J E R E M I A H
INTRODUCTION


5/14/03
JEREMIAH, BOOK OF

The prophesies of Jeremiah are named after the prophet himself, Yirmeyahu or Yirmeyah. His ministry extended over the last tragic forty years of the kingdom of Judah to the destruction of Jerusalem and the deportation of its inhabitants to Babylon.

Purpose The prophetic oracles of Jeremiah constitute a stern warning to Judah and its capital city, Jerusalem, to abandon idolatry and apostasy in order to escape the inevitable consequence of the seventy-year Babylonian captivity (Jer 25:1-14). The prophet's sermons met with intense opposition from a society fanatically addicted to idolatry. The brave prophet, however, discharged his ministry despite continual persecution and danger of death. The tense three-sided contest for world dominion between Assyria, Egypt, and Babylon forms the background of his prophetic career. Because he predicted the triumph of Babylon and the consequent captivity of Judah, with repeated warning against a useless alliance with Egypt, he incurred almost universal disfavor. A note of doom dominates his message. Against this dark background, passages setting forth messianic hope flash through his prophecies. These great fore gleams of a better day (cf. 23:5-7; 30:4-11; 31:31-34; 33:15-18) point to the final restoration of Israel. This is not to be confused, however, with the restoration from Babylon, but points to a period of unparalleled tragedy (30:3-10) and the manifestation of David's "righteous Branch . . . The Lord our Righteousness" (23:5-6; 30:9). These great messianic prophecies are yet to be fulfilled (Acts 1:7; 15:14-18) in the future millennial kingdom (Rom 11:15-29).

Authorship and Authenticity. Numerous arguments support the fact that Jeremiah, "the son of Hilkiah, of the priests who were in Anathoth in the land of Benjamin" (Jer 1:1), is the author of the book.

Internal Evidence. The prophet dictated to his secretary, Baruch, all his prophecies in the beginning of his ministry to the fourth year of Jehoiakim. This material consists of well over half the prophet's ministry. When this roll was destroyed by King Jehoiakim (Jer 36:23), the prophet dictated another edition, which included much new material (36:32). This is not the present book, because many portions of the book of Jeremiah bear a later date in his prophetic career (e.g., 21:1; 24:1; etc.), and still others show evidence of being composed in the later portion of his ministry. Internal evidence demonstrates that the prophet wrote the entire book. Chapter 52 is a possible exception. This was possibly appended to his prophecies from 2 Kings 24:18-25:30, with which it is practically identical.
External Proof. OT references to the prophecies are explicit (cf. Daniel's allusion to the prediction of the seventy years' captivity, Dan 9:2; Jer 25:11-14; 29:10). Second Chr. 36:21 and Ezek 1:1 confirm this prophecy and the general period of Jeremiah. Extracanonical evidence adds its voice. Ecclus. 49:6-7 traces the destruction of Jerusalem to the rejection of Jeremiah's warning and the prophecies. Josephus (Ant. 10.5:1) and the Talmud confirm the same fact. In the NT, Matt 2:17-18 quotes Jer 31:15; Matt 21:13; Mark 11:17, and Luke 19:46 quote from Jer 7:11; Rom 11:27 has reference to Jer 31:33-34, and Heb 8:8-13 also quotes from this passage. Christian tradition also adds its testimony to the Jeremiah authenticity of the prophecy.
Apparent Composite Character of the Book. This is explained by the fact that the book was written in stages. The earlier edition was destroyed. It was reissued later with additions. Subsequent prophecies were collated and doubtless edited by Baruch. For this reason the contents are not always in systematic order or chronological sequence. The wide divergence between the LXX and the Masoretic Heb. is difficult to account for and seems to comprehend two different forms of the book.
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THE STRUCTURE OF THE BOOK:
A   Jer. 1:1-3   INTRODUCTION.


B   Jer. 1:4-19   JEREMIAH’S COMMISSION GIVEN.



C   Jer. 2:1-20:18   PROPHECIES ADDRESSED TO THE JEWS.




D   Jer. 21:1-35:19   HISTORY, &c. JEHOIAKIM   (Not chronological.)





