E  Z  E  K  I  E  L
INTRODUCTION
THE STRUCTURE OF THE BOOK AS A WHOLE.
A.
1:1-12:28
The Desolation.
    B.
   13:1-23
   Prophets and Prophetesses.

         C.      14:1-11
       Elders.


   D.
 14:12-15:8     The Land and City.          (Judgments.)

         E.      16:1-63          Jerusalem.         (Deserted Infant.)
 

   F.     17:1-24          Babylonian War.      (Parable.)



        G.     18:1-32          The People.     Proverb.      (Sour Grapes.)



   H.    19:1-14        The Princes of Israel.

        C.    20:1-44              Elders.


  D.       20:45-22:31    The Land and City.         (Judgments.)

                    E.      23:1-49           Jerusalem.         (Two Sisters.)



 F.      24:1-32:32      Babylonian war.       (Parable.)



      G.     33:1-22             The People.     Sign.           (Watchman.)




H.     33:23-33         The Inhabitant of the Wastes.
    B.        34:1-31
   Shepherds and Flock.

A.       35:1-48:35       The Restoration.

The Canonical order of Ezekiel’s prophecies is Logical, but not strictly chronological. Later utterances and visions are recorded in their logical connections rather than in their historical sequence. This latter is noted, so that we may make no mistake. When this fact is observed, and the records discriminated, the meaning becomes perfectly clear.
THE DATED YEARS IN EZEKIEL.
These are thirteen in number, and cover a period of twenty-one years (a period of three sevens = 3 being the number of completion, body soul spirit, heaven hell earth and 7 being God’s Number see Revelation for 7’s) from 484 -3 to 463 -2 B.C.E. [Before the Common Era].
Arranged chronologically, the seventh stands in the centre, with six on either side.
Reckoning the three in the 11th year as one year, and the three in the 12th year as one year, we have nine several years: viz. the 5th, 6th, 7th, 9th, 10th, 11th, and 12th (seven): and then, after a break of thirteen years, we have two: viz. the 25th and 27th.




Year of the Captivity




Of Jehoiachin.



Month.


Day.
Chapters
B.C.E.

All these

5th 


4th Thammuz (July)

5th
1:1, 2

484

Prophecies

5th


4th Thammuz (July)

12th
3:16

484
Were uttered

6th


6th Elul (Sept.)


5th
8:1

483
Before the

7th


5th Ab (Aug.)


10th
20:1

482 

Fall of 


9th


10th Tebeth (Jan.)

10th
24:1

480
Jerusalem.
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Year of the Captivity



Of Jehoiachin.


Month.


Day.

Chapters.
B.C.E.



10th


10th  Tebeth (Jan.)
12th

29:1

479



11th


1st Abib, (April)*
1st

26:1




11th


1st Abib, (April)
7th

30:20

478



11th


3rd Sivan (June)
1st

31:1

These prophe   12th


12th Adar (March)
1st

32:1

cies were
12th


12th Adar (March)**
15th

32:17

477
uttered at and
12th


10th Tebeth (Jan)
5th

33:21
after the fall
25th


1st Abib, (April)
10th

40:1

465
of Jerusalem.
27th


1st Abib, (April)
1st

29:17

463

*No month is named; but, by comparing 30:20, it must be the 1st month.

** No month is named; but it was probably the same as in verse 1.
The 30th year of 1:1, 2 cannot be in succession to the 27th year of Chapter 29:17-21, because the visions of chs 1 and 10 had already been seen, and the one recorded in ch. 10 is said to have been similar to that already seen in ch. 1. Moreover, if it be in succession to the 27th year, why is it brought into the very beginning of the book without any reason being assigned, or hint given?
The 30th year of 1:1 cannot have anything to do with Ezekiel’s age, or with the commencement of his service as a priest; for this is to misread Numbers 4:3, which states that “all that enter into the host, to do the work in the tabernacle,” were taken after the end of the 29th year, “from thirty years old and upward, even until fifty years.” Moreover, this thirty years’ rule was abrogated by Divine direction to David in 1 Chron. 23:24-27 (compare 2 Chron. 31:17), and changed to “twenty years old and upward.”
The 30th year cannot be fitted into any sequence of dates commencing with the fifth year of Jehoiachin’s captivity (1:2), which, in 33:21 and 40:1, he speaks of as “our captivity.”

