companion Bible
‘The things which are secret are before the Lord our God; and those which are revealed are ours, and our children’s for ever, that we may do all the words of the law.’  Deuteronomy 29:29 Targum of Onkelos



















Paul the Learner
Deuteronomy 29:19-21

29:19-21. the secret violator. The concept that one who keeps a violation secret will nevertheless be vulnerable to the curses is found in Aramaic (Sefire) and *Hittite treaties, where the curse includes the destruction of the violator’s name (family).          (IVP Bible Background Commentary)
CHAPTER TWENTY NINE

29:19
SHALL LIE UPON HIM

The Hebrew root of this word is used to denote the crouching of a wild beast at the moment of pouncing upon its prey. So here, retribution will pounce upon the evil-doer unawares.


Rabbi Hertz

29:19: Passion: God is described as an “impassioned God” (5:9; Exodus 34:14; with the adjectival form of the same word), referring to His zeal to defend the mutual exclusivity of the covenant relation. Comes down upon him, more literally, “will crouch down upon them” (cf. Genesis 4:7), with the imprecation here almost animate. Blots out his name: The image is of the erasure of a tablet or scroll (Numbers 5:23), given a theological cast based on the Mesopotamian idea that the divine decree of human fate is inscribed in a heavenly book. Erasure from this book, then, symbolizes punishment (9:14; Genesis 6:7; Exodus 17:14; 32:32; 2 Kings 14:27; Psalms 9:6). This early non-Israelite idea figures prominently in the later Jewish liturgy for Rosh Ha-Shanah (the Jewish New Year) and Yom Kippur (the Day of Atonement).




















Jewish Study Bible 
29:20
SHALL SEPARATE HIM

‘If the sinners be a whole tribe, then shall it be sundered from the other tribes, and its members carried away into exile’ (Ibn Ezra) - a fate which later befell the Ten Tribes (II Kings 17:6).
II Kings 17:6
6
In the ninth year of Hoshea, the king of Assyria took Samaria and carried Israel away to Assyria, and placed them in Halah and by the Habor, the River of Gozan, and in the cities of the Medes. (NKJ)

29:21-28
The whole land and people will suffer for apostasy, and future generations and the most distant nations will learn with horror God’s judgment upon the depopulated land.
II Kings 17:25-26

25
And so it was at the beginning of their dwelling there, that they feared not the LORD: therefore the LORD sent lions among them, which slew some of them. 26
Wherefore they spake to the king of Assyria, saying, The nations which thou hast removed, and placed in the cities of Samaria, know not the manner of the God of the land: therefore he hath sent lions among them, and, behold, they slay them, because they know not the manner of the God of the land. (KJV)
29:22
BRIMSTONE…….WRATH

The imagery is drawn from the desolate surroundings of the Dead Sea; See Genesis 19:24-29.

29:21-27: The negative instruction. As the wilderness wandering provided an instructional lesson for the nation (vv. 4-5), so will Israel, now herself transformed into a devastation, provide an object lesson for future generations and other nations. Normally this question – and – answer model, which anticipates the child’s question, seeks to provide the rationale for ritual observance with reference to God’s redemptive acts (4:32-38; Exodus 12:25-27; 13:8-10). Reversing that scenario, the lesson here involves divine punishment for breach of covenant (see 1 Kings 9:9). 
29:22: Sulfur and salt were used in antiquity as chemical defoliants by invading armies. Sodom…Zeboiim: The land’s resulting sterility will recall the divine devastation of the proverbial wicked cities located in the arid area around the Dead Sea (Genesis 19:24-25; Isaiah 1:9-10).                     Jewish Study Bible

CHAPTER TWENTY NINE
29:23. land of salt and sulfur. Salt and Sulfur (sometimes translated “brimstone”; see Gen 19) are both minerals that are detrimental to the soil. They are the two most evident in the Dead Sea region known for its infertility and associated with the destruction of Sodom and Gomorrah. 

29:24-25. reason identified for punishment. This same question and similar answer are found in an *Assyrian text of the seventh century where the Assyrian king Assurbanipal describes his reasons for putting down an Arab revolt that had violated the terms of a treaty. The Arabs had broken the oaths they made before the Assyrian gods.           (IVP Bible Background Commentary: Old Testament)
29:24: The covenant, conflating the covenants of Horeb and Moab (28:69).  29:25: Gods…not allotted to them: As at 32:8-9, the idea is that each nation is allocated its own god, and that YHVH is the God of Israel. As at 5:7-9, the existence of other deities is here conceded. Contrast 4:19, where it is rather only inanimate “stars… [That] God allotted,” which reinterprets the polytheistic image from the later perspective of monotheism.













Jewish Study Bible
‘For they brought them out of the land of Mizraim. For they went and served the idols of the Gentiles and worshipped fearful things which they knew not, and which could do them no good.’  Deut. 29:24 Targum
29:28
THE SECRET THINGS………..THAT WE MAY DO

‘The secret things (of the sin) are for God to discover but the judgment when revealed is before us for ever as a warning’ (Moulton). In Jewish thought, this verse has been made into a great law of life. There are limits to what mortal beings can know. Certain things are in the hands of God alone, and must be left with Him. But there are other things which are ‘revealed’ - the words and ordinances of the Torah - and to these we and all successive generations must render willing obedience. If we follow the accents, this verse reads:

‘The secret things belong to the Lord our God and the revealed things; for us and our children it is to carry out all the words of this Law.’








Benjamin Szold
Note: This verse is one of the fifteen passages of the Bible in which words are dotted. The most probable explanation of these dots is that they were intended to call attention to important homiletical teachings in connection with the words thus dotted.





Rabbi Hertz
29:27: Cast them into another land, as is still the case: The reference to the present implies that the chapter was composed subsequent to the Babylonian exile of 586 BCE.  29:28: Concealed acts may, as here, refer to acts that God will punish (vv. 17-18); or to future events. More likely, the antithesis rejects religions that define truth in terms of esoteric speculation and restrict access to such truth to a learned few. Instead, the Torah, based upon a public revelation (chapter 5) and Mosaic instruction (chapters 12-26), is accessible to all. Similarly, Israel’s God is “near” and obedience to the revealed Torah constitutes “wisdom” (4:6-7). For us and our children ever, tripartite emphasis on lasting open access. To apply continues the antithesis: The Torah requires not esoteric speculation but moral and religious action.




















Jewish Study Bible

Deuteronomy 29:29

29:29. secret things. In the ancient world there were areas of knowledge that were believed to belong only to the gods. In a hymn to Gula, the craft of a physician is identified as a secret of the gods. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

CHAPTER THIRTY

Deut 30:1-10

30:1 The Blessing of Returning to God 

"Now it shall come to pass, when all these things come upon you, the blessing and the curse which I have set before you, and you call them to mind among all the nations where the LORD your God drives you, 2 and you return to the LORD your God and obey His voice, according to all that I command you today, you and your children, with all your heart and with all your soul, 3 that the LORD your God will bring you back from captivity, and have compassion on you, and gather you again from all the nations where the LORD your God has scattered you. 

30:4 If any of you are driven out to the farthest parts under heaven, from there the LORD your God will gather you, and from there He will bring you. 5 Then the LORD your God will bring you to the land which your fathers possessed and you shall possess it. He will prosper you and multiply you more than your fathers. 6 And the LORD your God will circumcise your heart and the heart of your descendants, to love the LORD your God with all your heart and with all your soul that you may live. 7 "Also the LORD your God will put all these curses on your enemies and on those who hate you, who persecuted you. 

30:8 And you will again obey the voice of the LORD and do all His commandments which I command you today. 9 The LORD your God will make you abound in all the work of your hand, in the fruit of your body, in the increase of your livestock, and in the produce of your land for good. For the LORD will again rejoice over you for good as He rejoiced over your fathers, 10 if you obey the voice of the LORD your God, to keep His commandments and His statutes which are written in this Book of the Law, and if you turn to the LORD your God with all your heart and with all your soul. NKJV
Note: Israel was brought back to their home land from all over the world, not because they decided to serve God and keep His Law but to fulfill the prophecy from the Old Testament. The nation of Israel today is not religious any more than the United States is a Christian nation.


Paul the Learner
Deuteronomy 30:2-5

Response to Curses and Blessings

30:2-5. forgiveness clause. Unlike the treaties of the ancient Near East, the *covenant as represented in Deuteronomy has a forgiveness clause that offers second chances when the covenant has been violated. Repentance and recommitment to the terms of the covenant would result in restoration. Such mercy was not impossible with ancient treaties, but there is no example of such a possibility being explicitly included in the written document. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Deut 30:1-10

Nevertheless the rejection of Israel and its dispersion among the heathen were not to be the close. If the people should return to the Lord their God in their exile, He would turn His favour towards them again, and gather them again out of their dispersion, as had already been proclaimed in Deut 4:29 ff. and Lev 26:40 ff., where it was also observed that the extremity of their distress would bring the people to reflection and induce them to return.











Keil and Delitzsch

CHAPTER THIRTY
CHAPTER 30
MOSES’ THIRD DISCOURSE: CONCLUDED

A fuller restatement of the vital lesson taught in Deuteronomy 4:29-31. Punishment is not God’s last word unto Israel. If Israel seeks God, Israel will find mercy at the hands of the Lord, and be brought back to the Land of his fathers.

30:3
GOD WILL TURN THY CAPTIVITY

He will change thy fortune; restore thee to thy former happy state (Luzzatto, Ewald). The Talmud renders it, ‘And the Lord thy God will return with thy captivity.’  When Israel was in exile, God was, so to speak, in exile along with him. The Divine Cause which it is Israel’s mission to champion was in eclipse. See Isaiah 63:9.
Isaiah 63:9

9
In all their affliction He was afflicted, and the Angel of His Presence saved them; in His love and in His pity He redeemed them; and He bore them and carried them all the days of old. (NKJ)
IN ALL THEIR AFFLICTION HE WAS AFFLICTED. This is the ancient Jewish interpretation, following the Traditional Reading (Keri) and not the Text (Kethib); it is defended by Ibn Ezra and Luzzatto, and is now adopted by most moderns. For the meaning, compare Judges 10:16 (‘the Lords’ soul was grieved because of the misery of Israel’); and Psalm 91:15 (‘I will be with him in trouble,’) God Himself suffers - the whole cause of the Divine is in temporary eclipse whenever Tyranny becomes mighty on earth and vents its barbarism in afflicting Israel.






Rabbi Hertz
30:1-10: Reassurance of restoration. The promise of restoration here contradicts the unconditional denial of divine pardon and the blotting out of Israel’s name in 29:19. Indeed, this section, with its emphasis on restoration, does not logically follow chapter 29, which urges obedience to the covenant by stressing the seriousness of its sanctions. The unit makes most sense as an insertion that serves the religious needs of a community different from that of the book’s original audience (see v. 5). Its literary and theological elegance is difficult to represent in English. The author uses the Hebrew word “shuv” (which can mean “return,” “repent,” or “restore”) in seven different ways to establish the close bond between human repentance and divine forgiveness:
(Verse 1) If you take them to heart…

(Verse 2) And return…

(Verse 3) Then the Lord will restore your fortunes and take you back…

(Verse 8) Then you shall again obey…

(Verse 9) For the Lord will again take delight…

(Verse 10) Because you return.

This notion of returning (using “shuv”) is central to Deuteronomy 4 as well, and to prophetic literature, and is further developed into the rabbinic doctrine of “teshuvah” or repentance, which replaces the Priestly idea of “kapparah” or atonement.









Jewish Study Bible

30:4-6. Though the Israelites be scattered to the four winds of heaven, yet will God reunite them in the Land of the Fathers, and work in Israel a change of heart.

30:6
OPEN THY HEART

So that it is no longer closed up, impenetrable, and unreceptive of spiritual teaching. God would help Israel to fulfil his ideal of duty. The words of Jeremiah 31:32, ‘I will put my law in their inward parts, and in their hearts will I write it,’ are taken by Nachmanides to express this particular teaching of Deuteronomy.




















    Rabbi Hertz
CHAPTER THIRTY

Note: Of course this passage in Jeremiah 31:32 is speaking about ‘The New Covenant’ that God will make with Israel and also the whole world, its called ‘The New Testament’ and the experience is called ‘Being born again’ you will find this information in Acts 2:38.





Paul the Learner 
COVENANT 

Covenant is undeniably a major theological motif in the Pentateuch as a whole. The term itself (berît) is found some eighty-two times in the Pentateuch alone and is used to describe both interpersonal (Genesis 14:13; 21:27,32; 26:28; 31:44; Exodus 23:32; 34:12; Deut 7:2) and divine- human “covenants.” The former obviously throw considerable light on the meaning of the term, namely, that it is a solemn commitment guaranteeing promises or obligations undertaken by one or both covenanting parties (for a detailed discussion of its definition, see Hugenberger, 168-215). However, the predominant usage—describing divinely established covenants or the stipulations incorporated within them—is more significant theologically. These divine-human covenants not only occupy a pivotal place within the Pentateuch itself but are also clearly foundational for the revelation that unfolds in the rest of the Bible.

2.2.2. The Covenant of Gen. 17. In contrast to the unilateral framework of Gen. 15, the “eternal” covenant of Gen 17 is plainly bilateral. Such is clear not only from how it is introduced (“Walk before me and be blameless so that I may establish my covenant with both you and your descendants”), but also from the way it is more fully set out in the following verses (“As for me . . . As for you . . .” [Genesis 17:4, 9]). The human obligations are twofold, ethical and ritual. 
1. Irreproachable behavior (Gen. 17:1) is a prerequisite for the establishment of this covenant (the verbal inflections in Gen. 17:2, 7 imply that this covenant had not yet been established with Abraham), 
2. And the rite of male circumcision is necessary in order “keep” the covenant and enjoy its benefits (Gen. 17:9-14). Circumcision also functions as the “sign of the covenant” (Gen. 17:11), a feature that seems to be in keeping with a covenant that is not just promissory in nature. Thus, unlike the earlier “covenant between the pieces,” the covenant of Gen. 17 incorporates human obligations as well as those undertaken by Yahweh.

The promissory emphasis in Gen 17 is also markedly different. Although the promises of Gen 15 are not altogether absent (cf. Gen 17:8), the stress in Gen 17 is on Abraham’s international significance. His numerical proliferation (Gen 17:2) is elaborated chiefly in terms of his becoming “the father of multitudinous nations” (Gen 17:4-6; cf. 17:16), a prospect further encapsulated in the new name he receives at this point in the narrative. While most interpreters have understood this promise of multinational fatherhood in a physical sense (i.e., Abraham will be the progenitor of nations), the fact that only the Israelites and Edomites can actually trace their lineage to Abraham and Sarah suggests that the focus is wider than mere biological ancestry. 
This is further suggested by the fact that the covenant community is extended in Gen 17 to include non-biological members of Abraham’s household. Moreover, in every other place where the inseparable preposition le (“to, for”) is joined to the noun ‘Ab (“father”) in a resultative sense (GKC §119 t), a nonphysical concept of fatherhood is undeniably in view (Williamson, 158-59). Hence this promise of multinational fatherhood is best interpreted in a metaphorical sense (i.e., Abraham will be their benefactor; cf. Gen 45:8). Thus understood, Abraham will be “the father of multitudinous nations” not in terms of biological ancestry but in terms of mediating divine blessing to them. Dict. O.T. Pentateuch
CHAPTER THIRTY

THE MESSENGER OF THE COVENANT COMES:
‘Behold, I will send my messenger [John the Baptist] and he shall prepare the way before me [Yeshua Jesus]; and he for whom you are waiting [the Messiah] shall suddenly come to the temple of the Lord, even the messenger of the covenant [YHVH – Jehovah – Jesus ], in whom you delight; behold, he shall come, say the Lord of hosts. 2 But who can endure the day of his coming? And who can stand when he appears? Behold, he shall come, says the Lord of hosts.’  Malachi 3:1, 2 Peshitta Syriac texts
Note:

1. The old covenant – was a school master to bring us to Jesus Christ – He fulfilled the purpose of the sacrificial system by becoming the sacrifice for our sins. There is now no more temple or any sacrifices for sin and because Israel did not keep there part of the covenant, it is NO MORE.

2. The new covenant - Jeremiah 31:31-34 God saw a need for a different system, not build on man’s ability to keep the Law but on God living inside of man through the Holy Spirit and thus giving man the ability to fulfill God’s laws and desires. In the Old system it was ‘you will’ and under the new system it is ‘I will’. It takes the new birth now see Acts 2:38.   Paul the Learner
30:4: Contrast Amos 9:2-3.  30:5: Bring you to the land that your fathers possessed: The “you” no longer refers to the desert generation whom Moses, according to the narrative, addresses on the plains of Transjordan, as they are about to enter the land (1220 BCE). Instead, the perspective has shifted to that of the Judean exiles in Babylonia (586-539 BCE). Who look forward to returning to the land they once occupied, and from which they have since been displaced. More numerous, using the language of the covenantal promise (Genesis 17:2; 22:17). For similar claims that the future will repeat the past while also surpassing it, see Isaiah 42:9; 43:6-20; 51:9-11.





Jewish Study Bible
Deuteronomy 30:6

30:6. circumcise the heart. This is of course not asking for a physical surgical procedure. *Circumcision had been adopted as a sign of commitment to the *covenant and acceptance of its terms. As such it could be applied to the heart as a reflection that the outer *ritual had permeated the inner being. 

(IVP Bible Background Commentary: Old Testament)
30:6: The Lord…will open up [literally “circumcise”] your heart: God is the agent, in contrast with the previous call for Israel itself to “cut away…the thickening about your hearts” (see 10:16). The change in perspective suggests skepticism about the people’s ability to affect such a change of heart independently. Still more skepticism is evident in the prophetic vision of a divine “re-programming” of the human heart by inscribing the Torah upon it (Jeremiah 31:31-34; Ezekiel 11:19-20; 36:26-27).  Jewish Study Bible
Note: First of all no man can change his heart by himself; He needs the help of the creator of the heart. God know that man could not help himself without the help of God. So God designed a plan to put His Holy Spirit within man [not just a few like the prophets] but inside of every born again believer. And as such God would install the ‘want to’ inside of man. Now he has the desire to serve God and even though the flesh fights against the spirit, we have help to do what God wants done.         Paul the Learner
30:7-10. Israel will again enjoy the blessings of obedience on his own land.

30:11-14
THE NATURE OF GOD’S COMMANDMENT

God’s commandment is neither too hard nor distant; but nigh, clear, and practicable. Sheer life and death, good and evil, are set before Israel. Obedience means blessing; disobedience, destruction. Rabbi Hertz
CHAPTER THIRTY

30:7: The curses are deflected from Israel to the adversary; contrast 28:47, 49, where the foreign nation functions as God’s agent to punish Israel for its disobedience.  30:9: Issue…offspring…produce: The blessings upon return from exile conform to those promised upon initial entry into the land (28:4).  30:10: Heeding the Lord…and keeping His…laws that are recorded in the book of the Teachings: The reference is to the text of Deuteronomy itself, which replaces the live speech of Moses (12:28; 13:1) or prophetic speech (18:18-19) as authoritative revealer of God’s word.                           Jewish Study Bible
30:11-14 THE WORD OF JEHOVAH (PLAIN).
A   30:11-      Not hidden.

  B    30:-11      Distance.  Not far off.

    C    30:12         Not in heaven.   Hear and do.

    C    30:13         Not over seas.   Hear and do.

  B    30:14-      Distance.  Very nigh.

A   30:-14      Not hidden.    In mouth and heart.







The Companion Bible

30:11
THIS COMMANDMENT

In the collective sense, meaning all the laws in Deuteronomy. TOO HARD. Or, ‘too wonderful,’ to understand and beyond one’s power to do’ nothing abstruse or esoteric, like the heathen mysteries (Hirsch).















       Rabbi Hertz

30:12
IT IS NOT IN HEAVEN

It is not something inaccessible or supernatural, making it necessary for a man to scale the heights of heaven to find it, and bring it down to earth!

30:13
BEYOND THE SEA

In some distant land, among strange peoples.

30:14
THE WORD IS VERY NIGH

The word of God is on the lips of fathers and children, teachers and taught. Man can carry the Torah, unlike the Sanctuary, everywhere with him. ‘When thou walkest, it shall lead thee; when thou liest down, it shall watch over thee; and when thou awakest, it shall talk with thee’ (Proverbs 6:22).  Rabbi Hertz
30:11-20: The original continuation of chapter 29, with two sections vv. 11-14, 15-20.
30:11-14: The accessibility of Torah. Turning their own characteristic imagery against them, the passage challenges the assumptions of Near Eastern wisdom schools about the inaccessibility of divine wisdom and the limits of human knowledge (cf. Job chapter 28).

30:11: Surely, better, “because,” logically continuing 29:28 and emphasizing the ready accessibility of the Torah. The NJPS translation is an accommodation to the insertion of vv. 1-10. This Instruction, when used in the singular, refers to the Torah as a whole (as at 6:1); the contrasting plural use designates the individual stipulations (v. 10; 4:2, 40; 5:10; 6:17).  30:12: See Proverbs 30:4. That we may observe it, literally “so that He may proclaim it to us.”  30:14: In your mouth: In antiquity, written texts were normally read, taught, and recited aloud rather than silently (6:7; 31:19, 21; Joshua 1:8). 
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CHAPTER THIRTY

30:15-20 OBJECT: THAT THEY MAY CHOOSE.

A  30:15, 16-       Life and good, &c.

  B   30:-16-18        Object.

A  30:19               Life and good, &c.

  B   30:20               Object.

30:15 life and good, and death and evil. This Figure of Speech is called Metonymy (of Effect). Put for the good things which end in life, and the evil things which end in death. Cp. Amos 5:14
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30:15-20
PERORATIONS TO THE DISCOURSES OF DEUTERONOMY

A final reminder, as in Deuteronomy 21:26 those two ways lie before them, one leading to life and good, the other to death and evil. The choice lies in their own hands. Only if they choose wisely will they enjoy long life and prosperity upon the land which they were about to inherit.   Rabbi Hertz

30:19
I CALL HEAVEN AND EARTHS TO WITNESS

Heaven and earth are chosen as witnesses because they abide for ever, outlasting all the changes of human life; Deuteronomy 4:26, Micah 6:1.









     Rabbi Hertz
Micah 6:1

1
Hear now what the LORD says: "Arise, plead your case before the mountains, and let the hills hear your voice. (NKJ)
30:19
THEREFORE CHOOSE LIFE

Jewish ethics if rooted in the doctrine of human responsibility, that is, freedom of the will. ‘All is in the hands of God, except the fear of God,’ is an undisputed maxim of the Rabbis. And ‘to subject our will to the will of our Father in Heaven’ is the great purpose of man’s life on earth. Josephus states that the doctrine of Free-will was maintained by the Pharisees both against the Sadducees who attributed everything to chance, and the Essenes who ascribed all the actions of man to predestination
  and Divine Providence.
















Rabbi Hertz

PREDESTINATION
‘Free-will is granted to every man. If he desires to incline towards the good way, and be righteous, he has the power to do so; and if he desires to incline towards the unrighteous way, and be a wicked man, he has also the power to do so. Since this power of doing good or evil is in our own hands, and since all the wicked deeds which we have committed have been committed with our full consciousness, it befits us to turn in penitence and forsake our evil deeds; Now this matter is a very important principle; nay, it is the pillar of the law and of the commandments’









Maimonides

We are free agents in so far as our choice between good and evil is concerned. This is an undeniable fact of human nature; but it is an equally undeniable fact that the sphere in which that choice is exercised is limited for us by heredity and environment. Thus, in the moral universe man ever remains his own master. Though man cannot always even half control his destiny. God has given the reins of man’s conduct altogether unto his hands. See Exodus 20:12.

CHAPTER THIRTY

Note:  a though on the subject of predestination.
PREDESTINATION 


Two views of predestination are prominent among church groups today. One view, known as CALVINISM holds that God offers irresistible grace to those whom he elects to save. The other view, known as Arminianism, insists that God's grace is the source of redemption but that it can be resisted by man through his free choice. In Calvinism, God chooses the believer; in Arminianism, the believer chooses God.


Although the term predestination is not used in the Bible, the apostle Paul alludes to it in <Ephesians 1:11>: "We have obtained an inheritance, being predestined according to the purpose of Him who works all things according to the counsel of His will."           (From Nelson's Illustrated Bible Dictionary)

30:15-20: The necessity of choice.

If “life” meant only biological life, there would be no choice. The choice is rather between life in the covenant and life not in the covenant. From this viewpoint, biological existence, and even prosperity, if not in the covenant, constitutes death.  

30:16: Love…walk in His ways: In the technical language of Near Eastern treaties, “love” means to act loyally and to honor the commitments of the treaty (6:5).   30:19: Heaven and earth to witness, see 4:26; 32:1. Choose life: Joshua reiterates the necessity of choice (Joshua 24:15). The didactic use of life and death suggests the influence of wisdom teachings upon the authors (Proverbs 11:19; 14:27; 18:21; cf. Jeremiah 8:3; 21:8).
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CHAPTER THIRTY ONE
THE LAST DAYS OF MOSES



(CHAPTERS 31-34)

The remainder of the Book deals with the close of Moses’ life, and incorporates his Farewell Song and Blessing which recapitulate and enshrine in poetry his message unto Israel. One other Song of Moses, Psalm XC, ‘the Prayer of Moses the Man of God,’ may likewise have been the product of the latest period of the Lawgiver’s life. It is a meditation on the lot of humanity, and contrasts the fleeting generations of man with the mountains at whose feet the Israelites wandered, and with the eternity of Him who existed before ever those mountains were brought forth. Stanley speaks of it as ‘the funeral hymn of the world’; and in Watts’ noble version it has become a cherished spiritual possession of the English-speaking race: -















Rabbi Hertz

Deut 31:1-8

31:1 Joshua the New Leader of Israel (Num 27:12-23)
Then Moses went and spoke these words to all Israel. 2 And he said to them: "I am one hundred and twenty years old today. I can no longer go out and come in. Also the LORD has said to me, ‘You shall not cross over this Jordan.' 3 The LORD your God Himself crosses over before you; He will destroy these nations from before you, and you shall dispossess them. Joshua himself crosses over before you, just as the LORD has said. 4 And the LORD will do to them as He did to Sihon and Og, the kings of the Amorites and their land, when He destroyed them. 

31:5 The LORD will give them over to you, that you may do to them according to every commandment which I have commanded you. 6 Be strong and of good courage, do not fear nor be afraid of them; for the LORD your God, He is the One who goes with you. He will not leave you nor forsake you." 7 Then Moses called Joshua and said to him in the sight of all Israel, “Be strong and of good courage, for you must go with this people to the land which the LORD has sworn to their fathers to give them and you shall cause them to inherit it. 8 And the LORD, He is the One who goes before you. He will be with YOU; He will not leave you nor forsake you; do not fear nor be dismayed." NKJV
THE LITERARY STRUCTURE OF DEUTERONOMY’S CONCLUSION (CHAPTERS 31-34).

A    Succession of leadership. Imminent death of Moses and appointment of Joshua (31:1-8).

