LESSON SEVEN
 JACOB GOES TO EGYPT
ISRAEL (JOSEPH’S FATHER) JOURNEYS TO EGYPT





46:1-7

46:1


CAME TO BEERSHEBA. 

From Hebron, to offer sacrifice where God had appeared to Abraham. Jacob desired God’s sanction, prior to his leaving the land of Promise. Beersheba, of course, was near the southern boundary of the land, and would, so to speak, be the “point of no return.”

[General Information – 46:1-7: Jacob sets out for Egypt.] With Jacob’s departure for Egypt, the tale of Joseph rejoins the patriarchal story from which it separated when Joseph was sold into slavery in chapter 37. At the same time, these verses look forward to the next seemingly inseparable challenge to the House of Israel, the affliction in Egypt.










[Jewish Study Bible]
THE GIFTS SENT

And Joseph commanded him that was set over his house to bring out to his brothers gifts and garments and he brought out to them many garments being robes of royalty and many gifts, and Joseph divided them amongst his brethren. And he gave unto each of his brethren a change of garments of gold and silver and three hundred pieces of silver, and Joseph commanded them all to be dressed in these garments and to be brought before Pharaoh. And Pharaoh seeing that all Joseph’s brethren were valiant men, and of beautiful appearance, he greatly rejoiced. And Joseph rose up and gave unto them eleven chariots from Pharaoh, and Joseph gave unto them his chariot, upon which he rode on the day of his being crowed in Egypt, to fetch his father to Egypt; and Joseph sent to all his brother’s children, garments according to their numbers and a hundred pieces of silver to each of them, and he also sent garments to the wives of his brethren from the garments of the king’s wives, and he sent them. And he gave unto each of his brethren ten men to go with them to the land of Canaan to serve them, to serve their children and all belonging to them in coming to Egypt.
And Joseph sent by the hand of his brother Benjamin ten suits of garments for his ten sons, a portion above the rest of the children of the sons of Jacob. And he sent to each fifty pieces of silver, and ten chariots on the account of Pharaoh, and he sent to his father ten asses laden with all the luxuries of Egypt, and ten she asses laden with corn and bread and nourishment for his father, and to all that were with him as provision for the road. And he sent to his sister Dinah garments of silver and gold, and frankincense and myrrh, and aloes and woman’s ornaments in great plenty, and he sent the same from the wives of Pharaoh to the wives of Benjamin. And he gave unto all his brethren, also to their wives, all sorts of onyx stones and bdellium, and from all the valuable things amongst the great people of Egypt, nothing of all the costly things was left but what Joseph sent of to his father’s household. And Joseph went out with then to accompany then on the road unto the borders of Egypt, and he commanded them concerning his father and his household, to come to Egypt. And he said unto them; do not quarrel on the road, for this thing was from the Lord to keep a great people from starvation, for there will be yet five years of famine in the land.’ The Book of Jasher pg. 176
46:2


GOD SPAKE UNTO ISRAEL

We find that God had appeared at Bethel (Genesis 28:13-15) and also in Laban’s service (Genesis 31:3) and when he left Shechem (Genesis 35:1,9-12) now God appears again in a vision, for the eighth and last time, so far as the record goes (Gen. 28:13;31:3;31:11;32:1;32:30;35:1;35:9;46:2). It is interesting to note that the narrative says that “God spoke unto Israel,” but that He called him “Jacob.” In the rest of the Book of Genesis, it seems that the two names are used indiscriminately and interchangeably (See Genesis 46:8 and 46:27; 47:27 and 47:28; 49:1, 2, 28, 33).

46:3


FEAR NOT TO GO DOWN INTO EGYPT
There at Beersheba, God set Jacob’s mind at ease about going down to Egypt. Identifying Himself as indeed the God of his father Isaac, He also assured Jacob that He (El, the strong Creator and Sovereign of all men) would protect him and bless him in Egypt, even as He had in Canaan.

46:3


I WILL THERE MAKE OF THEE A GREAT NATION.

God’s purpose in leading him to Egypt was that He might there make of him “a great nation”. Although the foundation of the nation had been established in the twelve sons of Israel, especially now that they had become unified in God’s will, their own descendants would need the discipline of living for a period in Egypt before they were really ready to assume their role in God’s economy.

The Egyptians felt themselves racially superior and were reluctant to mix and intermarry with foreigners, especially shepherds (Genesis 43:32; 46:34), a fact which has been clearly confirmed by students of Egyptian antiquities. Also, these people were culturally and intellectually the most advanced nation of the world at the time, so there was much of future value the children of Israel could learn in Egypt.

Thus, although they could profit much, both financially and culturally by associating with the Egyptians, they would be forced to dwell apart by themselves, developing their own peculiar culture, and in particular, learning to center their lives on the God of heaven and earth rather than the gods of the nations. All of this would forge them into a distinct and unique people, ready to receive and promulgate the laws of God and the great plan of God.

46:4


I WILL ALSO SURELY BRING THEE UP AGAIN.

When Jacob’s time to die would come, it would be his beloved son, Joseph himself, who would perform the sacred duty of “laying his hand upon thine eyes,” closing his eyes in death for his burial in Canaan.

Jacob and His Family Travel to Egypt
46:1. sacrifice at Beersheba. Though the patriarchs build many altars, there is little reference to their offering sacrifices. The only previous one mentioned was connected to Jacob’s agreement with Laban (31:54). Isaac had built an altar at Beersheba (26:25), but no record is made of his offering of sacrifices on that altar. Jacob is taking advantage of this trip to the south to make a pilgrimage to the place where he grew up and the shrine where his father worshiped. 
(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
46:2-4: God’s only speech in chapters 37-50 reiterates the promise to Abraham and Isaac (cf. 12:2-3; 26:2-5), assuring Jacob that his departure from the Promise Land will not void God’s commitment to his forebears. I Myself will also bring you back (v. 4) looks forward to the exodus and underscores the fact that, as the Passover Haggadah puts it, “Our Father Jacob did not come down to strike roots in Egypt but only to sojourn there.” Joseph’s hand shall close your eyes (v. 4) means that Joseph will lovingly attend to his father’s needs at the moment of the latter’s death.













[Jewish Study Bible]
And Joseph commanded them, saying, when you come unto the land of Canaan, do not come suddenly before my father in this affair, but act in your wisdom. And Joseph ceased to command them, and he turned and went back to Egypt, and the sons of Jacob went to the land of Canaan with joy and cheerfulness to their father Jacob. And they came unto the borders of the land, and they said to each other, what shall we do in this matter before our father, for if we come suddenly to hi and tell him the matter, he will be greatly alarmed at our words and will not believe us. 
And they went along until they came nigh unto their houses, and they found Serach, the daughter of Asher, going forth to meet them, and the damsel was very good and subtle, and knew how to play upon the harp. And they called unto her and she came before them, and she kissed them, and they took her and gave unto her a harp, saying, go now before our father, and sit before hi, and strike upon the harp, and speak these words. And they commanded her to go to their house, and she took the harp and hastened before them, and she came and sat near Jacob. And she played well and sang, and uttered in the sweetness of her words, Joseph my uncle is living, and he rules throughout the land of Egypt, and is not dead.
And she continued to repeat and utter these words, and Jacob heard her words and they were agreeable to him. He listened while she repeated the twice and thrice, and joy entered the heart of Jacob at the sweetness of her words, and the spirit of God was upon him, and he knew all her words to be true. And Jacob blessed Serach when she spoke these words before him, and he said unto her, my daughter, may death never prevail over thee, for thou hast revived my spirit; only speak yet before me as thou hast spoken, for thou hast gladdened me with all thy words. And she continued to sing these words, and Jacob listened and it pleased him, and he rejoiced, and the spirit of God was upon him.
While he was yet speaking with her, behold his sons came to him with horses and chariots and royal garments and servants running before them. And Jacob rose up to meet them, and saw his sons dressed in royal garments and he saw all the treasures that Joseph had sent to them. And they said unto him, be informed that our brother Joseph is living, and it is he who rules throughout the land of Egypt, and it is he who spoke unto us as we told thee. And Jacob heard all the words of his sons, and his heart palpitated at their words, for he could not believe them until he saw all that Joseph had given them what he had sent him, and all the signs which Joseph had spoken unto them.
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THE FAMILIES WHO JOURNEYED TO EGYPT





46:8-27

The lists that follow give the names of Jacob’s sons and grandsons who went with him into Egypt. First the family 

JACOB     &      LEAH
Reuben

Simeon

Levi

Judah

Issachar

Zebulun
Hanoch

Jemuel


Gershon
Er


Tola


Sered

Phallu


Jamin


Kohath

Onan

Phuvah

Elon

Hezron


Ohad


Merari

Shelah

Job



Jahleel

Carmi


Jachin





Pharez

Shimron





Zohar





Zarah

Shaul

These names total thirty-one. However, Er and Onan died in Canaan, leaving only twenty-nine of Leah’s sons and grandsons who went to Egypt. Presumably, therefore, Leah also had four daughters or grand daughters, making a total of thirty-three (verse 15). One of these was of course, Dinah, whose unique contribution to Israel’s history (Gen. 34) warrants her name being given.

The two sons of Pharez, Hezron and Hamul, are also mentioned by name (verse 12), even though they could hardly have been born in Canaan. Pharez himself was born after his brother Shelah was a grown man (Gen. 38:14, 29). Since Judah could not have been more than about forty-seven at this time, Pharez was still only a boy. The names of his sons are evidently included to point out that, so far as Judah’s inheritance was to be reckoned, they had taken the place of Er and Onan, who had died in Canaan.

It is also noted that Simeon’s son Shaul was the “son of a Canaanitish woman” (verse 10). This suggests that the wives of Jacob’s other sons (with the exception of Tamar) were not women of the Canaanites. Probably the other sons of Israel had married women who were descendants of Ishmael or Esau,  or possibly of Keturah. Luzzatto explains that she was the daughter of Dinah, and because of her father, Shechem, she is called a ‘Canaanite woman’.

