L A M E N T A T I O N S
INTRODUCTION
There are examples of men who were willing to suffer so that others might live.
“And Moses returned unto the Lord, and said, Oh, this people have sinned a great sin, and have made them gods of gold. 32 Yet now, if thou wilt forgive their sin-; and it not, blot me, I pray thee, out of thy book which thou hast written.”
Exodus 32:31, 32
“Oh that my hear were waters, and mine eyes a fountain of tears, that I might weep day and night for the slain of the daughter of my people!”    Jeremiah 9:1

“O Jerusalem, Jerusalem, thou that killest the prophets, and stonest them which are sent unto thee, how often would I have gathered thy children together, even as a hen gathereth her chickens under her wings, and ye would not!”    Matthew 23:37
“That I have great heaviness and continual sorrow in my heart. 3 For I could wish that myself were accursed from Christ for my brethren, my kinsmen according to the flesh:” Romans 9:2, 3
   Paul the Learner

John 3:16-17

16 For God so greatly loved and dearly prized the world that He [even] gave up His only begotten (unique) Son, so that whoever believes in (trusts in, clings to, relies on) Him shall not perish (come to destruction, be lost) but have eternal (everlasting) life.

17 For God did not send the Son into the world in order to judge (to reject, to condemn, to pass sentence on) the world, but that the world might find salvation and be made safe and sound through Him.  AMP
LAMENTATIONS:
1. Is called in the Hebrew ‘ekhah (“alas”), after its initial word, and it commemorates the destruction of the First Temple in 586 BCE (BC).
2. The Talmud refers to the book as Kinot “Elegies,” or “Lamentations.”
3. The book is a collection of five laments, in moving poetry, reflecting on the suffering and dislocation that resulted from the destruction of Jerusalem and the Temple and the exile that followed.
4. It is the Bible’s primary literature of destruction and became the paradigm for later Jewish literature of destruction.
5. Lamentations is a form of mourning for a destruction that was to become a linchpin in Jewish history and Jewish religious thought.
6. More than that, Lamentations eternalizes the destruction, thereby helping to make it a central event in the Jewish memory.
7. In summarizing rabbinic interpretation of Lamentations in Lamentations Rabbah, Shaye J.D. Cohen wrote (in Proof-test 2:20 [1982] 

8. That Lamentations is “the eternal lament for all Jewish catastrophes, past, present, and future.” [Jewish Study Bible]
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THE STUDY:

(1) The five chapters are five separate poems, each with a distinctive tone and theme.

(2) All of the poems accept the standard biblical theology that the disaster is God’s punishment for Israel’s sins.
(3) In fact, the Babylonians are never mentioned by name.

(4) It is God who is responsible for the destruction.

(5) Nowhere is there any doubt about the power of God, and it is this power, and also His mercy, that the poets call on for help in their present plight.

(6) But the end of Judah’s suffering seems far away for most of the book.

(7) The emphasis is on the grief and suffering of the present.

THE DIFFICULTIES:

a. The book is among the most difficult in the canon.

b. It is highly poetic, using rare words and unusual grammatical structures, and the thematic logic of the ordering of the verses is often tenuous.

c. Abrupt changes in speaking voices mark shifts in perspectives, so that we hear various aspects of the siege and destruction of Jerusalem as well as diverse responses to the catastrophe.

d. We see Jerusalem, the lonely and shamed city, grieving for her lost inhabitants.

THE CHAPTERS:
e. Feminine imagery is especially prominent, and especially effective, in reference to Jerusalem in chapter 1, pictured as a shameful and then shamed woman, abandoned by her lovers (her supposed allies), emptied of all she holds dear, mocked by passers-by, and lacking comfort.
f. In chapter 2 we find ourselves looking at the siege of the city and all the horror of starvation and disease that accompanied it. We can imagine ourselves among the deportees being led into exile, or among the survivors who remained in Judah under Babylonian occupation.
g. Complex imagery abounds, and it is not easy to understand all of it, but it is clear that the imagery contributes to the vividness of the portrayal and the emotional impact it has on the reader.  [Jewish Study Bible]
POETIC STRUCTURE: THE POETRY OF CHAPTERS 1-4
1. Is marked by lines broken into two parts, the first possessing three accentual units and the second, two.

