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Leviticus, the third book of the Torah, is traditionally called vayikra (“and He [the Lord] called, but see 1:1 notes), after the first word in the book. It was also called torat kahanim, “instruction of (or ‘for’) the priests” in rabbinic times, hence its Greek name Levitikon, “things pertaining to the Levites” (i.e. the priests, who are of the tribe of Levi), referring to the book’s main concern with commandments connected with the worship of God, for which the priests were responsible.  

Context

Leviticus is part of a long narrative, extending from Exodus chapter 25 to Numbers chapter 10, that may be called “When the Tabernacle Stood at Sinai.” It begins with God’s instructions to Moses to provide a portable residence (called a mishkan, “Tabernacle,” literally “dwelling,” or mikadash, “holy place”) for the divine Presence (the Lord’s kavod) and to consecrate his brother Aaron and the latter’s sons as priests. The Tabernacle was also the place for God to meet regularly with Moses to impart His laws (Exodus 25:22); thus it is also called the ‘ohel mo’ed, “Tent of Meeting.” The Tabernacle and all its appurtenances were manufactured at the foot of Mount Sinai; the divine Presence took up residence; the priests were consecrated and sacrificial worship commenced; the laws were conveyed; the priests, Levites, and remaining tribes were mustered and arranged and instructions for the journey to Canaan were given; and finally the Israelites departed from Sinai on their journey to Canaan.
The Tabernacle narrative stands at the center of the Torah, and although it takes up almost a third of the Torah, it covers a time span of less than one year. This indicates its crucial importance. All the institutions that ultimately shaped Israel’s national and religious existence:

1. The law,

2. The Priesthood,

3. The forms of Temple worship,

4. And the tribal foundation of its society.

Are said to have been ordained and established during this brief period in Israel’s history. 
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According to the story that emerges fro the Torah as a whole, the Tabernacle narrative is a stage in Israel’ sojourn at Sinai, interwoven with the theophany [manifestation of God] and proclamation of the Decalogue [Ten Commandments] (Exodus Chapters 19-20), the giving of the laws and the covenant ceremony (Exodus Chapters 21-24), the giving of the two sets of tablets [written by the finger of God], and the incident of the golden calf (Exodus Chapter 32-34). However, according to the critical theory that separates the Torah into sources which were originally distinct and independent (see “Modern Study of the Bible.” Pp. 2084-2096), the literary source that contained the Tabernacle narrative called the Priestly document, or [P], contained none of these other events. In P’s view, only the events recounted by the Tabernacle narrative took place. The centrality of the Tabernacle narrative is therefore far more pronounced in P than in the redacted Torah, since, in P, only in connection with the arrival of the divine Presence to dwell among the Israelites was a code of law given and the social structure established; no other theophany or covenant preceded it and no sin of collective apostasy followed.
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Note: I want to speak about the divine Presence that dwelt in the Tabernacle, and for my resources I want to use material from the Targums:
1. Onkelos, who translated the Pentateuch around the time of Philo.
2. Jonathan ben Uzziel, who was a paraphrast [a loosely translated copy of the Pentateuch] and he was a scholar of Hillel.
3. The book that I am using is ‘The Targums of Onkelos and Jonathan Ben Uzziel on the Pentateuch’ by J.W. Etheridge. M.A.  KTAV Publishing House, INC New York 1968
‘The visible manifestation of the Divine presence, known in Hebrew by the name of the Shekinah, is not infrequently identified in the Targums with the Memra [Word]. Compare 

1. Numbers 21:5, where it is recorded that the people “imagined in their hearts, and spake against the Word of the Lord [Memra], and contended against Moses,” 

2. And again in Numbers 21:7, in which they repentantly confess, “We have sinned because we imagined, and spake against the Glory of the Shekinah of the Lord, and contended against Thee.”