It must therefore be a cross-date to some unnamed thirty years before the 5th year of the Captivity. This fixes it as being that epoch-making year 513 B.C.E., which was the year of Josiah’s great Passover, and of the finding the Book of the Law in the 18th year of King Josiah. From 513 B.C.E. to 484 B.C.E. is exactly twenty-nine complete years.

The start of this study is 8/3/03




Paul the Learner

EZEKIEL

EZEKIEL (E zeki el) Personal name meaning, "God will strengthen." A sixth-century B.C. prophet during the Babylonian Exile, son of Buzi (1:3), and priest as well as prophet. He was taken captive to Babylon in 597 B.C. by King Nebuchadnezzar along with King Jehoiachin and 10,000 others, including political and military leaders and skilled craftsmen (2 Kings 24:14-16). He lived in his own house at Tel-Abib near the river Chebar, an irrigation canal that channeled the waters of the Euphrates River into the surrounding arid region.

(From Holman Bible Dictionary. (c) Copyright 1991 by Holman Bible Publishers. All rights reserved.) 
EZEKIEL INTRODUCTION

Ezekiel's call came in 593 B.C., the "thirtieth year" (1:1), probably Ezekiel's age (though it has been interpreted as 30 years since the discovery of the law book in 622, 30 years since Jehoiachin's imprisonment, or a system of Babylonian chronology).
Scholars have long debated whether Ezekiel was in Babylon or Jerusalem during his ministry. The book bearing his name points unmistakably to a Babylonian locale (1:1-3; 3:15; 8:1-3; 33:21). However, it has been argued that since most of the messages were addressed to the people of Jerusalem (16:2; 21:2; 22:2); it would have been meaningless to deliver them to the exiles. Also, some believe his intimate knowledge of events in Jerusalem (for example, his description of worship practices in the Temple, 8; Pelatiah's death, 11:13) would require that he was in Jerusalem. To resolve the difficulties, some have suggested that he was in Babylon part of the time and in Jerusalem at other times.

All objections to the Babylonian locale can be answered satisfactorily, however. Prophets frequently delivered messages for audiences not present (for example, the messages against foreign nations as in chapters 25-32). Furthermore, the genuine visionary experience (through which Ezekiel claimed to receive his knowledge) cannot be dismissed arbitrarily. Of course, visitors from Jerusalem could have kept him informed about events at home and carried his messages back when they returned. Therefore, there is no need to reject Babylon as the location of Ezekiel's entire ministry.

Ezekiel was married, but little else is known about his family life. His wife died suddenly during the siege of Jerusalem (24:18). Ezekiel continued to preach until at least 571 B.C. (29:17). His ministry can be divided into two phases: 
(1) 593-587, characterized by warnings of coming judgment on Judah and Jerusalem, and 
(2) 587-571, a period characterized by messages of encouragement and hope for the future.
Much has been written about Ezekiel's personality. He has been labeled neurotic, paranoid, psychotic, or schizophrenic because of his unusual behavior (for example, lying on one side for 390 days and on the other for 40 days, 4:4-6; shaving off his hair, 5:1-4; and his many visions). A better explanation for his strange behavior is that anyone who conscientiously obeys God will be considered "strange" by some people. Nothing God asked Ezekiel to do seem too difficult. Only once was he reluctant to obey a command that would have made him ceremonially unclean (4:14). His objection reflected his priestly training.

Historical Background Ezekiel lived in a time of international crisis and conflict.

In 605, a showdown between Egypt and Babylonia at Carchemish established Babylonia as the dominant world power. Judah was able to maintain her independence by transferring her allegiance to Babylonia. During the last century of her existence, Judah was governed by a succession of wicked kings, with one exception. Josiah (640-609 B.C.) was deeply committed to God and instituted sweeping religious reforms during his reign (2 Kings 23:1-25). 
His son Jehoahaz was deposed by the Egyptians after a three-month' rule and was succeeded by another son, Jehoiakim (609-598 B.C.), who rebelled against his Babylonian overlords. Nebuchadnezzar led an army to quell the insurrection. During the crisis that followed, Jehoiakim died or perhaps was killed by those in his own court. His son Jehoiachin (598-597 B.C.) was taken as prisoner to Babylon after a three-month' rule, along with Ezekiel and others. 
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The last of Judah's kings, Zedekiah (597-587 B.C.), did not heed the warnings of Ezekiel and Jeremiah. He also rebelled, and Nebuchadnezzar led an army that besieged Jerusalem for eighteen months before the city fell.