  B    Creation of the Torah as a book

        “Moses wrote down this Teaching” (31:9) “Moses instructed them” (i.e. the Levites; 31:10)
        Future public reading of law (31:10-11) “Gather the people:” didactic function of the law (31:12-13).

               Insertions:

              (a) God announces death of Moses and commission of Joshua (31:14-15)

                   (b)  Moses to write song as witness (31:16-22)

              (a) God commissions Joshua (31:23).

   B   Creation of the Torah as a book

          “When Moses had put down in writing…this teaching” (31:24) “Moses charged the Levites”   

          (31:25) “Future role of law as witness (31:26-27).

             (a)  Transition to Song of Moses (31:28-30)

                  (b) Certainty of future apostasy (revising 31:12-13)

             (a) Song of Moses (32:1-27)

A    Succession of leadership. Moses commanded to die (32:48-52).
             (a) Blessing of Moses (chapter 33).
A    Succession of leadership.  Death of Moses and Joshua’s investiture into office (34:1-12).
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Deut 31:1-13

With the renewal of the covenant, by the choice set before the people between blessing and curse, life and death, Moses had finished the interpretation and enforcement of the law (Deut 1:5), and brought the work of legislation to a close. But in order that the work to which the Lord had called him might be thoroughly completed, it still remained for him, before his approaching death, to hand over the task of leading the people into Canaan to Joshua, who had been appointed as his successor, to finish writing out the laws, and to hand over the book of the law to the priests. 
The Lord also directed him to write an ode, as a witness against the people, on account of their obstinacy, and teach it to the Israelites. To these last arrangements and acts of Moses, which are narrated in ch. 31 and 32, there are added in ch. 33 the blessing with which this man of God bade farewell to the tribes of Israel, and in ch. 34 the account of his death, with which the Pentateuch closes.
Keil and Delitzsch
CHAPTER 31
COMMITTAL OF THE LAW TO THE KEEPING OF THE PRIESTS

31:1-8
APPOINTMENT OF JOSHUA

Moses announces the approaching close of his leadership and the appointment of his successor.

31:2
GO OUT AND COME IN

Though, when he died, his eye had not become dim nor had his natural strength abated, he could no longer attend to the activities of public life. AND THE LORD HATH SAID UNTO ME. See Deuteronomy 3:27. This is referred to five times by Moses, and comes again and again as a pathetic break in the majesty of his periods. It forms a most important thread of connection through the different parts of the book.





















Moulton.
31:3
HE WILL GO OVER

You need have no fear that my impending death will weaken you. Joshua will lead you in warfare under Divine guidance.
















Rabbi Hertz
31:1-34:12: The death of Moses and the formation of the Torah.

With the imprecation of chapter 30 marking the conclusion of the treaty between God and Israel, Deuteronomy now returns to Moses, the mediator of the treaty, as his life draws to a close. The inevitable question of succession is here given a twofold answer, as befits the role of Moses as both political and religious leader of Israel. Moses invests Joshua with leadership in political and military matters (31:1-8, 14-15, 23; 32:44, 48-52; 34:9), while also “putting down in writing the words of this Teaching” (31:24) to instruct the nation in matters of religion. Deuteronomy thus ends in paradox:
Moses, ostensibly the book’s narrator, narrates his own death (chapter 34); and the book of the Torah, which is already presupposed (29:26), nevertheless provides an account of its own formation (31:9-13, 24-29). The conclusion of Deuteronomy also marks, however, the conclusion of the Pentateuch. As they incorporated Deuteronomy into the larger work, later editors with the background of the exile contributed their perspectives on the function of the Torah in the people’s life. Finally the Pentateuch’s literary precedent of a patriarch’s deathbed bequest and blessing (Genesis chapters 27, 48-49) led to the incorporation of “The Song of Moses” (32:1-43) and of “The Blessing of Moses” (chapter 33), each of which may originally have circulated independently. 

CHAPTER THIRTY ONE
What results is a heavily “written over” text that blends several view-points. Themes like the Mosaic appointment of Joshua begin, and then begin again from a different perspective, and then are continued only after an apparent digression, which marks the insertion of new material. The editors sought to incorporate later layers by patterning them after earlier ones, often repeating their key terms, while arranging the whole in an overarching chiastic pattern (AB:BAA) see diagram on page 52.

STRUCTURES

They give, not a mere Analysis evolved from the Text by human ingenuity, but a Symmetrical Exhibition of the Word itself, which may be discerned by the humblest reader of the Sacred Text, and seen to be one of the most important evidences of the Divine Inspiration of its words. I call this the thumb print of God. For these Structures constitute a remarkable phenomenon peculiar to Divine Revelation; and are not found outside it in any other form of known literature.

HOW THIS WORKS

The distinguishing feature is caused by the repetition of subjects which reappear, either in alternation or introversion, or a combination of both in many divers’ manners.

1. Alternation







2.  Introversion
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Note: The letters are for reference, you can use any combination of letters. In this study of Deuteronomy you have noticed the Structure system in the Hebrew Language and also other examples. For more information on this subject see our study on Genesis at www.lakesideministries.com  Paul the Learner
31:1-29: Moses makes arrangements for his death.
Publicly announcing his imminent death, Moses invests Joshua with leadership and initiates the writing down of the Torah, which is to be taught regularly to the entire people. These two legacies seem independent of each other and suggest that an earlier narrative, concerned with the leadership issue, has been expanded to provide an account of the formation of the book of Deuteronomy. But, perhaps because of the importance of each of these two traditions, and the pivotal role occupied by Deuteronomy in the Pentateuch, each tradition is itself doubled. The chapter is thus quite complex and contains many layers of tradition:
(A) There is a double announcement of the imminent mortality of Moses: verse 1 (at the initiative of Moses, citing previous divine commandment) and vv. 14-15 (with no reference to a previous announcement).

(B) There is a corresponding double tradition concerning the transfer of leadership. Although Moses begins a public ceremony in order himself to appoint the new leader (vv. 7-8), a variant tradition has God commission Joshua directly (vv. 14-15, 23).

(C) There is a double tradition concerning what Moses writes: one of “the words…of this Teaching” (v. 24) and one of “this poem” (v. 19). Each is to serve as a “witness” (vv. 21, 26). The first tradition, which refers to Deut. Was supplemented by the second in order to integrate the following “Song of Moses” (32:1-43).
(D) In the “Song” tradition, Israel’s future apostasy is already a foregone conclusion (vv. 16-22; 28-29); in the covenant making tradition, there is yet hope that, by taking the law to heart, Israel might avoid catastrophe (vv. 9-13, 24-27).           Jewish Study Bible
CHAPTER THIRTY ONE

31:1: Moses went and spoke: The Septuagint and Qumran tests attest an alternate version, “Moses finished speaking” [An ancient Hebrew manuscript and the Septuagint read: “When Moses had finished speaking…” cf. 29:1] In Hebrew, the difference between the two involves only the transposition of two consonants. The latter reading may make more sense since it creates an exact parallel between this verse and 32:45, each of which marks a transition between two sections of text and is continued by “and he said to them…” (V. 3; 32:46).

31:2: I am now one hundred and twenty years old: The Hebrew places the age first, thus immediately announcing the key issue in the plot. Moses has reached the maximum age allocated by God to humans (Genesis 6:3); the imminence of death makes it urgent to assure continuity of leadership. I can no longer be active, literally “go out and come in,” referring specifically to military leadership (Numbers 27:17; 1 Kings 3:7; cf. 2 Samuel 11:1).  31:2-3: Resumes 1:37-38; 3:27-28. The death of a key leader and the transfer of his authority mark important turning points within the larger context of the Deuteronomistic History and partially follow a common model (cf. Joshua 23:2; 1 Samuel 12:2; 1 Kings 2:1-2).  31:4: The successful military campaigns in Transjordan provide assurance in the conquest of Canaan; Moses aims to counter Israel’s intimidation (1:27-28; Numbers chapters 13-14).  31:5: The Instruction that I have enjoined upon you refers to the ban (7:1-7; 12:12:29-31; 20:16-18).      Jewish Study Bible   
31:7
IN THE SIGHT OF ALL ISRAEL

So that Joshua’s authority might not henceforth be questioned. Moses now repeats before all Israel the words he had formerly spoken to Joshua alone; Deuteronomy 3:28.
Deuteronomy 3:28

28
'But command Joshua, and encourage him and strengthen him; for he shall go over before this people, and he shall cause them to inherit the land which you will see.' (NKJ)
31:9-32:47 LAWS AND SONG: IN AND OUT OF THE LAND.

A  31:9-30      Laws re the Song.

  B   32:1-43      The Song itself.

A  32:44-47     Laws re the Song.

31:9-30 (A, above) LAWS re THE SONG.

A    C-1   31:9-13            Laws written and read.
          D-1   31:14-18           Charge to Moses and Joshua.
       C-2   31:19               Song to be written.

         D-2    31:20, 21          Charge to the People.

       C-3   31:22               Song written.

         D-3    31:23                Charge to Joshua

       C-4  31:24                Song written.

        D-4    31:25-29            Charge to the Levities.

       C-5  31:30                Song recited.
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31:13 your God. What we have here is a special various reading called Sevirin Josephus tells us that Titus brought away with him from Jerusalem the codices (or manuscripts) that were in the Temple. These were among the spoils he took to Rome, and they were deposited in the royal palace, about 70 A.D. Then about the year 220 A.D.  the Emperor of that time Severus, who built a synagogue in Rome which was called after his name, handed over the codex of the Pentateuch to the Jewish  community. 
CHAPTER THIRTY ONE

31:13

Both the codex and synagogue have since perished, but a list of thirty-two passages is preserved in the Massorah, wherein this codex differed in letters and words from other Jewish codices. There are two lists extant:

1. One (prior to A.D. 1280) in the possession of the Jewish community of Prague, 

2. And the other in the Paris National Library (reference #31, folio 399a).
The Companion Bible

Deut 31:9-13

9 The Law to Be Read Every Seven Years 

So Moses wrote this law and delivered it to the priests, the sons of Levi, who bore the ark of the covenant of the LORD, and to all the elders of Israel. 10 And Moses commanded them, saying: "At the end of every seven years, at the appointed time in the year of release, at the Feast of Tabernacles, 11 when all Israel comes to appear before the LORD your God in the place which He chooses, you shall read this law before all Israel in their hearing. 12 Gather the people together, men and women and little ones, and the stranger who is within your gates, that they may hear and that they may learn to fear the LORD your God and carefully observe all the words of this law, 13 and that their children, who have not known it, may hear and learn to fear the LORD your God as long as you live in the land which you cross the Jordan to possess." 

NKJV

Instructions for the Reading of the Law

31:9. writing down laws. From the laws of *Ur-Nammu (probably compiled in actuality by his son Shulgi) around 2000 B.C. through the laws of *Lipit-Ishtar, *Eshnunna and *Hammurabi and the *Hittite laws in the first half of the second millennium, to the *Middle Assyrian Laws toward the end of the second millennium, rulers made it a practice to compile laws and write them down as evidence that they were fulfilling their duty of maintaining justice. 

31:10. reading the law every seven years. Several *Hittite treaties contain clauses requiring periodic public reading of the document—one stipulates three times a year, while others are less specific, saying “always and constantly.” 

31:10. year of canceling debts. The sabbatical year featured remission of debts. See comment on Deut 15:1-6. 

31:10. Feast of Tabernacles. The Feast of Tabernacles is the fall harvest feast that commemorates the wandering in the wilderness. See comment on Deut 16:13-17. 

(IVP Bible Background Commentary: Old Testament)

(1). Ur-Nammu

Ur-Nammu: Ur III king, father of Shulgi, who produced a law code that has some parallels with biblical law.
(2). Lipit-Ishtar
Lipit-Ishtar: king of the Ur III dynasty in Mesopotamia who produced a law code that parallels some aspects of biblical law.
(3). Eshnunna

Eshnunna: Mesopotamian city in the Diyala region east of modern Baghdad, which produced a short-lived kingdom between 2100 and 2000 B.C. and a law code which contains some parallels to Hammurabi's code and biblical law.

CHAPTER THIRTY ONE

(4). Hammurabi

Hammurabi: Babylonian king (1792 B.C. - 1750 B.C.) who compiled a law code that has a number of parallels with biblical law. See the CODE 

(5). Hittites

Hittites: an Indo-European people who migrated into Anatolia after 2000 B.C. and created an empire that challenged Egypt for control of Syro-Palestine during the mid-second millennium. They also produced a law code with parallels to biblical law.

(6). Middle Assyrian laws

Middle Assyrian (laws): published by Tiglath-Pileser I (1115 B.C. - 1077 B.C.), this code of laws contains many parallels with biblical law.

(IVP Bible Background Commentary)
31:9-13    PUBLIC READING OF THE TORAH
Moses having committed the Torah to writing delivers it into the hands of the priests and elders - the religious and secular heads of the nation - and enjoins upon them to have it read periodically to the assembled people. Religion in Judaism was not to be the concern of the priests only, who are to share in its truths with a small esoteric circle of political leaders. The priests are merely its guardians and teachers, and the whole body of religious truth is intended to be the everlasting possession of the entire people. This commandment strikes the keynote of the spiritual democracy established by Moses; the Torah is the heritage of the congregation of Jacob.  Deuteronomy 33:4.
Deuteronomy 33:4

4
Moses commanded a law for us, a heritage of the congregation of Jacob. (NKJ)
31:10
IN THE SET TIME OF THE YEAR OF RELEASE

According to Tradition, the reference here is to the ‘Sabbatical year’, called in Deuteronomy 15:1 ‘the years of release’. The Feast of Tabernacles referred to is that immediately following the conclusion of the Sabbatical year. And there seems to be a special reason why that period was chosen for this public reading of the Law. It was in order to testify that, although there had been neither sowing nor reaping during that year, the Israelites were nevertheless sustained by the mercies of God, to Whose word they were resolved ever to remain loyal, whether in prosperity or adversity.







Hoffmann

31:11
THOU SHALT READ

This is addressed to the nation who delegates the performance of this duty to its representatives (Hirsch). In the days of Josephus, it was done by the High Priest. An early Mishnah declares it to be the function of the King. THIS LAW. Rabbinic Tradition reports that the Kings read from the beginning of Deuteronomy to the end of the first section of the Shema [Hear, O Israel, the Lord is our God, the Lord is One.’]
  (Deuteronomy 1-6:9), the second section of the Shema (6:13-21), and concluded with (14:22 to the end of 28).

















Rabbi Hertz

31:12
MEN AND THE WOMEN AND THE LITTLE ONES
‘The men were assembled,’ says Rashi, quoting the Talmud, ‘to learn’; the women, ‘to hear’; the little ones, ‘to cause recompense to those who bring them.’ ‘Let neither woman nor child be excluded from this audience, nay, nor yet the slaves. 




CHAPTER THIRTY ONE

31:12
HEAR……….LEARN…………..OBSERVE

Merely ‘to hear’ the Torah read once every seven years in a public assembly would not be sufficient. It was to be ‘learnt’; in other words to be made an object of study [2 Timothy 3:16, 17]
.  Further the Torah must be made the rule of life, and its teachings ‘observed’.
See Isaiah 34:16.

Rabbi Hertz
Isa 34:16
16
Seek ye out of the book of the LORD, and read… (KJV)

31:13
AND THAT THEIR CHILDREN………MAY HEAR, AND LEARN

The ‘children’ are identical with ‘the little ones’ in the preceding verse.Their presence in such an assembly would mean their initiation into the knowledge of the Torah, and of the duties which it prescribes. Here we have another instance of the vital importance of religious education, so characteristic of the Book of the Farewell Orations of the Lawgiver. 
The Rabbis went beyond the requirement of reading to the people a portion of Deuteronomy every seven years. They divided the Torah in 156 portions, and had a portion read on each Sabbath in the Synagogue, so as to cover the whole Torah in three years. In the large and influential Jewry of Babylon, the custom prevailed of completing the whole of the Torah in the course of one year; and this eventually became the rule throughout the Diaspora.

 

Rabbi Hertz
CHAPTER THIRTY ONE

31:9-13: The institution of a covenant ceremony to be held every seven years, in the Sabbatical year (15:1-11), during the Feast of Booths (16:13-15).  31:12: The requirement that the law must be read publicly and taught to the assembled nation specifies the inclusion of women, minors, and non-Israelite resident aliens. The law does not restrict the responsibility to observe the covenant to males (contrast Exodus 19:15).















Jewish Study Bible



31:14-23
INTRODUCTION TO THE SONG OF MOSES

The purpose of the Song, and the circumstances in which Moses received the command to compose and teach it.

31:16
SLEEP WITH THY FATHERS.

Let us look at this subject of death:

1.  The Jewish concept.

2.  The Christian concept
The Jewish concept of death
1 Samuel 28:13-17

13
And the king said to her, "Do not be afraid. What did you see?" And the woman said to Saul, "I saw a spirit ascending out of the earth." 14 So he said to her, "What is his form?" And she said, "An old man is coming up, and he is covered with a mantle." And Saul perceived that it was Samuel, and he stooped with his face to the ground and bowed down. 15
Now Samuel said to Saul, "Why have you disturbed me by bringing me up?" And Saul answered, "I am deeply distressed; for the Philistines make war against me, and God has departed from me and does not answer me anymore, neither by prophets nor by dreams. Therefore I have called you that you may reveal to me what I should do." 16 Then Samuel said: "Why then do you ask me, seeing the LORD has departed from you and has become your enemy? 17
"And the LORD has done for Himself as He spoke by me. For the LORD has torn the kingdom out of your hand and given it to your neighbor, David. (NKJ)
1 Samuel 28:3-25  
And Saul replied, "Bring me up Samuel," sc., from the region of the dead, or Sheol, which was thought to be under the ground. This idea arose from the fact that the dead were buried in the earth, and was connected with the thought of heaven as being above the earth. Just as heaven, regarded as the abode of God and the holy angels and blessed spirits, is above the earth; so, on the other hand, the region of death and the dead is beneath the ground.  And with our modes of thought, which are so bound up with time and space, it is impossible to represent to ourselves in any other way the difference and contrast between blessedness with God and the shade-life in death.








1 Samuel 28:3-25  
Verse 13. The king quieted her fear, and then asked her what she had seen; whereupon she gave him a fuller description of the apparition: "I saw a celestial being come up from the earth." Elohim does not signify gods here or yet God; still less an angel or a ghost, or even a person of superior rank, but a celestial (super-terrestrial), heavenly, or spiritual being.

Verse 14. Upon Saul's further inquiry as to his form, she replied, "An old man is ascending, and he is wrapped in a mantle." Meïl is the prophet's mantle, such as Samuel was accustomed to wear when he was alive.



















Keil and Delitzsch
CHAPTER THIRTY ONE













The Christian concept of death
Luke 16:22-26

22
"So it was that the beggar died, and was carried by the angels to Abraham's bosom. The rich man also died and was buried. 23 "And being in torments in Hades, he lifted up his eyes and saw Abraham afar off and Lazarus in his bosom. 24
"Then he cried and said, 'Father Abraham, have mercy on me, and send Lazarus that he may dip the tip of his finger in water and cool my tongue; for I am tormented in this flame.'

25
"But Abraham said, 'Son, remember that in your lifetime you received your good things, and likewise Lazarus evil things; but now he is comforted and you are tormented. 26
'And besides all this, between us and you there is a great gulf fixed, so that those who want to pass from here to you cannot, nor can those from there pass to us.' (NKJ)
Luke 16:22  
1. And seeth Abraham afar off, and Lazarus in his bosom, <Luke 16:23>. He sees Lazarus clothed with glory and immortality-- this is the first circumstance in his punishment. What a contrast! What a desire does he feel to resemble him, and what rage and despair because he is not like him! We may safely conclude that the view which damned souls have, in the gulf of perdition, of the happiness of the blessed, and the conviction that they themselves might have eternally enjoyed this felicity, from which, through their own fault, they are eternally excluded, will form no mean part of the punishment of the lost.

(From Adam Clarke Commentary)

Jesus gives us the concept of a departed soul, either into a place of rest, called Abraham’s bosom or a place of torment. Jesus who is the ‘master builder of all things as the Word of God.’ Tells us about a place that He builds long ago as the Word.












Paul the Learner
THEN SOMETHING HAPPENS THAT CHANGES ALL OF THIS
1.  Jesus went some place.
Luke 23:43

43
And Jesus said to him, "Assuredly, I say to you, today you will be with Me in Paradise." (NKJ)
2.  Jesus had a purpose for going there.
1 Peter 3:19
19
by whom also He went and preached to the spirits in prison, (NKJ)

3.  Was Jesus successful?
Matthew 27:52-53

52
and the graves were opened; and many bodies of the saints who had fallen asleep were raised;

53
and coming out of the graves after His resurrection, they went into the holy city and appeared to many. (NKJ)

Answer – Yes – now Paradise has been moved to heaven.
1.  To us death is great gain.
Philippians 1:21

21 For to me, to live is Christ, and to die is gain. (NKJ)
2.  To depart this life is to be with the Lord in Heaven.
Philippians 1:23
     23
For I am hard pressed between the two, having a desire to depart and be with Christ, which is far better. (NKJ)
CHAPTER THIRTY ONE
2 Corinthians 12:2-4

2
I know a man in Christ who fourteen years ago-- whether in the body I do not know, or whether out of the body I do not know, God knows-- such a one was caught up to the third heaven. 3 And I know such a man-- whether in the body or out of the body I do not know, God knows—4 how he was caught up into Paradise and heard inexpressible words, which it is not lawful for a man to utter. (NKJ)

PRAISE GOD PARADISE HAS BEEN MOVED FROM THE EARTH TO HEAVEN.

Deuteronomy 31:14-29
31:14-29

Future Rebellion

31:15. pillar at the entrance of the tent of meeting. Prior to the construction of the tabernacle in Exodus, the tent of meeting was outside the camp and served as a place of revelation (see the comment on Exodus 33:7-10). However, now that the tabernacle is in operation, it also is referred to as the tent of meeting. The Lord again appears in a pillar of cloud. In the ancient world a bright or flaming aura surrounding deity is the norm. In Egyptian literature it is depicted as the winged sun disk accompanied by storm clouds. *Akkadian uses the term melammu to describe this visible representation of the glory of deity, which in turn is enshrouded in smoke or cloud. It has been suggested that in Canaanite mythology the melammu concept is expressed by the word anan, the same Hebrew word here translated “cloud,” but the occurrences are too few and obscure for confidence. See comment on Exodus 13:21-22. 

(IVP Bible Background Commentary: Old Testament)
31:17
BECAUSE OUR GOD IS NOT AMONG US?

An acknowledgment of their guilt and of the justice of their punishment.



Rabbi Hertz
31:14: Tent of Meeting: In the J source, the site outside of the camp where God speaks to Moses, with Joshua in attendance (Exodus 33:7-11). This tent should be distinguished from the Tabernacle of the Priestly literature, located in the center of the Israelite encampment and housing the Ark of the Covenant and the altar (Exodus chapters 26-27; Numbers 7:1-3; 18:1-7). That I may instruct him: The more standard tradition involves direct commission by Moses at God’s command (3:27-28; 34:9; Numbers 27:18-23).
31:15: The double reference to the pillar of cloud, located both in the Tent (cf. Exodus 30:36; 40:34-35; Leviticus 16:2) and at the entrance of the tent (cf. Exodus 33:9-10; Numbers 12:5) blends the separate traditions associated with each of the two tents regarding the site of divine communication.  31:16: Forsake: The punishment if measure for measure (v. 17).  31:17: Our God: Although the word generally has this meaning, the Hebrew could also mean “our gods,” which makes sense here. The people will have strayed so far from the covenant that they attribute the resulting divine punishment to other gods. This interpretation explains God’s angry response (v. 18 ‘Yet I will keep My countenance hidden on that day, because of all the evil they have done in turning to other gods.’).               Jewish Study Bible
31:19
WRITE YOU THIS SONG FOR YOU

The Song in the following chapter. Moses and Joshua were both to write it. According to Ibn Ezra, this command is addressed to each Israelite. The Rabbis deduced from this the commendation to each Israelite that he write for himself a copy of the Torah. In recent centuries, the custom has grown up for the sopher (scribe) who completes the writing of a Scroll to trace the final sentences of the Torah in outline merely. 
CHAPTER THIRTY ONE

31:19

At the festive celebration called the Siyyum, each letter in those sentences is fill-in by a different man, who thereby symbolically takes part in the writing of a Sacred Scroll. PUT IT IN THEIR MOUTHS. Let them know it by heart.

















Rabbi Hertz

31:20
INTO THE LAND…..AND WAXEN FAT

The comfort and luxury of such a land would probably demoralize them, and cause them to go astray. AND DESPISED ME. Or, ‘and provoke Me to anger’ (Targum, Rashi).

31:21
AS A WITNESS

For God. Whenever the people will murmur and ask, ‘Why has all this evil befallen us?’ It will vindicate the retributive justice of God. FOR IT SHALL NOT BE FORGOTTEN. A Divine assurance that, be Israel’s misfortunes what they may, Israel will never altogether forget its destiny, and cease to be ‘the people of the Book’
















Rabbi Hertz
Deut 31:14-29

31:14 Prediction of Israel's Rebellion 

Then the LORD said to Moses, “Behold, the days approach when you must die; call Joshua, and present yourselves in the tabernacle of meeting, that I may inaugurate him. “So Moses and Joshua went and presented themselves in the tabernacle of meeting. 15 Now the LORD appeared at the tabernacle in a pillar of cloud, and the pillar of cloud stood above the door of the tabernacle. 16 And the LORD said to Moses: "Behold, you will rest with your fathers; and this people will rise and play the harlot with the gods of the foreigners of the land, where they go to be among them, and they will forsake Me and break My covenant which I have made with them. 

31:17 Then My anger shall be aroused against them in that day, and I will forsake them, and I will hide My face from them, and they shall be devoured. And many evils and troubles shall befall them, so that they will say in that day, ‘Have not these evils come upon us because our God is not among us?' 18 And I will surely hide My face in that day because of all the evil which they have done, in that they have turned to other gods. 19 "Now therefore, write down this song for yourselves, and teach it to the children of Israel; put it in their mouths, that this song may be a witness for Me against the children of Israel. 

31:20 When I have brought them to the land flowing with milk and honey, of which I swore to their fathers, and they have eaten and filled themselves and grown fat, then they will turn to other gods and serve them; and they will provoke Me and break My covenant. 21 Then it shall be, when many evils and troubles have come upon them, that this song will testify against them as a witness; for it will not be forgotten in the mouths of their descendants, for I know the inclination of their behavior today, even before I have brought them to the land of which I swore to give them." 22 Therefore Moses wrote this song the same day, and taught it to the children of Israel. 