E   Jer. 36:1-32   BARUCH’S MISSION TO  JEHOIAKIM.




D   Jer. 37:1-45:5     HISTORY, &c. ZEDEKIAH    (Not chronological.)



C   Jer. 46:1-51:64- PROPHECIES ADRESSED TO THE GENTILES.


B  Jer. 51:-64
JEREMIAH’S COMMISSION ENDED.

A  Jer. 52:1-34   CONCLUSION.

The prophecies of Jeremiah do not profess to be given in chronological order; nor is there any reason why they should be so given.
It is the historical portions, which concern Jehoiakim (D) and Zedekiah (D) that are chiefly so affected. And, who was Jehoiakim that his history should be of any importance? Was it not he who “cut up the Word of Jehovah with a penknife, and cast it in the fire?” Why should not his history be “cut up?” Zedekiah rejected the same Word of Jehovah. Why should his history be respected?
JOSIAH
JOSIAH (Jo siah) Personal name meaning, "Yahweh heals." Judah's king from about 640-609 B.C. He succeeded his father Amon, an idolatrous king, who ruled for only two years before being murdered by his servants (2 Kings 21:19-23; 2 Chron 33:21-24). Josiah became king at the age of eight due to wishes of "the people of the land" who put his father's assassins to death (2 Kings 21:24). Josiah's reign lasted for thirty-one years (2 Kings 22:1; 2 Chron 34:1).
The Bible is silent about the remaining years of Josiah until his death. On the international scene during those years Assyria's power was waning, and Babylon's was on the rise. Assyria had aligned itself with Egypt against Babylon. Pharaoh Neco's troupes were passing through territory north of Judah en route to join forces with Assyria. Josiah's army blocked the movement of Egyptian troupes at Megiddo. 
In the battle that followed Josiah was mortally wounded (2 Kings 23:29). His body was taken to Jerusalem where he was buried. There was great mourning for him throughout the land (2 Chron 35:24-25). Though only thirty-nine when he died, Josiah was remembered as Judah's greatest king (2 Kings 23:25):
Jeremiah’s prophecy is dated (1:2, 3) as being “in the days of Josiah….in the thirteenth year of his reign.
In his eighteenth year as king an unexpected event turned his energies in new directions. A "Book of the Law" was discovered while repairs were being made on the Temple. Hilkiah, the high priest, found the book and gave it to Shaphan, the scribe, who in turn read it to King Josiah. Upon hearing the message of the book, Josiah tore his clothes, a sign of repentance, and humbled himself before God. Josiah was assured that the promised destruction would not come in his time (2 Kings 22:8-20; 2 Chron 34:15-28). The reading of this book prompted Josiah to instigate the most far-reaching religious reforms in Israel's history.

(From Holman Bible Dictionary. (c) Copyright 1991 by Holman Bible Publishers. All rights reserved.)
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THE CHRONOLOGICAL ORDER OF THE PROPHETS.

1. The four prophets commonly styled “Greater” (or Longer), viz. Isaiah, Jeremiah, Ezekiel, and Daniel, these are all dated.
2. Of the other twelve, called “Minor” (or shorter), six are dated and six are undated.
3. The dated books are Joel, Obadiah, Jonah, Nahum, Habakkuk, and Malachi.
4. Of the whole sixteen, therefore, we have ten dated and six undated.
5. From the particulars given in the dated books themselves, we are enabled to lay down with precision the years and periods covered by the respective prophecies.
6. With regard to the undated books the case is different; and we have to rely upon the guidance of their internal evidence. But this in almost every case is so clear, that there is no great difficulty in assigning each of the prophetical books to its respective chronological position. (Obadiah being perhaps the only exception.)
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Note: Since I am dealing with the times of Jeremiah, I did not show Jonah, Amos and Hosea [690, 689, and 689 B.C.] in the days of Jeroboam 2 (690 B.C.). Also Isaiah starts in 649 B.C. in the days of Uzziah unto the days of Manasseh around 588 B.C. Micah in the days of Ahaz around 632 B.C. and Nahum around 603 B.C. in the days of Hezekiah.