3. Thus, too, in Genesis 16, Hagar sees the angel of the Lord; (Hebrew) and in the Targum, He is called the Memra; and afterward says that in Him she had beheld the Shekinah.         Page 17
4. ‘And was transfigured before them: and his face did shine as the sun, and his raiment was white as the light.’ Matthew 17:2
5. ‘His eyes were as a flame of fire, and on his head were many crowns; and he had a name written, that no man knew, but he himself. 13 And he was clothed with a vesture dipped in blood; and his name is called The Word of God [Memra – Shekinah]…’  Revelation 19:12, 12  We call Him Jesus
Paul the Learner
CONTENT AND STRUCTURE

Leviticus is the direct continuation of what precedes it at the end of Exodus, and the narrative at the end of Leviticus continues directly into Numbers Chapter 1 takes up the story from the time of the divine Presence enters the Tabernacle, on the first day of Nisan (the first month, in the spring) in the year following the exodus from Egypt (Exodus Chapter 40). From within, God calls to Moses and imparts to him, in a series of encounters (Leviticus Chapter 1-27), His laws and commandments. Since Numbers begins on the first day of ‘Lyar (the second month) in the same year (Numbers 1:1), it emerges that the entire book of Leviticus covers but one month:

1. The first group of laws, on sacrifice (chapters 1-7), are given on the first day of the month, the day the Presence [Shekinah] entered the Tabernacle (see 7:37-38).

2. Then, interrupting the law-giving, is the consecration of the priesthood (chapter 8),
3. The dedication of the Tabernacle (chapter 9),
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4. And the crime and immediate death of Aaron’s sons (10:1-7, 12-20)/
5. The law-giving resumes as Moses is given the commandments concerning permitted and forbidden foods (chapter 11),
6. The purification and atonement following physical defilement (chapter 12-15),
7. The annual “Day of Atonement” (chapter 16),
8. Prohibitions of profane slaughter and blood (chapter 17),
9. Sexual crimes (chapters 18, 20),
10. Miscellaneous regulations assuring Israel’s holiness (chapter 19),
11. The sanctity of the priests (chapter 21),
12. The qualifications for sacrificial animals (chapter 22),
13. The weekly Sabbath and annual festivals (chapter 23),
14. The oil for the Tabernacle lamp (24:1-4),
15. And the showbread (24:5-9),
16. Again the law-giving is briefly interrupted, this time to recount the crime of the blasphemer and his execution (24:10-16, 23).
17. It concludes with the laws of the sabbatical and jubilee years, including laws of slavery and property rights (25:1-26:2),
18. A lengthy speech promising reward for compliance and punishment for failure to obey (26:3-45), 
19. And a summarizing caption (26:46).
20. Then the laws of vows and tithes (chapter 27) are appended and the caption is repeated (27:34).
The two narratives that interrupt the laws lead to brief legal sections. Thus following the crime of Nadab and Abihu, Moses clarifies for Aaron and his surviving sons the law regulating the proper disposal of sacrificial offerings (10:12-19); and while pronouncing sentence upon the blasphemer, God also imparts the laws of damages, governed by the eye-for-eye principle (24:17-22).

The complex interaction of narrative and law displayed in Leviticus is the defining literary feature of the Torah and of the Priestly document in particular. Both are narrative works, but the purpose of the narrative is to provide the literary framework, and thus the historical rationale and theological explanation, for the laws and commandments which are embedded within the narrative.

COMPOSITION

Modern Bible Scholars agree that all of Leviticus belongs to the Priestly source [P]. If however, the Torah is treated as a unified whole, the laws and narratives belonging to the Priestly source must be reconciled and harmonized with the non-Priestly material, so that they all interact and complement each other. This is done by traditional Jewish interpretation, and also by modern scholars who hold that the Priestly source was composed as a supplement to the non-Priestly sources. This commentary, however, believes that the Priestly work does not interact on any primary level with the none-Priestly material, so its main aim is to demonstrate the uniqueness of the Priestly tradition by pointing out the contrast between P and the other sources. The harmonistic approach will be illustrated only for the purpose of comparison and to explain the basis of traditional Jewish interpretations.

DATE

The Book of Leviticus, like the other books of the Torah, came into existence as a defined literary entity no earlier than the time of the Babylonian exile in the 6th century. On the date of P there is much disagreement. 
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This commentary will expose the view that the Priestly source was the product of learned scribes of the Jerusalemite priesthood of the last centuries of the Judean kingdom and that it took shape in two phases, the Holiness Legislation (H) (Chapters 17-26) being added to the Priestly work in the final years before the exile.