31:23 Then He inaugurated Joshua the son of Nun, and said, “Be strong and of good courage; for you shall bring the children of Israel into the land of which I swore to them, and I will be with you." 24 So it was, when Moses had completed writing the words of this law in a book, when they were finished, 25 that Moses commanded the Levites, who bore the ark of the covenant of the LORD, saying: 26 "Take this Book of the Law, and put it beside the ark of the covenant of the LORD your God, that it may be there as a witness against you; 

CHAPTER THIRTY ONE
31:27 for I know your rebellion and your stiff neck. If today, while I am yet alive with you, you have been rebellious against the LORD, then how much more after my death? 28 Gather to me all the elders of your tribes, and your officers, that I may speak these words in their hearing and call heaven and earth to witness against them. 29 For I know that after my death you will become utterly corrupt, and turn aside from the way which I have commanded you. And evil will befall you in the latter days, because you will do evil in the sight of the LORD, to provoke Him to anger through the work of your hands." NKJV
31:22. covenant song. Songs of all sorts are known throughout the ancient Near East from the first half of the third millennium. One *Assyrian list of songs about a century before David includes titles of about 360 songs in dozens of different categories. Songs concerning the *covenant are also present in the book of Psalms (e.g., Ps 89). 

31:26. contents of the ark. The only objects placed inside the ark were the tablets with the law on them (10:2, 5). In Egypt it was common for important documents that were confirmed by oath (e.g., international treaties) to be deposited beneath the feet of the deity. The Book of the Dead even speaks of a formula written on a metal brick by the hand of the god being deposited beneath the feet of the god. There were a number of objects placed before the ark, including a jar of manna (Exodus 16:33-34) and Aaron’s rod that budded (Numbers 17:10). Here the book of the law is added to them. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Note: 31:19 this song. The first reference to the “Song of Moses.” See chapter 32. The last record of this song of Moses is found in Revelation 15:3 ‘And they were singing that song of Moses, the servant of God, and the song of the Lamb, saying. Great and marvelous are thy works. Lord God Almighty; just and true are thy ways, O King of ages.’  Revelation 15:3 Peshitta Syriac text 100 A.D.
1. Deuteronomy 31:19

2. Deuteronomy 31:21

3. Deuteronomy 31:22






THE SONG OF MOSES

4. Deuteronomy 31:30

5. Revelation 15:3
31:22-23: The sequence of Moses wrote down (v. 22) and …charged (v. 23) uses the same key terms as “When Moses and put down in writing…Moses charged” (vv. 24-25). The repetition of the paired terms provided a means for editors to insert the section on the song (vv. 16-22).  31:23: And He charged, literally “He commanded,” with no subject identified. NJPS, text by capitalizing the pronoun, indicates the divine reference to clarify that the verse does not continue from v. 22 but directly resumes vv. 14-15.



















Jewish Study Bible

31:24-30
MOSES HANDS THE LAW TO THE LEVITES TO BE DEPOSITED IN THE ARK

31:26
BY THE SIDE OF THE ARK

In the Ark were the Ten Words, the ten foundation principles of the Sinaitic Covenant. The entire Book of the Law, which contained both the laws of the Sinai Covenant and those of the Covenant in the Plains of Moab. (Deuteronomy 29:1), was placed by the side of the Ark.



Koenig
Deuteronomy 29:1

1
These are the words of the covenant which the LORD commanded Moses to make with the children of Israel in the land of Moab, besides the covenant which He made with them in Horeb. (NKJ)

CHAPTER THIRTY ONE
The Traditional explanation is that the Sefer was placed on a ledge projecting from the Ark; others hold that it was placed within the ark, by the side of the Tables of Testimony. FOR A WITNESS. When in the days of Josiah (II Kings 22:8-17) this Book of the Law was found in the Temple, it was indeed a witness for God in Israel, and instrumental in bringing Israel back to his Father Who is in Heaven.   Rabbi Hertz
31:29
IN THE END OF DAYS

A phrase indicating some distant future. The apostasy here predicted became widespread in the days of some of the Judges; compare Judges 2:11-16; 3:7.
Judges 2:11-16

11
Then the children of Israel did evil in the sight of the LORD, and served the Baals; 12 and they forsook the LORD God of their fathers, who had brought them out of the land of Egypt; and they followed other gods from among the gods of the people who were all around them, and they bowed down to them; and they provoked the LORD to anger. 13 They forsook the LORD and served Baal and the Ashtoreths.

14
And the anger of the LORD was hot against Israel. So He delivered them into the hands of plunderers who despoiled them; and He sold them into the hands of their enemies all around, so that they could no longer stand before their enemies. 15
 Wherever they went out, the hand of the LORD was against them for calamity, as the LORD had said, and as the LORD had sworn to them. And they were greatly distressed. 16
Nevertheless, the LORD raised up judges who delivered them out of the hand of those who plundered them.(NKJ)
Judges 3:7

7
So the children of Israel did evil in the sight of the LORD. They forgot the LORD their God, and served the Baals and Asherahs. (NKJ)

Deuteronomy 31:29-30

30 The Song of Moses 

Then Moses spoke in the hearing of all the assembly of Israel the words of this song until they were ended: 

NKJV

31:30
ALL THE ASSEMBLY OF ISRAEL

Gathered for the purpose. This verse forms the transition to the Song.


Rabbi Hertz
CHAPTER THIRTY TWO

Deut 32:1-43
32:1 "Give ear, O heavens, and I will speak; And hear, O earth, the words of my mouth. 2 Let my teaching drop as the rain, my speech distill as the dew, as raindrops on the tender herb, And as showers on the grass.  3 For I proclaim the name of the LORD: Ascribe greatness to our God. 4 He is the Rock, His work is perfect; for all His ways are justice, A God of truth and without injustice; Righteous and upright is He. 5 "They have corrupted themselves; they are not His children, Because of their blemish: A perverse and crooked generation. 6 Do you thus deal with the LORD, O foolish and unwise people? Is He not your Father, who bought you? Has He not made you and established you? 
32:7 "Remember the days of old, consider the years of many generations. Ask your father, and he will show you; your elders, and they will tell you:  8 when the Most High divided their inheritance to the nations, When He separated the sons of Adam; He set the boundaries of the peoples According to the number of the children of Israel. 9 For the LORD's portion are His people; Jacob is the place of His inheritance. 10 "He found him in a desert land and in the wasteland, a howling wilderness; He encircled him, He instructed him, He kept him as the apple of His eye. 11 As an eagle stirs up its nest, Hovers over its young, spreading out its wings, taking them up, carrying them on its wings, 12 So the LORD alone led him, and there was no foreign god with him. 

32:13 "He made him ride in the heights of the earth, That he might eat the produce of the fields; He made him draw honey from the rock, And oil from the flinty rock; 14 Curds from the cattle, and milk of the flock, With fat of lambs; And rams of the breed of Bashan, and goats, With the choicest wheat; And you drank wine, the blood of the grapes. 15 "But Jeshurun grew fat and kicked; you grew fat, you grew thick, you are obese! Then he forsook God, who made him, and scornfully esteemed the Rock of his salvation. 16 They provoked Him to jealousy with foreign gods; with abominations they provoked Him to anger. 17 They sacrificed to demons, not to God; to gods they did not know, to new gods, new arrivals that your fathers did not fear. 

32:18 Of the Rock who begot you, you are unmindful, and have forgotten the God who fathered you. 19 "And when the LORD saw it, He spurned them, Because of the provocation of His sons and His daughters. 

20 And He said: 'I will hide My face from them; I will see what their end will be, for they are a perverse generation, Children in whom is no faith. 21 They have provoked Me to jealousy by what is not God; they have moved Me to anger by their foolish idols. But I will provoke them to jealousy by those who are not a nation; I will move them to anger by a foolish nation. 22 For a fire is kindled in My anger, And shall burn to the lowest hell; It shall consume the earth with her increase, And set on fire the foundations of the mountains. 

32:23'I will heap disasters on them; I will spend My arrows on them.  24 They shall be wasted with hunger,

Devoured by pestilence and bitter destruction; I will also send against them the teeth of beasts, with the poison of serpents of the dust. 25 The sword shall destroy outside; there shall be terror within for the young man and virgin, the nursing child with the man of gray hairs. 26 I would have said, "I will dash them in pieces, I will make the memory of them to cease from among men," 27 had I not feared the wrath of the enemy, lest their adversaries should misunderstand, lest they should say, “Our hand is high; and it is not the LORD who has done all this."' 

CHAPTER THIRTY TWO

32:28 "For they are a nation void of counsel, nor is there any understanding in them. 29 Oh that they were wise, that they understood this that they would consider their latter end!  30 How could one chase a thousand, And two put ten thousand to flight, unless their Rock had sold them, and the LORD had surrendered them? 31 For their rock is not like our Rock, Even our enemies themselves being judges. 

32 For their vine is of the vine of Sodom And of the fields of Gomorrah; their grapes are grapes of gall,

Their clusters are bitter. 33 Their wine is the poison of serpents, and the cruel venom of cobras. 34 'Is this not laid up in store with Me, Sealed up among My treasures? 

32:35 Vengeance is Mine, and recompense; their foot shall slip in due time; for the day of their calamity is at hand, and the things to come hasten upon them.' 36 "For the LORD will judge His people and have compassion on His servants, When He sees that their power is gone, and there is no one remaining, bond or free. 37 He will say: ‘Where are their gods, the rock in which they sought refuge?  38 Who ate the fat of their sacrifices, and drank the wine of their drink offering? Let them rise and help you, and be your refuge. 39 'Now see that I, even I, am He, And there is no God besides Me; I kill and I make alive; I wound and I heal; Nor is there any who can deliver from My hand. 

32:40 For I raise My hand to heaven, And say, "As I live forever, 41 If I whet My glittering sword, And My hand takes hold on judgment, I will render vengeance to My enemies, And repay those who hate Me. 

42 I will make My arrows drunk with blood, And My sword shall devour flesh, And My sword shall devour flesh, With the blood of the slain and the captives, From the heads of the leaders of the enemy."' 

43 "Rejoice, O Gentiles, with His people; for He will avenge the blood of His servants, and render vengeance to His adversaries; He will provide atonement for His land and His people."  NKJV
The Covenant Song of Moses

31:30. covenant song. See comment on Deut 31:22. 

32:4. rock metaphor. Used in 2 Sam. 22:3 as a divine epithet, rock could also carry the meaning “mountain” or “fortress.” It is used in Israelite names both as a metaphor for God (Zuriel, Num 3:35, “God is my Rock”) and as a divine name (Pedahzur, Num 2:20, “Rock is my redeemer”). It is used of other deities in *Aramaic and *Amorite personal names, and its application to other gods is hinted at here in verses 31 and 37. As a metaphor it speaks of safety and deliverance. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Deuteronomy 32:1-43

The Song of Moses. - In accordance with the object announced in Deuteronomy 31:19, this song contrasts the unchangeable fidelity of the Lord with the perversity of His faithless people. After a solemn introduction pointing out the importance of the instruction about to be given (vv. 1-3), this thought is placed in the foreground as the theme of the whole: the Lord is blameless and righteous in His doings, but Israel acts corruptly and perversely; and this is carried out: 
1. In the first place by showing the folly of the Israelites in rebelling against the Lord (vv. 6-18); 
2. Secondly, by unfolding the purpose of God to reject and punish the rebellious generation (vv. 19-23); 
3. And lastly, by announcing and depicting the fulfillment of this purpose, and the judgment in which the Lord would have mercy upon His servants and annihilate His foes (vv. 34-43).

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
CHAPTER THIRTY TWO

THE SONG OF MOSES

32:1-44

Moses began his ministry at the Red Sea with a song of praise and triumph, and he ends his life of service to God and Israel with another hymn of joy on the banks of Jordan, and in view of the Promised possession. Both songs are an anticipation of the glorious future beyond the wilderness-life. The majestic Farewell Song, distinguished by fire, force, and the sweep of its rhetoric, is a didactic ode. Moses takes his stand in the spirit at a point of time long subsequent to his own death: he makes a retrospective survey of Israel’s history, and develops the lessons deducible from it.

The result is a vindication of the ways of God in His relations to Israel. The Divine lovingkindness and unchanging faithfulness are contrasted with Israel’s faithlessness and ingratitude. God is the loving father, whereas Israel is the wayward, disobedient child. The successive disasters which would befall Israel are a just retribution for his senseless and ungrateful conduct. But let not the heathen exult and say that Israel lies helpless and crushed. God would in the end intervene for Israel, and the Lawgiver calls upon the nations to rejoice in the salvation of the People of God.







Rabbi Hertz
32:1-43 THE SONG OF MOSES – HISTORICAL SIGNIFICANCE.
A  32:1-6    Call to hear: the reason. The publishing of Jehovah’s name: His perfect work, righteous ways.
   B  32:7-14    The goodness and  bounty of Jehovah to Israel. (Period of the Pentateuch.).

     C  32:15-19  Israel’s evil return for that goodness. Their pride: forsaking God, despising the Rock of  
                          Their Salvation: moving Him to anger. (Period, past history. The Historical books).

       D  32:20         Divine reflections on the period while Israel is “Lo Ammi” (not my people). (Period
                              Of the Minor Prophets, especially Hosea).

         E  32:21           Jehovah’s provocation of Israel. (Period of Acts and the present Dispensation).

         E  32:22-25      Jehovah’s threatening of judgment on Israel in the great tribulation.

      D  32:26-33     Divine reflections on the period while Israel is scattered. (Hosea.).
    C  32:34-38    Israel’s evil return for Jehovah’s goodness. Their helpless condition moving Him to pity.

                           He not forsakes them. Their rock useless. (Period of present history).

  B  32:39-42    The judgments of Jehovah. (The period of the Apocalypse [Revelation]).

A  32:43       Call to rejoice: the reason. The publishing of Jehovah’s Kingdom. Vengeance on Israel’s 

                     Enemies. Mercy for His “Land” and for His “People.”  (Fulfillment of all prophecy).



















The Companion Bible
32:1-3

APPEAL TO UNIVERSE FOR ATTENTION

Deut 32:1-3

1 "Give ear, O heavens, and I will speak; and hear, O earth, the words of my mouth. 2 Let my teaching drop as the rain, my speech distill as the dew, as raindrops on the tender herb, and as showers on the grass.

3 For I proclaim the name of the LORD: ascribe greatness to our God.” (NKJ)
32:1
GIVE EAR, YE HEAVENS, AND I WILL SPEAK

He appeals to heaven and earth as eternal witnesses of the Divine truths he is about to declare; see Deuteronomy 30:19; Isaiah 1:2.
Isaiah 1:2

2
Hear, O heavens, and give ear, O earth! For the LORD has spoken: "I have nourished and brought up children, and they have rebelled against Me; (NKJ)
CHAPTER THIRTY TWO
32:2 DOCTRINE

Better, teaching, message or instruction; compare Proverbs 4:2. The message conveyed by the Song shall, like rain and dew falling on plants, penetrate to the hearts of the Israelites; refresh, stimulate, and give birth to a new spiritual life.
Proverbs 4:2
2
For I give you good doctrine: do not forsake my law. (NKJ)

32:2
DISTIL AS THE DEW. God’s word is as the dew which, though it falls gently and unheard, yet has a wonderful reviving power; compare Micah 5:7.  SMALL RAIN. The tender grass needs the small drops for its revival. Even so is the Divine teaching tempered to meet the wants of the weak and the young. SHOWERS UPON THE HERB. The grown-up grass needs the strong forceful showers.  Rabbi Hertz
Micah 5:7

7
Then the remnant of Jacob shall be in the midst of many peoples, like dew from the LORD, like showers on the grass that tarry for no man nor wait for the sons of men. (NKJ)

32:3
THE NAME OF THE LORD

This verse states the reason of the invoking of heaven and earth in verse 1, and the wish expressed in verse 2. He will proclaim the Name of the Lord’ in other words His character as revealed in His dealings with the nation of Israel.

32:4-6

GOD’S FAITHFULNESS AND ISRAEL’S FOLLY

Deut 32:4-6

4
He is the Rock, His work is perfect; for all His ways are justice, a God of truth and without injustice; righteous and upright is He. 5
"They have corrupted themselves; they are not His children, because of their blemish: a perverse and crooked generation. 6 Do you thus deal with the LORD, O foolish and unwise people? Is He not your Father, who bought you? Has He not made you and established you? (NKJ)
A contrast between the unchangeable rectitude of God and the fickle behavior of His people.

32:4

‘This verse gives a concise and forcible declaration of the ethical perfection of God, maintained by Him uniformly in His moral government of the world’









Driver
32:4
THE ROCK

‘Nine times in the course of this single hymn is repeated this most expressive figure, taken from the granite crags of Sinai, and carried thence through psalms and hymns of all nations, like one of the huge fragments which it represents, to regions as remote in aspect as in distance from its original birthplace’

(Stanley). It denotes the Divine unchangeableness and its refuge for men. Ages pass away, but the rock remains a place of safety in time of storm and flood.  PERFECT. Irreproachable. A GOD OF FAITHFULNESS. ‘Faithful to give the righteous his due reward in the life after death. Even though to our seeming this reward be unduly delayed in its coming, God will certainly keep faith in bringing it to pass’ (Rashi). INIQUITY. Better, injustice. Maimonides makes the recognition of the justice of God one of the fundamental principles of the Jewish Faith, even as the Rabbis make it one of the fundamental duties of the Jew.




















Rabbi Hertz
CHAPTER THIRTY TWO

31:30-32:44: The Song of Moses.

The Song is a lat insertion that reflects upon Israel’s history and almost certainly presupposes the exile. The Song’s literary form is a revised and expanded prophetic lawsuit (Isaiah chapter 1; Jeremiah chapter 2; Micah chapter 6; Psalms 50). The basic structure is as follows:

1. Introduction, with summoning of witnesses (vv. 1-3);

2. Summary accusation of Israel’s disloyalty (vv. 4-6);
3. Recital of God’s loving actions on Israel’s behalf as the basis for the charge (vv. 7-14);

4. Indictment of Israel as disloyal (vv. 15-18);
5. Declaration of the decision to punish Israel (vv. 19-25);
At this very point, however, God interrupts His own judicial sentence to recognize a risk to His honor: other nations might conclude that Israel’s God was weak should they see Israel destroyed (vv. 26-27). God reverses Himself, cancels the just pronounced punishment, and decides instead to punish Israel’s enemies so as to vindicate Israel (vv. 28-42). The Song concludes with a call for the divine council to praise God for His actions; the call may originate from within the divine council itself (v. 43; similarly, Psalms 29:2). A prose frame links the Song of Deuteronomy by identifying Moses, otherwise unmentioned in the poem, as its speaker (31:30; 32:44).

32:2: The reference to discourse, and the criticism of Israel as “dull and witless” (v. 6) show how the original prophetic lawsuit has been combined with ideas taken from wisdom literature (Proverbs 1:5; 4:2; 7:21).  32:4: Rock, more accurately, “Mountain,” a title applied to the high god of ancient Canaanite literature (see v. 8) and to the biblical God (vv, 15, 18, 30, 31; Isaiah 44:8; Psalms 78:35).






















Jewish Study Bible 

The song embraces the whole of the future history of Israel, and bears all the marks of a prophetic testimony from the mouth of Moses, in the perfectly ideal picture which it draws, on the one hand, of the benefits and blessings conferred by the Lord upon His people; and on the other hand, of the ingratitude with which Israel repaid its God for them all. "This song, soaring as it does to the loftiest heights, moving amidst the richest abundance of pictures of both present and future, with its concise, compressed, and pictorial style, rough, penetrating, and sharp, but full of the holiest solemnity, a witness against the disobedient nation, a celebration of the covenant God, sets before us in miniature a picture of the whole life and conduct of the great man of God, whose office it pre-eminently was to preach condemnation" (O. v. Gerlach). – 
It is true that the persons addressed in this ode are not the contemporaries of Moses, but the Israelites in Canaan, when they had grown haughty in the midst of the rich abundance of its blessings, and had fallen away from the Lord, so that the times when God led the people through the wilderness to Canaan are represented as days long past away. But this, the stand-point of the ode, is not to be identified with the poet's own time. It is rather a prophetic anticipation of the future, which has an analogon in a poet's absorption in an ideal future, and differs from this merely in the certainty and distinctness with which the future is foreseen and proclaimed. (Keil and Delitzsch Commentary on the Old Testament)
32:5
HIS CHILDREN’S IS THE BLEMISH

The Hebrew Text is very difficult, and the Ancient Versions render little help. M. Friedlander renders this verse as ‘Is corruption His? No, O ye His fault-laden children, ye perverse and crooked generation.’ The sinning of Israel is not a blemish upon the goodness of God. He gave them a Law which would render them happy, but they choose sin and its subsequent sorrows (Leeser).

CHAPTER TWENTY TWO

32:6
REQUITE

Will ye thus treat your Father and Benefactor? GOTTEN THEE. Literally ‘acquired thee,’ by delivering them out of Egypt. HATH HE NOT MADE THEE? Constituted thee a nation (Rashi). AND ESTABLISHED THEE. Set thee upon a firm basis so as to play a great and lasting part in world-history.




















Rabbi Hertz
32:7-14
THE LESSON OF HISTORY

Deut 32:7-14

7
"Remember the days of old, consider the years of many generations. Ask your father, and he will show you; your elders, and they will tell you: 8
when the Most High divided their inheritance to the nations, when He separated the sons of Adam, he set the boundaries of the peoples according to the number of the children of Israel. 9 For the LORD'S portion are His people; Jacob is the place of His inheritance. 10 "He found him in a desert land and in the wasteland, a howling wilderness; he encircled him, He instructed him, he kept him as the apple of His eye. 11 As an eagle stirs up its nest, hovers over its young, spreading out its wings, taking them up, carrying them on its wings, 12 So the LORD alone led him, and there was no foreign god with him. 13 "He made him ride in the heights of the earth, that he might eat the produce of the fields; he made him to draw honey from the rock, and oil from the flinty rock; 14 Curds from the cattle, and milk of the flock, with fat of lambs; and rams of the breed of Bashan, and goats, with the choicest wheat; and you drank wine, the blood of the grapes. (NKJ)

32:7
THE DAYS OF OLD
The story of Israel’s birth as a nation. MANY GENERATIONS. Or, ‘each generation’. FATHER……..ELDERS. The depositories of religious tradition.

32:8-14
THE ANSWER OF THE FATHERS AND ELDERS

When God first allotted the nations a place and a heritage, as described in Genesis 10 and 11. He had respect to the special necessities of the Israelites.








Rabbi Hertz

32:8. Most High (Elyon). In the Old Testament the term Elyon is usually used as an epithet for *Yahweh (see comments on Gen 14:17-24). There is no convincing evidence thus far of Elyon as the name of a deity in the ancient Near East, but it is fairly common as an epithet for various gods, particularly *El and *Baal , the principal gods in the Canaanite pantheon. 

32:8. deity granting nation’s inheritance. In Israelite theology *Yahweh had assigned each nation its inheritance (5:2, 9, 19; Amos 9:7), though there is also some accommodation to the concept that each god gave territory to his people (Judges 11:24). It was not uncommon for kings in the ancient Near East seeking expansion of territories to claim that deity had assigned or delivered land to them. In Israel the territorial assignment was uniquely based on a *covenantal bond with *Yahweh. 
(IVP Bible Background Commentary: Old Testament)

Yahweh

Yahweh: one of the names for the Israelite God sometimes anglicized as Jehovah. It is normally translated in English as "LORD."
32:6: Created you when God redeemed Israel from Egypt (Exodus 15:16).  32:8: Most High, or “Elyon,” is the formal title of El, the senior god who presided over the divine council in the Ugaritic literature of ancient Canaan. The reference thus invokes, as do other biblical texts, the Near Eastern convention of a pantheon of gods ruled by the chief deity (Psalms 82:1; 89:6-8). Israelite authors regularly applied El’s title to Israel’s God (Genesis 14:18-22; Numbers 24:16; Psalms 46:5; 47:3). 
CHAPTER THIRTY TWO

32:8

Even the precise parallelism “Rock” / “Elyon” (see v. 4; Psalms 78:35) reflects a conventional Ugaritic title for El. In relation to Israel’s numbers is unintelligible as it stands. The variant attested by the Septuagint text and Qumran [Dead Sea Scrolls], “according to the sons of El” (cf. NRSV), which preserves the mythological reference to Most High (“Elyon”) earlier in the verse, makes much more sense. Here, the idea is that the chief god allocates the nations to lesser deities in the pantheon. (A post-biblical notion that seventy angels are in charge of the world’s seventy nations echoes the idea.).
Almost certainly, the unintelligible reading of the Masoretic text represents a “correction” of the original text (whereby God presides over other gods) to make it conform to the later standard of pure monotheism: There are no other gods! The polytheistic imagery of the divine council is also deleted at 32:43; 33:2-3, 7.
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32:9
FOR THE PORTION OF THE LORD IS HIS PEOPLE

Israel belonged to God in a more intimate sense than any other ethnic group.
Rabbi Hertz

Deuteronomy 32:10

32:10. apple of the eye metaphor. “Apple” is the English idiom, not the Hebrew one. The pupil is referred to here as a sensitive, protected and significant part of the body. 
(IVP Bible Background Commentary)
32:10
HE FOUND HIM IN A DESERT LAND

This verse and those immediately following depict God’s fatherly care of Israel. Israel is represented as an abandoned, starving child left to die in a wilderness (compare Ezekiel 16:3-6). God finds and recues him. Israel’s history begins with the forty years’ march through the desert - where he must have perished, had not God supplied the food and the necessary protection. HOWLING WILDERNESS. Where wild beasts howl. COMPASSED HIM ABOUT. By a pillar of cloud by day, and a pillar of fire by night. CARED FOR HIM. Or, ‘gave him understanding’ (Onkelos, Rashi); Israel’s spiritual wants were cared for, inasmuch as he received the Law in that desert. THE APPLE OF HIS EYE. The pupil of his eye; the Hebrew phrase is equivalent to the English, ‘as his very life.’




Rabbi Hertz
The book of Genesis simply teaches, that after the confusion of tongues at the building of the tower of Babel, God scattered men over the entire surface of the earth (Deut 11:9), and that the nations were divided, i.e., separate nations were formed from the families of the sons of Noah (Gen 10:32); that is to say, the nations were formed in the divinely-appointed way of generation and multiplication, and so spread over the earth. And the Scriptures say nothing about a division of the countries among the different nations at one particular time; they simply show, that, like the formation of the nations from families and tribes, the possession of the lands by the nations so formed was to be traced to God-was the work of divine providence and government-whereby God so determined the boundaries of the nations ("the nations" are neither the tribes of Israel, nor simply the nations round about Canaan, but the nations generally), that Israel might receive as its inheritance a land proportioned to its numbers.

(Note: The Septuagint rendering, "according to the number of the angels of God," is of no critical value-in fact, is nothing more than an arbitrary interpretation founded upon the later Jewish notion of guardian angels of the different nations (Sir 17:14), which probably originated in a misunderstanding of Deuteronomy 4:19, as compared with Daniel 10:13,20-21, and 12:1.)

CHAPTER THIRTY TWO
Verse 9. God did this, because He had chosen Israel as His own nation, even before it came into existence. As the Lord's people of possession (cf. Deut 7:6; 10:15, and Exodus 19:5), Israel was Jehovah's portion, and the inheritance assigned to Him. Chebel, a cord, or measure, then a piece of land measured off; here it is figuratively applied to the nation. 