2. Karl Budde, a Hebraist at the end of the 19th century, wrote in 1882 that the second part of the line “seems, as it were to die away…and a plaintive, melancholy cadence is thus produced.”

3. This “meter” has, therefore, been called Qinah (“elegiac” expressing sorrow or lamentation.) meter.  [Jewish Study Bible]
THE FIRST FOUR CHAPTERS:

(a) Are structured as alphabetic acrostics, with each verse beginning with a letter of the Hebrew alphabet, in sequence.

(b) Chapter 3 is a triple acrostic.
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(c) (The sequence in chapters 2-4 reverses the order of the letters “pe” [p] and “ayin;” [e] this reflects an alternative order of the alphabet found on inscriptions from Izbet Sartah and Kuntillet Ajrud.)
(d) Alphabetic acrostics occur elsewhere in the Bible: for instance, Psalms 119 and Proverbs 31:10-31.

(e) The use of all the letters of the alphabet may imply fullness of expression – everything from A to Z – thereby symbolizing the completeness of the devastation being described and also of the mourning being expressed.

(f) The alphabetic order might also serve as an aid to memory, prompting the recall of successive lines.

(g) Acrostics of different types were used elsewhere in the world, in Mesopotamia; for example, several poems spell out their author’s name through acrostics.

(h) In Hebrew liturgical poetry (piyyutim) there is much use of both alphabet acrostics and name acrostics.  [Jewish Study Bible]
DATE AND AUTHORSHIP:

1. Ancient Tradition, reflected in the Talmud, the Septuagint, and the Vulgate, ascribes authorship of the book to Jeremiah, the leading prophet at the time of the destruction, whose book bears a resemblance to the language of Lamentations.

2. The poems were probably written shortly after 586 BCE and collected together shortly thereafter, probably by 520 BCE when the post-exilic community began to rebuild the Temple.  [Jewish Study Bible]
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a. Hebrew 'eechah called from the first word "How," etc., the formula in beginning a lamentation (2 Samuel 1:19). 
b. These "Lamentations" (we get the title from Septuagint, Greek threnoi, Hebrew kinowt) or five elegies in the Hebrew Bible stand between Ruth and Ecclesiastes, 
c. Among the Cherubim, or Hagiographa (holy writings), designated from the principal one, the Psalms," by our Lord (Luke 24:44). 
d. No "word of Jehovah "or divine message to the sinful and suffering people occurs in Lamentations. 
e. Jeremiah is in it the sufferer, not the prophet and teacher, but a sufferer speaking under the Holy Spirit. 
f. Josephus (contra Apion) enumerated the prophetic books as thirteen, reckoning Jeremiah and Lamentations as one book, as Judges and Ruth, Ezra and Nehemiah.

g. Jeremiah wrote "lamentations" on the death of Josiah, and it was made "an ordinance in Israel" that "singing women" should "speak" of that king in lamentation. 
h. So here he writes "lamentations" on the overthrow of the Jewish city and people, as Septuagint expressly state in a prefatory verse, 
i. Embodying probably much of the language of his original elegy on Josiah (2 Chronicles 35:25), 
j. And passing now to the more universal calamity of, which Josiah's sad death was the presage and forerunner. (Fausset’s Bible Dictionary)
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1. Thus, the words originally applied to Josiah (Lamentations 4:20) Jeremiah now applies to the throne of Judah in general, 