LEVITICUS AND JUDAISM

The study of the laws in Leviticus stood at the center of rabbinic learning, and the halakhic Midrash on Leviticus was called simply Sifra, or “the Book.” It was customary for small children to begin their study of the Bible with Leviticus. The traditional explanation for this is that “the pure” (i.e. children) should be engaged in the study of purity (i.e. the laws of purification and atonement). A more likely reason is that Leviticus contains most of the laws which the Jew is commanded to observe on a regular basis, and it was only natural that the child’s program of study should begin with the practical knowledge required for the life of Mitzvot (commandments).

Even after the destruction of the Temple and the cessation of sacrificial worship and Temple ritual, Leviticus remains at the foundation of Jewish life. Among the institutions still central to Judaism which have their biblical origins in Leviticus are most of the dietary laws (the permitted and forbidden animals, and the blood prohibition); many of the festival rituals; most of the laws regulating sex, marriage, and family purity; and the commandments governing the seventh year, still applicable in the land of Israel. Moreover, the religious life of the congregation, centered upon the synagogue and the daily prayers offered at fixed times and in precisely ordained ritual forms, is a direct outgrowth of, and according to rabbinic tradition a substitute for, the Temple ritual as envisioned in Leviticus.

Another aspect of the heritage of Leviticus that has become normative in Judaism is its unique theology of the performance of Mitzvot. Leviticus teaches that the ritual commandments and the ethical or social ones (in rabbinic terms; Mitzvot between a human being and God and Mitzvot between fellow human beings) are equally important and equally valid. To be precise, there is really no such thing as a Mitzvah pertaining solely to interpersonal relations; the love of one’s neighbor is a divine command (see 19:18), and every offense against one’s fellow human being desecrates the name of God. This idea, which has taken shape and developed over the centuries and has ultimately become a central pillar of Jewish religious thought, derives directly from the book of Leviticus, where it is summed up in a single verse: “You shall each revere his mother and his father, and keep My Sabbaths: I the Lord am your God”  (19:3)
Finally, nowhere outside of Leviticus is there a clear articulation of the reason for the Jewish people’s existence. God has entered into a relationship with the Israelites so that they might perpetually sanctify His name. Their role in the world, and in history, is to attest to His existence, to publicize His oneness, and to advertise His greatness. This they are commanded to do by worshipping Him and keeping His laws. When they fail to do so, His name is profaned, that is, His fame is diminished and His reputation tarnished; when they live up to this charge and duty, He and His name are sanctified. This statement, explicit in 22:31-33 and implicit throughout the book, has remained fundamental to Jewish belief and consciousness throughout all generations.











[Baruch J. Schwartz]

‘You are our epistle written in our hearts, known and read of all men:’   2 Corinthians 3:2     
Note: The Jew by his life testifies to Jehovah’s operation in his or her life. The born again believer also testify by his or her life the operation of a spirit filled life. Your life and actions speak louder to the unbeliever than does your preaching to them about going to hell. Your life is what they look at and that is why we must be called Christians [Christ like] by others.







Paul the Learner
INTRODUCTION
A-3   26:1-27:34 THE OFFERERS AND THEIR CHARGES.
Leviticus, from the LXX and Vulgate, because it was thoughts to be pertaining to the Levites. The Hebrew name VAYYIKRA, being the first word – “And He called.” Leviticus, therefore, is the book relating to Worship: for only those whom God thus calls does He seek to worship Him.

All its types relate to Worship, as those of Exodus relate to the subject of Redemption. The whole of the book of Leviticus, and Numbers 1:10-10, come between the first day of the first month and the twentieth day of the second month (Numbers 10:11), on the hypothesis that Israel would forthwith advance and enter the land.

The book of Leviticus differs from the other books of the Pentateuch in there being almost entirely a book of laws rather than an account of historical incidents. It constituted a very concise and detailed unfolding of the requirements of God for a nation that would worship and serve Him. Now inasmuch as the tabernacle was now constructed, it was necessary that the people should be instructed in the correct manner in which to approach a Holy God.