(Keil and Delitzsch Commentary) 

32:9: Portion: This and the following term reflect ancient estate law: Israel is God’s special inheritance (4:20; cf. 7:6; 14:2; 26:18). Own allotment: NJPS has added own in order to avoid the impression that ‘Elyon, as head of the pantheon, has assigned Israel to YHVH, as merely a member of the pantheon. The translation suggests that Israel’s God, here identified with Elyon, reserves Israel for Himself until the end. The Hebrew permits either reading.  32:10: Found (Hosea 9:10): Overlooking the traditions about the slavery in Egypt, the Song here traces the beginnings of Israel to the wilderness period, romanticizing its ideal purity (similarly, Hosea 2:14-15; Jeremiah 2:2-3; contrast Deuteronomy 9:6-7, 22-27; Ezekiel chapter 20).
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Deuteronomy 32:11

32:11. eagle behavior. Though the eagle cannot be ruled out, the bird named here is more usually taken to be the griffin vulture, with a wingspan of eight to ten feet. While Bible reference books often report how the eagle carries its young on its wings when they grow weary of flying, or catches them on their wings when they are fluttering in failure, this behavior has been difficult for naturalists to confirm through observation. In fact most eagles and vultures do not take their first flight until three or four months of age, at which time they are nearly full grown. Furthermore, observations by naturalists have consistently confirmed that the first flight is usually taken while the parents are away from the nest. 
Alternatively, if the metaphor here concerns a vulture, it may be political in nature. In Egypt, Nekhbet was the vulture goddess who represented Upper Egypt and served as a protecting deity for Pharaoh and the land. Israel was protected in Egypt until Yahweh brought them to himself. Nekhbet was depicted as particularly maternal and was believed to assist at royal and divine births. Significant building of her temple in el-Kab (capital of third nome in Upper Egypt) took place in the Eighteenth Dynasty toward the end of the Israelite stay in Egypt, so we know that she was a popular goddess at that time. 
It is conceivable that the imagery of this verse was not drawn from actual observation of the behavior of vultures but from elements in the depiction of the vulture goddess, Nekhbet, whose characteristics are here transferred to *Yahweh (see v. 12, “no foreign god was with him”). 
1. The first half of the verse would then introduce the metaphor of the vulture that cares for and protects its young. 
2. The second half of the verse speaks of the Lord’s care and protection of his people using the imagery that was familiar from Egyptian metaphors of care and protection. 
Additionally, in Mesopotamia the Tale of Etana includes an eagle that carries *Etana and then repeatedly lets him go and catches him on its wings. (See Exodus 19:4.)   (IVP Bible Background Commentary)
32:11
AS AN EAGLE

God’s loving care for Israel is likened to the tender affection that is shown by the eagle towards its young when it teaches them to fly. STIRRETH UP HER NEST. When the time comes for the young to leave the nest, the mother-bird does not rouse them suddenly, but strikes her wings against the surrounding branches. Having thus gently awakened them, she ‘stirs up’ the nest, and allures them to imitate her fluttering in flight. HOVERETH OVER HER YOUNG. 
CHAPTER THIRTY TWO

32:11
She hovers over them in loving solicitude, and has her wings in readiness to catch them, should they become exhausted. SPREADETH ABROAD HER WINGS, TAKETH THEM. If the young are too weak or too timid to fly, the eagle takes them upon her outspread wings and carries them - a picture of the fostering care, the discipline and training to independence that Israel received at the Divine hands.























Rabbi Hertz

32:13-14. Israel would enjoy all the luxuries of a pastoral people in abundance.

32:13
RIDE ON THE HIGH PLACES

A figure of speech denoting the triumphant and undisputed possession of the land, even of its high mountain fastnesses, which the Prophet-poet foresees as an accomplished fact. OF THE EARTH. Better, of the land. HONEY………ROCK. Even from the rocks He had given them honey, and the flinty soul produced the olive tree. Palestine is by its flora (it has 3,000 species of flowers), and by its innumerable caves and fissures of the dry limestone rocks, well suited to honey-culture. SUCK. Enjoy with relish.






















Rabbi Hertz

32:14
CURD OF KINE……WINE

The very products for which the Trans-Jordan lands they had just conquered were famous. BASHAN. Famous for its cattle. THE KIDNEY-FAT OF WHEAT. The best and the most nutritious wheat, even as the fat of the kidneys is the choicest of fat.









Rabbi Hertz

32:11: God, as an eagle, tenderly bears Israel as a fledgling (see Exodus 19:4). Ironically, the dietary laws prohibit the eagle as ritually unclean (14:12).  32:13: High lands, see Exodus 15:17.  32:14: Curd, symbolic of extravagant hospitality offered to special guests (Genesis 18:8; Judges 5:25).
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32:13. heights of the land metaphor. Cities were typically built on hills because of their natural defensibility, and armies chose hills as strategic points of control. The metaphor of treading on the heights therefore is one that speaks of victory and security. 

32:13. source of honey and oil. While most honey spoken of in the Old Testament is the syrup from the date palm, mention of the rock here suggests bees’ honey from honeycombs in the rocks. Olive trees, which were the main source of oil, were able to grow in rocky soil because they could thrive with minimal amounts of water. 

32:14. rams of Bashan. The region of Bashan (see comment on Deut 3:1) was well known for its choice livestock. The prime grazing land of the area provided a natural diet that produced animals of the highest quality. 







(IVP Bible Background Commentary: Old Testament)
32:15-18

ISRAEL’S INGRATITUDE

Deut 32:15-18

15
"But Jeshurun grew fat and kicked; you grew fat, you grew thick, you are obese! Then he forsook God who made him, and scornfully esteemed the Rock of his salvation. 16 They provoked Him to jealousy with foreign gods; with abominations they provoked Him to anger. 17 They sacrificed to demons, not to God; to gods they did not know, to new gods, new arrivals that your fathers did not fear. 18
Of the Rock who begot you, you are unmindful, and have forgotten the God who fathered you. (NKJ)

32:15
JESHURUN

This title of honour for ISREAL is formed from the Hebrew root word ‘to be righteous,’ and designates Israel under its ideal character as ‘the Upright One’. 
CHAPTER THIRTY TWO

It is used here ironically, as a rebuke to Israel’s ingratitude and perfidy. WAXED FAT, AND KICKED. Like an ox grown intractable through good feeding, and refusing to bear the yoke of the master. BECOME GROSS. Or, ‘wast gorged with food’ (Driver). CONTEMNED. Literally ‘and treated as a senseless person who only deserves contempt’. ‘How often in their superstition do men act as if God could be tricked; and in their immorality, as if He were senseless’ (G.A. Smith).

32:16
STRANGE gods
False gods, served with ‘abominations’, or wicked and idolatrous practices.

Rabbi Hertz
32:17
DEMONS

In Assyrian, shidu are the demi-gods usually represented by the bull-colossi in front of palaces. NEW gods. Upstart deities recently invented or imported. DREADED NOT. The Hebrew verb is from the root word for ‘hair’; gods in whose presence your fathers ‘shuddered’ not, and the hair of their head did not stand on end (Sifri, Rashi).

32:18
OF THE ROCK THAT BEGOT THEE……..BORE THEE

A figure as bold as it is beautiful. God is represented as a Father, to whom Israel owed its existence as a people; and, at the same time, as a Mother, travailing with her infant, and forever watching over it with tender affection.

















Rabbi Hertz
32:15. Jeshurun. The word Jeshurun is built from a root related to the one used in the name Israel, and it is a poetic way to refer to Israel. 

32:17. sacrifice to demons. This word for demon is used elsewhere in the Old Testament only in Ps 106:37, but it is a well-known type of spirit/demon (shedu) in Mesopotamia, where it describes a protective guardian mostly concerned with the individual’s health and welfare. It is not the name of a deity, but a category of being (like cherub would be in the Old Testament). A shedu could destroy one’s health just as easily as it could protect it, so sacrifices to keep it placated were advisable. They are depicted as winged creatures (similar to the cherub; see comments on Gen 3:24 and Exodus 25:18-20), but they do not have idols (as the gods have idols) by which they are worshiped (see comment on Deut 4:28 for how this worked). 







(IVP Bible Background Commentary: Old Testament)
32:15: Jeshurun, probably meaning “upright,” a poetic term for Israel (33:5, 26; Isaiah 44:2).  32:17: Demons, better, “protective spirits,” using a word borrowed from Akkadian (also Psalms 106:37). No-gods: The language is intentionally sarcastic (see also v. 21).  32:18: The Rock that begot you…brought you forth: The Hebrew much more vividly presents God as going through childbirth: “The Rock who gave birth to you…who writhed in labor (to bear) you.” The same verb is elsewhere applied to Sarah, who “writhed in labor” to bring Israel forth (so Isaiah 51:2, literally). That God had to suffer labor pains to bear Israel only increases the injustice of Israel’s forgetting its divine parent. For the metaphor of God panting as a woman in labor, see Isaiah 42:14. Such cases provide an important alternative to the normal masculine imagery associated with God.
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‘I have for a long time held my peace; I have kept silent, I have been patient like a woman in travail; I have remained speechless and completely confounded.’  Isaiah 42:14 Peshitta Syriac Text
CHAPTER THIRTY TWO

32:19-25

THE MERITED PUNISHMENT

Deut 32:19-25

19
"And when the LORD saw it, He spurned them, because of the provocation of His sons and His daughters. 20
And He said: 'I will hide My face from them, I will see what their end will be, for they are a perverse generation, children in whom is no faith. 21
They have provoked Me to jealousy by what is not God; they have moved Me to anger by their foolish idols. But I will provoke them to jealousy by those who are not a nation; I will move them to anger by a foolish nation. 22
For a fire is kindled by my anger, and shall burn to the lowest hell; it shall consume the earth with her increase, and set on fire the foundations of the mountains. 23
'I will heap disasters on them; I will spend My arrows upon them.
24
They shall be wasted with hunger, devoured by pestilence and bitter destruction; I will also send against them the teeth of beasts, with the poison of serpents of the dust. 25
The sword shall destroy outside; there shall be terror within for the young man and virgin, the nursing child with the man of gray hairs. (NKJ)

32:19
PROVOKING

Vexation, disappointment at the unmerited dishonor








Rabbi Hertz

32:20
HIDE MY FACE

Leave them to themselves. A FROWARD GENERATION. Literally ‘a generation given to perverseness,’ in other words evasions of truth and right; a falsehood-loving race (Driver) NO FAITHFULNESS. No loyalty to a tender Parent.

32:21
VANITIES

Literally ‘breaths’ - something insubstantial, vaporous, unreal; hence false gods. NO-PEOPLE. Measure for measure. Just as they had angered God by adopting a no-god, so would God anger them by bringing against them a no-people; a horde of barbarians. A VILE NATION. Or, ‘foolish nation’ (RV). Ignorant and, hence, barbarous and inhuman in its habits and methods (Ibn Ezra). And this people will win successes over Israel!

















Rabbi Hertz

Deuteronomy 32:22

32:22. foundations of the mountains. In the ancient worldview the netherworld, the realm of the dead, was down beneath the earth where one found the foundations of the mountains, especially those mountains that were believed to support the dome of the heavens. Though the Israelites clearly use the language of this conceptual worldview, it is difficult to distinguish between beliefs and poetic usage. 

(IVP Bible Background Commentary: Old Testament)
32:22
SETTETH ABLAZE……….MOUNTAINS

Possibly a reference to volcanic activity, conceived as an expression of Divine anger.

32:23
SPEND MINE ARROWS

Exhaust the whole quiverful of evils upon them. ‘The evils, like arrows, fall suddenly upon their unprotected victims’
(Ibn Ezra)












Rabbi Hertz
32:24
FIERY BOLT

Of fever. Others understand by fiery darts that produce pestilence; see Habakkuk 3:5. BITTER DESTRUCTION. Deadly pestilence and malignant plague.





Rabbi Hertz
Habakkuk 3:5
5
Before Him went pestilence and fever followed at His feet. NKJ)

CHAPTER THIRTY TWO

32:21: Incensed refers to the covenant’s demand for exclusive loyalty to God (5:8; 6:15; Numbers 25:11). Accordingly, the punishment for breach of the covenant metes out precise talionic justice (see 19:19). Hebrew emphasizes the sarcasm: thus, with no-gods and no-folk. Their futilities, literally “their vapors” or “their vanities,” even “their vapidities” (Jeremiah 8:19, “futilities;” 10:15, “delusion;” 16:19, “delusions;” Ecclesiastes 1:2, “futility”).  23:22: Sheol, the underworld (Genesis 37:25; 1 Samuel 2:6; Psalms 139:8). The abode of all the dead, not a place of damnation like the later idea of hell.  23:23: My arrows, divine punishments (v. 42; Ezekiel 5:16; Psalms 7:14; 18:15; 38:3).  23:24: Ravaging plague reflects the name of the Ugaritic god of pestilence, thus better, “devoured by Plague.”
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Note Sheol or Hell
HELL

Representing two distinct words: Gehenna and Hades (Greek), Sh­°owl (Hebrew).  Gehenna is strictly "the valley of Hinnom" (Joshua 15:8; Nehemiah 11:30); "the valley of the children of Hinnom" (2 Kings 23:10); "the valley of the son of Hinnom" (2 Chronicles 28:3); "the valley of dead bodies," or Tophet, where malefactors' dead bodies were cast, S. of the city (Jer 31:40). A deep narrow glen S. of Jerusalem, where, after Ahaz introduced the worship of the fire gods, the sun, Baal, Moloch, the Jews under Manasseh made their children to pass through the fire (2 Chronicles 33:6), and offered them as burnt-offerings (Jer 7:31; 19:2-6). 
So the godly Josiah defiled the valley, making it a receptacle of carcass and criminals' corpses, in which worms were continually gendering. A perpetual fire was kept to consume this putrefying matter; hence it became the image of that awful place where all that are unfit for the holy city are cast out a prey to the ever gnawing "worm" of conscience from within and the "unquenchable fire" of torments from without. Mk 9:42-50, "their worm dieth not." implies that not only the worm but they also on whom it preys die not; the language is figurative, but it represents corresponding realities never yet experienced, and therefore capable of being conveyed to us only by figures. 
The phrase "forever and ever" (eis tous aionas aioonoon) occurs 20 times in New Testament: 16 times of God, once of the saints' future blessedness, the three remaining of the punishment of the wicked and of the evil one: is it likely it is used 17 times of absolute eternity, yet three times of limited eternity? The term for "everlasting" (aidiois) in Jude 6, "the angels who kept not their first estate He hath reserved in everlasting chains under darkness unto the judgment of the great day," is from a word meaning absolutely "always" (aei). Gehenna is used by our Lord Jesus (Mt 5:29-30; 10:28; 23:15, 33; Lk 12:5); with the addition "of fire," Mt 5:22; 18:9; Mk 9:47; and by James (Jas 3:6).
(From Fausset's Bible Dictionary, Electronic Database Copyright © 1998, 2003, 2006 by Biblesoft, Inc. All rights reserved.)
Remember only the soul goes either to heaven or to hell, and the soul can feel pain and thirst and has retained all of its knowledge of our earthly existence. The fires of hell cannot destroy the soul; only inflict pain as Jesus who as the Word of God created it says.






Paul the Learner
32:25
WITHOUT……TERROR

War, the climax to these natural horrors. Death will stalks through the streets and invade the homes. Neither age nor sex is spared.













Rabbi Hertz
CHAPTER THIRTY TWO

Deuteronomy 32:23-25

32:23-25. divine punishment in the ancient Near East. Famine, disease, wild beasts, war —these are the tools of the gods when they desire to punish their human subjects. Throughout history and literature the apparent randomness of these “acts of God” led them to be considered signs of divine displeasure. Atrahasis and the *Gilgamesh Epic both contain accounts of the gods trying to reduce human population through these means prior to the flood. In contrast to the Old Testament, where the offenses are identified that would lead to these judgments, in the ancient Near East the judgments would indicate only that some deity was angry about something, leaving the people to figure out what offense might have been committed. 
Examples include the *Hittite prayer of Mursilis, where he prays that a plague might be abated, several *Sumerian and *Akkadian texts of lamentations over the fall of a major city, and Egyptian Wisdom Admonitions (Ipuwer). These all view various national calamities as the punishment of the gods. Perhaps the most striking example is the Erra Epic, in which civilization itself is threatened by the anarchy and havoc wreaked by the violence of Erra (the *Babylonian deity Nergal). The text of Deut 32, however, must also be understood in the context of its treaty form, where the punishments are not random, arbitrary or unexplained. Rather, they are commensurate with the violation of the terms of the agreement. 

(IVP Bible Background Commentary: Old Testament)
32:26-33
THE STAY OF GOD’S VENGEANCE

God’s resolve on Israel’s annihilation was stayed by the consideration of the adversaries’ taunts. Nothing could save Israel, but God’s respect for His own Name.





Rabbi Hertz
32:26
I THOUGHT
Better, I would have said. MAKE AN END. Or, ‘cleave them in pieces.’

Rabbi Hertz
32:26 scatter them into corners = disperse them, scatter as with the wind. The Hebrew verb pa’ah occurs only here. The Severus Codex divides the one word ‘aph’eyhem (disperse them) into the three words ‘aph, ‘ey, hem, “[I said] in anger, Where are they?”


The Companion Bible
32:27
ENEMIES’ PROVOCATION
The taunts of Israel’s foes. They would fail to see God’s retributive justice in it all. MISDEEM. Misapprehend.

















Rabbi Hertz

32:29
IF THY WERE WISE

If those enemies were wise, they would look at things in the right light, past their temporary triumph over Israel. They would see their own inevitable undoing, as soon as Israel returned to God.

32:30
HOW SHOULD ONE CHASE A THOUSAND

Their victory over Israel is not their work. How should Israel be so completely crushed, unless it was that God had abandoned His people?












Rabbi Hertz

32:31
FOR THEIR ROCK IS NOT AS OUR ROCK

‘All this the heathens have understood; that God had delivered Israel into their hands and that, therefore, the victory belonged neither to them nor to their gods’ (Rashi). THEMSELVES BEING JUDGES. They must admit that such deeds as were performed by Israel’s God stand unrivaled; compare Exodus 14:25.
CHAPTER THIRTY TWO

Exodus 14:25

25
And He took off their chariot wheels, so that they drove them with difficulty; and the Egyptians said, "Let us flee from the face of Israel, for the LORD fights for them against the Egyptians." NKJ)

32:32
THE VINE OF SODOM

Neither is the victory over Israel due to God’s approval of the deeds and spirit of the heathens. They are corrupt in root and fruit. The nations are compared to a vine whose stock is derived from Sodom and Gomorrah; hence, tainted by the corruption of which these cities are a type. Ancient writers (Strabo, Pliny and Tacitus) speak of apples of Sodom that ‘have a colour as if thy were fit to be eaten; but, if you pluck them with your hands, they dissolve into smoke and ashes’



Josephus

32:32
GALL

Poison; Deuteronomy 29:17. The grapes on a vine of Sodom are a mockery - fair outside, but ashes within
32:33
ASPS   Cobras, poisonous snakes.

Deuteronomy 32:33

32:33. poisonous serpents. The allusions in the second half of verse 24 are generic, speaking of carnivorous or ferocious beasts on the one hand and creatures with poisonous bites or stings on the other. The latter are not limited to snakes, of which there were a few poisonous species around, but could also include scorpions.                          (IVP Bible Background Commentary: Old Testament)
32:25: Youth…maiden, better, “young man…young woman,” to emphasize along with suckling…aged the double merism (28:3-6), which symbolizes the totality of the slaughter.  32:26-27: The Song here pivots from judgment of Israel to her vindication at the expense of the foreign invaders.  32:27: For fear: God has feelings and vulnerabilities (as at Genesis 6:6 ‘And the Lord was sorry that he had made man on the earth, and it grieved him in his heart.’). Our own hand has prevailed, literally, “our hand is held high” in victory (Numbers 33:3, “defiantly;” Psalms 89:14).
32:28-31: God’s soliloquy is interrupted by another voice that refers to God in the third person and speaks on behalf of Israel (vv. 30-31). The voice is contextually that of Moses (here apparently, Moses is the speaker; God resumes speaking in v. 32), but it is one that assumes the perspective of seribal wisdom. The section therefore seems to be an addition to the text, separating God’s abrupt change of heart (vv. 25-27) from the explicit announcement of judgment upon the foreign nation (vv. 34-38).  32:28-29: The insertion here directs against the foreign nation the same critique already made of Israel: God’s judgment is justified by the nation’s lack of wisdom (vv. 6, 20). 32:30: A citation within a citation: The verse, attributed to Israel’s enemy, in effect reproaches the foreign nation for failing to understand that it owes its triumph over Israel to God rather than the force of arms. The imagery ironically inverts the holy war idea (3:2; 20:1), now turning it against Israel.  32:32: Sodom…Gomorrah, here symbolizing moral corruption more than ruinous devastation (cf. 29:22).  
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32:34-43

THE LOT OF ISRAEL’S ENEMIES

32:34
IS NOT THIS LAID UP IN STORE WITH ME Such corruption and moral poison as is the life and example of the heathens could not remain forever unpunished. God would, therefore, interpose on His people’s behalf. The punishment to be meted out to Israel’s enemies has been duly written down
 and sealed in the Divine archives.

Rabbi Hertz
CHAPTER THIRTY TWO

32:35
VENGEANCE

Is here used in the general sense of punishment. God’s long-suffering towards the heathen doers of evil must not be taken for forgetfulness on His part. Retribution would assuredly come. AGAINST THE TIME WHEN. As soon as. THE DAY OF THEIR CALAMITY. The occasion of their sudden and irreparable disaster.
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32:36-42.
Hitherto Moses spoke to the Israelites words of warning, so that the Song might testify against them in the day of their calamity. In the remainder of this Song, he utters words of consolation - what would befall them, if they turned from their evil ways in consequence of the calamities that befell them.






















Rashi

32:36
FOR THE LORD WILL JUDGE HIS PEOPLE

The very extremity of Israel’s need will move Him to vindicate Israel against foes and detractors. AND REPENT HIMSELF FOR HIS SERVANTS. Or, ‘have compassion on his servants,’ in their desolate and downtrodden state. NONE REMAINING……LARGE. ‘Nothing is left, except the things imprisoned or abandoned’ (Luzzatto). SHUT UP OR LEFT AT LARGE. Or, ‘bond or free’ (Gesenius)

32:37-39.
God would speak to them through the extremity of their need, bring them to own, by the logic of facts, that the gods in whom they trusted were unworthy of their regard, and so making it possible for Himself to interpose on their behalf (Driver). Moses endeavors to strengthen ‘their faith in a moral government of the world. In spite of the conditions which might well make men despair, the world was on in a Divine purpose. And Israel, to whom this Divine purpose had been revealed, could endure through this dark night of the world. It alone had hope, and men who can hope can endure’ (Welch).

32:39
SEE NOW THAT I, EVEN I, AM HE

Let Israel now see from the calamities it has suffered and from what it has learnt of the utter helplessness of the idols and their worshippers that the God of Israel is the only true God; and that with Him alone is the power of life and death.
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32:40-42

DIVINES RETRIBUTION ON ISRAEL’S FOES
32:40
I LIFT UP MY HAND TO HEAVEN

Equivalent to, ‘I swear.’ AS I LIVE FOR EVER
 An emphatic variation of the usual phrasing of an oath, As I live.
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32:38. food and drink of the gods. A common view of sacrifices in the ancient Near East was that they served as food and drink for the gods, who needed their sustenance (see comments on Lev 1:2). This view was rejected in the ideal Israelite worldview (see Ps 50:7-15), though many Israelites would have probably accepted the concept. This text is mocking the idea that gods who have needs would be adequate for deliverance. 

32:39. no pantheon. Most religions of that day had a pantheon, a divine assembly that ruled the realm of the gods, the supernatural and, ultimately, the human world. There would typically be a deity who was designated head of the pantheon, and he, like the other gods, would have at least one consort (female partner). The first commandment forbids Israel to think in these terms. *Yahweh is not the head of a pantheon, and he does not have a consort—there are no gods in his presence. This verse goes further to insist that there is no other god exercising power or competing for jurisdiction and authority. Just as blessing and prosperity is not the result of a benevolent deity’s managing to hold back demonic forces and chaos, so punishment is not the surge of malevolent power to overwhelm the protector. All happens within Yahweh’s plan—an impossible concept in the pagan polytheism of the rest of the world. 

(IVP Bible Background Commentary: Old Testament)
32:34: It, the punishment of the foreign nation, which is about to be announced (vv. 35-42). Put away…sealed up refers to the formal legal procedures for rolling and then sealing a witnessed deed or contract with a wax seal, so that the unaltered document can subsequently be introduced into court as evidence (Isaiah 8:16; Jeremiah 32:9-15).  32:35: Vengeance, better, “vindication,” since the idea is not revenge but justice.  32:36: Their might is gone, and neither bond nor free is left: God will act when no one survives who can take charge or provide assistance (2 Kings 14:26; cf. 1 Kings 14:10; 21:21; 2 Kings 9:8).  32:37-38: Further sarcasm.  32:39: Similar to exilic Second Isaiah (Isaiah 41:4; 43:10, 13; 44:6; 45:6-7, 22; 48:12).  
32:40: I raise my hand, elsewhere translated “I swear,” which clarifies the meaning here. God is represented anthropomorphically [putting human parts to God such as lifting up the hand to swear], as performing the physical gesture that marks a formal legal oath (see Exodus 6:8; Numbers 14:30; Ezekiel 20:5-6, 15, 23, 28, 42; 36:7; 44:12; 47:14; Nehemiah 9:15).                   Jewish Study Bible

Note: Let’s go beyond the beginning of our Scriptures for a clear understanding:

1. In the beginning was an invisible Spirit that filled the universe who we call God.

2. God realized that to complete what God is, He had to create a being who we call Memra [Aramaic] or Locos [Greek] who we call Word of God which is the beginning of God’s creation according to Revelation 3:14. 
3. Jesus spoke about this time, ‘…which I had with thee before the world was.’  John 17:5
4. From this first creation of God, all things came into being as is recorded in John 1:1-3; Colossians 1:16 and Hebrews 1:2.
5. We find this being called [YHVH – JEHOVAH – ADONI – YESHUA – JESUS] became a man as John 1:14 ‘and the Word was made flesh, and dwelt among us, (and we beheld his glory [Matthew 17], the glory as of the only begotten of the Father,) full of grace and truth.’
6. So you could say that God has hands and feet if we are speaking about the Jehovah of the Old Testament who appeared to Moses and the elders and Joshua and not to forget Abraham when the three men appeared and God stayed behind to talk to His friend.        Paul the Learner 
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32:41 IF. When. TAKE HOLD ON JUDGMENT. The figure is that of God marching forth as a warrior with justice (‘judgment’) as his invincible weapon. The ‘judgment’ over the foes would be remorseless and complete. THAT HATES ME. Israel’s enemies are God’s enemies.