2. The last representative of, which Zedekiah, had just been blinded and carried to Babylon (compare Jeremiah 39:5-7): 
3. "The breath of our nostrils, the anointed of Jehovah, was taken in their pits, of whom we said, under his shadow we shall live among the (live securely in spite of the surrounding) pagan." 
4. The language, true of good Josiah, is too favorable to apply to Zedekiah personally; it is as royal David's representative, and type of Messiah, and Judah's head, that he is viewed. 
5. The young children fainting for hunger (Lamentations 2:6,11-12,20-21; 4:4,9; 2 Kings 25:3), 
6. The city stormed (Lamentations 2:7; 4:12; 2 Chronicles 36:17,19), 
7. The priests slain in the sanctuary, 
8. The citizens carried captive (Lamentations 1:5; 2:9; 2 Kings 25:11) with the king and princes, 
9. The feasts, Sabbaths, and the law no more (Lamentations 1:4; 2:6), all point to Jerusalem's capture by Nebuchadnezzar. (Fausset’s Bible Dictionary)
(A) The subject is the Jerusalem citizens' sufferings throughout the siege, the penalty of national sin. The events probably are included under Manasseh and Josiah (2 Chronicles 33:11; 35:20-25), Jehoahaz, Jehoiakim, and Zedekiah (2 Chronicles 36:3, etc.). "Every letter is written with a tear; every word is the sound of a broken heart" (Lowth). 
(B) Terse conciseness marks the style, which Jeremiah suits to his theme, whereas he is diffuse in his prophesies. The elegies are grouped in stanzas, but without artificial arrangement of the thoughts. The five are acrostic, and each elegy divided into 22 stanzas. The first three elegies have stanzas with triplets of lines; excepting elegy Lamentations 1:7 and Lamentations 2:9 containing four lines each. 
(C) The 22 stanzas begin severally with the 22 Hebrew letters in alphabetical order. In three instances two letters are transposed: elegy Lamentations 2:16-17; 3:46-51; 4:16-17. In the third elegy each line of the three forming every stanza begins with the same letter. The fourth and fifth elegies have their stanzas of two lines each. 
(D) The fifth elegy has 22 stanzas, but not beginning alphabetically, the earnestness of prayer with, which the whole closes breaking through the trammels of form. Its lines are shorter than the rest, which are longer than is usual in Hebrew poems, and contain 12 syllables marked by a caesura about the middle, dividing each line into two not always equal parts. The alphabetical arrangement suited didactic poems, to be recited or sung by great numbers. 
(E) Psalms 25; 34; 37; 111; 112; 145; especially Psalms 119; Proverbs 32:10-31, are examples. It was adopted to help the memory, and is used to string together reflections not closely bound in unity, save by the general reference to a common subject.
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(F) David's lament over Jonathan and Saul, also that over Abner, is the earliest specimen of sacred elegy (2 Samuel 1:17-27; 3:33-34). Jeremiah in his prophecies (Jeremiah 9:9, 16, 19; 7:29) has much of an elegiac character. The author of Lamentations was evidently an eyewitness who vividly and intensely realizes the sufferings, which he mourns over. 
(G) This strong feeling, combined with almost entirely uncomplaining (Lamentations 3:26-27,33-42) resignation under God's stroke, and with turning to Him that smote Jerusalem, is just what characterizes Jeremiah's acknowledged writings. 
(H) The writer's distress for "the virgin daughter of his people" is common to Jeremiah (Jeremiah 14:17; 8:21; 9:1) and Lamentations (Lamentations 1:15; 2:13). The same pathos, his "eyes running down with water" (Lamentations 1:16; 2:11; 3:48-49) for Zion, appears in both (Jeremiah 13:17), and the same feeling of terror on every side (Lamentations 2:22; Jeremiah 6:25; 46:5). 
(I) What most affects the author of each is the iniquity of her prophets and priests (Lamentations 2:14; 4:13; Jeremiah 5:30-31; 14:13-14). His appeal in both is to Jehovah for judgment (Lamentations 3:64-66; Jeremiah 11:20); Edom, exulting in Zion's fall, is warned that God's wine cup of wrath shall pass away from Zion and be drunk by Edom (Lamentations 4:21; Jeremiah 25:15-21; 49:12).
(J) As a prophet Jeremiah had foretold Zion's coming doom, and had urged submission to Babylon, which was God's instrument, as the only means of mitigating judgment. But now that the stroke has fallen, so far from exulting at the fulfillment of his predictions on the Jewish rulers who had persecuted him, all other feelings are swallowed up in intense sorrow. 
(K) To express this in a form suitable for use by his fellow countrymen was a relief by affording vent to his own deep sorrow; at the same time it was edifying to them to have an inspired form for giving legitimate expression to theirs.