It is worth noting also that one of the sons of Levi, Kohath, was to become Moses’ ancestor. One of the grandsons of Judah, namely Hezron, was destined to be in the lineage of Christ.

Here are listed the names of the sons and grandsons of Zilpah, Leah’s maid:

GAD












ASHER

 
Ziphion








Eri








Jimnah


Haggi









Arodi







Ishuah


Shuni









Areli







Isui


Ezbon


















Beriah

In addition, a daughter of Asher, Serah by name, and two sons of Beriah (therefore great-grandsons of Jacob)-Heber and Malchiel-are listed. These are presumably included in the list because they were the only great-grandsons of Zilpah that had been born prior to the move into Egypt. All of these names total sixteen (verse 18).

Next are given the names of the descendants of Rachel. These names add up to fourteen, as shown below:



JOSEPH










BENJAMIN


Manasseh





Belah




Naaman




Muppim



Ephraim





Becher




Ehi






Huppim











Ashbel




Rosh





Ard

Gera

Last of all are given the names of the sons and grandsons of Rachel’s maid, Bilhah:



DAN














NAPHTALI



Hushim





Jahzeel



Guni



Jezer

Shillem

There are seven names in this list.

These four families, as listed, add up to seventy names. This number does not include any of the wives of Jacob’s sons and grandsons (nor the husbands of his daughters and granddaughters), but only those who were of his own seed. Of these, however, only sixty-six actually “came with Jacob into Egypt,” since Joseph, Manasseh, and Ephraim were already there when he came.

The number seventy seems to have been associated in a particular way with the nation of Israel ever since the time when these seventy apparently became its official founders. (Note Deuteronomy 32:8, which suggests that his number was tied to the seventy other nations of the world first established by God, as listed in Genesis 10). Note the following:

1.  There are seventy “elders” (Numbers 11:16).

2.  Seventy years of captivity (II Chronicles 36:21).

3.  Seventy “weeks” determined on the people of Israel to finish the transgression (Daniel 9:24).

4.  Seventy translators of the (LXX) Septuagint translation of the Old Testament into Greek.

5.  Seventy members of the Sanhedrin in the days of Jesus Christ.

6.  Seventy “witnesses” to Israel sent by Christ (Luke10:1).

In Stephen’s speech in Acts 7:14 he says that there were seventy-five of Jacob’s kindred who were called into Egypt. This addition of five to the total in Genesis is usually explained by noting that Stephen referred to the Septuagint translation, which for some reason had added five of Joseph’s descendants through Ephraim and Manasseh to the list of Genesis 46.

[General Information – 46:8-27: Joseph’s household.] A list of Jacob’s children and grand-children interrupts the account of his journey to Egypt.  [JSB]

46:12: The mention of Er and Onan who died in the land of Canaan indicates that the list was once independent of its current role as a census of the Israelites who came to Egypt (v. 8). [JSB]

46:15: The figure 33 requires that Er and Onan be counted but Dinah be excluded, despite the unambiguous expression male and female. If we replace Judah’s two deceased sons with Dinah, we arrive at a figure of 32 descendants of Leah – exactly twice the number of her handmaiden Zilpah (v. 18). The symmetry with Rachel, who has twice as many descendants as her handmaiden Bilhah (vv. 22, 25), commends this interpretation. In order to reach 33, we must then count Jacob himself in the census. A Midrash solves the problem by postulating that Moses’ mother, Jochebed (Exodus 6:20), was born between the city walls as her parents entered Egypt (i.e. she was counted before she was named) – hence the plural “daughters” in v. 7 (b. B. Bat. 123b).  [JSB]
46:27: Seventy persons, seventy was considered a perfect number. The quest for progeny – the fulfillment of the promise to Abraham – is now complete. The opening verses of Exodus will recapitulate the numbering of Jacob’s family and continue the narrative with the quest for the land promised to Abraham.  [JSB]

46:28


AND THEY CAME INTO THE LAND OF GOSHEN.

As the Israelites approached Egypt, they knew they would be stopping in Goshen, according to Joseph’s instructions (Genesis 45:10), whereas Joseph’s headquarters were located farther south and west. 

46:29


JOSEPH MADE READY HIS CHARIOT.

As soon as he heard his father was coming, Joseph hitched up his chariot and went up to Goshen to meet him. When they finally met, for the first time in over twenty-two years, the joy was almost unbearable. No words could be spoken at all, only tears of joy for he wept “a good while.”

46:29. chariots. Chariots in Egypt during this period were light, constructed of wooden frames and leather with two spoked wheels. The ornamental chariots of pharaohs (and undoubtedly their high officials) are often depicted in the art of the New Kingdom period.



(IVP Bible Background Commentary)
46:28-30: The reunion of Father and son.
The narrative of Jacob’s journey to Egypt resumes after the census of vv. 8-27. Having seen for himself that his beloved son lives and that his own life has been fulfilled beyond his wildest dreams, the elderly Jacob is at last prepared to accept his death (contrast 37:35; 42:38).  





[Jewish Study Bible]

[General Information – 46:31-47:12: Audience with Pharaoh.] Joseph carefully prepares his family for an audience in the royal court. He presents his brothers and then his father to the king of Egypt (the family members make their appearances in the same order as in his dreams in 37:5-11).  [JSB]
46:34. shepherds in Egypt. It is unlikely that native Egyptian herdsmen would be detested by other Egyptians. Joseph’s advice to his father is both a warning about Egyptian attitudes toward strangers and a piece of diplomacy in that they would claim independent status (they had their own herds to support them) and show they were not an ambitious group who wished to rise above their occupation as shepherds. [IVP Comm.]
46:34


EVERY SHEPHERD
The Hyksos, or alien Shepherd-kings, thus seem to have acquired the native Egyptian dislike of foreigners in general and herdsmen in particular.

46:34: Goshen is a fertile region in the eastern delta of the Nile. It is unclear why all shepherds are abhorrent to the Egyptians. Pharaoh has herds of his own (47:6). Some scholars connect this with a late folk etymology of “Hyksos” associated with the Egyptian word for “shepherd.” The Hyksos were a Syro-Palestinian group who ruled Lower Egypt about 1680-1540 BCE.








[Jewish Study Bible]
JOSEPH PRESENTS HIS FATHER TO PHARAOH






47:1-10
47:3


WHAT IS YOUR OCCUPATION?

When Joseph presented his brothers to Pharaoh, he naturally asked their business, to see how they might best fit into the Egyptian economy. As Joseph had instructed them, they announced boldly, though respectfully, that they and their fathers had always been shepherds. They also mentioned that they had come only to “sojourn” in the land, because of the famine in Canaan. They had no intention of laying permanent claim to any of Egypt.

47:7


JACOB BLESSED PHARAOH.

Though Pharaoh was the wealthier and powerful, Jacob clearly was the superior, for he “blessed Pharaoh.” Melchizedek had blessed Abraham (Genesis 14:19), thus showing his superiority to Abraham, for “the less is blessed of the better” (Hebrews 7:7). A reading of the passage suggests that Pharaoh indeed sensed this, in Jacob’s presence. He seemed subconsciously to recognize he was speaking to a man of unusual spiritual depth and perception, a man who had known and walked with God for many years.

47:8


HOW OLD ART THOU?

Jacob replied to Pharaoh’s inquiry on this point by stressing that, although he was indeed 130 years old, his days had been relatively few compared to his father and grandfather. Abraham had died at 175 and Isaac at 180, respectively (Genesis 25:7; 35:28). Although he did live another seventeen years (Genesis 47:28), he realized he could never hope to live as long as they had. Longevity of mankind was still, at that time, gradually decreasing from what it had been in antediluvian days. Also, no doubt, the many hardships and sorrows in Jacob’s life had taken their toll on his health.

47:9: Since Jacob dies at 147 (47:28), he has two periods of seventeen years with Joseph:

1. The first seventeen of the latter’s life (37:2),

2. And the last seventeen of his own. See 25:7 notes; 35:28 notes.


[Jewish Study Bible]
47:10: Blade…farewell can also be translated “blessed.” The theme that contact with the family of Abraham results in blessing for Gentiles (or at least for those Gentiles who treat them well) is widespread in Genesis (12:3; 22:18; 26:4; 28:14; 30:27-30; 39:5, 23).  [Jewish Study Bible]

Jacob’s Family Settles in Egypt

47:11. district of Rameses. An equation is made here between the “district of Rameses” and the land of Goshen (see 45:10). This northeastern section of the Delta region was known to be inhabited by Semites and it is the center of *Hyksos activity during the eighteenth to sixteenth centuries B.C. It will also be equated with the Tanis district, where the storehouse cities of Pithom and Rameses were said to be constructed by the Hebrew slaves (Exodus 1:11). Pharaoh Rameses II, who did build and expand cities in this region during the mid-thirteenth century B.C., may be *anachronistically referred to in this phrase. [IVP Commentary]
Hyksos: an alliance of Semitic peoples, perhaps from the resurgent cities of Middle Bronze Canaan, who settled in Egypt and gained control of major portions of the country c. 1750 B.C. They eventually ruled most of Lower Egypt, with their capital at Avaris, until c. 1570 B.C. [IVP]
Anachronism: a detail or word in a story that does not fit the time period of the story. Often can be understood as a clarification or adjustment to the text made at a later time.   (IVP Bible Background Commentary)
47:11


IN THE LAND OF RAMESES

Joseph selected a tract in the best part of this land, as Pharaoh had authorized, a region known as Rameses. The storehouse cities Pithom and Raamses (Exodus 1:11) were later to be built in this area. This region seems to have been bordered on the west by the Nile, since the Israelites “did eat fish freely in Egypt” (Numbers 11:5). According to Psalm 78:12, their property must have included “the field of Zoan,” which was on one of the outlet channels of the Nile fairly near the sea. In general it was close to Egypt’s northeast corner, more or less isolated from the bulk of the Egyptian population, which tended to concentrate more to the south and west.

47:12


JOSEPH NOURISHED HIS FATHER, AND HIS BRETHREN.