Paul the Learner
In the Prophets, we have Jehovah’s special dealing with Israel. In the “former prophets” we see the law principle; and in the latter prophets we see faith principle; the two together presenting us with a wonderful picture of the failure of man on the one hand, and the faithfulness of Jehovah on the other.
FAITH PRINCIPLE
Priests and kings were anointed: but God would now send an anointed One, i.e. Messiah; and, if they would believe on Him they would be established. For He would be also a Prophet. So that in times of crisis those whose sins had not been expiated by His priestly work would be excluded from the Nation for not hearkening to Him as Prophet (See Deuteronomy 18:18, 19), and extirpated by His work as King (Isaiah 6:9-13, 7:9; John 7:40-43; Acts 3:19-26; 13:38-52; Matt. 13:36-43). In Jesus then, the righteous Servant of Jehovah, the future of Israel is seen in the latter prophets (Isaiah 49).
INTRODUCTION

JEHOAHAZ
JEHOAHAZ (Je ho a haz) Personal name meaning, "Yahweh grasps hold." Two kings of Judah and one king of Israel bore this name. 1. In 2 Chron 21:17, the son and successor of Jehoram as king of Judah (841 B.C.). He is more frequently referred to as Ahaziah. 2. In 2 Kings 10:35, the son and successor of Jehu as king of Israel (814-798 B.C.). His reign is summarized in 2 Kings 13. Although 2 Kings 13:1 states that he reigned for seventeen years, a comparison of verse 1 with verse 10 seems to point to a reign of fourteen years or a co regency with his son for about three years. 3. In 2 Kings 23:30, the son and successor of Josiah as king of Judah (609 B.C.). He is also known as Shallum. See Israel; Chronology of the Biblical

(From Holman Bible Dictionary. (c) Copyright 1991 by Holman Bible Publishers. All rights reserved.)

“Jehoahaz was twenty and three years old when he began to reign; and he reigned three months in Jerusalem…..” 2 Kings 23:31
“And Pharaoh – ne’choh put him in bands at Riblah in the land of Hamath, that he might not reign in Jerusalem…” 2 Kings 23:33

“And Pharaoh –ne’choh made Eliakim the son of Josiah king in the room of Josiah his father, and turned his name to Jehoiakim, and took Jehoahaz away: and he came to Egypt and died there.” 2 Kings 23:34
JEHOIAKIM
JEHOIAKIM (Je hoia kim) Personal name meaning, "Yahweh has caused to stand." Son of Josiah who succeeded Jehoahaz as king of Judah (609-597). Jehoiakim was a throne name given to him by Pharaoh Neco of Egypt, who deposed his brother Jehoahaz. His original name had been Eliakim (2 Kings 23:34). He and his predecessor on the throne were brothers, sons of Josiah. He reigned for eleven years. At the beginning of his reign, Judah was subject to Egypt. Probably in 605 B.C., however, Babylon defeated Egypt. Jehoiakim, who apparently had been content to be a vassal of Egypt, transferred his allegiance to Babylon, but rebelled after three years. At his death he was succeeded by his son Jehoiachin. See Israel; Chronology of Biblical Period.

(From Holman Bible Dictionary. (c) Copyright 1991 by Holman Bible Publishers. All rights reserved.)
JEHOIACHIN

JEHOIACHIN (Je hoia chin) Personal name meaning, "Yahweh establishes." In 2 Kings 24:6, the son and successor of Jehoiakim as king of Judah. He was eighteen years old when he came to the throne late in 598 B.C., and he reigned for three months in Jerusalem before being taken into captivity by Nebuchadrezzar of Babylon. The prominence in the account of his reign of his mother Nehushta suggests that she may have wielded considerable influence during the time that her son was in office. Jehoiachin evidently was a throne name taken at the time of accession to the kingship. Jehoiachin's original name seems to have been Jeconiah or Coniah. He retained the title "king of Judah" even in Exile, but he never returned to Judah to exercise rule there. Nevertheless, he was ultimately released from prison by Evil-merodach of Babylon and accorded some honor in the land of his captivity (2 Kings 25:27-30). See Israel; Chronology of the Biblical Period.