(L) The first elegy (Lamentations 1) strikes the keynote, the solitude of the city once so full! Her grievous sin is the cause. At one time he speaks of her, and then introduces her personified, and uttering the pathetic appeal (antitypically descriptive of her Antitype Messiah), "Is it nothing to you, all ye that pass by? Behold ... if there be any sorrow like unto my sorrow," etc. (Lamentations 1:12). Justifying the Lord as "righteous," she condemns herself, and looks forward to His one day making her foe like unto her. 
(M) The second elegy (Lamentations 2) dwells on the city's destruction, her breach through, which like a sea the foe poured in, the famine, the women eating their little children (fulfilling Deuteronomy 28:53), the priest and prophet slain in the sanctuary, the king and princes among the Gentiles, the law no more, the past vanity of the prophets forbearing to discover Zion's iniquity, retributively punished by the present absence of vision from Jehovah (Lamentations 2:9, 14).
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(N) The third elegy dwells on his own affliction (Lamentations 3:1, etc.), his past derision on the part of all the people; the mercies of the Lord new every morning, his hope; his sanctified conviction that it was good for him to have borne the yoke in youth, and now to wait for Jehovah's salvation. Here he uses language typical of Messiah (Lamentations 3:8, 14, 30, 54; Psalms 69:22; Isaiah 1:6). He also indirectly teaches his fellow countrymen that "searching our ways and turning again to the Lord," instead of complaining against what is the punishment due for sins, is the true way of obtaining deliverance from Him who "doth not afflict willingly the children of men." 
(O) The fourth elegy recapitulates the woes of Zion, contrasting the past preciousness of Zion's sons, and her pure Nazarites, with the worthlessness of their present estimation. It is "the Lord who hath accomplished His fury" in all this; for the kings of the earth regarded Zion as impregnable, but now recognize that it is because of "uncleanness" the Jews are wanderers. But Edom, now exulting in her fall, shall soon be visited in wrath, while Zion's captivity shall cease. 
(P) The fifth elegy (Lamentations 5) is prayer to Jehovah to consider "our reproach," slaves ruling His people, women ravished, young men grinding, children sinking under burdens of wood, "the crown" of the kingdom and priesthood "fallen," and Zion desolate. But one grand source of consolation is Jehovah's eternal rule (Lamentations 5:19), which, though suffering His people's affliction for a time, has endless years in store wherein to restore them, the same ground of hope as in Psalms 102:12, 26-27. So they pray, "turn Thou us unto Thee, O Lord, and we shall be turned," "for wouldest Thou utterly reject us?" Impossible.
(Q) On the 9th of the month Ab (July) the returning Jews yearly read Lamentations with fasting and weeping in commemoration of the past miseries. The Jews still use it at "the place of wailing" at Jerusalem. In our English Bible Lamentations fitly comes after the last chapters of Jeremiah describing the calamity, which is the theme of sorrow in Lamentations. 
(R) The gleams of believing and assured hope break forth at the close, so that there is a clear progress from the almost unrelieved gloom of the beginning (Lamentations 1:2,9,17,21); it recognizes Jehovah's (Lord in capitals) sovereignty in punishing, by repeating seven times the name 'Adonay  ("Lord," in small letters): Lamentations 3:22,31,33; 4:21-22; 5:19-22.

(S) Lamentations corresponds in tone to Job and Isaiah 40:1 to 46. "Comfort ye My people" is God's answer to Lamentations 1:21, "there is none to comfort me." Compare Lamentations 3:35-36; with Job 8:3; 34:12; Lamentations 3:7, 14; with Job 3:23; 19:8; 30:9; Lamentations 3:10-12, 30; with Job 7:20; 10:16.

(From Fausset's Bible Dictionary, Electronic Database Copyright (c) 1998 by Biblesoft)
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THE STRUCTURE OF LAMENTATIONS
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