Joseph saw to it that his family had enough food. He had to ration it out, even to them, because of the years of famine he knew were still coming.

[General Information – 47:13-27: Joseph saves and enslaves the Egyptians.] This passage describes the progressive impoverishment of the Egyptian population, Joseph’s rescue of them through skillful administration, and finally and most troublingly, his enslavement of them to Pharaoh. The tables have indeed turned: The man who was brought to Egypt as a slave now reduces the Egyptians to slavery, all the while, however, saving their lives, just as he saved the lives of his own family. The cruelty of Joseph’s enslavement of Egypt does not seem to brother the narrator. When Joseph died, however and “a new king arose over Egypt who did not known Joseph” (Exodus 1:8), the House of Israel found themselves once again on the wrong end of the enslavement process.















[Jewish Study Bible]
47:15


FOR THE MONEY FAILETH.

Though Joseph presumably asked a fair price for the grain, it was only a matter of time until they had spent all their savings on food. For reasons already discussed, it would have been wrong simply to give away the grain; so Joseph worked out a barter system, allowing them to exchange their horses, cattle, and other animals for food.

Joseph’s Economic and Agrarian Strategies

47:16-17. bartering. Bartering has been a means of exchange from earliest times. The mutually beneficial exchange of property, goods or manufactured items was the basis of the ancient nonmonetary economy. In this case, livestock is used as payment for grain during the famine.   (IVP Bible Background Commentary)
47:18


OUR MONEY IS SPENT; MY LORD ALSO HATH OUR HERDS OF CATTLE.

This kept the people going another year, but finally all their animals were gone too. Both the money and animals became the property of Pharaoh, or, in effect, owned by the central government. This arrangement actually benefited both the people and the animals, since they would have been unable to keep the animals alive during the famine.

47:19


BUY US AND OUR LAND FOR BREAD.

When they reached this state, the people came to Joseph with a new proposal of their own. Evidently some sort of meeting had been held and spokesmen elected to contract with Joseph on their behalf. They had nothing left which might be marketable except their own lands and their own labor. 
The people therefore desired to dedicate themselves and their land for service to Pharaoh in return for food on a regular basis, as well as seed with which to sow their lands.

47:20-26. government ownership of land. Government acquires land through forfeiture of debt, through failure to pay taxes and because a family lacks an heir. With nothing else to pay for grain during the famine, the Egyptians must sell their land to the government and become tenant farmers for Pharaoh. [IVP]
47:21: The Masoretic Text seems to refer to a forced transfer of the rural population as part of the program of nationalization of the farmland. Other versions evidence a slightly variant wording with a very different meaning: “He made the population into slaves.”






[Jewish Study Bible]
47:21-25. debt slavery. Debt slavery was fairly common throughout the ancient Near East. Peasants who had lost their land and would sell themselves into short-term servitude to support themselves and their families. This might be for a day (Exodus 22:26-27) or a period of years. In Israel the term of debt servitude could not exceed six years (Exodus 21:2). The Egyptian example in this text, however, suggests perpetual servitude as tenant farmers for Pharaoh. Their rent was paid with one-fifth of the harvest. 

(IVP Bible Commentary)
47:22


ONLY THE LAND OF THE PRIESTS BOUGHT HIM NOT.

There was one noteworthy exception to these arrangements, however. The priests who administered the Egyptian religious system had extensive land holdings of their own, and they did not turn any of these over to Pharaoh. In effect, Egypt had an official state religion, and the members of its hierarchy were essentially state employees. Thus, they received an ample allocation of grain for their own needs in return for their services, and it was unnecessary for them to sell their lands. Scripture stresses that this exception came about on orders of Pharaoh himself. Their portion of grain was that “which Pharaoh gave them.” Pharaoh was persuaded that the government had to support its religious leaders.

47:22. priests’ exemption. The observation that the priests had an allotment of food from Pharaoh and therefore did not have to sell their land reflects a common situation of priestly privileges in Egypt. The priesthood often accumulated significant political power to it and used its sometimes extensive economic resources to wield that power. Many pharaohs found it advantageous to curry favor with them. In contrast, the Israelite system granted no land holdings to the tribe of Levi.    (IVP Bible Background Commentary)
47:24


YE SHALL GIVE THE FIFTH PART UNTO PHARAOH.

Some people have felt that this was a scheme of Joseph not only to get wealth but also to enslave the people. However, it was their proposal, no Joseph’s, and whatever gain was involved accrued to Pharaoh, not to Joseph. It is true that it created with amounted to a feudalistic economy, but the alternative-that of placing everyone on a dole system-would have destroyed personal and national morale, would have bankrupted the government, and probably would have culminated in social anarchy. The stores of food would soon have been depleted and mass starvation would have followed.

In order to expedite distribution of grain and seed, and to best utilize the labor purchased in this manner, Joseph relocated many of the people, moving them nearer the various cities where the storehouses were situated. Presumably these people were employed in some form of productive work. The system certainly left something to be desired in terms of human freedom; but a centralized bureaucracy is preferable to mass starvation and anarchy, especially when the bureaucracy is administered intelligently and unselfishly, as it was by Joseph. The people had learned to trust Joseph, and he left them with their self-respect.

47:24. 20 percent to Pharaoh. Taxation of 20 percent would not be unusual in the ancient world, but too little is known of taxation in Egypt to shed specific light on the levy imposed by Joseph. [IVP Commentary]
47:25


THOU HAST SAVED OUR LIVES.

As far as the rest of the people were concerned, Joseph fulfilled his part of the contract with them, providing seed for their lands and food for their households. It was agreed that the people would continue to work their own lands, using seed furnished by the government, and they could keep for their own use 80 percent of what they produced, with 20 percent going to Pharaoh. In effect, this amounted to a permanent annual income tax of 20 percent of gross income. This is not excessive in terms of present-day standards, especially since these farmers had no rent to pay, no cost of investment or upkeep, in fact nothing except their own personal expenses.

47:27


HAD POSSESSIONS THEREIN, AND GREW AND MULTIPLIED.

Joseph’s family come into Egypt a little more than two years after the famine began (Genesis 45:11), and so were there during the last five years of the famine. Even during the famine, however, they began to prosper in Egypt. Also, their own numbers rapidly multiplied. With an initial number of five people (Jacob and his four wives), they had already become a clan of, say, one hundred people (that is, the seventy mentioned in Genesis 46:27 plus the wives of the sons and grandsons who accompanied them into Egypt). This growth had taken place in approximately fifty years, representing an average increase of over 6 percent each year. With a population of one hundred when they entered Egypt and over two million when they left (the census of Numbers 1:46 counted over 600,000 men older than twenty years of age), this large growth rate must have continued. A growth of 5 percent annually, for example, would increase the population from one hundred to two million in only 215 years.

47:27: Whereas the Egyptians lose their land to Pharaoh because of Joseph’s administrative policy, the Israelites acquire holdings through the generosity of Pharaoh, grateful for Joseph’s managerial skills. Similarly, the fertility and increase of Israel contrasts with the devastation and impoverishment of the Egyptians, once again underscoring the special role of the former in God’s designs.





[Jewish Study Bible]

47:28-31. burials of ancestors. Once a family tomb was established, it would have become traditional for each family member to be entombed with all of the others. This tied the generations together and further strengthened a family’s claim to the land where the tomb was located. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
[General Information – 47:28-48:22: Jacob’s deathbed adoption of Joseph’s sons.] As befits a deathbed scene, this passage looks both to the past and to the future. Jacob gives a retrospective of his experience of the patriarchal promise and his loss of his favored wife, Rachel (48:3-7), but he also makes Joseph promise to bury him in the Promise Land (47:29-30), thus reiterating and deepening familial devotion to the patrimony of which they have yet to take possession. Similarly, Jacob’s blessing of Joseph’s two sons, in the reverse of the birth order (48:8-20), looks back to his own supplanting of his older brother early in life (25:22-33; 27:1-45), but it also authorizes the establishment of Ephraim and Manasseh in the twelve-tribe league that was to be biblical Israel. 47:28: See 35:28 notes.











[Jewish Study Bible]
47:29


BURY ME NOT; I PRAY THEE, IN EGYPT.

After seventeen years, when Jacob was 147 years old, the time finally came when he must die. Jacob called Joseph to his side one day, when he knew he could not last must longer, and asked him to promise that he would bury him back in Canaan, where his parents and grandparents were buried.

47:29-30: The scene recalls that of 24:2-9. Once again the patriarchal promise is at risk, and once again an ailing and aged patriarch solemnly undertakes to reconnect with the family tradition.  [JSB]
47:31


AND HE SWARE UNTO HIM
Joseph took a solemn oath that he would indeed do as his father asked. In gratitude for this assurance, Israel, who evidently had been sitting up in bed, bowed himself against the bed’s head and offered a prayer of worship and thanksgiving to God. This was, according to Hebrews 11:21, a true act of faith on Jacob’s part. In this reference in Hebrews, the “bed’s head” is called “the top of his staff,” following the Septuagint (LXX) translation. It may be that Jacob supported himself by both his staff and the bed’s headboard, as he was very old and feeble by this time. It took all his remaining strength to raise himself and to utter the prophetic words of chapters 48 and 49, but he received both his strength and his inspiration by faith, still trusting in the absolute certainty that, though he himself would not live to see it, God would give his seed the land of Canaan and that, someday, all nations would be blessed through him.

THE LAST DAYS OF JACOB

Even after Jacob had discussed his forthcoming burial with Joseph, he still continued to live for a time. During this time he thought often of the future. He knew God’s promises centered in his twelve sons and their descendants. Someday, through one of these tribes, the Savior would come. As he meditated and prayed, the Lord gradually revealed to him something of the future of each of the twelve tribes.

Jacob’s own insights were further supplemented by the direct illumination of the Holy Spirit, so that he could, with perfect accuracy and confidence, predict the futures of the twelve tribes.