Rabbi Hertz

32:43

CONCLUSION OF THE SONG

32:43
SING ALOUD, O YE NATIONS, OF HIS PEOPLE
The Poet calls upon the nations to join Israel in its song of deliverance. That deliverance has been so great that even the heathen, seeing it, must rejoice at it and celebrate it in song. ‘They will see His justice and His faithfulness and will gain new confidence in the stability and moral character of the forces which rule the world’ (Harper)
















Rabbi Hertz
32:43
HIS ADVERSARIES

They alone who had brought Israel to the brink of destruction are threatened with vengeance and not the heathen in general who are invited to rejoice with Israel. AND DOTH MAKE EXPIATION FOR THE LAND OF HIS PEOPLE. The expiation is for the massacred innocent Israelites whose blood was in the land of Israel, and for other defilement’s wrought either by enemies or earlier by backsliding Israelites on the soil of the Promised Land.













Rabbi Hertz
32:41: Wreak, literally “return,” in talionic justice. Thus, because of the judicial connotation, vengeance gives the wrong idea (v. 35). Reject Me, treaty language that refers to disloyal action that violates the covenant.  32:43: As it stands, the Hebrew presents numerous difficulties. The opening vocative O nations are illogical in this context. The verse demands that the very nations judged guilty of spilling Israel’s blood suddenly join in the chorus of those praising Israel – in the moment before their destruction! The expected poetic parallelism (AA’B’B, as in v. 2) is absent.
Here the second line presents a completely different idea than the first line, rather than repeating it with a variation. The absence of parallelism is not simply a formal stylistic issue: It renders the climax of the poem unintelligible. The incoherence of v. 43 in its present form suggests that the original text has been disrupted. Alternative reflections of the text, as preserved by the LXX ‘From the head of enemy chiefs. Rejoice, O heavens, with Him, and let all the angels of God worship Him: Rejoice, O nations, with His people, and let all the children of God rely on Him: For he avengeth the blood of His children, and will judge, and execute vengeance on His enemies, to them who hath Him he will render retribution, and the Lord will purify the land of His people.’  Deuteronomy 32:43 LXX and by the Dead Sea Scrolls, restore the poem’s lost coherence.
A reconstruction of the original form of the verse is shown in the diagram in Chapter 31 page 52 notes. The restoration opens up an entire world of meaning and provides the expected poetic parallelism for the first, second, and third pairs of lines, which is absent in the Masoretic text. In the ancient versions, it is logically the “heavens” that are addressed (as in v. 1 and Isaiah 1:2) and who rejoice with God. That makes more sense than requiring the nations illogically to praise Israel. The restoration also shows how the poem’s conclusion, “heavens…land” (v. 43) forms an inclusion with its beginning, “heavens…earth” (v. 1). It also continues the mythological imagery of God presiding over the divine council and acting as Divine Warrior (see vv. 8-9; vv. 41-42). Almost certainly, the challenge to monotheism [one God] in the original form of the verse is what triggered the attempts to purge the text of polytheistic elements [more gods], i.e. the shift from “heavens” to “nations” and the elision of the parallelism, with its reference to plural deities.
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Note the similar “correction” of the text at v. 8 Avenge the blood: These lines present God as divine blood-avenger (cf. 19:6), who removes the stain of Israel’s blood from the land by requiting the aggressor for having spilled it (19:11-13). Cleanse: The line makes sense as it stands; the textual emendation suggested by NIPS in translators’ note [C.f. Numbers 35:33. Meaning of the Hebrew is uncertain; Ugaritic ‘udm’t “tears” suggest the rendering “And wipe away His people’s tears.” CF. Isaiah 25:8] is neither necessary nor linguistically valid. The moral stain on the land can only be “wiped clean” (the word’s literal meaning) with the blood of the murderer (Numbers 35:33-34; cf. Deuteronomy 21:8): here, the foreign nation. God’s position is nonetheless morally ambiguous, since it was God who had sanctioned the foreign invasion as just punishment for Israel’s wrongdoing (vv. 19-26).
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Deut 32:44-47
32:44 So Moses came with Joshua the son of Nun and spoke all the words of this song in the hearing of the people. 45 Moses finished speaking all these words to all Israel, 46 and he said to them: “Set your hearts on all the words which I testify among you today, which you shall command your children to be careful to observe — all the words of this law. 47 For it is not a futile thing for you, because it is your life, and by this word you shall prolong your days in the land which you cross over the Jordan to possess." NKJV

32:44
HOSHEA THE SON OF NUN

Hoshea, the original name of Joshua, before he came into prominence as Moses’ lieutenant and future successor (Numbers 13:16), was still the name by which he was popularly known. ‘Why is Joshua here called Hoshea? It is to show up his modesty. Although he was now about to become the Divinely-appointed Leader of Israel, he still felt himself the same humble youth that he was in the days of his obscurity’ (Sifri)

32:45-47
THE LAW IS ISRAEL’S LIFE

32:46
THAT YE MAY CHARGE

One more reference to the duty of impressing the coming generation with the necessity of observing the Torah.

32:47
NO VAINTHING

Or, ‘no empty thing’; the Torah is no mere book of empty words, without meaning or message. YE SHALL PROLONG YOUR DAYS. Obedience to the Torah tends to length of life, in that it restrains from sin, which shortens it. A life led in harmony with the demands of the Torah is a life of health and cheerfulness and holiness. ‘The fear of the Lord prolongeth days, but the years of the wicked shall be shortened’ (Proverbs 10:27).
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32:44-47: Double conclusion to the Song.

Two originally separate conclusions joined by Deuteronomy’s editors.  32:44: All the words…frames the Song of Moses in a perfect inclusion (see 31:30), thus concluding that unit.  32:45-47: A separate section, the original continuation of 31:29 prior to the insertion of the Song.  32:46: All the words, specifically, the laws of Deuteronomy (31:24); now, following the insertion of the Song, reinterpreted to refer to both.  32:47: Not a trifling thing, using the same word as the Laws of Hammurabi: “My laws…are trifling only to the fool” (Epilogue).
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Deut 32:48-52

48 Moses to Die on Mount Nebo 

Then the LORD spoke to Moses that very same day, saying: 49 "Go up this mountain of the Abarim, Mount Nebo, which is in the land of Moab, across from Jericho; view the land of Canaan, which I give to the children of Israel as a possession; 50 and die on the mountain which you ascend, and be gathered to your people, just as Aaron your brother died on Mount Hor and was gathered to his people; 51 because you trespassed against Me among the children of Israel at the waters of Meribah Kadesh, in the Wilderness of Zin, because you did not hallow Me in the midst of the children of Israel. 52 Yet you shall see the land before you, though you shall not go there, into the land which I am giving to the children of Israel." NKJV

Deuteronomy 32:49

Conclusion and Instructions to Moses

32:49. Abarim range and Mount Nebo. The Abarim range extends east of the mouth of the Jordan River and on around the northern end of the Dead Sea (sees Deut 32:49). It forms the northwestern rim of the Moabite plateau. The specific peak in this range from which Moses will view the Promised Land is Mount Nebo, 2,740 feet in height. Pisgah and Nebo are identified as the two peaks of Jebel Shayhan, about five miles northwest of Medeba and about a mile and a half apart. They stand about ten miles from the Jordan River. 










(IVP Bible Background Commentary: Old Testament)
Note: Before going on I have two questions:

1. What became of the body of Moses?

2. Did Moses after death go to paradise or to heaven? 

1. ‘Yet Michael, the archangel, when contending with the devil about the body of Moses, did not dare to bring railing accusation against him, but said, The Lord rebuke you.’  Jude 9 Peshitta text Satan wanted to use the body of Moses as he used the serpent on a pole that Israel worshiped later on. Then so that Satan could not use the body, did God change it and bring it to heaven? Just a thought because of the next question.

2. Jesus spoke to His disciples about some standing there [Matthew 16:28] who would not die until they saw Jesus coming back to earth in His kingdom. Jesus takes Peter, James, and John to a high mountain and something happened. (1) He was transfigured [Matthew 17:2] and (2) there appeared before them two men Moses and Elijah representing the dead in Christ [Moses] and those who are raptured [Elijah]. Now comes the question, ‘did God bring Moses from Paradise and Elijah from heaven, or were they both at that time in heaven?         Paul the Learner
32:48-52

MOSES ORDERED TO ASCEND MOUNT NEBO
32:48
THAT SELFSAME DAY

The day on which Moses rehearsed the Song in the hearing of the people.


Rabbi Hertz
32:49
INTO THIS MOUNTAIN OF ABARIM

The mountain range in the north-west of Moab, overlooking the north end of the Dead Sea. UNTO MOUNT NEBO. The summit of the aforementioned range of mountains.


Rabbi Hertz
32:50
AND BE GATHERED UNTO THY PEOPLE
Be joined in soul to the souls of thy people who have preceded thee. A similar expression is used of the death of Abraham (Genesis 25:8) and of Jacob (Genesis 49:33).
CHAPTER THIRTY TWO
Genesis 25:8

8
Then Abraham breathed his last and died in a good old age, an old man and full of years, and was gathered to his people. (NKJ)

Genesis 49:33

33
And when Jacob had finished commanding his sons, he drew his feet up into the bed and breathed his last, and was gathered to his people. (NKJ)

32:50
AS AARON THY BROTHER DIED

Moses had witnessed the passing of Aaron on Mount Hor.

32:50. Mount Hor. The death site for Aaron (although 10:6 identifies his death with Moseroth). The traditional location is near Petra at Jebal Nabi Harun, but this is not “on the border of Edom.” Another possibility is Jebal Madrah; west of Kadesh and near the Edomite border, but it lacks sufficient water sources. 

32:51. Meribah Kadesh in the Desert of Zin. Kadesh Barnea is in the wilderness of Zin (see comment on Num 13:26). This is where the incident in Num 20 occurred when Moses struck the rock for water. Meribah means “quarreling,” and it is a name applied to both instances when water was brought from the rock. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

32:51
YE TRESPASSED AGAINST ME
Literally ‘ye break faith with me’ see Numbers 20:12. IN THE MIDST OF THE CHILDREN OF ISRAEL. It seems that these words are intended to be emphatic. Moses had made Pharaoh acknowledge the greatness of God; the princes of Edom and mighty men of Moab trembled at this achievement (Exodus 15) - but all this was among those outside Israel. In Israel itself, both princes and masses remained unimpressed. Moses’ work, therefore, was in this sense not a success - ‘Ye sanctified me not in the midst of the children of Israel’; see on Leviticus 22:32.
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Numbers 20:12

12
Then the LORD spoke to Moses and Aaron, "Because you did not believe Me, to hallow Me in the eyes of the children of Israel, therefore you shall not bring this assembly into the land which I have given them." (NKJ)
Leviticus 22:32

32
Neither shall ye profane my holy name; but I will be hallowed among the children of Israel: I am the LORD which hallow you, (KJV)

Note: You will notice something about human nature, the generation that was alive after the death of Joshua and the elders, forgot the Law of Moses and went into sin and God had to send judgment to bring them back, this took place many times until after the destruction of Jerusalem by Titus of Rome, God sent them into exile for about 2,000 years until 1948 when Israel again became a nation. The Jews of today do not worship idols or any false gods, but most of them do not even worship the God of Israel, they think that they are ok because of Abraham, how mistaken they are.




Paul the Learner
CHAPTER THIRTY TWO

32:48-52: Moses commanded to die.

This section repeats the announcement of Moses’ death (Numbers 27:12-14) and thus joins it to its logical continuation, the narrative of that death (Deuteronomy chapter 34). The original connection between these two Priestly sections was broken with Deuteronomy’s insertion into the Torah.  32:49: These heights of Abarim to Mount Nebo, as in the Priestly narrative (Numbers 27:12; 33:47); but, according to the Deuteronomistic tradition, Pisgah (3:27). The two traditions are joined at 34:1.  32:50: You shall die, literally “Die…!” 

This unusual imperative establishes that Moses both lives and dies at God’s command (34:5). Gathered to your kin refers specifically to burial in a family tomb, where the bones of the generations would be gathered together (2 Kings 8:24; 22:20; cf. 1 Kings 13:31). Here the phrase is used metaphorically, since Moses’ burial place is unknown (34:6). Mount Hor, consistent with the Priestly tradition (Numbers 20:22-29; 33:37-39); but, in the Deuteronomistic tradition, “Moserah” (10:6).  32:51: You both broke faith, see Numbers 20:1-13.
MOSES

2.1. The Date of Moses. There is extensive evidence for Semitic involvement in Egypt during the Old Kingdom (c. 2700 B.C. - 2190 B.C.), as Egypt’s Delta provided excellent grazing grounds for Asiatic Bedouin. This evidence is even more marked during the Middle Kingdom and Second Intermediate Period (c. 2000 B.C. - 1550 B.C.) as many Asiatic were prisoners of war or merchants or were sent to Egypt as diplomatic gifts. Archaeological evidence reveals Semitic settlement in the northeast Delta at Tell el-Dab’a, Wadi Tumilat, Tell el-Maskhuta and elsewhere. Some scholars place the Genesis patriarchs in the period roughly between 1800 and 1550 B.C. in this area, somewhat contemporary with the Hyksos rule (Hoffmeier, 68).
There was also a significant Semitic population in Egypt in the New Kingdom period (c. 1540 B.C. - 1100 B.C.), putting the exodus story and Moses into a plausible historical context. Laborers making bricks can be seen from the tomb of Rekhmire, vizier of Thutmose III (1479 B.C. - 1425 B.C.), some of whom were taken as prisoners of war from Canaan, a common use of Asiatic during the reign of this king. Thutmose III’s annals provide evidence of thousands of prisoners taken from Palestine during his reign. His successors during the Eighteenth Dynasty continued to bring Asiatic into Egypt. Furthermore, Nineteenth Dynasty monarchs also campaigned in West Asia until the reign of Rameses II (c. 1279 B.C. - 1213 B.C.). By this period, there was thousands of Asiatic in the Delta region, if one accepts the historical veracity of the annals. Most likely they were assigned to building projects and to temples (Hoffmeier, 120).

The new Egyptian monarch mentioned in Exodus 1:8 as the “king who did not know Joseph” has been the subject of much discussion, although the statement most likely represents a dynastic shift in Egypt. In this context, it may have been the beginning of the Eighteenth Dynasty with the accession of Ahmose I, who had expelled the Hyksos. The new Theban rulers would not have “regarded” the people of Joseph. There is also evidence of building activity (military fortresses and storage facilities) in the area of Tell el-Dab’a (Avaris/Pi-Ramesse [or Piramesse]) dated to Ahmose I. There appears to have been a renewed interest by the Egyptian monarchs in the northeast Delta region for a century during the reign of Horemhab until Rameses II (c. 1325 B.C. - 1224 B.C.). This may explain the need for Hebrew “forced labor” in the making of bricks for extensive building projects (Exodus 1). 
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MOSES

Thus, some archaeological data present a possible date for the forced labor and subsequent exodus (and the date of Moses in particular) as the period of the thirteenth century B.C. Of course, the Merneptah Stela (dated to c. 1207 B.C.) is the latest possible date for the exodus, as it implies that Israel was already in Palestine. The biblical text, however, does not provide straightforward evidence for a thirteenth-century date for Moses and the exodus (see Exodus, Date of). Based upon 1 Kings 6:1, the exodus occurred 480 years before Solomon’s fourth year (c. 966 B.C.), which places it about 1450 B.C. The statement in Judges 11:26 that the Israelites had been in the land for three hundred years hence (from 1100 B.C.) agrees in principle with the 1 Kings statements. 
Aside from the possibility that the number 480 might be intended as symbolic (i.e., for twelve generations; which is not done elsewhere in Scripture), there does not appear to be any easy answer to this problem. Most scholars still favor the Ramesside date (c. 1290 B.C. - 1225 B.C.), especially based upon recent archaeological data, with the caveat that the biblical text differs (Hoffmeier, 126). Thus, in this scenario Moses might have flourished during the reign of Rameses II in the thirteenth century B.C. 
2.8. Moses and the Exodus. Hoffmeier (164-75) has investigated a newly discovered canal along Egypt’s border with the Sinai, labeled the Eastern Frontier Canal, which may be associated with one pictured on a relief of Seti I (c. 1300 B.C.) at the Karnak temple in Thebes. This canal may be alluded to in Exodus 14:2 and Num. 33:7 as Pi-hahiroth, the point to which the frontier canal emptied into the Sea of Reeds, according to Hoffmeier (191). The Bible portrays the Israelites as having left Pi-Rameses, moving in a southeastern direction toward the Tjeku region. In any event, the Exodus traditions present a coherent picture of the route the Israelites took through the Sinai.

2.9. Moses, the Tabernacle and the Ark. The techniques used by Moses and his subordinates to build the portable tabernacle reflect Egyptian influence concerning portable structures. Exemplars of prefabricated oak shrines were found in the tomb of Tutankhamun (c. 1350 B.C.). In fact, the arrangement of the tribes by their standards in a “hollow rectangle” also betrays Egyptian training. The Egyptians also used silver trumpets for civil, religious and military purposes (Num. 10:1-10). Ox wagons were often used on military campaigns in Syria by Rameses II at Kadesh, similar to the span of two oxen that drew wagons for Moses (Num 7:3,6-7). The ark also has ancient Near Eastern parallels. 
A treaty between the Hittites and Mitanni during the reign of Suppiluliuma of Hatti (c. 1370 B.C.) mentions that a duplicate of the treaty was deposited before the sun-goddess (Hittite) and Teshub (Hurrian). A treaty between Rameses II of Egypt and Hatti was also deposited beneath the feet of the god of the two parties (i.e., at his footstool). The Israelites deposited the treaty in the chest, which was looked upon figuratively like a footstool (cf. 1 Chronicles 28:2).

2.10. Moses and the Golden Calf. The golden calf, although forbidden as a representation, was intended to depict Yahweh. However, the calf was probably in fact a baby bull, a common item used to represent aspects of divinity throughout the ancient Near East. The animal was a symbol of lordship, strength and fertility. It has been suggested that Aaron did not intend for the calf (i.e., bull) to represent the deity but to function as a pedestal of the invisible God, Yahweh (Sarna, 151). There are numerous artistic examples where gods stand upon lions and bulls.
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MOSES

The “breaking of the tablets” after the incident of the golden calf is reminiscent of Akkadian legal terminology, where the term “to break the tablet” signifies the termination of an agreement. Furthermore, the goddess Anath pulverized and scattered Mot, the death-god in Ugaritic myth, destroying him in much the same way that Moses burned, pulverized and scattered the remains of the golden calf (Exodus 32:20).

2.12. Moses and the Law. Many comparisons have been made between the Mosaic codes in the Pentateuch and cuneiform law codes from  third-millennium B.C. Mesopotamia, especially the laws from Old Babylonian Eshnunna and the Hammurabi Code from Babylon ( nineteenth to eighteenth centuries B.C.). Not only do both employ the conditional “if-then” clause, but many of the laws are nearly identical, exposing a common legal tradition among the Semitic peoples. In fact, many of the biblical laws that we find formulated (and modified) in the Pentateuch may be in fact pre-Mosaic and ultimately derived from a source common to both Israel and Babylonia. There is a unique difference between the Mesopotamian and biblical laws, however. None of the laws are directly attributed to Moses but to God. By way of contrast, the ancient Near Eastern treaties are of human origin and were presented to the deity. Even scholars such as Gressmann (471-82) and Auerbach (172-81) have considered that many aspects of the Mosaic Law, including the Decalogue (Ten Commandments), date to the time of Moses.

The covenants from the Hittite state archives (c.1500 B.C. - 1200 B.C.) also show remarkable similarities to the Mosaic covenant, especially that of Deuteronomy. Both use a suzerain-vassal treaty by which a great king (God) is formally related to a vassal (Israel). These stipulations are also found in Aramaic treaties from Syria in the ninth century B.C. and in the vassal treaties from the Late Assyrian Empire (c. 900 B.C. - 600 B.C.). The typical ancient Near Eastern vassal treaty employed a preamble, a historical prologue (events leading up to the treaty), general stipulations, specific stipulations, divine witnesses and blessings and curses. A great power imposed these conditions on a small state, normally one that had been conquered. 
The structure of the book of Deuteronomy allows the possibility that the book was written in the Late Bronze Age (c. 1400 B.C. - 1200 B.C.; allowing Mosaic authorship) or in the Assyrian period, since it has affinities to the vassal treaties of Esarhaddon (c. 681 B.C. - 668 B.C.). However, many argue that the treaty structure in Deuteronomy reflects a closer parallel to the earlier (Late Bronze Age) treaties, not the later Assyrian ones. The Deuteronomic treaty formula can be structured in the manner similar to the Late Bronze Age treaties: preamble (Deut 1:1-5), historical prologue (Deut 1:6-4:49), general stipulations (Deut 5-11), specific stipulations (Deut 12-26), blessings and curses (Deut 27-28) and witnesses (Deut 30:19; 31:19; 32:1-43).

3. Late Traditions. 

3.1. Post-biblical Jewish Sources. Hellenistic Jewish authors elaborated and expanded the Moses narratives in the OT, describing him as an inventor, lawgiver, architect of civilization, philosopher, prophet, king and even “divine man” (probably in response to attacks on Moses by non-Jewish authors such as Manetho and Apollonius). Philo of Alexandria wrote a life of Moses (De vita Mosis), primarily for a Hellenistic Greek audience that was somewhat familiar with him. He argued that Moses was the inspiration for Greek philosophy, describing him as the classic king, high priest, legislator, prophet and prototype for the Greek idea of the “divine man.” Josephus, also writing for a Greek audience, saw Moses as a “divine man” and even a general in the Egyptian army who married an Ethiopian princess (Ant. 2.10.2 §252-53). He also adds that he was taken up into heaven (Ant. 4.8.48 §§323-326). 
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MOSES

Josephus also argued for Moses’ Israelite origin, rationalizing that the foundling baby refused an Egyptian wet nurse but was happy to take his Hebrew mother’s breast. Moses was also the main figure in a number of Palestinian Jewish texts, where his life and work were surrounded by legends. These include: 
1. Testament of Moses (an interpretation of Deut 31-34, where Moses informs Joshua that God created the world for the sake of Israel), 
2. And Assumption of Moses (possibly a portion of the fragmentary Testament of Moses), 
Both of which Moses reputedly authored. The book of Jubilees is an expanded commentary on Genesis to Exodus 12 with an additional revelation given to Moses by God. Moreover, both Jubilees and the Temple Scroll of Qumran are described as having come from a revelation that God gave to Moses at Sinai. Thus, Moses was given not only the written law but an oral law as well. There are also frequent mentions and amusing stories in rabbinic Judaism, usually highlighting Moses’ role as teacher. In Samaritan tradition Moses was the only prophet and God’s primary means of revelation. Midrashic tradition was profoundly disturbed with the account of Moses’ death in Deuteronomy, and thus it was addressed on many occasions (Goldin).

3.2. New Testament Sources. Moses is frequently mentioned in the NT, primarily in his role as lawgiver, and his name is often cited as representing the law itself. He is described as the author of Pentateuch material (e.g., Lk 24:27, 44). The NT often adds to the Mosaic tradition found in the OT (cf. Heb 11:23-28) and displays knowledge of later Jewish Moses legends (e.g., Acts 7:22; 1 Cor. 10:4). Moses appears in the transfiguration scene along with Elijah (Mt 17:3-4; Mk 9:4-5; Lk 9:30, 33). Moses (or the law) is often portrayed as inferior to Jesus (e.g., Jn 1:17; Heb 3:3-6). Jude 9 adds information concerning the contention between the devil and Michael over the body of Moses, which came from the Jewish apocalyptic source Assumption of Moses (known only in fragments), and 2 Timothy 3:8 adds the names of the Egyptian magicians (Jannes and Jambres), known only from later Jewish tradition.

3.3. Greco-Roman Sources. Moses was clearly the best known of all Jewish figures in classical sources. The information in these sources appears to have been derived only indirectly from biblical sources, however. According to some 
1. (Pseudo-Manetho, Strabo and Apion; see Gager, 19), Moses was an Egyptian priest who was exiled from Egypt along with other inhabitants. 
2. Other writers claim for him Jewish descent (Apollonius Molon; Pompeius Trogus), but with a garbled genealogy. 
The common consensus was that he was the lawgiver to the Jews, although not all saw him in a positive light. Roman authors such as Quintilian (Inst. 3.7.21) and Tacitus (Hist. 5.4-5) saw him developing a destructive superstition and introducing “practices that were opposed to all other men.” He was also known for leading the exodus from Egypt, not as the champion of an oppressed people but as one who fought against true religion (e.g., Manetho; cf. Josephus, Ag. Ap. 1 §§75-90, and in the Egyptiaca of Hectaeus of Abdera, as quoted by Diodorus Siculus, Bib. Hist. 40.3). Moses was also known as a magician in more popular sources (e.g., Celsus, in Origen, Cels. 1.23; 5.41).

(From Dictionary of the Old Testament: Pentateuch, © 2003 by Inter Varsity Christian Fellowship/USA. Published by Inter Varsity Press. 
CHAPTER THIRTY THREE
Deut 33:1-17

33:1 Moses' Final Blessing on Israel 

Now this is the blessing with which Moses the man of God blessed the children of Israel before his death. 

2 And he said: "The LORD came from Sinai, and dawned on them from Seir; He shone forth from Mount Paran, and He came with ten thousands of saints; From His right hand came a fiery law for them. 

3 Yes, He loves the people; All His saints are in Your hand; they sit down at Your feet; everyone receives Your words. 4 Moses commanded a law for us, a heritage of the congregation of Jacob. 5 And He was King in Jeshurun, When the leaders of the people were gathered, All the tribes of Israel together. 

33:6 "Let Reuben live, and not die, nor let his men be few." 

7 And this he said of Judah: “Hear, LORD, the voice of Judah, and bring him to his people; Let his hands be sufficient for him, and may You be a help against his enemies." 

8 And of Levi he said: "Let Your Thummim and Your Urim be with Your holy one, Whom You tested at Massah, And with whom You contended at the waters of Meribah,  9 Who says of his father and mother,

'I have not seen them'; nor did he acknowledge his brothers, or know his own children; for they have observed Your word and kept Your covenant. 10 They shall teach Jacob Your judgments, And Israel Your law. They shall put incense before You, and a whole burnt sacrifice on Your altar. 11 Bless his substance, LORD, and accept the work of his hands; Strike the loins of those who rise against him, And of those who hate him, that they rise not again." 