Difficulties with Understanding the Book 
The messages of Ezekiel are not easy to understand because of their frequent use of symbolic imagery. The modern reader is not alone in struggling to understand Ezekiel. There is evidence of opposition to the book for liturgical purposes and public reading that continued into the first century A.D., although it had been recognized as part of the canon for several centuries. At one time those under age 30 were not allowed to read the first chapter and chapters 40-48. Rabbi ben Hezekiah burned 300 jars of "midnight oil" in an attempt to harmonize the text. He concluded that he had solved all its problems.

Influence of Ezekiel on the New Testament 
Allusions to Ezekiel in the New Testament is found most prominently in the Gospel of John and the Book of Revelation. Jesus' presentation of Himself as the Good Shepherd in John 10 surely was intended as a contrast to the wicked shepherd in Ezek 34. His comparison of Himself to the vine in John 15 may have had in mind the parable of the vine of Ezek 15.
Allusions to Ezekiel are found more frequently in the Book of Revelation than any other New Testament book: 
1. The living creatures of Ezek 1 reappear in Rev 4:6-9. 
2. The throne of God (Ezek 1:26-28) is described similarly in Rev 4:2-3. 
3. "Gog, the land of Magog" (Ezek 38:2) becomes "Gog and Magog" in Rev 20:8. 
4. The Temple vision of Ezek 40-48 has several parallels in Rev 21-22, with its focus on the Holy City Jerusalem and the river flowing from the throne of God.

Jesus' frequent reference to Himself as the Son of man is generally considered to have its origin in Dan 7:13, but he may have appropriated it from the 93 times God addressed Ezekiel as "son of man."





Stylistic Characteristics of Ezekiel 
The Book of Ezekiel has been described by scholars as an artistic masterpiece. It contains a number of distinctive stylistic characteristics. Less than 10 percent of the messages are in a poetic format as compared to the frequent use of poetry in Isaiah and Jeremiah.

Few other books in the Old Testament contain such a rich blend of symbolic actions, visions, figurative speech, and allegories to communicate God's messages. There are at least 11 symbolic acts performed by Ezekiel (3:26-27; 4:1-3,4-8,9-17; 5:1-4; 12:1-16,17-20; 21:6,18-23; 24:15-24; 37:15-23). Visions form the content of 17 of the 48 chapters (1-3; 8-11; 37:1-14; 40-48). The imaginative use of figurative language was characteristic of Ezekiel (the watchman, 3:17-21; 33:1-9; a refining furnace, 22:17-22; Tyre as a merchant ship, 27; Pharaoh as a crocodile, 29:2-5). Ezekiel proclaimed many messages by means of allegory. 15; 16; 17; 23; 24:3-14).
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God first appeared to Ezekiel in a storm cloud seated on a throne surrounded by cherubim (1; 10:15). He commissioned Ezekiel to go to an "impudent children and stiff hearted" (2:4) and gave him a scroll to eat (3:1-3), symbolizing his complete identification with God's Word.

After Ezekiel returned to the exiles in Tel-Abib, God spoke to him again, addressing him as "watchman" (3:17) as a reminder of his responsibility to His people. God imposed silence on him for the next seven and one half years so that he could not speak unless he had a message from God (3:26-27; 33:21-22).

Ezekiel's ministry began with the performance of a series of symbolic acts, all designed to communicate God's warnings of the coming siege of Jerusalem and the scattering of its people (4-5). Chapters 8-11 contain an extended vision that took Ezekiel to Jerusalem where he saw abominable worship practices in the Temple (8).
Ezekiel pronounced woes on the false prophets and prophetesses who were leading the people astray. (13). However, he did not exempt each individual from his or her responsibility before God (18). God told Ezekiel not to weep when his wife died during the siege of Jerusalem to communicate to the people that God's sympathy for His disobedient people was exhausted (24:16-17, 22-24).
Along with all the prophets except Hosea, Ezekiel did not limit his messages to the covenant people. Chapters 25-32 contain a series of messages against the surrounding nations. Though seemingly unrelated to the prophet's task of warning his own people, these messages served as solemn warnings that the covenant people could not expect to escape punishment if God would also punish nations which did not acknowledge Him.