47:31: The meaning of Jacob / Israel’s bowing is unclear (cf. 1 Kings 1:47). If he bows to Joseph, he fulfills the second of the latter’s two predictive dreams (37:9-10).                                 [Jewish Study Bible]
And Jacob lived in the land of Egypt seventeen years, and the days of Jacob, and the years of his life were a hundred and forty seven years. At that time Jacob was attacked with that illness of which he died, and he sent and called for his son Joseph from Egypt, and Joseph his son came from Egypt, and Joseph came unto his father. And Jacob said unto Joseph and unto his sons, behold I die, and the God of your ancestors will visit you, and bring you back to the land, which the Lord swore to give unto you and unto your children after you; now therefore when I am dead, bury me in the cave which is in Machpelah in Hebron in the land of Canaan, near my ancestors.
And Jacob said unto Judah, I know my son that thou art a mighty man for thy brethren; reign over them, and thy sons shall reign over their sons forever. Only teach thy sons the bow and all weapons of war, in order that they may fight the battles of their brother who will rule over his enemies. [See 2 Samuel chapter 1 verses 18]. Howbeit take heed I pray you that none of your sons carry me, only yourselves, and this is the manner you shall do unto me, when you carry my body to go with it to the land of Canaan to bury me. Judah, Issachar and Zebulun shall carry my bier at the eastern side; Reuben, Simeon and Gad at the south, Ephraim, Manasseh and Benjamin at the west, Dan, Asher and Naphtali at the north.
Let not Levi carry with you, for he and his sons will carry the ark of the covenant of the Lord with the Israelites in the camp, neither let Joseph my son carry, for as a king so let his glory be; howbeit, Ephraim and Manasseh shall be in their stead. And Jacob ceased commanding his sons, and he drew his feet into the bed, he died and was gathered to his people.










The Book of Jasher pages 181, 182
48:3: On El Shaddai, see 17:1 notes.
  [JSB]

Jacob’s Blessing on Ephraim and Manasseh

48:5-6. Ephraim and Manasseh as firstborn. While Jacob does not disinherit Reuben and Simeon, he adopts Joseph’s sons, Ephraim and Manasseh, and gives them prioritized standing in inheritance. The adoption practice and formula here are very similar to those attested in the Code of *Hammurabi. Additionally, one *Ugaritic text features a grandfather adopting his grandson. In one sense this adoption could be seen as the means by which Joseph is given the double portion of the inheritance due to the firstborn, since two of his sons receive shares from Jacob’s inheritance. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

48:5-7: Jacob adopts his two grandsons born in Egypt, explaining this by reference to his affection for their departed grandmother, Rachel. This promotes them to the status of tribal founders and makes his favored wife their mother in place of the Egyptian priest’s daughter Asenath (41:50-52). Moreover, the end of v. 5 seems to mean that Ephraim and Manasseh will become the senior tribes, replacing Reuben and Simeon, both of whom earn their father’s censure (34:30; 35:22; 49:3-7; cf. 1 Chronicles 5:1). 

Verse 6 stipulates that any other children that Joseph has or will have (the Tanakh lists no others) shall be classified under Ephraim and Manasseh and not hold the status of the sons of Jacob. Note that whereas some lists of the twelve include Joseph and the clerical tribe Levi (e.g. Deut. 27:12-13), others omit Levi and divide Joseph into Ephraim and Manasseh (e.g. Numbers 1:5-15).




[Jewish Study Bible]
48:7. Rachel’s tomb. Jacob’s reminiscence about the death of his wife Rachel places her tomb in the vicinity of Bethlehem and Ephrata (see the discussion of this in 35:19-20).    (IVP Bible Background Commentary)
48:8


WHO ARE THESE?

When the two sons approached their grandfather, Israel embraced and kissed them, tearfully expressing thanksgiving that God had allowed him to see not only Joseph again, but even Joseph’s sons. It is noteworthy that Joseph, even in his exalted position as second ruler in the kingdom, still found it appropriate to bow down before his father. Long ago, he had dreamed a dream, which he had understood at the time to signify that someday his father and mother, as well as his brothers, would do obeisance to him (Genesis 37:9,10). That dream had come to pass, as far as his brothers were concerned, but not so far as his parents were concerned. 

48:8: Israel’s question is odd, since he has just spoken about Ephraim and Manasseh in considerable detail and with no deficit of clarity. The problem disappears if v. 8 is seen as the continuation of v. 2, and verses 3-7 (which employ classic [P =priestly] language) are understood as an interpretation. In the text as it comes to us, however, the effect of v. 8 is to suggest that the aged Israel is confused and forgetful, somewhat like his own father in chapter 27. If so, this time the suggestion proves wrong (vv. 17-20).   [Jewish Study Bible]

48:10: Cf. 27:1 [JSB]
48:12-19. reversed blessing. The younger son has received privileged treatment in each generation of the patriarchal narratives. Isaac received inheritance over Ishmael and Jacob over Esau; Joseph was favored over his brothers, and now Ephraim is favored over Manasseh. In most ancient civilizations the firstborn had certain privileges in the division of the inheritance, and Israel was no different. Nevertheless, exceptions could be made for various reasons. For comments about deathbed pronouncements see 27:1-4. (IVP Commentary)
48:16


BLESS THE LADS.

First, Jacob invoked a general blessing on Joseph and his sons. At this point, Joseph noted that Jacob’s right hand was on Ephraim and his left hand on Manasseh. It is worth noting again how often God bypassed the oldest son in favor of a younger. The point is that God’s choice is for spiritual reasons, not chronological.

48:17-20: Both tribes became important, though it is from Ephraim that Moses’ successor Joshua, the prophet Samuel, and Jeroboam 1, the founder of the Northern Kingdom (Israel) all hailed (Num. 13:8; 1 Sam. 1:1; 1 Kings 11:26). In fact, “Ephraim” eventually became another name for the Northern Kingdom itself (e.g. Hosea 5:3; Isaiah 7:1-17).















[Jewish Study Bible]
48:19


I KNOW IT, MY SON.

His decision was not arbitrary but was based on prophetic knowledge of the futures of the tribes that would begin with these two young men. Israel assured Joseph that Manasseh would indeed become a great people, but that nevertheless Ephraim would become greater, a veritable “multitude” of peoples. Ephraim, of course, eventually became the dominant tribe in the northern kingdom, after the division in the days of Jeroboam (I Kings 12:19, 25).

48:20: Jacob’s words are used in the blessing that a Jewish father traditionally bestows upon his sons just before the first Sabbath mean (Friday night). In the case of daughters, the tradition devised a functional equivalent that does not actually appear in the Tanakh: “God make you like Sarah, Rebekah, Rachel, and Leah.” In both cases, the Aaronic blessing follows (Numbers 6:24-26).







[Jewish Study Bible]

48:21


BRING YOU AGAIN UNTO THE LAND OF YOUR FATHERS.

Jacob concluded his benediction by promising Joseph that God would be with him and brings even him again back to the land of his fathers. Joseph did indeed return there to bury his father (Genesis 50:7), and eventually he himself would be buried there, but Jacob had primary reference to the return of his descendants to inhabit the land.  He then mentioned a very special tract of ground, which he himself had conquered from the Amorites. This was apparently not a large tract, and is nowhere else referred to (except possibly John 4:5), but represented to Jacob a taken that God would eventually give his descendants all the land. Of this tract, he deeded to Joseph a double portion.

48:22. the land of the Amorites. It appears that *Amorite is being used here as a generic term for all of the peoples of pre-settlement Canaan (see 15:19-21) and specifically those in the vicinity of Shechem where Jacob had purchased a piece of land (33:18-19). Although this does not detail the ethnic diversity of that region, certainly the Amorites, whose primary area of influence was in northern Mesopotamia and Syria, had a profound effect on the customs and religious practices of Canaan.        (IVP Bible Background Commentary) 

48:22: One portion more than to your brothers probably refers to the “double portion” that the first-born son inherits (Deut. 21:17). The word for portion (“shekhem”) in this difficult verse puns on the name of (the city) Shechem. Note that Shechem appears as a Manassite clan in Joshua 17:2 but as an Ephraimite city in Josh. 20:7.



















[Jewish Study Bible]
Note In Revelation 7:8 we find the name Ephraim replaced by the name Joseph.        Paul the Learner
PROPHECIES OF THE TWELVE TRIBES.

One of the most fascinating and most difficult portions of Genesis is Chapter 49, in which Jacob gives his last words concerning his sons and the twelve tribes that would descend from them. This valedictory of Jacob can be considered as both a blessing and guide for his sons themselves and a prophecy concerning future developments in the nation, extending all the way to “the last days.” In some respects it is like the prophecy of Noah concerning his three sons (Genesis 9:24-27), stemming from the actual behavior and character of his sons and yet also outlining the general future of the three streams of nations of which they were to become forebears.

I MAY TELL YOU THAT WHICH SHALL BEFALL YOU IN THE LAST DAYS.
Gen. 49:1

1.  Reuben

4
Unstable as water, thou shalt not excel; because thou wentest up to thy father’s bed; then defiledst thou it: he went up to my couch.

Gen 49:4

4
Unstable as water, thou shalt not excel; because thou wentest up to thy father’s bed; then defiledst thou it: he went up to my couch.

(KJV)

Gen 49:4

4
Turbulent as the waters, you will no longer excel, for you went up onto your father’s bed, onto my couch and defiled it.

(NIV)

In the history of Israel, the tribe of Reuben never furnished a leader of any kind for the nation as a whole. In the later journeys to the Promised Land, the Reubenites were the first tribe to ask for a place to settle, not waiting to cross the Jordan with the others (Numbers 32). They participated in the erection of an unauthorized place of worship (Joshua 22:10-34). During the later wars with the Canaanites, in the days of Deborah and Barak, the tribe of Reuben failed to answer the call to arms (Judges 5:15, 16). Jacob’s prophecy concerning Reuben has continued to be fulfilled ever since. Never has Reuben excelled in anything.