SACRIFICES
The principle of peculiar sacrifice has obtained in the religions of all nations, as a token of repentant confession of sin, and a sign of hope in the pardoning mercy of God. But as the surmises of mere nature would have deterred mankind from a practice which, as destructive of a life that the Creator only could give, would augment His displeasure rather than secure His favour, it is reasonable to believe that the rite must have been adopted, not as a human expedient, but in obedience to a revelation of the Divine will. This conclusion is strengthened by the fact that the rite of sacrifice was appointed by God Himself in the Mosaic cultus, but not then first appointed by Him. Before the time of Moses He had enjoined it on Abraham. (Gen. 15). He had manifested His approval of it when offered by the earlier patriarchs, as by Noah, amid the solitude’s of the postdiluvian world, (Gen. 9), and by Abel, at the gate of Paradise. (Gen. 4; Hebrews 11).

The general name for sacrifices in the Pentateuch is Zebachim. Zebach, Chaldee, Debach, is a victim slain at the altar, from Zabach, meaning “to kill or immolate.” The words Korban, Mettannah, Terumah, Masseeth, are designations for any kinds of offerings, bloody or unbloody. The Mosaic sacrifices have been variously classified, but the most simple and comprehensive order is that in which they are arranged under the two heads of the Expiatory and the Eucharistic.






THE EXPIATORY
The first class includes the sacrifices proper. In them the life of the victim was offered for the life of the sinner, and its blood was shed as atonement for guilt. These peculiar sacrifices were of three kinds:
1.  The OLAH, kalil, or “whole burnt offering,” because wholly consumed, and sent up, by the action of fire, in the flame and smoke of the altar. Olah, Chaldee, alatha comes from alah, meaning “to ascend.

2.  The CHATTAAH, or “sin offering;” the same word signifying “sin;” Chaldee, chattatha.

3.  The ASHAM, or “trespass offering,” from ashmah, meaning “to be guilty;” Chaldee, ashama, in the LXX this is called “the sacrifice of salvation”.
While the difference between sin and trespass offerings is textually marked in the Levitical law, the distinction between the offenses for which they were offered is not so clearly given. Some think that:

1. Sins, in the technical phraseology of the ceremonial law, are violations of prohibitory statutes; in other words of doing something which the law forbids to do.
2. Trespasses, on the other hand, are violations of imperative statutes; or neglecting to do those things which are commanded.

INTRODUCTION
These particular sacrifices are sometimes called kippurim, in the Chaldee, kippuraia which means “expiations or atonements.” The Mosaic sacrifices had not, nor could have, any intrinsic or atoning power in themselves; but derived their value from their having been Divinely appointed as means to lead the mind of the offerer to a real expiation, of which they were the symbols. They were types of the atoning sacrifice of the Lamb of God who taketh away the sin of the world, emblems of His great sacrifice whose “soul was made an offering” (asham) “for sin,” (Isaiah 53:10).

Isaiah 53:10

10 Yet it pleased the LORD to bruise him; he hath put him to grief: when thou shalt make his soul an offering for sin, he shall see his seed, he shall prolong his days, and the pleasure of the LORD shall prosper in his hand.

(KJV)

Jesus Christ also “redeemed us unto God by His blood:” Heb. 9:3-28; 10:10-14; Matt. 26:28; Mark 14:24; Luke 22:20; I Cor. 11:24,25; Heb. 12:24; I Pet. 1:2; (Exodus 24:8); John 1`:29,36; 19:36,37; I Cor. 5:7; I Pet. 2:24; (Isaiah 53:5-12); 2 Cor. 5:21; Eph. 5:2; Rom. 8:23-25; 7:25; I John 2:2; 4:10.

The Targums by J.W. Etheridge KTAV Publishing house, Inc. New York 1968 Pg. 45




THE EUCHARISTIC    (Zibchey Thodah, “sacrifices of praise.”)

These were called:

1.  The Shelamim or “peace offerings”. These were of the kinds of oblations called “bloody,” consisting of the slaughtered bodies of clean and perfect sacrificial animals; certain parts of which were consumed on the altar, but the rest partaken of as a feast upon a sacrifice by the offerer and his guests. Thus the Targum always renders shelamim by nekesath kedeshaia, “consecrated victims.” In their death, and the destruction of parts of them on the altar, were set forth the means of reconciliation; and in the participation of them by the offerer, the enjoyment of that reconciliation in peace with God. Under the shelamim may be ranged also the sacrifices by which covenants were confirmed.