After Jerusalem fell, Ezekiel changed the emphasis of his messages. There was no longer need for warning of impending punishment. Instead, the devastated nation needed encouragement that there was hope for the future. Therefore, the rest of the book, beginning with chapter 33, contains mainly messages of hope. The vision of the valley of dry bones dramatically proclaimed the future resurrection of the nation (37:1-14). The prophecies concerning Gog of the land of Magog gave assurance that God would protect His people from their enemies (38-39).

The closing vision of the restored community announced hope for God's people in the future (40-48). These chapters are interpreted by some to be: 
1. A literal description of the Temple to be rebuilt after the Exile, 
2. By some as an allegorical picture of the church, 
3. By others as a literal temple to be rebuilt as part of the fulfillment of the dispensational premillennial interpretation of Daniel's seventieth week (Dan 9:2-27), and 
4. By others as an example of apocalyptic language to describe God's coming kingdom in understandable terms of the destruction of wickedness and the establishment of a sanctified people in whose midst God would dwell.
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Major Themes Prominent themes of the book include God's presence (1:26-28; 48:35), the sovereign authority of God over all nations (Israel as well as pagan nations), and individual responsibility. (18), righteousness (18:5-9), submission to God as the key to blessing (9:4; 16:60-63; 18:30-32; 36:22-38), and hope for the future of the people of God (37-48).
(From Holman Bible Dictionary. (c) Copyright 1991 by Holman Bible Publishers. All rights reserved.)
THE FOUR LIVING CREATURES   EZEKIEL 1:5-12
‘It is well known that there are men whose face is like that of other animals; thus the face of some person is like that of a lion, that of another person like that of an ox, and so on; and man’s face is described according as the form of his face resembles the form of the face of other animals.
By the expressions, “the face of an ox,” “the face of a lion,” “the face of an eagle,” (Ezekiel 1:10), the prophet describes a human face inclining towards the forms of these various species. This interpretation can be supported by two proofs:
First, the prophet says of the Hayyot in general that “their appearance is this, they have the form of a man” (Verse 5), and then in describing each of the Hayyot [Cherubim’s] he attributes to them the face of a man, that of an ox, that of a lion, and that of an eagle.
Secondly, in the second description of the Chariot, which is intended as a supplement to the first, the prophet says, “Each hath four faces; the one is the face of a cherub, the second a man’s face, the third a lion’s face, and the fourth that of an eagle.”  (10:14).
He thus clearly indicates that the terms “the face of an ox” and “the face of a cherub” are identical. But cherub designates “a youth.” By analogy we explain the two other terms – “the face of a lion” and “the face of an eagle” in the same manner. “The face of the ox” has been singled out on account of the etymology of the Hebrew term shor (ox), as has been indicated by me.
The prophet says that he saw four Hayyot; each of them had four faces, four wings, and two hands, but on the whole their form was human. (Ezekiel 1:5). The hands are also described as human hands, because these have undoubtedly, as is well known, such a form as enables them to perform all manner of cunning work. 
Their feet are straight; that is to say, they are without joints. This is the meaning of the phrase “a straight foot,” taken literally. Similarly our Sages say, the words, “And their feet were straight feet” (1:7), show that the beings above do not sit. Note this likewise. The soles of the feet of the Hayyot, the organs of walking, are described as different from the feet of man, but the hands are like human hands. The feet are round, for the prophet says, “like the sole of a round foot.”
“Their appearance was like burning coals of fire” (1:13). This is all that has been said as regards the form, shape, face, figure, wings, hands, and feet of the Hayyot. “And the Hayyot ran, and returned as the appearance of a flash of lightning” (1:14), razob being the infinitive of ruz, “to run,” and sbob the infinitive instead of sbub, “to return.” ‘
The Vision of Ezekiel – Guide For the Perplexed – Pages 252, 253   Moses Maimonides 11th Cent.
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