Jacob’s Pronouncement Concerning His Sons

49:1. patriarchal blessing. In the biblical material the patriarchal pronouncement generally concerns the destiny of the sons with regard to fertility of the ground, fertility of the family and relationships between family members. Blessings or curses pronounced by the patriarch of the family were always taken seriously and considered binding, even though they were not presented as prophetic messages from God. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

[General Information – 49:1-28: Jacob’s tribal sayings.] Although the prose superscription has Jacob speaking to his sons themselves (v. 1), the content of the poetry that follows appears to the tribes descended from these twelve men. The closest parallel to this collection of tribal sayings thus Deuteronomy chapter 33, in which Moses blesses most of the tribes just before he dies. A more distant parallel is Judges 5:14-18, in which the judge, Deborah, and her general, Barak, sing of the courage of some of the tribes and the failure of others in a time of military crisis. Like Judges 5:14-18, and unlike the Blessing of Moses, however, 49:1-28 interlaces commendation and condemnation.
Rich in word-plays impossible to capture in English as well as cryptic phrasings and rare expressions (including unusual, and probably very ancient, divine names), Jacob’s tribal sayings have long provoked disagreements among interpreters. There are also considerable variations in wording among the ancient versions. The collection of sayings is organized according to the tribal mothers, in the order of Leah, Zilpah (her handmaiden), Bilhah (Rachel’s handmaiden), and Rachel (29:31-30:24; 35:16-19). The first four Leah tribes – Reuben, Simeon, Levi, and Judah – appear in the order of their births, as do those descended from Rachel – Joseph and Benjamin. But whereas in the narrative the sons of the handmaidens appear in the order of Dan, Naphtali, Gad, Asher, and are followed by Leah’s last two sons, Issachar and Zebulun, in the tribal sayings of chapter 49 the order is Zebulun, Issachar, Dan, Gad, Asher Naphtali.


[Jewish Study Bible]

49:4: The allusion is probably to the event cryptically reported in 35:22. Although Reuben, as the first-born tribe, may once have been important, it has left little mark in biblical history. The blessing of Moses regards it as small and in danger of extinction (Deuteronomy 33:6), and the Song of Deborah chastises it for its indecision (Judges 5:15b-16; see Genesis 42:36-38 Notes).





[Jewish Study Bible]
2.  Simeon 

3.  Levi
Gen 49:7

7
rWra* <P*a^ yK! zu* <t*r*b=u#w+ yK! ht*v*q* <q@L=j^a& bq)u&y~B= <x@yp!a&w~ . 

Gen 49:7

(KJV)

“Cursed be their anger, for it was fierce; and their wrath, for it was cruel: I will divide them in

 


Jacob, and scatter them in Israel.”   

 (NIV)

“Cursed be their anger, so fierce, and their fury, so cruel! I will scatter them in Jacob and

disperse them in Israel.”  

It would, in fact, be for their own good that they would not be allowed to band together, but rather would be dispersed. Simeon was given an inheritance “within the inheritance of the children of Judah” (Joshua 19:1), but some of the sons of Simeon were captured and dwelled in some of the lands of the Edomites and Amalekites, outside of Canaan (I Chronicles 4:39-43). In the days of the divided kingdom, many of the Simeonites left Israel to join Judah (II Chronicles 15:9). Apparently they were eventually either mostly assimilated by Judah or scattered outside of Israel altogether, little is heard of them after King Asa.

As far as Levi is concerned, his descendants never had an inheritance of their own in the land, but only cities scattered throughout all the other tribes (Joshua 21:1-3). However, the Levites largely redeemed themselves by their stand against idolatry in the days of Moses (Exodus 32:26). Moses himself was, of course, a descendant of Levi, and the Levites were chosen to be the priestly tribe among the Israelites.

49:5-7: Simeon and Levi are a pair only in Gen. Chapter 34, where they also suffer their father’s rebuke (v. 30). The dividing and scattering predicted here probably refers to Simeon’s absorption into Judah and Levi redefinition as a priestly tribe, without land of its own (Deut. 18:1-2).



[Jewish Study Bible]
49:8-12. hand on the neck. Jacob’s blessing of his son Judah is reflective of the great importance attached to the tribe of Judah in later history. One sign of its power is found in the phrase “your hand will be on the neck of your enemies,” which signifies control or subjugation of Judah’s foes. The difficult term Shiloh in the third line of verse 10 (NIV: “to whom it belongs”) has been most plausibly explained as reference to a gift offering (Hebrew shay) paid in tribute, thus “until one brings him tribute.”   [IVP Bible Commentary]
4. Judah
Gen 49:8-12

8
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Gen 49:8-12(KJV)
8
Judah, thou art he whom thy brethren shall praise: thy hand shall be in the neck of thine enemies; thy father’s children shall bow down before thee.

9
Judah is a lion’s whelp: from the prey, my son, thou art gone up: he stooped down, he couched as a lion, and as an old lion; who shall rouse him up?

10
The scepter shall not depart from Judah, nor a lawgiver from between his feet, until Shiloh come; and unto him shall the gathering of the people be.

11
Binding his foal unto the vine, and his ass’s colt unto the choice vine; he washed his garments in wine, and his clothes in the blood of grapes:

12
His eyes shall be red with wine, and his teeth white with milk.

Gen 49:8-12

8
“Judah, your brothers will praise you; your hand will be on the neck of your enemies; your father’s sons will bow down to you.

9
You are a lion’s cub, O Judah; you return from the prey, my son. Like a lion he crouches and lies down, like a lioness—who dares to rouse him?

10
The scepter will not depart from Judah, nor the ruler’s staff from between his feet, until he comes to whom it belongs and the obedience of the nations is his.

11
He will tether his donkey to a vine, his colt to the choicest branch; he will wash his garments in wine, his robes in the blood of grapes.

12
His eyes will be darker than wine, his teeth whiter than milk.

(NIV)

Israel had little that was good to prophesy concerning his first three sons, but Judah was different. His very name meant “Praise,” and he would become the object of his brother’s praise. He would be the leader among the tribes; he would defeat their enemies and would become, as the lion is king of beasts, the one before whom all his family would bow down. As Joseph was to receive the double inheritance of the first-born, so Judah would receive the patriarchal dominion and responsibility of the firstborn. He was as strong as a young lion that has overwhelmed and eaten its prey, as secure as a mature lion resting in its den, which no one would dare to rouse.

Not only would Judah’s tribe be strong and courageous, but his land would be productive and fruitful. Vines would grow so abundantly that even the asses would be tethered to them. So full would be his wine presses that whoever trod in them would appear to have actually bathed in the juice of the grapes, and his eyes would be fiery with wine. (Whether this implies drunkenness, or perhaps the good health associated generally with good food, including the grape sugar of the unfermented “blood of the grape.” The land would also be rich with milk, which would make for strong and white teeth. It is obvious throughout the rest of Scripture that Judah did indeed become the leading tribe, but it was not until the days of King David. 
The earlier leaders were from other tribes: Moses from Levi, Joshua from Ephraim, Gideon from Manasseh, Samson from Dan, Samuel from Ephraim, and Soul from Benjamin. There was really no way for Jacob to foretell Judah’s pre-eminence and prosperity except by divine inspiration (this shows beyond a doubt that the word of God is inspired by God and not just written by men). Judah did not actually receive the “scepter” of leadership for over 640 years after Jacob’s prophecy. Once David became king, however, Judah was the dominant tribe from then on.

The most important aspect of Israel’s prophecy concerning Judah is in verse 10. Here, Jacob assured him that the scepter would never depart from him, nor a lawgiver from between his feet, until the coming of * “Shiloh.” The scepter (Hebrew shebet), which is mentioned for the first time in Scripture at this point, is, of course, the symbol of  ruler ship. “Lawgiver” (Hebrew chaqaq), which also occurs first here, is a little uncertain, but seems to mean “the one who decrees.” The phrase “between his feet” probably had reference to Judah’s seed.

· There is an addition here found in the Targum of Palestine.

“….till the time that the King, the Meshiha, shall come, the youngest of his sons; and on account of him shall the peoples flow together. How beauteous is the King, the Meshiha who will arise from the house of Jehuda! He hath girded his loins, and descended, and arrayed the battle against his adversaries, slaying kings with their rulers; neither is there any king or ruler who shall stand before him. The mountains become red with the blood of their slain; his garments, dipped in blood, (Revelation 19:13) are like the out pressed juice of grapes. How beautiful are the eyes of the king Meshiha, as the pure wine! He cannot look upon what is unclean, nor on the shedding of the blood of the innocent; and his teeth, purer than milk, cannot eat that which is stolen or torn; and therefore his mountains are red with wine, and his hills white with corn, and with the cotes of flocks.”


The Targums of Onkelos and Jonathan Ben Uzziel

I like this passage found in the LXX The Septuagint Bible   [ The only version of the Old Testament dating from the third century before the Christian Era] 285BC.

“A chief shall not fail from Juda Nor a leader from his loins till the things reserved for him shall come-Even he, the expectation of nations.”



Genesis 49:10 LXX

I also like this passage found in The Peshitta which is the authorized Bible of the Church of the East.

“The scepter shall not depart from Judah, nor a lawgiver from between his feet, until the coming of the One to whom the scepter belongs, (Messiah) to whom the gentiles shall look forward.”

Genesis 49:10

The promise of a personal Messiah began in the Garden of Eden, as expressed by God in Genesis 3:15. Through all the ages, men have looked for the coming Savior, and this was certainly true of Jacob. This promise to Judah must indeed be Jacob’s specific reference to that hope. When the Promised One would come, then indeed there would be peace and rest, and all the peoples would gather to Him. Centuries later, Isaiah seemed to have these prophecies in mind, when he first spoke of the coming “Son of the Virgin” (Isaiah 7:14), and then elaborated by saying that His name would be “Prince of Peace” (Isaiah 9:6).  The “gathering of the peoples,” of which Jacob prophesies, corresponds clearly to God’s messianic promise to Abraham, Isaac, and Jacob that through their coming Seed “shall all families of the earth be blessed” (Genesis 12:3; 22:18;26:4;28:14, and so forth). 