2.  The Minchoth, or “meat offering” The mincha (apparently derived from nuach, “to rest,” as the husbandman reposes after the toils of harvest or because received graciously, with content, is expressed in the Peschito by kurbano da semida, “the oblation of flour;” The various materials of the mincha are specified in the second chapter of Leviticus. They were anointed with oil, the sign of consecration, and offered with frankincense, the symbol of worship, and with salt, as a covenant token. Some portions were burned, and the remainder assigned to the priests.

3.  The Bikkurim, or “first fruits” Since, “The earth is the Lord’s, and the fullness thereof; the world, and they that dwell therein.” He is the Creator and Preserver of our being, and the Giver of all our good. It is meet and right and our bounded duty to make acknowledgment of this. One way by which the Israelitish people gave confession of the Divine Proprietorship, their sense of dependence upon God, and their gratitude for His mercies, was by the presentation of their firstfruits to the Lord; and that with the full assurance that the oblation would be accepted, because it had been appointed by Himself. (Exodus 22:29; Leviticus 19:23-25; Numbers 15:20; 18:12, 13; Deuteronomy 18:4; 26:2-11).

Under this third Section of first fruits, it included:
A.  The Firstborn son was to be consecrated to God. When the Levitical order was established, the firstborn of all the families of the tribes was presented to the Lord, but redeemed from the duties of the priesthood by a commutative fine, not exceeding five shekels.
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B.  The firstlings of the flock and herd were offered as sacrifices, part of them burned, and the rest appropriated to the priests. (Leviticus 27:26). Of animals not fit for the altar, the firstlings were to be slain, but not sacrificed. But they might be redeemed from death by the sacrifice of a lamb in their stead, or by the payment of a price, (Leviticus 27:13).

C.  Agrarian produce was acknowledged as the gift of God by the oblation of the firstfruits. On two occasions every year this was done representatively by the nation at large. (1) At Passover, the barley being then ready for the sickle, a public service took place on the second day of the feast; a sheaf reaped in a field near the city was carried in solemn procession to the house of God; and the grain, with oil and frankincense, waved before the Lord of the world (The sign of the Cross). (2) At Pentecost, the harvest being then completed, the loaves made of the new corn were presented as a wave offering (The sign of the Cross) in the same manner.

D.  These were public or national Eucharist’s for the bounties of Providence; but all proprietors were individually bound to present their first produce, whether of the field and garden, the wool of the flock, or the honey of the hive, in the proportion, as a minimum, of one sixtieth.

E.  Tithes, maaser. In the ideal meaning attached to numbers, ten is considered as the number of fullness and sufficiency as to worldly things, just as seven is the exponent of perfectness in things sacred. In this view the tenth has been held in all time as the fit proportion of a man’s worldly goods to be given to God.

F.  While some things consecrated might be redeemed, those that were given absolutely could not. (Lev. 17). The Targums by J.W. Etheridge
‘EYBARIM

Sections of the carcass of a burnt-offering which must be offered on the altar.

By the “section” of the carcass spoken of in reference to the burnt-offering (Mish. Ber. 1, 1 ET passim Talmud) the separate organs or limbs are not meant but the sections of the sacrifice which are offered on the altar. It shall be cut up into sections (Leviticus 1:6) is translated by Onkelos [Targum] as ‘divide it, by its members’ the King James says ‘cut it into his pieces’ Of these sections there are ten according to the Sages (T.K. ib), the whole carcass being cut up into ten portions, apart from the intestines and the legs, as follows:
1.  The head

2.  The right foreleg

3.  The left foreleg

4.  The right hindleg, including the two testes

5.  The left hindleg

6.  The chest
7.  The neck, which includes the trachea and the esophagus, the heart, the lungs, the two ribs on the right and left flanks respectively

8.  The right flank together with the liver

9.  The left flank together with the spinal column and the spleen

10.  The tail and the fat-tail together with the “lobe” of the liver (the small piece of the liver which protrudes from the liver toward the tail) and the two kidneys.

(Mish. Yoma 25a; Tamid 31a; M. Ma’aseh ha-korbanoth 6)

Note: There is no difference between a ram and a bull; all have these ten sections (M. ib. 19). But one early authority maintains that the bull is cut up into twenty-four sections.
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THE AIRSPACE OF THE ALTAR (I THOUGHT YOU MIGHT FIND THIS INTERESTING)

It is questionable whether the airspace of the altar is as the altar, so that if one suspends disqualified parts of the sacrifice in the airspace above the top of the altar, it is as though he places them on the altar itself-whereby they become the altar’s and having ascended the altar, they may not be taken down (but must be burnt there); or whether the airspace of the Altar does not count as the Altar, so that these parts must be removed (Zeb. 87b).