(From Holman Bible Dictionary. (c) Copyright 1991 by Holman Bible Publishers. All rights reserved.)
“And the king of Babylon made Mattaniah his father’s brother king in his stead, and changed his name to Zedekiah.”  2 Kings 24:17

ZEDEKIAH

2. Last king of Judah (596-586 B.C.). Zedekiah was made king in Jerusalem by Nebuchadnezzar of Babylon (2 Kings 24:17). When he rebelled, the Babylonian army besieged Jerusalem and destroyed it. Zedekiah was taken to Riblah along with his family. At Riblah he witnessed the executions of his sons before his own eyes were blinded (25:7). Then Zedekiah was taken to Babylon. He apparently died in captivity. See Israel.

(From Holman Bible Dictionary. (c) Copyright 1991 by Holman Bible Publishers. All rights reserved.)
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THE INTER-RELATION OF THE PROPHETIC BOOKS:
1. Isaiah.  Restoration of the throne of David through the priestly work of Messiah, from the standpoint of the two tribes.

2. Jeremiah.  Political disruption and final restoration of Judah and Ephraim (the twelve tribes) by a new Covenant [Jer. 31:31
3. Ezekiel.  Ecclesiastical disruption, God ceasing to rule the Land in demonstration; and final restoration of the same, re-establishing all the twelve tribes.

4. The Twelve Minor Prophets.  Restoration of the throne of David through the priestly work of Messiah, from the standpoint of the ten tribes.

THE NEW COVENANT
The New Covenant of Jeremiah 31:31-34 has indeed been made (see Matthew 26:28); and can never be made again: for His “blood of the Covenant” has been shed, once for all. Had the nation of Israel repented on the proclamation of Peter (Acts 2:38; 3:19-26), all would have been fulfilled; in the same way as John the Baptist would have been taken for Elijah the prophet (Mal. 3:1; 4:5. Compare Matthew 11:10-15) had the nation of Israel, through its rulers repented at his proclamation (Matthew 3:1, 2) and that of Messiah (Matthew 4:17).
But, seeing that these great calls to “repent” were not obeyed, both fulfillments stand in abeyance, until this one great condition of national restoration and blessing shall have taken place, and then the time will come for the travailing woman to bring forth (Isaiah 66:8; John 16:19-22). But that is still future. What is true, is the declaration of Jehovah by Micah: “Therefore will He give them up, until the time that she which travaileth hath brought forth; then the remnant of his brethren shall return unto the children of Israel” Micah 5:3
“Behold, the days come, saith the Lord, that I will make a new covenant with the house of Israel, and with the house of Judah: Not according to the covenant that I made with their fathers in the day that I took them by the hand to bring them out of the land of Egypt; which my covenant they brake, although I was an husband unto them, saith the Lord: But this shall be the covenant that I will make with the house of Israel; After those days, saith the Lord,
I will put my law in their inward parts,
And write it in their hearts;
And will be their God, and they shall be my people. And they shall teach no more every man his neighbor, and every man his brother, saying, Know the Lord: for they shall all know me, from the least of them unto the greatest of them, saith the Lord: 

For I will forgive their iniquity,
And I will remember their sin no more.








Jeremiah 31:31-34

The Composition of Jeremiah.

Rabbinic Tradition maintains that Jeremiah wrote his own book as well as the books of Kings and Lamentations (Talmud b. B. Bat. 15a). The modern view is that, although the book of Jeremiah contains an extensive collection of the prophet’s oracles, the present form of the book is not entirely the work of Jeremiah.                                                                                                          Jewish Study Bible
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Guide to Reading.