The New Testament clearly identifies the Lord Jesus Christ with this prophecy concerning Judah, calling Him “the Lion of the tribe of Judah” (Revelation 5:5). Micah also seems to refer to this prophecy when, just after saying that the coming Savior would be born in Bethlehem, in Judah, and that He would be “great unto the ends of the earth,” he says: “And this man shall be the Peace” (Micah 5:2-5).

Also in favor of this rendering of the passage is the fact that it has been fulfilled. Once the tribe of Judah, under King David, attained leadership over the nation, the scepter (that is, the position of leadership in the nation) never departed from Judah until after Christ came. The Kingdom was divided, and later all the tribes were taken into captivity; but as far as Israel itself was concerned, Judah was always the dominant tribe. Even during the captivity, Daniel, of the nation of Judah, was the greatest among the Israelites and in fact became the third ruler in the kingdom of Babylon.

After the captivity, those who returned were primarily from the tribes of Judah and Benjamin, along with many Levites, as the other ten tribes had been scattered by the Assyrians. Although many from the ten tribes did manage to return to the land, Judah was essentially from then on synonymous with Israel as a whole. After the exile of the ten tribes, when the tribe of Judah (Yehudah) remained the principal branch of Israel, the name Yehudim (translated Judaioi, Judaei, Juden, and Jews) came into general use. This condition continued, of course, until the actual coming and crucifixion of Jesus Christ, the promised Messiah. Soon after, Jerusalem was destroyed (70 AD by Rome) and the Jews (a name derived from Judah) were dispersed into the nations. 

49:8-10: The preeminence of Judah (v. 8; cf. 27:29) is doubtless associated with King David’s derivation from the tribe (see 38:27-30 notes). Scepter and ruler’s staff may thus be royal symbols, although they can also designate the stick or club of any military commander or tribal leader (cf. Num. 21:18) where the word rendered here as ruler’s staff is translated as the “maces” of “the nobles of the people”). Verse 10 has traditionally been viewed as a messianic prophecy in both the Jewish and Christian traditions. Some commentators, beginning as early as the Aramaic translation known as Targum Onkelos, read the word rendered here as tribute…to him as “his due” (Hebrew “shelo):
God shall uphold His promise to Judah even till the royal figure comes to claim the dominion that is his due. Ibn Ezra, on the other hand, considers it possible to retain the traditional wording, “Shiloh,” in place of “shai loh” (tribute…to him). Reading shall come in the sense of “shall come down,” like the setting sun (in Lev. 22:7, the verb is translated “sets”), he connects this verse to Psalms 78, which reports that God “forsook the tabernacle of Shiloh,” “did choose the tribe of Judah” and “David, His servant” (vv. 60, 68, 70; see 1 Samuel 3:19-4:22; Jeremiah 7:12-15).











[Jewish Study Bible]
49:11. washing robes in wine. In this blessing of Judah, the future prosperity of that tribe is symbolized by abundant fertility. Wine will be so plentiful that they will be able to wash their clothes in it. It is also possible this is a reference to the dyeing industry, but that would figure into future economic prosperity. [IVP]
49:11-12: The images suggest preternatural fertility, prosperity, and vigor. According to Rabbi Ovadiah Sforno, an Italian commentator of the 16th century, the messianic king rides an ass rather than a horse because it is God who wages the wars by which he comes to rule,” and he will become king in peace” (cf. Zechariah 4:6b; 9:9).


















[Jewish Study Bible]

QUESTION

How could God who is invisible and fills the universe and as Solomon said, ‘the heaven of heavens cannot contain thee let alone this house that I have built.’ The only answer would be the creator of all things who is the Word of God and he beginning of the creation of the Father who is the only God for there is none beside Him so He states in the prophets would one day ride into Jerusalem on an ass, which we find that Yeshua who we call Jesus did in the Gospels.

So we could say that Elohim – Jehovah – YHVH – Adonai –Yeshua – Jesus is the manifestation of the only God as He said, ‘when you have seen me you have seen the Father’ and that is why in Revelation 22 we find only ONE THRONE and not two or three because God and the Lamb set on it.





















Paul the Learner
5. Zebulun
Gen 49:13

13
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Gen 49:13

13
Zebulun shall dwell at the haven of the sea; and he shall be for an haven of ships; and his border shall be unto Zidon.

(KJV)

Gen 49:13(NIV) 13
“Zebulun will live by the seashore and become a haven for ships; his border will extend toward Sidon.

About Zebulun, the only thing mentioned is that he would dwell “toward the seashore” (not at the sea, as in the King James Version). He also said that Zebulun would be for a haven of ships, with his northern border facing toward the ancient and great seaport of Zidon. The tract actually assigned Zebulun by Joshua was “up toward the sea” (Joshua 19:11) and “reached to the river that is before Jokneam.” It is usually assumed that Zebulun was located between the Sea of Galilee and the Mediterranean, but whether its borders actually reached either or both these seas is not known. Matthew 4:13 suggests that its border extended to Capernaum, on the shore of Galilee. In any case, it was a region in which much of Christ’s public ministry took place (Matthew 4:15,16).

The Targum of Onkelos adds something to this verse:

“Zebulun will dwell nigh the haven of the sea; he will subdue provinces with ships, and will eat the good of the sea, and his boundary shall come unto Sidon.”



Genesis 49:13

49:13. haven for ships. As the coastline was lacking natural harbors, the sea was generally little more than a boundary to Israelites. Only in the northern coastal regions would there have been any inclination to develop seafaring skills. 






(IVP Bible Background Commentary: Old Testament)
49:13: The boundaries of Zebulun in Joshua 19:10-15 suggest that it was an inland tribe, but perhaps this was not always the case. [JSB]
6. Issachar

Gen 49:14-15

14
rk*?C*y] rm)j& <r#G* Jb@r) /yB@ .<y]t*P=v=M!h^

15
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(GHB
Gen 49:14-15

14
Issachar is a strong ass couching down between two burdens:

15
And he saw that rest was good, and the land that it was pleasant; and bowed his shoulder to bear, and became a servant unto tribute.

(KJV

Gen 49:14-15

14
"Issachar is a rawboned donkey lying down between two saddlebags.

15
When he sees how good is his resting place and how pleasant is his land, he will bend his shoulder to the burden and submit to forced labor.

(NIV)

Jacob compared Issachar to a strong ass “bowing down beneath a double burden” (or, as some translations, “settled down between the sheepfolds”). Though the precise translation may be obscure, the meaning seems to be that Issachar was strong, but docile and lazy. 
He would enjoy the good land assigned him but would not strive for it. Therefore, eventually he would be pressed into servitude and the mere bearing of burdens for his masters. Historically, Issachar had rich lands and rich crops, which attracted marauders and captors. Again, however, there is little specific information. See Deut. 33:18.

49:14-15. donkey habits. The blessing of Issachar contains this characterization of a strong animal, which is sometimes stubborn and lazy and may sit down unexpectedly in an inconvenient place. The idea may also be suggestive of a tribe that allies itself with outsiders or is forced to serve others (contrast Judges 5:15). 

(IVP Bible Background Commentary: Old Testament)
49:15: The pronouncement on Issachar seems to be a criticism. It is a strong, but lazy, tribe that became a toiling serf, presumably for Canaanites in the northern regions that were its home (cf. Judges 1:33). There is probably a play here on the tribe’s name (as if it were “ish sakhar,” “hired man”). Influenced by 1 Chronicles 12:33, the Midrash reconceived Issachar’s service as the teaching of Torah and the rendering of halakhic (i.e. legal) rulings (Gen. Rab. 99:10).
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7.
Dan
Gen 49:16-18

16
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17
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Gen 49:16-18

16
Dan shall judge his people, as one of the tribes of Israel.

17
Dan shall be a serpent by the way, an adder in the path that bites the horse heels, so that his rider shall fall backward.

18
I have waited for thy salvation, O LORD.

(KJV)

Gen 49:16-18

16
"Dan will provide justice for his people as one of the tribes of Israel.

17
Dan will be a serpent by the roadside, a viper along the path that bites the horse's heels so that its rider tumbles backward.

18
"I look for your deliverance, O LORD.

(NIV)

The tribe of Dan, while apparently unimpressive (it occupied the smallest area of any of the tribes, along the northern seacoast, apparently vulnerable to attack), nevertheless was a dangerous adversary, well able to protect Israel’s northern boundary against invaders. Onkelos (Targum) understood this to refer to the tribe of Dan in the days of Samson (Judg. 15:20).

Note: Since there might have been some question as to whether these sons of the concubines would actually share in the inheritance, Jacob assured the first of them, Dan, that he would indeed “judge his people, as one of the tribes of Israel.”

On the other hand, the reference to the serpent may also refer symbolically to the fact that it was the Danites who introduced idolatry into Israel. (See Judges 18:30, 31, I Kings 12:28-30; Rev. 7:4-8).























SECTION TWO
49:16: Govern (“yadin”) puns on the tribe’s name (“Dan”), [Jewish Study Bible]
49:17. horse domestication. Reference to a rider on the horse assumes an advanced level of domestication of the horse. This was achieved in the third millennium. In Mesopotamia horseback riders are depicted in the middle of the third millennium, but in Egyptian materials not until a millennium later. Horses were usually used for pulling chariots, and horseback riding was not common. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
49:18: This verse seems to be a devout interpolation unrelated to the context (cf. Psalms 119:166). It contains the only mention of the four letter name of God (YHVH – LORD) in chapter 49.   [Jewish Study Bible]
8.
Gad
Gen 49:19

19
dG* dWdG= WNd#Wgy+ aWhw+ dg%y` .

Gen 49:19

19
Gad, a troop shall overcome him: but he shall overcome at the last.

(KJV)

Gen 49:19

19
"Gad will be attacked by a band of raiders, but he will attack them at their heels.