33:12 Of Benjamin he said: "The beloved of the LORD shall dwell in safety by Him, Who shelters him all the day long; and he shall dwell between His shoulders." 13 And of Joseph he said: "Blessed of the LORD is his land, with the precious things of heaven, with the dew, And the deep lying beneath, 14 With the precious fruits of the sun, With the precious produce of the months, 15 With the best things of the ancient mountains, With the precious things of the everlasting hills, 16 With the precious things of the earth and its fullness, And the favor of Him who dwelt in the bush. Let the blessing come ‘on the head of Joseph, And on the crown of the head of him who was separate from his brothers.'   17 His glory is like a firstborn bull, and his horns like the horns of the wild ox; Together with them He shall push the peoples To the ends of the earth; They are the ten thousands of Ephraim, And they are the thousands of Manasseh." NKJV
Deuteronomy 33:1

The Blessing on the Tribes

33:1. patriarchal pronouncements. In the biblical material the patriarchal pronouncement generally concerns the destiny of the sons with regard to fertility of the ground, fertility of the family and relationships between family members. Blessings or curses pronounced by the patriarch of the family were always taken seriously and considered binding, even though they were not presented as prophetic messages from God. They were usually given when the patriarch was on his deathbed. This chapter is most reminiscent of Gen. 49, when Jacob blessed his sons, the forefathers of the tribes Moses now blesses. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

THE BLESSING OF MOSES

The Song opens the final day of Deuteronomy, and in the course of that day the long-expected summons comes. ‘The whole people understand the mysterious doom, and line the route by which Moses sets out on the journey from which there will be no return. 
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Like a father laying his hands from a death-bed on the heads of his children, the departing Leader blesses the several tribes, as he passes along; then turning to behold the whole multitude for the last time, Moses lifts his hands in general blessing:


“There is none like unto God, O Jeshurun,


  Who rideth upon the heaven as thy help,


  And in His Excellency on the skies.


  The eternal God is a dwelling place,


  And underneath are the everlasting arms.”

Simple, bare prose tells the rest: the solitary ascent into the mount, the long gaze over the Land of Promise, the death. But no wealth of poetic imagination could have made a close for Deuteronomy more harmonious with the body of the book. The life of the lonely Leader has passed out into solitude: and ‘no man knoweth of his sepulchre unto this day:” ‘









Moulton
33:1
AND THIS IS THE BLESSING

This Blessing is a complement as well as a counterpart to the Song in the preceding chapter. Whereas the Song is an admonition, depicting the calamities that were to befall a wayward and disloyal Israel, here is all-blessing, foreshadowing a bright and happy destiny. As to form and contents it is modeled on the Blessing of Jacob; Genesis 49.
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33:1
THE MAN OF GOD

Moses is given this title in Joshua 14:6, and in the heading of Psalm XC, ‘A Prayer of Moses the Man of God.’ The title is sometimes applied to the Prophets; see 1 Samuel 9:6. BEFORE HIS DEATH. Just prior to his death, probably the very day on which he died; compare Genesis 27:7.
Joshua 14:6

6
Then the children of Judah came to Joshua in Gilgal. And Caleb the son of Jephunneh the Kenizzite said to him: "You know the word which the LORD said to Moses the man of God concerning you and me in Kadesh Barnea. (NKJ)

1 Samuel 9:6

6
And he said to him, "Look now, there is in this city a man of God, and he is an honorable man; all that he says surely comes to pass. So let us go there; perhaps he can show us the way that we should go."

(NKJ)

Genesis 27:7

7
'Bring me game and make savory food for me, that I may eat it and bless you in the presence of the LORD before my death. NKJ
Deuteronomy 33:1

Before ascending Mount Nebo to depart this life, Moses took leave of his people, the tribes of Israel, in the blessing which is very fittingly inserted in the book of the law between the divine announcement of his approaching death and the account of the death itself, as being the last words of the departing man of God. The blessing opens with an allusion to the solemn conclusion of the covenant and giving of the law at Sinai, by which the Lord became King of Israel, to indicate at the outset the source from which all blessings must flow to Israel (vv. 2-5). Then follow the separate blessings upon the different tribes (vv. 6-25). 
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33:1
And the whole concludes with an utterance of praise to the Lord, as the mighty support and refuge of His people in their conflicts with all their foes (vv. 26-29). This blessing was not written down by Moses himself, like the song in chapter 32, but simply pronounced in the presence of the assembled tribes.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
33:1-29: The Blessing of Moses.
Based upon the literary precedent of a father’s blessing of his progeny when death is imminent (Genesis 27:27-29; 48:15-16; 49:1-28; cf. 1 Kings 2:1-4), Moses addresses the tribes, arrayed before him (29:1, 9; 31:7, 30) as if all Israel were his own progeny, gathered before the deathbed (Genesis 48:2; 49:33). Conforming to the literary model of the blessing, the tribes are primarily addressed in the singular, as if they were individual sons (cf. v. 19). Surprisingly, Deuteronomy makes no reference to the two sons of Moses (Exodus 2:22; 18:3-4; see also 34:6). This poem is clearly an insertion into Deuteronomy, intruding between God’s command to Moses to ascend Nebo to prepare for his death (32:49-50) and Moses’ compliance (34:1-5).

In its present form the poem was created by editors who have consciously combined several older literary models, in three stages, to create something new:

1. The literary convention of the patriarchal blessing addressed individually to each of the twelve tribes (vv. 6-25).

2. Has been embedded in a framing poem, which is rather addressed to a united Israel (vv/ 1-5, 26-29).

The focus of the framing poem is not on tribal destiny but on YHVH as the Divine Warrior who departs from the distant mountains that are His home. Accompanied by His divine pantheon, God comes to the rescue of His people in a powerful theophany [manifestation of God] that disturbs nature, defeats foreign adversaries (Joshua 5:13-15), and results in His proclamation as Divine King, while ensuring His nation’s rule. This model goes back to the classical victory hymns to the Divine Warrior (Judges Chapter 5; Psalms 18:8-16; Habakkuk Chapter 3; cf. Exodus Chapter 15). 

3. That older model has been significantly transformed, however. In vv. 1-4, the expected climax of the divine theophany in the military defeat of the enemy has been totally eclipsed (cf. vv. 26-29), although it is the logical precondition for the proclamation of God as King (v. 5).

The editors have instead introduced a new climax: Moses’ proclamation of Torah (v. 4). The reference here to Sinai instead of Deuteronomy’s usual Horeb (see 1:2) is an attempt by the later editors of the Blessing to integrate Deuteronomy with the other literary sources of the Torah (Exodus chapters 19-20; Leviticus 25:1; Numbers 10:12). The editors have used an inclusion pattern to embed the Blessing (with its focus upon the individual tribes) into the framing hymn to the Divine Warrior (where united Israel is the focus).

Thus the chiasm Lord:Jacob:Jeshurun:Jeshurun:Jacob:Lord  (A:B:C:C:B:A).
A   Lord  (V. 2)
  B   Jacob  (V. 4)
    C   Jeshurun  (V. 5)



STRUCTURE –INVERSION – The inserted Blessing
    C   Jeshurun  (V. 26)
  B   Jacob  (V. 28)
A   Lord   (V. 29)  
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Older hymns to the Divine Warrior sometimes list the tribes’ contributions to the battle (Judges 5:14-18), facilitating the combination of the two models. Although it draws upon older textual traditions, the poem in its present form is almost certainly exilic or post-exilic. The combination of two separate literary models and the emphasis on Torah rather than on the Divine Warrior’s manifestation in battle suggests the later literary setting.
33:1: Man of God, a prophet, concerning whom “everything that he says comes true” (1 Samuel 9:6; see also Joshua 14:6; 1 Kings 13:1-32; 17:18, 24; 2 Kings 4:7-41). This term is not used of Moses elsewhere in Deuteronomy.











Jewish Study Bible

Deuteronomy 33:2

33:2. Seir. Seir is generally considered the mountainous central region of Edom (elevations generally over 5,000 feet) between Wadi al-Ghuwayr on the north and Ras en-Naqb on the south. 

33:2. Mount Paran. Mount Paran is considered by most a poetic variation for Mount Sinai/Horeb.

(IVP Bible Background Commentary: Old Testament)

Deuteronomy 33:2-5

In the introduction Moses depicts the elevation of Israel into the nation of God, in its origin (v. 2), its nature (v. 3), its intention and its goal (vv. 4, 5).
Verse 2. "Jehovah came from Sinai, and rose up from Seir unto them; He shone from the mountains of Paran, and came out of holy myriads, at His right rays of fire to them." To set forth the glory of the covenant which God made with Israel, Moses depicts the majesty and glory in which the Lord appeared to the Israelites at Sinai, to give them the law, and become their king. The three clauses, "Jehovah came from Sinai...from Seir...from the mountains of Paran," do not refer to different manifestations of God (Knobel), but to the one appearance of God at Sinai. Like the sun when it rises, and fills the whole of the broad horizon with its beams, the glory of the Lord, when He appeared, was not confined to one single point, but shone upon the people of Israel from Sinai, and Seir, and the mountains of Paran, as they came from the west to Sinai. The Lord appeared to the people from the summit of Sinai, as they lay encamped at the foot of the mountain.                 (Keil and Delitzsch Commentary on the Old Testament)
33:2-5
 INTRODUCTIONS
God, revealing Himself majestically unto His people in the desert, gave them a Law through Moses, and united the tribes with God as their king. A similar opening is found in Judges 5, Habakkuk 3, and Psalms LXVIII [68]. The happiness and felicity of the tribes of Israel is all traced back to the Divine Revelation which God bestowed upon His people, as He came with them through the wilderness.
33:2
THE LORD CAME FROM SINAI

The mountain of Revelation, to make His abode in Israel’s midst. Sinai was the starting-point in the manifestation of the Divine glory to Israel. AND ROSE. A metaphor of sunrise. God had ‘dawned’ on them; had ‘risen’ for them, and had shed forth the light of His Law upon Israel, so that henceforth they walked in His light. FROM SEIR. The hill-country of Edom, to the east of Sinai. MOUNT PARAN. Perhaps the mountain-range forming the southern boundary of Canaan. The Divine Presence journeyed, as it were, with Israel from Sinai, through Seir, through Paran, and then finally through the desert; aiding and guarding them, even until they became established in the good inheritance Divinely promised to the Fathers.
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33:2
HOLY
Better, of holy ones. As in Psalm 68:18, God is here poetically depicted as coming forth from the angelic hosts that surround His throne. A FIERY LAW. A Law given out of the midst of the fire (Deuteronomy 5:19-23, Targum); ‘a Law of fire’ (Mendelssohn, Hirsch). This translation takes the Hebrew with the Massoretes, as two words. The second of these words, ‘Law’, however, occurs only in the latest books of Scripture. Many translators, therefore, follow the Kethib and translate the phrase, ‘at His right hand were streams for them.’
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Psalms 68:18

18
You have ascended on high, you have led captivity captive; you have received gifts among men, even from the rebellious, that the LORD God might dwell there. (NKJ)

33:2: The Lord came from Sinai; He shone: God’s departure from His distant mountain stronghold, dramatically coming to the rescue of His people, closely follows the model of Judges 5:4; Habakkuk 3:3. Sinai…Seir: The geography intended by the parallelism is anomalous. Normally Sinai is located in the Sinai Peninsula, south of Israel, while Seir, associated with Edom (Judges 5:4), and lies in the east, in southern Transjordan. And approached from Ribeboth-kodesh: The place name is otherwise unknown; and the alternative in translators’ note [Cf. Meribah Kadesh, 32:51], Kadesh, has no connection to God’s theophany.
The Hebrew can also be understood (with LXX, Samaritan; cf. NRSV) as “with Him were thousands of holy ones,” i.e. the divine council who accompany God into battle (32:8; Psalms 68:18; 89:8). This alternative translation, which only changes the vowels of one word in the Masoretic text (from approached to “with Him,”) is to be preferred since it preserves the poem’s representation of God as Divine Warrior (see 33:1-29 notes). God similarly ventures forth from Sinai, at the head of a divine host of “thousands upon thousands,” to appear in theophany in Psalms 68:18.         Jewish Study Bible

‘And I saw heaven opened, and behold, I saw a white horse; and he who sat upon him was called Faithful and True, and in righteousness he judges and makes war. 12 ‘His eyes were like a flame of fire, and on his head were many crowns; and he had names written, no man knew but he himself. 13 And he was clothed with a vesture dipped in blood; and he called his name. The Word of God.  14 And the armies which were in heaven followed him on white horses clothed in fine linen, pure and white. 15 And out of his mouth came a sharp two-edged sword, that with it he should smite the nations; and he will rule them with a rod of iron; and he will tread the winepress of the fierceness and wrath of Almighty God. 16 And he had a name written on his vesture and on his thigh, KING OF KINGS AND LORD OF LORDS.

(See Joshua 5:13-15 appearance of the Word to Joshua)   Revelation 19:11-16 Peshitta Syriac text
33:3
HE LOVETH THE PEOPLES

The tribes of Israel; compare Genesis 28:3. If the word ‘peoples’ is taken literally, the meaning is that, although the Divine Law was given to Israel alone, God’s love embraces all peoples. ‘The Lord is good to all; and his tender mercies are over all His works’ (Psalms CXLV, 9).
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33:3
HIS HOLY ONES

Either of the ‘tribes’, or of the peoples. If the latter, then the good and pious of all nations are meant, as well as of Israel. RV has '‘his saints’; or Israel’s Saints. RECEIVING OF THY WORDS. The next verse defines ‘thy words’, ‘the Law which Moses commanded us, as an inheritance of the congregation of Jacob.’
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33:4    INHERITANCE.  Better HERITAGE

The latter (Heritage) may be spent by the heir at his discretion. A (Inheritance) however, is an entailed estate, inalienable, and must remain in the family to be handed on from father to son undiminished. Such is the Torah unto Israel. It is transmitted from age to age and generation to generation, so that it is never forgotten.    

















Rabbi Hertz

33:5
AND THERE WAS A KING IN JESHURUN

Thus began God’s Kingdom over Israel. 

Note: The above section, especially verses 1-3, is among the most difficult passages in Scripture. The different translations are, therefore, both numerous and uncertain. In a popular commentary it is not possible to take note of them all.
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               Septuagint 285 B.C.                                      



Targum of Onkelos 220 A.D.
‘Now this is the blessing with which Moses, the man            ‘And this is the benediction wherewith Mosheh, the
Of God blessed the children of Israel, before his death;

prophet of the Lord, blessed the children of Israel
And he said: 2 The Lord came from Sina and shined


before his death; and he said: 2 The Lord was
Upon us our of Seir; He hasted from mount Paran,


revealed from Sinai, and the brightness of His glory
With myriads from Kades; His angels with Him on his

appeared to us from Seir. He was revealed in His
Right. 3 He compassionated His people; all the sanctified

power upon the mountain of Pharan, and with Him
Are under thy sway, but these are immediately under thee.
Were ten thousand saints; 3 He gave us, written with




Deuteronomy 33:1-3 LXX                           His own right hand, the law from the midst of the fire.















Deuteronomy 33:1-3 Targum of Onkelos
33:3: Their hallowed, originally, the divine council. The poem’s editors seem to have shifted it to refer to Israel (7:6; 14:2, 21; 26:19; 28:9; Leviticus 19:2; Numbers 16:3) to permit a transition to v. 4.  33:4: Moses charged us: Since Moses is himself the speaker (v. 1), the change of perspective is disruptive and suggests that the verse was inserted so as to present the promulgation of Mosaic Torah as the climax of the Divine Warrior’s Theophany! (See 33:1-29).  33:5: Then He became King: Although the subject is not specified, it almost certainly refers to God as Divine King of Israel (Exodus 15:18; Numbers 23:21; Judges 8:22-23; 1 Samuel 8:7; Isaiah 33:22; Psalms 29:10). NJPS’ capitalized pronoun reflects this interpretation. The idea of God’s kingship is central to the Bible, but is rarely explicit in the Torah. Jeshurun, see 32:15 notes.












Jewish Study Bible
Note: After the incident at the sea of reeds [Red Sea] when God fought for Israel and destroyed the army of Pharaoh, He was looked upon as a Great Warrior and when He appeared with a sworn drawn to Joshua and told him to remove his shoes from his feet because the ground was holy, and fighting along side of Israel against there enemies, He became an example of what the Messiah was, and so when this lamb of God appeared and did not ‘restore the kingdom unto Israel’ Acts 1 they did not understand why Jesus [Yeshua] did not destroy the Roman Empire and make Israel the greatest nation in the earth. Well this lamb is also a lion and according to Revelation 19 He will come and show His power not only on one nation but on all the earth that He is KING OF KING AND LORD OF LORDS.   Paul the Learner
Jeshurun = Upright, i.e. the ideal Israel as the “upright” nation, possessing all these laws.  
1 Samuel 8:7 ‘…for they have not rejected thee: but they have rejected me, that I should not reign over them.’  Israel rejects God as King.
Revelation 19:16 God becomes King not only over Israel but over the entire world.  Paul the Learner
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Deuteronomy 33:3

Verse 3. "Yea, nations He loves; all His holy ones are in Thy hand: and they lie down at Thy feet; they rise up at Thy words." ‘Amiym chobeeb is the subject placed first absolutely: "nations loving," sc., is he; or "as loving nations-all Thy holy ones are in Thy hand." The nations or peoples are not the tribes of Israel here, any more than in Deut 32:8, or Gen 28:3; 35:11, and 48:4; whilst Judges 5:14 and Hosea 10:14 cannot come into consideration at all, for there the word is defined by a suffix. The meaning of the words depends upon whether "all His holy ones" 
1. Are the godly in Israel, 
2. Or the Israelites generally, 
3. Or the angels. 
There is nothing to favor the first explanation, as the distinction between the godly and the wicked would be out of place in the introduction to a blessing upon all the tribes. The second has only as seeming support in Daniel 7:21 ff. and Exodus 19:6. It does not follow at once from the calling of Israel to be the holy nation of Jehovah that all the Israelites were or could be called "holy ones of the Lord." Least of all should Num. 16:3 be adduced in support of this. Even in Dan. 7 the holy ones of the Most High are not the Jews generally, but simply the godly, or believers, in the nation of God. The third view, on the other hand, is a perfectly natural one, on account of the previous reference to the holy myriads. The meaning, therefore, would be this: The Lord embraces all nations with His love, He who, so to speak, has all His holy angels in His hand, i.e., His power, so that they serve Him as their Lord. They lie down at His feet. 

Verse 4-5. "Moses appointed us a law, a possession of the congregation of Jacob. And He became King in righteous-nation (Jeshurun); there the heads of the people assembled, in crowds the tribes of Israel." The God who met Israel at Sinai in terrible majesty, out of the myriads of holy angels, who embraces all nations in love, and has all the holy angels in His power, so that they lie at His feet and rise up at His word, gave the law through Moses to the congregation of Jacob as a precious possession, and became King in Israel. This was the object of the glorious manifestation of His holy majesty upon Sinai. Instead of saying, "He gave the law to the tribes of Israel through my mediation," Moses personates the listening nation, and not only speaks of himself in the third person, but does so by identifying his own person with the nation, because he wished the people to repeat his words from thorough conviction, and because the law which he gave in the name of the Lord was given to himself as well, and was as binding upon him as upon every other member of the congregation.

In a similar manner the prophet Habakkuk identifies himself with the nation in chapter 3, and says in v. 19, out of the heart of the nation, "The Lord is my strength,...who makes me to walk upon mine high places," - an expression which did not apply to himself, but to the nation as a whole. So again in the 20th  and 21st  Psalms, which David composed as the prayers of the nation for its king, he not only speaks of himself as the anointed of the Lord, but addresses such prayers to the Lord for himself as could only be offered by the nation for its king. "A possession for the congregation of Jacob." "Israel was distinguished above all other nations by the possession of the divinely revealed law (Deut 4:5-8); that was its most glorious possession, and therefore is called its true keimee°lion" (Knobel). The subject in v. 5 is not Moses but Jehovah, who became King in Jeshurun (see at Deut 32:15 and Exodus 15:18). "Were gathered together;" this refers to the assembling of the nation around Sinai (Deut 4:10 ff.; cf. Exodus 19:17 ff.), to the day of assembly (Deut 9:10; 10:4; 18:16).

(Keil and Delitzsch Commentary) 
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33:6-25
  THE BLESSINGS OF THE TRIBES

33:6
LET REUBEN LIVE

The Hebrew idiom is equivalent to ‘long live Reuben’, or, ‘God save Reuben’ (as in I Kings 1:25). AND NOT DIE. Living in Transjordania, he was exposed to constant attacks from numerous enemies. IN THAT HIS MEN BECOME FEW. Let not the death of Reuben take place through a diminution in his numbers. At the first census taken in the time of Moses, the number of Reubenites capable of bearing arms was 46,500 men (Numbers 1:21). At the second, it had dwindled to 43,730 men (Numbers 26:7).  In David’s time much of their territory was conquered by the Moabites. Mesha, in the ninth century BC, when describing his victories against the Eastern tribes, does not even mention the tribe of Reuben.





















Rabbi Hertz
33:7
JUDAH

33:7
HEAR, LORD, THE VOICE OF JUDAH

‘Hear, O Lord, the prayer of Judah when he goeth forth to battle; and bring him back to his people in peace’ (Onkelos). Judah was the first to undertake the conquest of the unconquered portion of Palestine; and for some time, his possessions were an enclave, surrounded by the Canaanites. Hence this prayer that he be united to the other tribes. HIS HANDS SHALL CONTEND FOR HIM. He needs and deserves Divine help, as he will be fighting the fight of all Israel.





         Rabbi Hertz
33:6: Reuben, who once had the leadership of the first-born (see Genesis 49:3-4), is apparently threatened with extinction, owing to military pressures in Transjordan. (Simeon, Jacob’s second-born, is missing from the list entirely).  33:7: Judah, in sore trouble because of an unnamed adversary (perhaps the Philistines), should be helped by other tribes. This depiction contrasts sharply with Genesis 49:8-12.


















Jewish Study Bible
Deuteronomy 33:6

Simeon was the next in age to Reuben; but he is passed over entirely, because according to Jacob's blessing (Gen. 49:7) he was to be scattered abroad in Israel, and lost his individuality as a tribe in consequence of this dispersion, in accordance with which the Simeonites simply received a number of towns within the territory of Judah (Joshua 19:2-9), and, "having no peculiar object of its own, took part, as far as possible, in the fate and objects of the other tribes, more especially of Judah" (Schultz).

Although, therefore, it is by no means to be regarded as left without a blessing, but rather as included in the general blessings in vv. 1 and 29, and still more in the blessing upon Judah, yet it could not receive a special blessing like the tribe of Reuben, because, as Ephraim Syrus observes, 
1. The Simeonites had not endeavored to wipe out the stain of the crime which Jacob cursed, but had added to it by fresh crimes (more especially the audacious prostitution of Zimri, Num 25). 
2. Even the Simeonites did not become extinct, but continued to live in the midst of the tribe of Judah, so that as late as the eighth century, in the reign of Hezekiah, thirteen princes are enumerated with their families, whose fathers' houses had increased greatly (1 Chronicles 4:34 ff.);

3. And these families effected conquests in the south, even penetrating into the mountains of Seir, for the purpose of seeking fresh pasture (1 Chronicles 4:39-43). 
4. Hence the assertion that the omission of Simeon is only conceivable from the circumstances of a later age is as mistaken as the attempt made in some of the MSS of the Septuagint to interpolate the name of Simeon in the second clause of v. 6.
Deuteronomy 33:7

The blessing upon Judah is introduced with the formula, "And this for Judah, and he said:" "Hear, Jehovah, the voice of Judah, and bring him to his people; with his hands he fights for him; and help against his adversaries wilt Thou be." 
CHAPTER THIRTY THREE

33:7
Judah, from whom the scepter was not to depart (Gen. 49:10), is mentioned before Levi as the royal tribe. The prayer, May Jehovah bring Judah to his people, can hardly be understood in any other way than it is by Onkelos [Targum] and Hengstenberg (Christology I. 80), viz., as founded upon the blessing of Jacob, and expressing the desire, that as Judah was to lead the way as the champion of his brethren in the wars of Israel against the nations, he might have a prosperous return to his people; for the thought, "introduce him to the kingdom of Israel and Judah" (Luther), or "give up to him the people which belongs to him according to Thine appointment" (Schultz), is hardly implied in the words, "bring to his people." Other explanations are not worth mentioning. What follows points to strife and war: "With his hands (yaadaayw accusative of the instrument, vid, Gesenius §138, 1, note 3 to beget, whence a son; Ewald, §283, a.) Is he fighting (raab participle of riyb) for it (the nation); Thou wilt grant him help, deliverance before his foes."               (Keil and Delitzsch Commentary on the Old Testament) 
Deuteronomy 33:8

33:8. Thummim and Urim. These were devices used by the priests to give *oracular messages. See the comment on Exodus 28:30. 



(IVP Bible Background Commentary: Old Testament)
33:8-11

LEVI

We note the omission of Simeon, who is joined with Levi in Jacob’s Blessing, Genesis 49:5. The probable explanation is that Jacob had foretold that both Simeon and Levi should have their territories divided up among the other tribes. As Simeon’s possessions consisted of only 19 unconnected cities within the territory of Judah (Joshua 19:2-9), the tribe of Simeon was regarded as included in Judah.
Joshua 19:9

9
The inheritance of the children of Simeon was included in the share of the children of Judah, for the share of the children of Judah was too much for them. Therefore the children of Simeon had their inheritance within the inheritance of that people. (NKJ)

In blessing Levi, Moses prays that the privilege of guarding the Urim and the Thummim may remain with Levi, who had proved his fidelity to the Divine cause in the Wilderness.

           Rabbi Hertz
33:8
THY THUMMIM AND THY URIM

Objects connected with the breast-plate of the High Priest. HOLY ONE. The tribe of Levi personified as an individual. DIDST PROVE. At Massah (Exodus 17:1-7) and at Meribah (Numbers 20:1-13), when the piety of Moses and Aaron, the two great sons of Levi, was put to a severe test.
Rabbi Hertz

33:9
WHO SAID OF HIS FATHER……CHILDREN

This describes in emphatic language the disinterested spirit in which the tribe of Levi discharges its office: the disregard of even the closest family ties, when they interfere with the performance of religious duties. Thus, the Levites slew every man his companion and every man his neighbour, as a punishment for their worship of the Golden Calf; Exodus 32:27. AND KEEP THY COVENANT. See Malachi 2:5-7 (‘My covenant was with him of life and peace. The law of truth was in his mouth, and unrighteousness was not found in his lips; he walked with me in peace and uprightness, and did turn away many from iniquity. For the priest’s lips should keep knowledge, and they should seek the law at his mouth’). Rabbi Hertz

CHAPTER THIRTY THREE
33:10
THINE ORDINANCES Such being the Levites’ record, they are worthy of having the prerogative of teaching Israel the precepts of God as laid down in the Torah, and designed for the maintenance of justice between man and man. 
33:11
HIS SUBSTANCE

Better, his might (Driver); his ability for the efficient performance of his duties. THE LOINS. The seat of bodily strength. THEM THAT HATE HIM. Those who are opposed to the priestly prerogatives like Korah (Numbers 16).