Although the introduction to the book indicates that Jeremiah spoke for a period of forty years from the reign of Josiah to the exile of Jerusalem, the order of the oracles and narratives in the book does not appear in a strictly chronological sequence. (This is not unusual; of the larger prophetic books, only Ezekiel is ordered chronologically). There is some tendency to organize material topically in sections of the book (a collection of royal oracles begins in 21:11; a collection against false prophets begins in 23:9; the oracles against the nations are collected in chapters 46-51). However, the main determinant of the sequence of materials is the concern to reflect upon the significance of the destruction of Jerusalem and the Babylonian exile. The book begins with the early oracles of Jeremiah and continues through the destruction of Jerusalem, but it frequently looks back into earlier periods to provide some perspectives on the later disaster as it proceeds through the prophet’s career. Although Jeremiah clearly struggles with God over the nature of his prophetic role and message, the book attempts to defend God’s righteousness by arguing that the people themselves brought punishment upon themselves by failing to observe God’s Torah and that God would act to restore Israel to Jerusalem once the punishment was over.

Modern theology might justifiably raise questions about such premises, especially in the aftermath of the Holocaust, but the book of Jeremiah is the product of people who were adamant in their belief in God’s righteousness and their adherence to Jewish tradition. Talmudic tradition claims that the book of Jeremiah is primarily a book of destruction (Talmud b. B. Bat. 14b), but it clearly points beyond the seventy years of punishment (Chapter 25) to a time when Jerusalem and the Temple would be rebuilt and the streets of Jerusalem filled with “the sound of mirth and gladness, the voice of bridegroom and bride, the voice of those who cry, ‘Give thanks to the Lord of Hosts, for the Lord is good, for His kindness is everlasting!” (33:11). In the end, the book of Jeremiah is the product of a debate within Jewish circles from the late monarchy and the exilic periods concerning the question of theodicy or the righteousness of God. Although fully aware of the theological problems posed by the destruction of the Temple and the exile of the Jewish people, the book affirms God’s existence and righteousness as well as the future of the restored nation Israel on its land.                                                                           Jewish Study Bible
Summary of Contents

Structurally, the book of Jeremiah can be presented as including seventeen sections. With the exception of the concluding narrative concerning the fall of Jerusalem, which appears to be a modified version of 2 Kings 24:18-25:30, each section begins with a form of the prophetic formula, “the word which came to Jeremiah from the Lord.”

1. Jeremiah’s early oracles concerning Jerusalem and Judah.                                               1:1-6:30.

2. Jeremiah’s Temple sermon.                                                                                               7:1-10:25.

3. Jeremiah’s lament concerning Judah’s broken covenant with God.                                  11:1-13:27
4. The great drought and Judah’s coming punishment.                                                         14:1-17:27
5. The symbolic action of the potter and the jug.                                                                   18:1-20:18
6. Jeremiah’s oracles concerning the House of David and the prophets.                               21:1-24:10
7. Submission to Babylonia.                                                                                                   25:1-29:32

8. Jeremiah’s book of consolation.                                                                                          30:1-31:40

9. Symbolic actions and oracles concerning the restoration.                                                   32:1-33:26

10. Jeremiah’s oracle concerning King Zedekiah.                                                                   34:1-7

11. The oracle concerning slaves.                                                                                            34:8-22

12. The fall of Jerusalem.                                                                                                         35:1-39:18

13. The assassination of Gedaliah and its consequences.                                                        40:1-43:13

14. Jeremiah’s oracle in Egypt.                                                                                                44:1-40

15. Jeremiah’s oracle to Baruch.                                                                                              45:1-5

16. Oracles concerning the nations.                                                                                          46:1-51:64