(NIV)

Jacob prophesied of Gad that, although invading troops might assault his home (Gad succeeded in repelling the Ammonites, Moabites and Aramaeans, who were constantly raiding his borders. Jephthah was of his tribe) he would in turn repel them and press on the heel of the enemy. Gads realm was east of the Jordan, on the edge of the Kingdom of the Ammonites and other desert peoples. The Gadites were well able to fight (I Chronicles 5:18; 12:8).

49:19: The Hebrew plays repeatedly on God’s name.  [Jewish Study Bible]
9.
Asher
Gen 49:20

20
rv@a*m@ hn`m@v= omj=l^ aWhw+ /T@y] .

Gen 49:20

20
Out of Asher his bread shall be fat, and he shall yield royal dainties.

(KJV)

Gen 49:20

20
"Asher's food will be rich; he will provide delicacies fit for a king.

(NIV)

His brother Asher was to have and enjoy rich food and royal delicacies the allusion is probably to an export trade carried on by the men of Asher. As it turned out, Asher’s lot fell on the rich northern seacoast north of Mount Carmel, all the way to Tyre and Zidon (Joshua 19:24-31). 
However, they failed even to take possession of the Tyre-Sidon region, and the tribe soon became insignificant, possibly deteriorating because of their love of ease and proximity to the Phoenicians.

49:20: The royal dainties may have been served to Canaanite kings (cf. Judges 1:32, on Naphtali; and verses 14-15 notes, above).
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10.
Naphtali
Gen 49:21

21
yl!T*p=n~ hl*Y`a^ hj*l%v= /t@N{h^ .
Gen 49:21

21
Naphtali is a hind let loose: he gives goodly words.

(KJV)

Gen 49:21

21
"Naphtali is a doe set free that bears beautiful fawns.

(NIV)

Naphtali, the brother of Dan, is described as “a hind let loose.” That is, his descendants would be known for swiftness, as warrior’s fleet of foot. They would also be known as composers of eloquent speech and beautiful literature. See Judges 4:6, 15; “Goodly words” fulfilled by song of Deborah, Barak (Judges 5:1-31).

11.

Joseph

Gen 49:22-26

22
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Gen 49:22-26(KJV)

22
Joseph is a fruitful bough, even a fruitful bough by a well; whose branches run over the wall:

23
The archers have sorely grieved him, and shot at him, and hated him:

24
But his bow abode in strength, and the arms of his hands were made strong by the hands of the mighty God of Jacob; (from thence is the shepherd, the stone of Israel :)

25
Even by the God of thy father, who shall help thee; and by the Almighty, who shall bless thee with blessings of heaven above, blessings of the deep that lieth under, blessings of the breasts, and of the womb:

26
The blessings of thy father have prevailed above the blessings of my progenitors unto the utmost bound of the everlasting hills: they shall be on the head of Joseph, and on the crown of the head of him that was separate from his brethren.

Gen 49:22-26(NIV)

22
"Joseph is a fruitful vine, a fruitful vine near a spring, whose branches climb over a wall.

23
With bitterness archers attacked him; they shot at him with hostility.

24
But his bow remained steady, his strong arms stayed limber, because of the hand of the Mighty One of Jacob, because of the Shepherd, the Rock of Israel,

25
because of your father's God, who helps you, because of the Almighty, who blesses you with blessings of the heavens above, blessings of the deep that lies below, blessings of the breast and womb.

26
Your father's blessings are greater than the blessings of the ancient mountains, than the bounty of the age-old hills. Let all these rest on the head of Joseph, on the brow of the prince among his brothers.

Finally, Jacob turned to Joseph and Benjamin. To Joseph he pronounced a blessing comparable only to that of Judah. Using expressive figures of speech, he compared his favorite son to a bough from a fruitful vine, with an abundant supply of water and with branches climbing over the wall, in this way predicting that his tribe (actually the twofold tribe, Ephraim and Manasseh) would be strong and numerous. He also compared him to a man beset by enemy archers who had tried to destroy him as a hated foe, but nevertheless one whose own bow was strong and steady, and whose hands were made strong by the strong God who had strengthened his father Jacob. This description applied directly to Joseph himself and to his triumph over the enmity of his brothers, but it also was prophetic of the experience of Joseph’s descendants.

This is the first time where God is actually called the Shepherd. Likewise, this is the first time when God is called either the Stone or the Rock. God thus would both nourish and protect Joseph. He assured Joseph that God would bless him with blessings of rain from the heavens, and with water from the deep, the word “deep” (Hebrew tehom) is a term referring to waters on or under the earth’s surface. He also promised an abundance of healthful progeny, of both man and animal. 

The hills bounding the fertile fields of Ephraim and Manasseh were, of course, much older than the tribes inhabiting them, but actually dated back only to the great Flood. He was the one “separate from” (Hebrew nazir, same as the word later used for “Nazirite”) his brothers, and thus marked out for special distinction and service.

These prophecies were fulfilled in the later histories of the tribes of Ephraim and Manasseh, especially the former. Many of Israel’s leaders were from these tribes. Joshua, Deborah, and Samuel were from Ephraim; and Gideon and Jephthah were from Manasseh. Both tribes were strong in war, and their lands were fertile and productive. Jeroboam, and Ephraimite, led the rebellion with produced the divided kingdom; and the northern kingdom came to be called alternatively by the names Israel and Ephraim, as the southern kingdom was called by the name Judah.

49:22: Like Judah (v. 9), Issachar (v. 14), Naphtali (v. 21), and Benjamin (v. 27), Joseph is described as an animal. (Even if the alternative suggested in the translation note [Joseph is a fruitful bough, A fruitful bough by a spring, Its branches run over a wall.’] is accepted, the image is still one of fertility and vigor.).  [JSB]

[General Information – 49:23-24:] Like the rest of the tribal sayings, the image of Joseph under assault relates to the subsequent history of the tribe. It also recalls, however, Joseph’s brothers’ early hostility in the preceding narrative (Chapter 37). [JSB]
49:24: The unusual titles of the deity, The Mighty One of Jacob (or “Bull of Jacob”), the Shepherd, and the Rock of Israel, may attest to an early date and Canaanite affinities. [JSB]

49:25: Shaddai (see 17:1 notes). [JSB]

49:26: The term my ancestors (“horay”) are otherwise unattested. The Septuagint and the parallels in Deut. 33:15 and Habakkuk 3:6 suggests that the word is actually “mountains” (“harerei”) and that the word after it (“ad”) means not “to” but “ancient.” An utmost bound (“tas’avat”), another unique term, is then more plausibly derived from a root associated with “desire” (“vh”). If this reconstruction were to be accepted, the first sentence would read: “The blessings of your father / Surpass the blessings of the ancient mountains / that which is most desired in the eternal hills.”
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12
Benjamin
Gen 49:27

27
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Gen 49:27

27
Benjamin shall ravin as a wolf: in the morning he shall devour the prey, and at night he shall divide the spoil.

(KJV)

Gen 49:27

27
"Benjamin is a ravenous wolf; in the morning he devours the prey, in the evening he divides the plunder."

(NIV)

“A wolf that ravened”. Or, ‘that teareth,’ referring to the warlike character of the tribe; see Judg. 5:14; 20:16. The final son was Benjamin, and Jacob prophesied that he would become as a ravening wolf, devouring the prey and dividing the spoil. This seems like a strange forecast for a son whom Jacob specially loved. It was both a promise and a warning. The tribe of Benjamin would be bold and strong, successful in warfare, but at the same time it might become cruel and voracious. Both attributes were later evident in the tribe, as is demonstrated by the strange story in Judges 20, which almost cost the Benjamites their very identity as one of the twelve tribes. Moreover, the first king of Israel was Saul, a Benjamites, whose character quite precisely corresponded to Jacob’s prophecy.

49:28

ALL THESE ARE THE TWELVE TRIBES OF ISRAEL

Jacob thus concluded his blessings on his sons, calling them prophetically the “twelve tribes of Israel.” Even though some of the predictions hardly sounded like blessings, they were intended indirectly to serve as such, through warning his sons and their children of those traits and tendencies against which they needed especially to guard. 

49:28: And so, just before he leaves this world, Jacob has bidden farewell to the twelve tribes of Israel – the people promised to his grandfather long ago (12:2), the people that against all odds and in the face of multiple and formidable challenges, external and internal, has now, by the grace of God, come into existence, the people that at long last stands united as it faces the new challenges that lie ahead.       [Jewish Study Bible]


THE 12 TRIBES IN GENESIS







THE 12 TRIBES IN REVELATION
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12.
Benjamin

A COFFIN IN EGYPT

49:29

BURY ME WITH MY FATHERS

The promise Jacob had extracted from Joseph he now asked from all his sons, that they would bury him with his fathers back in Canaan, in the cave which Abraham had purchased years ago for that purpose. It was to be a testimony, to all the generations to come, that Abraham, Isaac, and Jacob had faith in God’s promise that He would give the land to their seed.

With this last request, Jacob summoned all his remaining strength to pull his feet back up into the bed, to lie back down, and then to give up his spirit to be “gathered unto his people”-not merely to be buried with their bodies, but to join them in their life beyond the grave, awaiting the coming of Messiah and the great resurrection day.

[General Information – 49:29-50:26: The deaths of Jacob and Joseph.] The book of Genesis draws to a rapid close with accounts of the deaths and Jacob and Joseph. The overall mood is marked by reverence for these larger-than-life figures and awareness that the promise that started their ancestor Abraham on his fateful journey (12:1-3) has now, amazingly, been largely fulfilled. Only two discordant notes are sounded:
1. The anxiety of Joseph’s brothers that their erstwhile victim will seek revenge now that he is no longer accountable to his father (50:15-21),

2. And Joseph’s last words, which draw attention to the fact that the Israelites in Egypt, for all their material comfort, do not yet possess the land of Israel, and the solemn promise of God to grant Abraham, Isaac, and Jacob the land thus remains unfulfilled (50:24-25).
Joseph allays his brothers’ anxiety by affirming God’s mysterious providential design, which can bring good out of human evil (50:20-21). Similarly, by affirming the reliability of God’s sworn promise to the patriarchs, he expresses his firm faith that their exile will end (50:24-25).