Rabbi Hertz
Deuteronomy 33:8-11

Levi. - Vv. 8, 9. "Thy right and Thy light is to Thy godly man, whom Thou didst prove in Massah, and didst strive with him at the water of strife; who says to his father and his mother, I see him not; and does not regard his brethren, and does not know his sons: for they observed Thy word, and kept Thy covenant." This blessing is also addressed to God as a prayer. The Urim and Thummim - that pledge, which the high priest wore upon his breast-plate, that the Lord would always give His people light to preserve His endangered right (vid., Exodus 28:29-30) - are here regarded as a prerogative of the whole of the tribe of Levi. Thummim is placed before Urim, to indicate at the outset that Levi had defended the right of the Lord, and that for that very reason the right of the Urim and Thummim had been given to him by the Lord. "Thy holy one" is not Aaron, but Levi the tribe-father, who represents the whole tribe to which the blessing applies; hence in vv. 9 b and 10 the verb passes into the plural.

Deuteronomy 33:8-11

To define more precisely the expression "Thy holy one," reference is made to the trials at Massah and at the water of strife, on the principle that the Lord humbles His servants before He exalts them, and confirms those that are His by trying and proving them. The proving at Massah refers to the murmuring of the people on account of the want of water at Rephidim (Exodus 17:1-7, as in Deut 6:16 and 9:22), from which the place received the name of Massah and Jeribah; the striving at the water of strife, to the rebellion of the people against Moses and Aaron on account of the want of water at Kadesh (Num 20:1-13). 
At both places it was primarily the people who strove with Moses and Aaron, and thereby tempted God. For it is evident that even at Massah the people murmured not only against Moses, but against their leaders generally, from the use of the plural verb, "Give ye us water to drink" (Exodus 17:2). This proving of the people, however, was at the same time a proof, to which the Lord subjected the heads and leaders of the nation, for the purpose of trying their faith. And thus also, in Deut 8:2 ff., the whole of the guidance of Israel through the desert is described as a trial and humiliation of the people by the Lord. But in Moses and Aaron, the heads of the tribe of Levi, the whole of the tribe of Levi was proved. The two proving by means of water are selected, as Schultz observes, "because in their correlation they were the best adapted to represent the beginning and end, and therefore the whole of the temptations."

Verse 9-11. In these temptations Levi had proved itself "a holy one," although in the latter Moses and Aaron stumbled, since the Levites had risen up in defense of the honor of the Lord and had kept His covenant, even with the denial of father, mother, brethren, and children (Mt 10:37; 19:29). The words, "who says to his father," etc., relate to the event narrated in Exodus 32:26-29, where the Levites draw their swords against the Israelites their brethren, at the command of Moses, after the worship of the golden calf, and execute judgment upon the nation without respect of person. 
CHAPTER THIRTY THREE

33:9-11
To this we may add Num 25:8, where Phinehas interposes with his sword in defense of the honor of the Lord against the shameless prostitution with the daughters of Moab. On these occasions the Levites manifested the spirit which Moses predicates here of all the tribe. By the interposition at Sinai especially, they devoted themselves with such self-denial to the service of the Lord, that the dignity of the priesthood was conferred upon their tribe in consequence. - In vv. 10 and 11, Moses celebrates this vocation: "They will teach Jacob Thy rights, and Israel Thy law; bring incense to Thy nose and whole-offering upon Thine altar. Bless, Lord, his strength, and let the work of his hands be well-pleasing to Thee: smite his adversaries and his haters upon the hips that they may not rise!” 
The tribe of Levi had received the high and glorious calling to instruct Israel in the rights and commandments of God (Lev 10:11), and to present the sacrifices of the people to the Lord, viz., incense in the holy place, whole-offering in the court. "Whole-offering," a term applied to the burnt-offering, which is mentioned as being the leading sacrifice. The priests alone were actually entrusted with the instruction of the people in the law and the sacrificial worship; but as the rest of the Levites were given them as assistants in their service, this service might very properly be ascribed to the whole tribe; and no greater blessing could be desired for it than that the Lord should give them power to discharge the duties of their office, should accept their service with favor, and make their opponents powerless. The enemies and haters of Levi were not only envious persons, like Korah and his company (Num 16:1), but all opponents of the priests and Levites. The loins are the seat of strength (Ps 69:24; Job. 40:16 Proverbs 31:1; 17). 

(Keil and Delitzsch Commentary on the Old Testament)
33:8-11: Levi, once a warlike tribe (Genesis 49:5-7), is to receive the prerogatives of the priesthood: to teach law, or Torah (v. 10), and to officiate at the altar.  33:8: Thummim and Urim, the priestly divination devices (Exodus 28:30; Ezra 2:63). Massah and Meribah, see Exodus 17:1-7; Numbers 20:2-13.  33:9: On Levi’s zealous loyalty to the covenant, at the expense of father and mother…brothers…his own children, thus are complying with 13:7, see Exodus 32:25-29.  





Jewish Study Bible
33:12
BENJAMIN

33:12
THE BELOVED OF THE LORD

Even as Benjamin was the favorite of Jacob, Moses sees in that parental love for Benjamin a reflection of God’s love for that tribe. SHALL DWELL IN SAFETY BY HIM. God shall ever be at the side of Benjamin to aid and shield him. Rashi explains this ‘nearness’ of Benjamin to God to mean that the Temple would be situated in his territory. The Temple itself was just within the rocky border of Benjamin, whilst its courts were in Judah.

33:12
ALL THE DAY

For ever. Once Jerusalem - which was in Benjamin’s territory - had been chosen as the spot for the Sanctuary, the Shechinah (the presence of God) never left it for another spot. BETWEEN HIS SHOULDERS. Joshua 15:8 uses the same Hebrew word for ‘shoulder’ to denote the side of the hill on which Jerusalem and the Temple were to stand.








Rabbi Hertz

Joshua 15:8

8
And the border went up by the Valley of the Son of Hinnom to the southern slope of the Jebusite city (which is Jerusalem). The border went up to the top of the mountain that lies before the Valley of Hinnom westward, which is at the end of the Valley of Rephaim northward. (NKJ)

CHAPTER THIRTY THREE
Deuteronomy 33:12

Benjamin. - "The beloved of the Lord will dwell safely with Him; He shelters him at all times, and he dwells between His shoulders." Benjamin, the son of prosperity, and beloved of his father (Gen. 35:18; 44:20), should bear his name with right. He would be the beloved of the Lord, and as such would dwell in safety with the Lord (‘aalaayw, lit., founded upon Him). The Lord would shelter him continually. The participle expresses the permanence of the relation: is his shelterer. In the third clause Benjamin is the subject once more; he dwells between the shoulders of Jehovah. "Between the shoulders" is equivalent to "upon the back" (vid, 1 Samuel 17:6). 
The expression is founded upon the figure of a father carrying his son (Deut 1:29). This figure is by no means so bold as that of the eagle's wings, upon which the Lord had carried His people, and brought them to Himself (Exodus 19:4; vid, Deut 32:11). There is nothing strange in the change of subject in all three clauses, since it is met with repeatedly even in plain prose (e.g., 2 Samuel 11:13); and here it follows simply enough from the thoughts contained in the different clauses, whilst the suffix in all three clauses refers to the same noun, i.e., to Jehovah. There are some who regard Jehovah as the subject in the third clause, and explain the unheard-of figure which they thus obtain, viz., that of Jehovah dwelling between the shoulders of Benjamin, as referring to the historical fact that God dwelt in the temple at Jerusalem, which was situated upon the border of the tribes of Benjamin and Judah. 
To this application of the words Knobel has properly objected, that God did not dwell between ridges (= shoulders) of mountains there, but upon the top of Moriah; but, on the other hand, he has set up the much more untenable hypothesis, that the expression refers to Gibeon, where the tabernacle stood after the destruction of Nob by Saul. - Moreover, the whole nation participated in the blessing which Moses desired for Benjamin; and this applies to the blessings of the other tribes also. All Israel was, like Benjamin, the beloved of the Lord (vid, Jer 11:15; Ps 60:7), and dwelt with Him in safety (vid. v. 28).

(Keil and Delitzsch Commentary on the Old Testament)
33:13-17

JOSEPH

The twin tribe, Ephraim and Manasseh, receives the temporal blessings of fertility of soil and military prowess, accompanied by uninterrupted enjoyment of the Divine favour.

Rabbi Hertz
33:13
THE PRECIOUS THINGS OF HEAVEN

The gifts of nature - rain, sunshine, warmth - that is indispensable for fertility. FOR THE DEW. Compare Isaac’s blessing of Jacob (Genesis 27:28), ‘God give thee of the dew of heaven.’ COUCHETH. Old English for ‘croucheth’.














Rabbi Hertz
33:14
FRUITS OF THE SUN

Every form of yearly produce matured by the light and warmth of the sun. YIELD OF THE MOONS. ‘The produce of the months’; in other words, the fruit and vegetation of successive seasons.  
Rabbi Hertz
33:15
TOPS OF THE ANCIENT MOUNTAINS

The vegetation which so luxuriantly adorns the peaks and slopes of the mountain-ranges of Palestine.

CHAPTER THIRTY THREE

33:16
PRECIOUS THINGS OF THE EARTH

After speaking of the fertility of the hills and mountains, the Seer (Prophet’s were called Seer’s first) turns to the precious products of the plains and valleys. THAT DWELT IN THE BUSH. See Exodus 3:2-10, when God, after making Himself known to Moses ‘in a flame of fire out of the midst of the bush’, promises to become the Redeemer of Israel. PRINCE AMONG HIS BRETHREN. Eminent among his brethren’s the last two lines (in the English) are a quotation from Genesis 49:26.
Rabbi Hertz
Genesis 49:26

26
The blessings of your father have excelled the blessings of my ancestors, up to the utmost bound of the everlasting hills. They shall be on the head of Joseph, and on the crown of the head of him who was separate from his brothers. (NKJ)

Deuteronomy 33:13-16

Joseph. - V. 13. "Blessed of the Lord be his land, of (in) the most precious things of heaven, the dew, and of the flood which lies beneath, (v. 14) and of the most precious of the produce of the sun, and of the most precious of the growth of the moons, (v. 15) and of the head of the mountains of olden time, and of the most precious thing of the everlasting hills, (v. 16) and of the most precious thing of the earth, and of its fullness, and the good-will of Him that dwelt in the bush: let it come upon the head of Joseph, and upon the crown of him that is illustrious among his brethren." 
What Jacob desired and solicited for his son Joseph, Moses also desires for this tribe, namely, the greatest possible abundance of earthly blessing, and a vigorous manifestation of power in conflict with the nations. But however un-mistakable may be the connection between these words and the blessing of Jacob (Gen. 49:22 ff.), not only in the things desired, but even in particular expression, there is an important difference which equally strikes us, namely, that in the case of Jacob the main point of the blessing is the growth of Joseph into a powerful tribe, whereas with Moses it is the development of power on the part of this tribe in the land of its inheritance, in perfect harmony with the different times at which the blessings were pronounced.

Jacob described the growth of Joseph under the figure of the luxuriant branch of a fruit-tree planted by the water; whilst Moses fixes his eye primarily upon the land of Joseph, and desires for him the richest productions. "May his land be blessed by Jehovah from (min of the cause of the blessing, whose author was Jehovah; vid, Ps 28:7; 104:3) the most precious thing of the heaven." meged, which only occurs again in the Song of Sol. 4:13, 16, and 7:14, is applied to precious fruits. The most precious fruit which the heaven yields to the land is the dew.    (Keil and Delitzsch Commentary on the Old Testament)
33:17
FIRSTLING BULLOCKS
Ephraim, to whom Jacob had given the precedence over the elder brother Manasseh; Genesis 48:19. AND HIS HORNS. The figure of the bull is here employed as the emblem of strength. HE SHALL GORE. Ephraim shall extend his conquests over remote peoples. AND THEY ARE. Better, and these be; the reference is to the myriads of the men of Ephraim, and the thousands of the men of Manasseh. 
Rabbi Hertz
Deuteronomy 33:17

All the sons of Joseph resembled oxen, but Ephraim was the most powerful of them all. He was endowed with majesty; his horns, the strong weapon of oxen, in which all their strength is concentrated, were not the horns of common oxen, but horns of the wild buffalo (reem, Num 23:22), that strong indomitable beast (cf. Job. 39:9 ff.; Ps 22:22 ). With them he would thrust down nations, the ends of the earth, i.e., the most distant nations (vid, Ps 2:8 Ps 7:9 Ps 22:28). 
CHAPTER THIRTY THREE

33:17
"Together," i.e., all at once, belongs rhythmically to "the ends of the earth." Such are the myriads of Ephraim, i.e., in such might will the myriads of Ephraim arise. To the tribe of Ephraim, as the more numerous, the ten thousands are assigned; to the tribe of Manasseh, the thousands.

(Keil and Delitzsch Commentary on the Old Testament)
33:16-17: By ascribing primacy of rule and the status of firstling to Joseph, this blessing conflicts with the law affirming the norm of primogeniture (21:15-17).  33:16: Presence in the Bush refers to Exodus 3:1-6; 19:1-20:21. Elect goes back to a time when Joseph (the Northern Kingdom, destroyed in 722 BCE) enjoyed greater prestige than Judah (v. 7)  33:17: Ephraim and Manasseh, the two tribes making up “the house of Joseph” (Genesis 48:13-14).








Jewish Study Bible 
Deuteronomy 33:18-29

33:18 And of Zebulun he said: “Rejoice, Zebulun, in your going out, And Issachar in your tents! 19 They shall call the peoples to the mountain; There they shall offer sacrifices of righteousness; for they shall partake of the abundance of the seas and of treasures hidden in the sand." 20 And of Gad he said: “Blessed is he who enlarges Gad; He dwells as a lion, and tears the arm and the crown of his head. 21 He provided the first part for himself, because a lawgiver's portion was reserved there. He came with the heads of the people; He administered the justice of the LORD, And His judgments with Israel." 22 And of Dan he said: "Dan is a lion's whelp; He shall leap from Bashan." 
33:23 And of Naphtali he said: "O Naphtali, satisfied with favor, And full of the blessing of the LORD,

Possess the west and the south." 24 And of Asher he said: "Asher is most blessed of sons; Let him be favored by his brothers, and let him dip his foot in oil. 25 Your sandals shall be iron and bronze; as your days, so shall your strength be.  26 "There is no one like the God of Jeshurun, Who rides the heavens to help you, And in His Excellency on the clouds. 27 The eternal God is your refuge, and underneath are the everlasting arms; He will thrust out the enemy from before you, And will say, 'Destroy!' 

33:28 Then Israel shall dwell in safety, the fountain of Jacob alone, in a land of grain and new wine; His heavens shall also drop dew. 29 Happy are you, O Israel! Who is like you, a people saved by the LORD?
The shield of your help and the sword of your majesty! Your enemies shall submit to you, and you shall tread down their high places." NKJV
33:18 a   ZEBULUN

33:18
GOING OUT

General activity; here probably a reference to the maritime enterprises of the tribe. The territory of Zebulun stretched from what is now known as Lake Tiberias to the Mediterranean, which fact gave it an active share in the sea-traffic. Jacob’s blessing is, ‘Zebulun shall dwell at the beach of the sea, and he shall be for a haven of ships.’











Rabbi Hertz
33:18 b -19

ISSACHAR

33:18
IN THY TENTS

In the enjoyment of rest; in the quiet pursuit of a peaceful life, possibly an agricultural one. While Zebulun chose adventure and enterprise, Issachar preferred ‘a stay-at-home’ existence. The Talmud interprets ‘tents’ as homes for the study of the Law. In I Chronicles 12:32, the men of Issachar are said to have been the religious teachers in Israel. 
CHAPTER THIRTY THREE

33:18
Scripture here links Zebulun, the merchant and man of action, with Issachar, the student, the man of spirit; as if to show how necessary it is that these two types should always work in co-operation.
























Rabbi Hertz
1 Chronicles 12:32

32
of the children of Issachar who had understanding of the times, to know what Israel ought to do, their chiefs were two hundred; and all their brethren were at their command; (NKJ)

33:19
CALL PEOPLES

They shall invite the tribes to join them in thanksgiving to God. THE MOUNTAIN. Zion, the place which God shall choose as His sanctuary. This is nowhere expressly named in Deuteronomy, and is here likewise left undefined. SACRIFICES OF RIGHTEOUSNESS. Due, fitting, legal sacrifices; see Psalms 4:5. FOR. Gives the reason why the two tribes invite ‘the peoples’ to worship: it is because of the rich blessings which Zebulun and Issachar enjoy. SUCK…….THE SEAS. A reference to Zebulun’s fishing and sea-carrying trade. HIDDEN TREASURES OF THE SAND. Probably a reference to Issachar’s manufacture of glass, which according to Josephus, Targum Jonathan and Talmud, took place on the sands of Acre.

















Rabbi Hertz
Psalms 4:5

5
Offer the sacrifices of righteousness, and put your trust in the LORD. (NKJ)

Deuteronomy 33:18-19

Zebulon and Issachar. - "Rejoice, Zebulon, at thy going out; and, Issachar, at thy tents. Nations will they invite to the mountain; there offer the sacrifices of righteousness: for they suck the affluence of the seas and the hidden treasures of the sand." The tribe of the last two sons of Leah Moses unites together, and, like Jacob in Gen. 49:13, places Zebulon the younger first. He first of all confirms the blessing which Jacob pronounced through simply interpreting their names as omnia, by calling upon them to rejoice in their undertakings abroad and at home. "At thy tents" corresponds to "at thy going out" (tents being used poetically for dwellings, as in Deut 16:7); like "sitting" to "going out and coming in" in 2 Kings 19:27; Isa 37:28; Ps 139:2. 
And describes in its two aspects of work and production, rest and recreation. Although "going out" (enterprise and labor) is attributed to Zebulon, and "remaining in tents" (the comfortable enjoyment of life) to Issachar, in accordance with the delineation of their respective characters in the blessing of Jacob, this is to be attributed to the poetical parallelism of the clauses, and the whole is to be understood as applying to both in the sense suggested by Graf, "Rejoice, Zebulon and Issachar, in your labor and your rest."









(Keil and Delitzsch Commentary on the Old Testament)
33:18-19: Zebulun and Issachar will enjoy great influence owing to the resources of the Mediterranean and Lake Chinnereth, later known as the Sea of Galilee (Genesis 49:13).     Jewish Study Bible 
33:20-21
GAD

33:20
THAT ENLARGETH GAD

Gads territory was east of Jordan - the territory of Sihon, king of the Amorites, and was larger than the territory of any of the Western tribes. Gad ‘enlarger’ is God. AS A LIONESS. Gad was famed for courage and success in war; see I Chronicles 12:8.
CHAPTER THIRTY THREE














1 Chronicles 12:8

8
Some Gadites joined David at the stronghold in the wilderness, mighty men of valor, men trained for battle, who could handle shield and spear, whose faces were like the faces of lions, and were as swift as gazelles on the mountains: (NKJ)
33:21
AND HE CHOSE A FIRST PART

Gad is praised for his foresight in being the first of all the tribes to choose his territory; Numbers 32:1. PORTION OF A RULER. Or, ‘commander’s portion,’ a district worthy of a martial leader. The meaning of this and the following line is very uncertain. THERE CAME THE HEADS. He took his part in the conquest of Western Palestine. HE EXECUTED THE RIGHTEOUSNESS OF THE LORD. He (Gad) fulfilled that which he had promised; to cross the Jordan and assist the other tribes to dispossess their enemies (Numbers 32:31). This is probably a case of the Perfect of certainty - the future action being viewed as past. In this way he did his duty in carrying out the righteous will and ordinances of God who had decreed that Israel should inherit the land of Canaan.





Rabbi Hertz
Deuteronomy 33:20-21  
" Just as in the blessing of Noah (<Gen. 9:26>) the God of Shem is praised, to point out the salvation appointed by God for Shem, so here Moses praises the Lord, who enlarged Gad, i. e., who not only gave him a broad territory in the conquered kingdom of Sihon, but furnished generally an unlimited space for his development (vid., <Gen. 26:22>), so that he might unfold his lion-like nature in conflict with his foes. On the figure of a lioness, see <Gen. 49:9>; and on the warlike character of the Gadites, the remarks on the blessing of Jacob upon Gad (<Gen. 49:19>). 
The second part of the blessing treats of the inheritance which Gad obtained from Moses at his own request beyond Jordan. [raa’aah (OT 7200)], with an accusative and [l], signifies to look out something for oneself (<Gen. 22:8; 1 Sam. 16:17>).









Keil and Delitzsch
33:20-21: Gad occupied the best tableland in Transjordan but aided the other tribes in the occupation of Canaan (Numbers chapter 32).  












Jewish Study Bible
Deuteronomy 33:22

33:22. Bashan. The region of Bashan is centered in the area of the upper Yarmuk River, east of the Sea of Galilee. Its northern border is Mount Hermon. Dan’s territory was originally in the south by the Philistine coast, but the Danites moved north to the region of the city called Dan north of the Sea of Galilee and contiguous to Bashan. 




(IVP Bible Background Commentary: Old Testament)

33:22

DAN

33:22
LION’S WHELP

In the Blessing of Jacob (Genesis 49:17), Dan is compared to a serpent for mischievous subtlety. Here he is spoken of as a lion for agility, as a young lion leaping forth from the crevices and caves of the rocks of Bashan, a land celebrated for the size and strength of its cattle (Deuteronomy 32:14). Both similes refer to the nimbleness and adventurous spirit for which the tribe of Dan was celebrated. Samson was a Danite.






















Rabbi Hertz

33:23

NAPHTALI

33:23
SATISFIED WITH FAVOUR

Satiated with good will. ‘Ancient and modern writers vie with one another in praising the soil and climate of the territory owned by Naphtali’ (Driver). POSSESS THOU THE SEA. 
CHAPTER THIRTY THREE

The sea of Kinnereth’ or Lake Tiberias. THE SOUTH. On the west of the sea of Kinnereth, Naphtali’s territory was ‘so styled in contrast to the main possessions of the tribe which were further north’ (Driver). Its soil was especially fruitful in the region of Huleh and on the shore of the sea. The ‘fruits of Kinnereth’ are celebrated in the Talmud.














Rabbi Hertz

Deuteronomy 33:22

Dan is "a young lion which springs out of Bashan." Whilst Jacob compared him to a serpent by the way, which suddenly bites a horse's feet, so that its rider falls backward, Moses gives greater prominence to the strength which Dan would display in conflict with foes, by calling him a young lion which suddenly springs out of its ambush. The reference to Bashan has nothing to do with the expedition of the Danites against Laish, in the valley of Rehoboth (Judges 18:28), as this valley did not belong to Bashan. It is to be explained from the simple fact, that in the regions of eastern Bashan, which abound with caves, and more especially in the woody western slopes of Jebel Hauran, many lions harbored, which rushed forth from the thicket, and were very dangerous enemies to the herds of Bashan. Even if no other express testimonies to this fact are to be found it may be inferred from the description given of the eastern spurs of Antilibanus in the Song of Sol. (4:8), as the abodes of lions and leopards. The meaning leap forth, spring out, is confirmed by both the context and dialects, though the word only occurs here.
(Keil and Delitzsch) 
33:22: Dan, vigorous as a lion’s whelp, must here already have migrated from its original tribal allotment on the coastal plain, adjacent to the Philistine pentapolis, to the far north, at the base of Mount Hermon (Judges Chapter 18). Bashan, in northern Transjordan.  33:23: Naphtali located in the region of the Sea of Galilee and the Ginnesar plain, west and south of Dan.





Jewish Study Bible
Deuteronomy 33:23

Naphtali. - "O Naphtali, satisfied with favor, and full of the blessing of Jehovah; of sea and south shall he take possession." If the gracefulness of Naphtali is set forth in the blessing of Jacob, by comparing it to a gazelle, here Moses assures the same tribe of satisfaction with the favor and blessing of God, and promises it the possession of the sea and of the south, i.e., an inheritance which should combine the advantages of the sea-a healthy sea-breeze-with the grateful warmth of the south. This blessing is expressed in far too general terms for it to be possible to interpret it historically, as relating to the natural characteristics of the inheritance of the Naphtalites in Canaan, or to regard it as based upon them, apart altogether from the fact, that the territory of Naphtali was situated in the north-east of Canaan, and reached as far as the sea of Galilee, and that it was for the most part mountainous, though it was a very fertile hill-country (Joshua 18:32-39). 



(Keil and Delitzsch Commentary on the Old Testament)
33:24. bathing feet in oil. Washing feet was a constant need and an act of hospitality in the dusty terrain. Only the wealthy and genteel, however, would regularly make use of (olive) oil for the washing. Compare John 12:3. This metaphor speaks of prosperity. 

33:25. bolts of the gates. The locking system on gates and doors usually included a bar (wood or metal) that slid into openings in the posts. Brackets that held the bar firmly to the doors are probably what are referred to by the “bolts” of this passage. The gate could be breached by applying a battering ram to the center where the doors met in order to break the bar. Brackets would make the bar much harder to break, but they in turn could break. Brackets of bronze or iron could make a gate much harder to break through. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
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33:24-25

ASHER

33:24
BLESSED BE ASHER ABOVE SONS

An exposition of the meaning of the name Asher (‘happy’). He was to be blessed ‘above sons’; in other words, to enjoy exceptional prosperity. THE FAVOURED. Favored of his brethren, so that they delight in his good fortune. DIP HIS FOOT IN OIL. A metaphor for great abundance. The olive tree was especially fruitful in the territory of Asher.









Rabbi Hertz

33:25
IRON AND BRASS SHALL BE THY BARS

Asher’s dwelling shall be impregnable. His territory being in the far north and also on the sea-coast, it needed to be strongly fortified. AS THY DAYS, SO SHALL THY STRENGTH BE. ‘May your strength last like your days’ (Moffatt); or, ‘as thy younger days, so shall thy old age be’ Leeser.

Deuteronomy 33:24-25

Asher. - "Blessed before the sons be Asher; let him be the favored among his brethren, and dipping his foot in oil. Iron and brass be thy castle; and as the days of thy life let thy rest continue." Asher, the prosperous (see at Gen 30:13), was justly to bear the name. He was to be a child of prosperity; blessed with earthly good, he was to enjoy rest all his life long in strong fortresses. It is evident enough that this blessing is simply an exposition of the name Asher, and that Moses here promises the tribe a verification of the omen contained in its name. Mibaaniym baaruwk­ does not mean "blessed with children," or "praised because of his children," in which case we should have baanaayw; but "blessed before the sons" (cf. Judges 5:24), i.e., blessed before the sons of Jacob, who were peculiarly blessed, equivalent to the most blessed of all the sons of Israel.      (Keil and Delitzsch Commentary on the Old Testament)
33:24-25: Asher, located below Phoenicia, is to be strong and prosperous.        Jewish Study Bible
33:26-29
EPILOGUE:
GOD, THE ABIDING SOURCE OF ISRAEL’S:

1.  SECURITY

2.  PROSPERITY
3.  VICTORY
Like the introductory section, verses 2-6, the epilogue celebrates the felicity, material and spiritual, of the nation as a whole, through the goodness and protecting care of God.

33:26
THERE IS NONE LIKE UNTO GOD, O JESHURUN

‘There is no God, but the God of Israel’ (Onkelos). RIDETH UPONS THE HEAVEN AS THY HELP. The Seer compares God to a king in his chariot, and he sees God ride upon the heavens to bring victory to Israel. IN HIS EXCELLENCY. In His loftiness and surpassing grandeur.