17. Concluding narrative concerning the fall of Jerusalem.                                                      52:1-34
Character of the Work
The Book of Jeremiah presents oracles attributed to the prophet Jeremiah son of Hilkiah and narratives that depict the major events of his lifetime. Jeremiah lived during one of the most crucial and terrifying periods in the history of the Jewish people in biblical times: the destruction of Jerusalem and the Temple of Solomon followed by the beginning of the Babylonian exile. Because he is one of the key witnesses to the last years of the kingdom of Judah, Jeremiah emerges as one of the major figures who grappled with the theological problems posed by the destruction of the nation, and who laid the foundations for the restoration of Jerusalem and the Temple in the years following the end of the exile. In the course of his struggles to understand the tragic events of his lifetime, he tells the reader more about himself than any other prophet, including his anguish and empathy at the suffering of his people, his outrage at God for forcing him to speak such terrible words of judgment against his own nation, and his firm belief that the people of Israel would return to their land and rebuild Jerusalem once the period of punishment was over
The introduction to the book
In 1:1-3 identifies Jeremiah as a priest from the city of Anathoth in the territory of the tribe of Benjamin. He is therefore a descendant of the priestly line of Eli, who presided as high priest in the sanctuary at Shiloh in the early years of Israel’s history in the land (1 Samuel Chapter 1-4). Elide priests served as Israel’s chief priests until the reign of King Solomon, who expelled Abiathar from Jerusalem to Anathoth in favor of Zadok, a high priest under David who founded the Zadokite priestly line in Jerusalem (1 Kings Chapter 1-2). The introduction further states that Jeremiah spoke from the thirteenth year of the reign of King Josiah son of Amon of Judah (627 BCE [BC]), through the reign of King Jehoiakim son of Josiah (608-598), and until the end of the eleventh year of King Zedekiah son of Josiah (597-586) when Jerusalem went into exile. Thus, like Moses, who was of Levitical descent, Jeremiah is a priest and prophet who guided his people for forty years – often in the face of stiff opposition – but, unlike Moses who led the people from Egypt into the promised land, Jeremiah saw the exile of his people from that same promised land and live out his own days in Egypt He was a constant opponent of King Jehoiakim, an Egyptian sympathizer who led his nation into war against Babylonia, and of King Zedekiah, a Babylonian appointee who was unable to prevent a second war against Babylonia. Jeremiah claimed that Judah must submit to Babylonia or suffer the consequences, and he pointed to the destruction of his own ancestral sanctuary at Shiloh to make his point: 
The people must observe God’s teaching (torah), including its moral injunctions and its portrayal of Egypt as Israel’s oppressor, rather than rely on the security symbolized by the existence of the Jerusalem Temple. He adhered to earlier traditions, especially Deuteronomy, which reflects a similar viewpoint concerning the necessity of observing torah and the consequences for failing to do so. Indeed, his oracles also frequently cite the earlier words of the prophet Isaiah son of Amoz, who spoke during the 8th century when Assyria threatened Israel, but Jeremiah apparently believed that Isaiah’s words of Judgment – and restoration – would not be realized until his own time, when the Babylonians would replace the Assyrians as God’s agent of punishment. He was repeatedly imprisoned and castigated as a traitor for his views. When the Babylonians offered him a comfortable life in exile in recognition for his efforts, he refused it in order to remain with his people and begin the process of rebuilding even though the exile had just begun. Ultimately, Jeremiah fled to Egypt (Chapter 43), and he likely died there.

The Composition of Jeremiah

Rabbinic Tradition Maintains that Jeremiah wrote his own book as well as the books of Kings and Lamentations (Talmud b. B. Bat. 15a). The modern view is that, although the book of Jeremiah contains an extensive collection of the prophet’s oracles, the present form of the book is not entirely the work of Jeremiah. The prophet’s oracles appear in a narrative biographical framework in which other writers provide information about the prophet, the circumstances in which he spoke, and the major events of his life. Thus, the introduction in 1:1-3 provides basic information concerning Jeremiah’s identity, home, and the years of his prophetic career; a series of prophetic word formulas (“the word which came to Jeremiah from the Lord” [7:1; 11:1; etc]) introduce each of the major sections of the book. Jeremiah’s oracles appear primarily in Chapters 2-25, 30-31, and 46-51, but they are interspersed with narratives, especially in Chapters 26-29, 32-45, and 52, that provide important information concerning the circumstances in which he spoke.

The book itself

Claims that the prophet’s companion, the scribe Beruch ben Neriah, wrote several versions of Jeremiah’s oracles (see especially Chapter 36), and this may account for many of the narratives about the prophet. Furthermore, the literary style of the narratives and their overall perspective concerning the relationship between God and Israel correspond markedly to the narrative traditions of the books of Kings. Some modern scholars therefore maintain that Jeremiah and perhaps Baruch are associated with circles that composed the Deuteronomistic History (Deuteronomy, Joshua, Judges, Samuel, and Kings;]. Nevertheless, these observations do not account for the full compositional history of the book. Jeremiah appears in two versions:

1. The Hebrew Masoretic Text that appears in all Jewish Bibles and that stands as the basis for the book in Protestant Christian circles;
2. And the Greek Septuagint version that originally served as Scripture in the Roman Catholic and Eastern Orthodox Christian traditions.