[Jewish Study Bible]

49:33: He drew his feet into the bed closes the action begun at 48:2, when he “sat up in bed.” The intervening material is thus presented as Jacob’s last will and testament.




[Jewish Study Bible]

And Pharaoh commanded that it should be proclaimed throughout Egypt, saying, whoever goeth not up with Joseph and his brethren to the land of Canaan to bury Jacob, shall die. And the bier was of pure gold and it was inlaid round about with onyx stones and bdellium; and the covering of the bier was gold woven work, joined with threads and over then were hooks of onyx stones and bdellium. And Joseph placed upon the head of his father Jacob a large golden crown, and he put a golden scepter in his hand, and they surrounded the bier as was the custom of kings during their lives. And all the kings of Canaan heard of this thing and they all went forth, each man from his house, thirty one kings of Canaan, and they all came with their men to mourn and weep over Jacob
And all these kings beheld Jacob’s bier, and behold Joseph’s crown was upon it, and they also put their crowns upon the bier, and encircled it with crowns. And all these kings made in the place a great and heavy mourning with the sons of Jacob and Egypt over Jacob, for all the kings of Canaan knew the valor of Jacob and his sons. And the report reached Esau, saying Jacob died in Egypt, and his sons and all Egypt are conveying him to the land of Canaan to bury him. And Esau heard this thing, and he was dwelling in mount Seir, and he rose up with his sons and all his people and all his household, a people exceedingly great, and they came to mourn and weep over Jacob.













The Book of Jasher pages 182, 183
Genesis 50:1-3



THE PREPERATIONS MADE

50:1
AND KISSED HIM.

When Jacob’s spirit left his body, and was taken by the angels “unto his people,” presumably to “Abraham’s bosom” (Luke 16:22), Joseph fell down on his father, kissing him and weeping. Death is the great enemy, and will one day be purged completely (Revelation 21:4), so there will be no more sorrow or crying. For the present, however, death causes sorrow. Nevertheless, we “sorrow not, even as others which have no hope” (I Thessalonians 4:13). As God had promised Jacob, Joseph “closed [Jacob’s] eyes in death” (Genesis 46:4), and Jacob died content (Genesis 45:28; 46:30).

Jacob’s Burial

50:1-3. embalming. Although it was the usual practice in Egypt for everyone who could afford it, embalming of Israelites is found only in this passage. This was an elaborate and *ritual -filled procedure performed by a trained group of mortuary priests. It involved removing the internal organs and placing of the body in embalming fluids for forty days. The idea behind this is based on the Egyptian belief that the body had to be preserved as a repository for the soul after death. The bodies of Jacob and Joseph are embalmed, and while this may have been done to soothe the feelings of the Egyptians, it also served the purpose of preserving their bodies for later burial in Canaan. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

50:3
THE EGYPTIANS MOURNED FOR HIM THREESCORE AND TEN DAYS.

Not only because he was Joseph’s father, but because he had come to be honored in his won right by the Egyptians as a true man of God during the seventeen years he had lived in their country, the Egyptians themselves joined in the mourning for Jacob.

50:3. mourning period. This period of mourning may include the forty days required to embalm the body plus the traditional thirty-day mourning period (see Deut 34:8). Since the Egyptians are also described as mourning Jacob’s death, it would appear he was accorded royal honors as a visiting dignitary. (IVP Bible Commentary)
50:2-3: The embalming and the periods of mourning follow Egyptian rather than Israelite custom. Jewish law forbids embalming (and cremating). The body must, instead, be interred in such a way that it will “return to the ground from which [it was] taken” (Gen. 3:19).
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50:4-6


THE WELL INTENTIONED AND REASONABLE REQUEST
The Israelites had proved to be highly productive components of the Egyptian economy, and there might be real resistance to their leaving Egypt. The famine was now long past; this might be an excellent time for all of them to return to Canaan to live. Joseph was especially considered indispensable by Pharaoh and his courtiers. So Joseph (very diplomatically) first gained the support of Pharaoh’s officers for his request, and then asked them to convey it to Pharaoh. He assured them the Israelites would all return after the burial was accomplished. Pharaoh gave orders that it should be recognized as an official Egyptian state funeral, with all due honors accorded to the dead.

50:7-9


THE FUNERAL PROCESSION
The procession consisted of Joseph and his brothers and their households and servants and elders of Pharaoh’s household, and all the elders of the land of Egypt plus cavalrymen for protection and many wagons.

50:10, 11

THE THRESHING FLOOR OF ATAD

The caravan seems to have stopped just east of the Jordan, at the site known as “the threshing floor of Atad,” Atad presumably being a man’s name. There the whole assemblage carried out a formal seven-day period of mourning. To all appearances it was an official Egyptian mourning ceremony, the Canaanites of the area latter, in fact, gave the place the name Abel-Mizraim (“Meadow of the Egyptians”) as a result.

50:10-11. threshing floor of Atad. No exact location has been identified for this site, said to be east of the Jordan. It is strange that Jacob’s remains would be taken east through Trans-Jordan instead of on a more direct route to Hebron. Having the seven-day mourning ceremony on a threshing floor is quite appropriate. This is a place associated with business, law and life and thus suitable as a place for memorializing a tribal leader (see Numbers 15:20; Ruth 3:1; 2 Samuel 24:16-24). 

50:11. Abel-Mizraim. The renaming of the threshing floor of Atad provides a lasting memorial to Jacob and the remarkable seven-day mourning ceremony conducted there. The name itself contains a familiar element: Abel means “stream” and appears in several other place names (Num. 33:49—Abel Shittim; Judges 11:33—Abel Keramim). Here, however, there is a pun on the Hebrew word ebel, “mourning.” (IVP Bible Commentary)
50:10: It is unclear why the state procession approached Hebron by way of Trans-Jordan. Perhaps verses 10-11 derive from a lost tradition that did not locate Jacob’s grave in the cave of Machpelah, as verses 12-13 do, but spoke of an interment at the otherwise unattested site of Goren ha-Atad. Whether this is the case or not, the itinerary foreshadows the route Israel takes after their miraculous escape from Egypt, when they entered Canaan from adoption (cf. 30:3; 48:12). Not surprisingly, therefore, in Judges 5:14 Machir appears as a tribe of Israel.
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50:12-14

THE PROMISED KEPT

When the mourning was finished, Jacob’s sons took his body across Jordan, into Canaan, and to the cave of Machpelah near Mamre. There they buried him, as he had commanded, giving testimony not only of love for their father but also of faith in God’s promises concerning the land, which someday would go to their seed for an everlasting possession.

50:15-21

ONE MORE FEAR TO OVERCOME

50:15


JOSEPH WILL PERADVENTURE HATE US.

Although Joseph had no thought of punishing them, their confession and plea did touch him deeply. He was no doubt thankful for their sakes that they had done this, since it testified further that their repentance was genuine and complete.

50:22 , 23

Jacob died when Joseph was fifty-six years old (Genesis 41:46, 53; 45:6; 47:28). Joseph continued to live for another fifty-four years after that, finally dying at the age of 110.

Joseph did live to know some of his great-grandchildren. His older son, Manasseh, seems to have had two sons of his own, Machir and Asriel (Numbers 26:29-31; I Chronicles 7:14), and possibly others, but apparently only the children of Machir were born whiled Joseph was still able to enjoy them. These included Gilead, the ancestor of the Gileadites (Numbers 26:29).

Joseph also saw the “children of the third generation” of his younger son, Ephraim. It is not clear, however, whether this expression means Ephraim’s children (the third generation from Joseph) or Ephraim’s grandchildren (third generation from Ephraim). In any case, Joseph could see that he would have a numerous progeny, in accord with God’s promises (Genesis 48:19, 20).

The Last Years of Joseph

50:26. Joseph’s age. Joseph dies at the age of 110, considered the ideal age for an Egyptian. Examination of mummies has demonstrated that the average life expectancy in Egypt was between forty and fifty years. The use of the coffin or sarcophagus in mummification was an Egyptian, not an Israelite, practice. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
50:24-25: Will surely take notice / has taken notice (both are “pakod vifkod” in Hebrew) came to fulfillment in Exodus 3:16, when the Lord instructs Moses to declare to the “elders of Israel” that “I have taken note” (“pakod pakadti”) of “you and what is being done to you in Egypt.” In fact, it is none other than Moses himself who carries out Joseph’s charge. The Mishnah finds in this an illustration of the important rabbinic principle,

 “By the measure by which a person metes out, it shall be meted out to him.” Because “Joseph went up to bury his father” (50:7), Moses, generations later (as reported in Exodus 13:19) “took with him the bones of Joseph” (m. Sot. 1:7, 9). Ultimately, those bones were buried in Shechem (Joshua 24:32), the very city to which Jacob had sent Joseph, then a brash teenager, at the beginning of this astonishing tale of discord and reconciliation in the family that bears God’s promise (37:13).
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50:24-26


BURY ME IN CANAAN.

Joseph then asked his brothers, the children of Israel, to promise that they would bury him in Canaan as they had buried Jacob there. They took an oath to do this, an oath finally fulfilled by their heirs (Exodus 13:19; Joshua 24:32).

With this record of the death of their brother and deliverer-clearly coupled with the hope and promise of a future deliverance-the Book of Genesis ends. The groundwork is laid and the transition is natural to the opening verses of the Book of Exodus, when God would raise up a new prophet and leader in His servant Moses.

“AND HE SAID UNTO ABRAM, KNOW OF A SURETY THAT THY SEED SHALL BE A STRANGER IN A LAND THAT IS NOT THEIR’S, AND SHALL SERVE THEM; AND THEY SHALL AFFLICT THOSE FOUR HUNDRED YEARS; AND ALSO THAT NATION, WHOM THEY SHALL SERVE, WILL I JUDGE: AND AFTERWARD SHALL THEY COME OUT WITH GREAT SUBSTANCE.”










Genesis 15:13, 14 King James


THE END……………













NO……….



















THE BEGINNING !
15
27