Rabbi Hertz
33:27
THE ETERNAL GOD IS A DWELLING-PLACE

He is Israel’s home and refuge; even, as Moses himself declares, ‘O Lord, Thou hast been our dwelling place in all generations’ Psalms 90:1. THE EVERLASTING ARMS.  Arms whose strength shall never be exhausted. He who is enthroned in heaven above is also the God who is with His people below.  See Isaiah 43:2. Not only is God a dwelling-place for His people, He is their unfailing support. 
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33:27
His everlasting arms, which do no grow weary, are ever bearing them up and sustaining them
. HE THRUST OUT THE ENEMY FROM BEFORE THEE. God proved that He is His people’s everlasting Friend and Helper by the fact that He dislodged their enemies.


Rabbi Hertz
Isaiah 43:2-3

2
When you pass through the waters, I will be with you; and through the rivers, they shall not overflow you. When you walk through the fire, you shall not be burned, nor shall the flame scorch you. 3 For I am the LORD your God, the Holy One of Israel, your Savior; I gave Egypt for your ransom, Ethiopia and Seba in your place. (NKJ)

33:28
DWELLETH IN SAFETY………ALONE

‘Every individual Israelite would dwell in isolated security, each one singly under his vine and under his fig-tree. There would be no need to mass themselves together for self-protection against any external enemy’




















Rashi

33:29
WHO IS LIKE UNTO THEE?

What nation on earth is like unto Israel!  A unique people, in the care of a unique God. SAVED. Victorious, and not by the weapons of war, but by the protecting love of God. THAT IS THE SWORD OF THY EXCELLENCY. God’s protection of Israel is Israel’s excellent and triumphant sword. TREAD UPON THEIR HIGH PLACES. ‘With such golden words Moses takes leave of his people. By its very position alone, Israel could have become the happiest people of the world, if it had made use of its position and remained faithful to the spirit of its Laws’







Herder
Deuteronomy 33:26-29

The conclusion of the blessing corresponds to the introduction. As Moses commenced with the glorious fact of the founding of the kingdom of Jehovah in Israel, as the firm foundation of the salvation of His people, so he also concludes with a reference to the Lord their eternal refuge, and with a congratulation of Israel which could find refuge in such a God.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)

33:26-29: The resumption of the hymn to the Divine Warrior (vv. 2-5) and a return to the focus upon Jeshurun (v. 26), meaning all Israel (v. 28).  33:26: Much like the Canaanite storm god Ba’al, Israel’s Divine Warrior is represented as riding upon the clouds (Isaiah 19:1; Psalms 18:10; 68:33).  33:27: As translators note indicates the Hebrew is difficult. NJPS translation, although plausible, seem inconsistent with the emphasis of v. 26 upon God as Divine warrior. On that basis, the alternate reconstruction of the Hebrew by the NRSV seems more appropriate: “He subdues the ancient gods, shatters the forces of old; he drove out the enemy before you, and said, ‘Destroy!”

33:28: As an Ugaritic epic, the theophany of the Divine Warrior and His proclamation as King results in the fertility of the land.  33:29: Tread on their backs, the standard biblical and Near Eastern symbol of military triumph (Joshua 10:24; Psalms 110:1; also attested in Neo Assyrian reliefs.).





















Jewish Study Bible  
CHAPTER THIRTY FOUR
Deut 34:1-12

34:1 Moses Dies on Mount Nebo 

Then Moses went up from the plains of Moab to Mount Nebo, to the top of Pisgah, which is across from Jericho. And the LORD showed him all the land of Gilead as far as Dan, 2 all Naphtali and the land of Ephraim and Manasseh, all the land of Judah as far as the Western Sea,   3 the South, and the plain of the Valley of Jericho, the city of palm trees, as far as Zoar. 4 Then the LORD said to him, “This is the land of which I swore to give Abraham, Isaac, and Jacob, saying, 'I will give it to your descendants.' I have caused you to see it with your eyes, but you shall not cross over there." 5 So Moses the servant of the LORD died there in the land of Moab, according to the word of the LORD. 

34:6 And He buried him in a valley in the land of Moab, opposite Beth Peor; but no one knows his grave to this day. 7 Moses was one hundred and twenty years old when he died. His eyes were not dim nor his natural vigor diminished. 8 And the children of Israel wept for Moses in the plains of Moab thirty days. So the days of weeping and mourning for Moses ended. 9 Now Joshua the son of Nun was full of the spirit of wisdom, for Moses had laid his hands on him; so the children of Israel heeded him, and did as the LORD had commanded Moses. 10 But since then there has not arisen in Israel a prophet like Moses, whom the LORD knew face to face, 11 in all the signs and wonders which the LORD sent him to do in the land of Egypt, before Pharaoh, before all his servants, and in all his land, 12 and by all that mighty power and all the great terror which Moses performed in the sight of all Israel. NKJV
34:1-3. view from Mount Nebo. At this point the Mediterranean Sea is about sixty miles west, but it cannot be seen because the hills on the west side of the Jordan obscure the view. On a clear day one can see Mount Hermon, about a hundred miles to the north, the mountains to the northwest that flank the Jezreel Valley (Tabor and Gilboa), and the mountains of the central hill country (Ebal and Gerizim) and to the southwest as far as Engedi. 

34:1-3. the boundaries of the land. Even though the land has not been distributed yet, this viewing of the land is described partially by tribal territories, to be distinguished from the geographical descriptions given in Deut 1:7. The description moves from Moses’ point toward the north and then counterclockwise through the land. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)








THE     DEATH      OF     MOSES
Before his eyes close for ever, Moses beholds from afar the Promised Land from the top of Pisgah, and dies there according to God’s decree. His incomparable rank as a prophet and unique place in the history of Israel


















Rabbi Hertz
34:1
WENT UP……….NEBO

From that height he came down no more. ‘Amidst the tears of the people, the women beating their breasts and the children giving way to uncontrolled wailing, he withdrew. At a certain point in his ascent he made a sign to the weeping multitude to advance no further, taking with him only the elders, the high priest Eleazar and the general Joshua. At the top of the mountain, he dismissed the elders, and then, as he was embracing Eleazar and Joshua, and still speaking to them, a cloud suddenly stood over him, and he vanished in a deep valley’














Josephus  70 AD
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34:1
UNTO MOUDNT NEBO, TO THE TOP OF PISGAH

‘Pisgah’ was the specific name for a series of mountain-ranges in the high plateau of Moab. In Deuteronomy 32:49, as well as in Numbers 27:12, these ranges are designated by the more general name of ‘the mountain of the regions beyond’. Nebo was the special name of one of these mountain-ranges (compare Numbers 21:20).
Numbers 21:20

20
and from Bamoth, in the valley that is in the country of Moab, to the top of Pisgah which looks down on the wasteland. (NKJ)

In the clear air of Palestine, he saw the Land lying before him. From the top of Pisgah all Western  Palestine is in sight - the undulating forests of Southern Gilead, the snow-clad top of Hermon, mounts Tabor and Gilboa, Ebal and Gerizim, the heights of Benjamin and Judah, the Mount of Olives, and Zion, Bethlehem and Hebron and Beersheba.  Sifri states that Moses was given something more than a mere physical glimpse of the Holy Land. 
34:1
He was shown all the land of Israel as it then was in its prosperity, and as it would be in the days of its adversity. He was given a prophetic vision of the main episodes in the future history of Israel; so that he saw Samson and Gideon, Deborah and David, taking up his unfinished task of leadership and was vouchsafed a vision of all that would happen unto Israel till the Judgment Day.


Rabbi Hertz

Remember that this chapter is editorial and historical. Always part of the Pentateuch. Probably written by Joshua, or Samuel, or even the School of the Prophets.







Paul the Learner
THE BOOK OF THE LAW
It is an allegation of the “Higher” Criticism (which dispenses with documentary or even MSS evidence and therefore differs altogether from “Textual” Criticism) that the five books known as the Pentateuch were not written by, or even during the time of Moses, but in the time of king Manasseh, or even as late as Ezra. But a definite “book” is spoken of throughout the Old Testament as being constantly written in, with directions how it was to be added to and kept up by the prophets raised up from time to time for that purpose, among others. The first occurrence is found in Exodus 17:14. To this, in the margin, all the others are referred back. They are now given below, so that the chain may be examined link by link and its completeness and perfection seen by all.
1. Exodus 17:14.   Written by Jehovah’s command (cp. Deuteronomy 25:19). The Hebrew word “the book” is bassepher.

2. Exodus 24:4, 7.   Written by Moses, and “the book of the covenant sprinkled,” with the people.
3. Exodus 34:27.     Jehovah’s command. “Write thou.”
4. Numbers 33:1, 2. Written by Moses “by the commandment of Jehovah.” From the first three months of the first year to the last quarter of the fortieth year (cp. Deuteronomy 1:2, 3 with 2:14).
5. Deut. 1:5   The word “declare” = set forth plainly, and implies writing (the word occurs only in Deuteronomy 27:8 and Habakkuk 2:2), and includes from Deuteronomy 1:6 to 33:29.

6. Deut. 4:8 includes more than this book of Deuteronomy, and 4:2 must refer to what was then written (cp. 26:16; 29:21).
7. Deut. 17:18. The book kept “before the priests and Levites,” and to be copied by the king. This was the standard copy (chapter 31:9, 25, 26); to be read at the Feast of Tabernacles in the Sabbatical years (chapter 31:10-13).           I will stop here there are 32 references listed. 
The Companion Bible
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Deuteronomy 34:1-4

After blessing the people, Moses ascended Mount Nebo, according to the command of God (Dt 32:48-51), and there the Lord showed him, in all its length and breadth, that promised land into which he was not to enter. From Nebo, a peak of Pisgah, which affords a very extensive prospect on all sides, he saw the land of Gilead, the land to the east of the Jordan as far as Dan, i.e., not Laish-Dan near the central source of the Jordan (Judges 18:27), which did not belong to Gilead, but a Dan in northern Peraea, which has not yet been discovered (see at Gen 14:14); and the whole of the land on the west of the Jordan, Canaan proper, in all its different districts, namely, "the whole of Naphtali," i.e., the later Galilee on the north, "the land of Ephraim and Manasseh" in the centre, and "the whole of the land of Judah," the southern portion of Canaan, in all its breadth, "to the hinder (Mediterranean) sea" (see Dt 11:24). 
34:1-4
Also "the south land" (Negev: see at Num 13:17), the southern land of steppe towards the Arabian Desert, and "the valley of the Jordan" (see Gen. 13:10), i.e., the deep valley from Jericho the palm-city (so called from the palms which grew there, in the valley of the Jordan: Judges 1:16; 3:43; 2 Chronicles 28:15) "to Zoar" at the southern extremity of the Dead Sea (see at Gen 19:22). This sight of every part of the land on the east and west was not an ecstatic vision, but a sight with the bodily eyes, whose natural power of vision was miraculously increased by God, to give Moses a glimpse at least of the glorious land which he was not to tread, and delight his eye with a view of the inheritance intended for his people.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)

34:1-12: The death of Moses.

This chapter highlights the absence of access to Moses, who leaves behind no progeny and whose burial site is unknown. The Torah alone is the enduring Mosaic bequest. After the insertion of the Song of Moses (chapter 32) and the Blessing of Moses (chapter 33), the chapter directly continues the narrative concerning the death of Moses and the transfer of leadership to Joshua, his successor (chapter 31). At another level, however, the chapter also directly continues the narrative thread of Numbers 27, where God had commanded Moses to “ascend these heights” to survey the Promised Land before his death, and to “lay your hand” upon Joshua, to transfer the mantle of authority to him (vv. 12, 18). The belated resumption of that narrative, with its two themes of Mosaic death and succession, forms a literary bracket around the book of Deuteronomy, suggesting that editors interrupted the narrative in order to work Deuteronomy into the Torah.

34:1: Went up, responding to the command of 32:49; Numbers 27:12. The verse joins two different traditions about the site of Moses’ death:

1. Mount Nebo, which is in Transjordan, east of Jericho;

2. The summit of Pisgah, which is slightly to its west, and unmentioned in 32:49.

Seeking to preserve both traditions, the editor presents them as if they were the same.

34:2-3: The lofty vintage point allows Moses to look northward to the Sea of Galilee (area of the tribal allotment of Dan and Naphtali), to the Western Sea (the Mediterranean), south to the Negeb desert and along the Jordan rift valley as far south as Zoar (once located at the southern end of the Dead Sea as one of the “cities of the Plain” and thus likely destroyed; Genesis 14:2, 8; 19-29).   Jewish Study Bible 
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34:4
THOU SHALT NOT GO OVER THITHER

‘To labour, and not to see the end of our labours; to sow and not to reap; to be removed from this earthly scene before our work has been appreciated, and when it will be carried on not by ourselves but by others - is a law so common in the highest characters of history, that none can be said to be altogether exempt from its operation’














Stanley

34:5
SO MOSES THE SERVANT OF THE LORD

Ibn Ezra remarks that even in the act of dying Moses was still the servant of God, obeying the command of the Master. DIED THERE. Scripture thus stresses the fact that Moses was human in regard to death, even as he was as to birth. ACCORDING TO THE WORD OF THE LORD. ‘At the mouth of the Lord’. God, say the Rabbis, spares the righteous the bitterness of death, and takes away their souls with a kiss.


















Rabbi Hertz

Deuteronomy 34:6

34:6. Baal Peor. The Wadi Ayun Musa at the foot of Mount Nebo is generally considered to be the Valley of Beth Peor, with the site Khirbet Ayun Musa as probably the town. 
(IVP Bible Background Commentary)
34:6
HE WAS BURIED IN THE VALLEY

In some depression on the Pisgah range. According to Rabbinic legend, God buried Moses in a grave that had been prepared for him at Creation (Ethics of the Fathers, 5:6). NO MAN KNOWETH OF HIS SEPULCHRE. It has been hidden from human ken, say the Rabbis, so that it might not become a place of pilgrimage for those who deify national heroes. He lies in an unknown sepulchre and unvisited tomb. It is the seal of his self-effacement. 











Rabbi Hertz

34:6
UNTO THIS DAY

These words, as the whole of the latter portion of this chapter, were added by Joshua. This is the opinion of Rabbi Judah. Poetic and touchingly beautiful are the words of Rabbi Meir: ‘These verses, the Holy One, blessed be He, dictated, and Moses wrote them down in tears.’ Such was the view of Philo: - ‘The Divine Spirit fell upon him, and he prophesied with discernment while still alive the story of his own death; told, ere the end, how the end came; toll how he was buried with none present, surely by no mortal hands but by immortal powers; how all the nation wept and mourned for him a whole month and made open display, private and public, of their sorrow, in memory of his vast benevolence and watchful care for each one of them and for all’












Rabbi Hertz
Deuteronomy 34:5-6

After this favor had been granted him, the aged servant of the Lord was to taste death as the ages of sin. There, i.e., upon Mount Nebo, he died, "at the mouth," i.e., according to the commandment, "of the Lord" (not "by a kiss of the Lord," as the Rabbins interpret it), in the land of Moab, not in Canaan (see at Num 27:12-14). "And He buried him in the land of Moab, over against Beth Peor." The subject in this sentence is Jehovah. Though the third person singular would allow of the verb being taken as impersonal 
(E’thapsan auto'n, LXX: they buried him), such a rendering is precluded by the statement which follows, "no man knoweth of his sepulcher unto this day." 
"The valley" where the Lord buried Moses was certainly not the Jordan valley, as in Deut 3:29, but most probably "the valley in the field of Moab, upon the top of Pisgah," mentioned in Num. 21:20, near to Nebo; in any case, a valley on the mountain, not far from the top of Nebo. – 
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34:5, 6
The Israelites inferred what is related in vv. 1-6 respecting the end of Moses' life, from the promise of God in Deut 32:49, and Num 27:12-13, which was communicated to them by Moses himself (Deut 3:27), and from the fact that Moses went up Mount Nebo, from which he never returned. Even if his sin at the water of strife rendered it necessary that he should suffer the punishment of death, as a memorable example of the terrible severity of the holy God against sin, even in the case of His faithful servant; yet after the justice of God had been satisfied by this punishment, he was to be distinguished in death before all the people, and glorified as the servant who had been found faithful in all the house of God, whom the Lord had known face to face (v. 10), and to whom He had spoken mouth to mouth (Num 12:7-8). 
The burial of Moses by the hand of Jehovah was not intended to conceal his grave, for the purpose of guarding against a superstitious and idolatrous reverence for his grave; for which the opinion held by the Israelites, that corpses and graves defiled, there was but little fear of this. But, as we may infer from the account of the transfiguration of Jesus, the intention was to place him in the same category with Enoch and Elijah. As Kurtz observes, "The purpose of God was to prepare for him a condition, both of body and soul, resembling that of these two men of God. Men bury a corpse that it may pass into corruption. 
If Jehovah, therefore, would not suffer the body of Moses to be buried by men, it is but natural to seek for the reason in the fact that He did not intend to leave him to corruption, but, when burying it with His own hand, imparted a power to it which preserved it from corruption, and prepared the way for it to pass into the same form of existence to which Enoch and Elijah were taken, without either death or burial." - There can be no doubt that this truth lays at the foundation of the Jewish theologoumenon mentioned in the Epistle of Judge, concerning the contest between Michael the archangel and the devil for the body of Moses.









(Keil and Delitzsch Commentary on the Old Testament)
34:5: At the command of the Lord, see 32:50. The unusual formulation greatly honors Moses, who, despite advanced age, does not die of old age nor succumb to physical or intellectual infirmity.  34:6: He buried him: The clear indication is that God Himself buried Moses, as He Himself sealed Noah into the ark (Genesis 7:16). Instead of Moses’ progeny assuming the important legal responsibility of caring for the dead, God undertook it personally. This divine care fits the image of Moses in Deuteronomy. Beth-Peor, see 3:29; 4:46; Joshua 13:20. No one knows his burial place, thus precluding pilgrimages to the site as a shrine.



















Jewish Study Bible

Deuteronomy 34:7
34:7. apocryphal literature concerning the death of Moses. Jude 9 speaks of a dispute over the body of Moses, and apocryphal and rabbinic literature speculated about it in a number of places, particularly in The Assumption of Moses (of which manuscripts are no longer known) and The Testament of Moses (known from one Latin manuscript from the sixth century A.D.). 
1. The former speaks of Moses ascending directly to heaven, 
2. While in the latter it is implied that he dies a natural death. 
Deuteronomy makes it very clear that he died, and there is nothing remarkable in the account. The text leaves it somewhat ambiguous who buried Moses, but it is clear that the grave site is unmarked and unknown.









(IVP Bible Background Commentary: Old Testament)
Note: In Matthew 17:3 Moses represented the Law, and those to be raised from the dead, while Elijah represented those “caught up” without dying. Both mentioned in Malachi 4:4, 5   Paul the Learner
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34:6 He buried him = Jehovah buried Moses. Said of no other. Hence, when raised from the dead at the Transfiguration of Christ in Matthew 17:1-3, Satan, who has the power of death (Hebrews 2:14). ‘Contended’ with Michael the Archangel about his body, recorded in Jude 9. So God has buried the Law for those who, being “in Jesus,” has died and is dead to the Law. Cp. Romans 6:2, 6-8; 7:1-5, 6. Just a thought to consider.















Paul the Learner
34:7
NOR HIS NATURAL FORCE ABATED
‘Neither had his freshness fled’. He suffered none of the infirmities of age, and the natural freshness of his body had not become dried up.










Rabbi Hertz
Deuteronomy 34:8

34:8. plains of Moab. This is the broad plain or steppe region immediately north of the Dead Sea and east of the Jordan River, just opposite the “plains of Jericho” (Joshua 4:13). Its location serves as the jumping-off point for entrance into Canaan. (See Numbers 22:1.) 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

34:8
THE MOURNING FOR MOSES WERE ENDED

The days of mourning even for the best men must have an end. It is wrong unduly to prolong them, the workman passes, but the work must be continued. ‘No sooner did the sun of Moses set, than the sun of Joshua rose’ (Talmud).













Rabbi Hertz
34:7: A hundred and twenty see 31:2.  34:8: Thirty days, so also for Aaron (Numbers 20:29). Israel mourns the loss of Moses for the full mourning period stipulated for a parent (21:13).  34:9: Joshua…was filled with the spirit of wisdom: As at 1:13 and 16:18-20, Deuteronomy revises earlier traditions to stress wisdom as the essential qualification of office, and thus what Joshua receives from Moses. In Numbers 27:18, Joshua was already “an inspired man” (often associated with prophecy or possession), while Moses was to transfer his “authority” to him. Here “the spirit of wisdom” is what Joshua receives from Moses. Because Moses had laid his hands upon him: as at Numbers 27:22-23, a means of transfer of attributes (Leviticus 16:21; Numbers 8:10-13), here used for investiture into office.  Jewish Study Bible
Deuteronomy 34:9-12

Joshua now took Moses' place as the leader of the people, filled with the spirit of wisdom (practical wisdom, manifesting itself in action), because Moses had ordained him to his office by the laying on of hands (Num 27:18). And the people obeyed him; but he was not like Moses. "There arose no more a prophet in Israel like unto Moses, whom the Lord knew face to face," i.e., so far as the miracles and signs were concerned which Moses did, by virtue of his divine mission, upon Pharaoh, his servants, and his land, and the terrible acts which he performed before the eyes of Israel (vv. 11 and 12; vid., Deut 26:8, and 4:34). "Whom Jehovah knew:" not who knew Him, the Lord. 
"To know," like ginoo'skein in 1 Cor. 8:3, relates to the divine knowledge, which not only involves a careful observance (Deut 2:7), but is also a manifestation of Himself to man, a penetration of man with the spiritual power of God. Because he was thus known by the Lord, Moses was able to perform signs and wonders, and mighty, terrible acts, such as no other performed either before or after him.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
CHAPTER THIRTY FOUR
34:12
IN THE SIGHT OF ALL ISRAEL
‘Such was the end of the Hebrew Lawgiver - a man who, considered merely in an historical light, without any reference to his Divine inspiration, has exercised a more extensive and permanent influence over the destinies of his own nation and mankind at large than any other individual recorded in the annals of the world’


















Milman

34:10-12: An editor eulogizes Moses as marking the pinnacle of prophecy, both because of his direct access to divine revelation and his power to work miracles. This double elevation of Moses to an ideal standard differs from his more human representation elsewhere in the book. The contrast between the two suggests that an editor’s later, idealizing retrospective operates here, as Deuteronomy is now worked into the Torah.  34:10: Never again: Note the discrepancy between the perspective of this verse and the divine promise to Moses that the line of prophetic succession will continue in the future: I will raise up a prophet for them…like yourself” (18:18). Face to face, rather than through dreams or visions (13:2); similarly, Exodus 33:11; Numbers 12:8-10. Other traditions reject that Moses had such direct access to God (Exodus 33:20-23).












Jewish Study Bible
Note: Jehovah did indeed rise up another prophet; it was Yeshua [Jesus] who was greater than Moses because He was Jehovah who spoke to Moses.






Paul the Learner
REMARKS ON THE COMPOSITION OF THE PENTATEUCH.

If we close our commentary with another survey of the entire work, viz., the five books of Moses, we may sum up the result of our detailed exposition, so far as critical opinions respecting its origin are concerned, in these words: We have found the decision which we pronounced in our General Introduction, as to the internal unity and system of the whole Torah, as well as its Mosaic origin, thoroughly confirmed. With the exception of the last chapters of the fifth book, which are distinctly shown to be an appendix to the Mosaic Torah, added by a different hand, by the statement in Deut 31:24 ff., that when the book of the law was finished Moses handed it over to the Levites to keep, there is nothing in the whole of the five books which Moses might not have written. There are no historical circumstances or events either mentioned or assumed, which occurred for the first time after Moses was dead. Neither the allusion to the place called Dan in Gen. 14:14 (cf. Deut 34:1); nor the remark in Gen. 36:1, that there were kings in the land of Edom before the children of Israel had a king over them; nor the statement that the monument which Jacob erected over Rachel's grave remained "to this day" (Gen. 35:20); nor even the assertion in Deut 3:14, that Jair called Bashan "Chavvoth Jair" after his own name, furnishes any definite and un-mistakable indication of a post-Mosaic time.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)

This now completes our study of the five books of Moses. We have covered a mountain of information and my hopes and prayers for you are that you will not only have learned something but will also have experienced some of what I have experienced in doing this work. The Lord has richly blessed me in doing this and I hope and pray that souls will experience a new birth as Spiritual Israel, and together with the nation of Israel will rejoice with our Lord Jesus Christ our soon coming King.        Paul the learner
THE ONLY OTHER WORK OF MOSES THAT WE KNOW OF PSALMS 90:1-17
� Tochacha means ‘Warning’, ‘Admonition’.


� Seeing this bring to mind the Scripture 


Jer 21:8


8	"Now you shall say to this people, 'Thus says the LORD: "Behold, I set before you the way of life and the way of death. (NKJ)  We like Israel have two ways before us, one that leads to life everlasting and the other to damnation.													Paul the Learner





� PREDESTINATION 








� ‘Hear, O Israel, the Lord is our God, the Lord is One.’ These words enshrine Judaism’s greatest contribution to the religious thought of mankind.  This is the Shema.


� 2 Tim 3:16-17


16	All Scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness, 17 that the man of God may be complete thoroughly equipped for every good work. (NKJ)


2 Tim 2:15


15	Study to shew thyself approved unto God, a workman that needeth not to be ashamed, rightly dividing the word of truth.(KJV)





�DISPERSION OF THE JEWISH PEOPLE 


A scattering of the Jewish people among other nations. Throughout their history, the Hebrew people have experienced many dispersions-- a term which comes from a Greek word meaning "to scatter." Some of these dispersions have been voluntary, while others have been forced upon them. Voluntary movements were sometimes made by the Jews to escape the threat of destruction, as with those Judeans who moved to Egypt in the time of the prophet Jeremiah. Others left the homeland on various occasions with the expectation of pursuing an easier and more profitable way of life, as with the brothers of Joseph. Some migrants were most probably traveling merchants who chose to settle in a new homeland for business reasons, whereas others found themselves on foreign territory in a military capacity <2 Sam. 8:14>.


While all Jews regarded the land promised to them by God through Abraham as their natural home, no Jew was ever compelled to live in it for his entire life. In periods of economic hardship or political upheaval many Jews took advantage of the opportunity to leave and begin life afresh in another country.


(from Nelson's Illustrated Bible Dictionary)


(Copyright (C) 1986, Thomas Nelson Publishers)








Ezek 39:7-8


7	"So I will make My holy name known in the midst of My people Israel, and I will not let them profane My holy name anymore. Then the nations shall know that I am the LORD, the Holy One in Israel.


8	"Surely it is coming, and it shall be done," says the Lord GOD. "This is the day of which I have spoken.


(NKJ)





� 


Matt 17:3


3	And behold, Moses and Elijah appeared to them, talking with Him.


(NKJ)
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