Although the Greek version contains many of the same oracles and narratives as the Hebrew version, it is approximately one eighth shorter and its content appears in a markedly different order; for instance
The oracles concerning the nations appear as Chapters 46-51 in the Hebrew version, but in the Greek version they appear as Chapters 25-31 with a different sequence of nations. Because the text of the Greek version corresponds with fragments of a Hebrew version of Jeremiah found among the Dead Sea Scrolls, many interpreters argue that the Greek version of the book represent an early edition of Jeremiah that was later expanded and rearranged to form the present Hebrew edition of the book.
Other fragments of Jeremiah that correspond to the Hebrew Masoretic Text also appear among the Dead Sea Scrolls, indicating that the two versions of the book circulated among Jews for several centuries following the lifetime of the prophet. This of course points to the likelihood that writers other than Jeremiah or Baruch had a hand in the book’s composition. The fact that 51:64 ends “Thus far the words of Jeremiah,” but the book contains an additional chapter, is but one reflection of its complicated editorial history. Many modern scholars believe that an original Jeremianic core, largely poetic in nature, was supplemented by prose authors from the school of Deuteronomy, who re-edited the book and brought it more in line with Deuteronomic ideas and terminology. Through this theory has much to commend it, it is very difficult to disentangle the editorial layers of the book.

Guide to Reading 

Although the Introduction to the book indicates that Jeremiah spoke for a period of forty years from the reign of Josiah to the exile of Jerusalem:

1. The order of the oracles and narratives in the book does not appear in a strictly chronological sequence. (This is not unusual; of the larger prophetic books, only Ezekiel is ordered chronologically.)

2. There is some tendency to organize material topically in sections of the book (a collection of royal oracles begins in 21:11; a collection against false prophets begins in 23:9; the oracles against the nations are collected in Chapters 46-51).
3. However, the main determinant of the sequence of materials is the concern to reflect upon the significance of the destruction of Jerusalem and the Babylonian exile.
4. The book begins with the early oracles of Jeremiah and continues through the destruction of Jerusalem,

5. But it frequently looks back into earlier periods to provide some perspectives on the later disaster as it proceeds through the prophet’s career.

6. Although Jeremiah clearly struggles with God over the nature of his prophetic role and message,

7. The book attempts to defend God’s righteousness by arguing that the people themselves brought punishment upon themselves by failing to observe God’s torah,
8. And that God would act to restore Israel to Jerusalem once the punishment was over.

Modern theology might justifiably raise questions about such premises, especially in the aftermath of the Holocaust, but the book of Jeremiah is the product of people who were adamant in their belief in God’s righteousness and their adherence to Jewish tradition. Talmudic tradition claims that the book of Jeremiah is primarily a book of destruction (Talmud b. B. Bat. 14b), but it clearly points beyond the seventy years of punishment (Chapter 25) to a time when Jerusalem and the Temple would be rebuilt and the streets of Jerusalem filled with “the sound of mirth and gladness, the voice of bridegroom and bride, the voice of those who cry, ‘Give thanks to the Lord of Hosts, for the Lord is good, for His kindness is everlasting!” (33:11). In the end, the book of Jeremiah is the product of a debate within Jewish circles from the late monarchy and the exilic periods concerning the question of theodicy or the righteousness of God. Although fully aware of the theological problems posed by the destruction of the Temple and the exile of the Jewish people, the book affirms God’s existence and righteousness as well as the future of the restored nation Israel on its land.
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Structurally, the book of Jeremiah can be presented as including seventeen sections. With the exception of the concluding narrative concerning the fall of Jerusalem, which appears to be a modified version of 2 Kings 24:18-25:30, each section begins with a form of the prophetic word formula, “the word which came to Jeremiah from the Lord.”

1. Jeremiah’s early oracles concerning Jerusalem and Judah
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