This doubt arises only when a person stands on the ground and suspends the sacrificial parts over the altar by a pole. But if a person stands on the top of the altar and holds these parts aloft in the air, then since his own body is on the altar, it is definitely as though the sacrifice itself is on it (ib. 88a) Some hold that even if he holds up the parts there by a pole, the question has been answered affirmatively that the airspace of the altar is as the altar (M. P’suley Hamukdashim 3, 12).
By this you can see some of the examples of the laws made by man concerning the sacrifices.
GIFTS TO THE SANCTUARY

If a man says “I declare this animal to be a burnt offering”, and it dies or is lost, he is not obliged to replace it. But if he says “I take upon myself to bring a burnt offering”. And after setting apart an animal for the purpose it dies or is stolen, he is bound to replace it (Mish. Kin. 1, 1 Talmud) until he has brought it, according to one Tannaitic view, to the Temple, or according to Rabbi Judah, to the Pilgrims’ Cistern within the Temple court.

If a man says: “I take upon myself to bring this ox as a burnt offering” and it is lost or dies, he is not bound to replace it, because all that he has undertaken was to bring that particular animal. But if he said: “I take upon myself to bring the value of this ox for a burnt offering”, and the ox dies, he is bound to pay the like (Ara. 20b). If he simply said: “I declare the value of this ox shall be a burn offering”, without pledging himself to this effect by saying “I take upon myself”, he is not bound to pay the like; and similarly, if he says: “I take upon myself to bring an offering on condition that I shall not be obliged to replace it”, he is not bound to pay the like (Men. 109a).

IN OBLIGATORY SACRIFICES

If one purchases a sin offering with money belonging to the Sanctuary, he is guilty of sacrilege so soon as he may be considered to have benefited from Temple property, which, according to R. Simeon, a Tanna of the second century, means from the moment he brings the offering to the Temple court, whereas according to R. Judah (his contemporary) only after the blood has been sprinkled on the Altar (Me’il. 19a)

PRIESTLY GIFTS

In the case of First Fruits, the owner is responsible for them until they are brought to the Temple Mount (Mish. Bik. 2, 4), so that if in the meantime they were plundered or went bad or contracted uncleanness, he must bring others in their place, for it is written (Exodus 23:19) (Mish. Ib. 9).

If one sets apart the Heave-offering for the priest, or the Second Tithe (Deuteronomy 14:22), and it was lost, he need not replace it (Mish. Bik. 2, 4).

HOLY SEASONS
The whole life of the chosen people of God was to be consecrated to Him who gave it; and among the appointments designed to promote this end was the recurrence of stated seasons of religious solemnities, by which the years of their personal history were hallowed and made happy. These occasions were termed chaggim, “feasts:” moadey-Jehovah, “the festivals of the Lord,” Targum says, moadaya da Yega. 
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The term moadey-Jehovah was only given to such days on which holy assemblies, mikra kodesh, were held, and a meeting, moed, with God took place. The festivals commemorated the dealings of God with them and their fathers; they kept before the people the great truths of their religion; they promoted and sanctified their social inter relationships, and strengthened the sentiment of their common nationality.

Several additional feasts are mentioned in subsequent parts of the Bible, ordained only by ecclesiastical authority; but those divinely appointed in the Pentateuch may be arranged in two classes, - the Sabbatical, and the Historical, or commemorative festivals.
1.  In the former class are included:
1.  The Seventh Day, Shabbath la-Yehovah, “the Sabbath of the Lord;” yom hashshevihi Shabbath Shabbathon, “the seventh day, a Sabbath of Repose;” (Exodus 20:10; Leviticus 23:3).

2.  The Feast of Trumpets, shabbathon, zekeron teruah, “a rest, a memorial of sounding;” Targum nechacha, dukeron yabala, “a rest, a memorial of trumpets.” A festival which came in with the new moon of the seventh month, Tishri. This was the Rosh Hashanah, the commencement of the civil year. It was ushered in by religious solemnities commemorative of the mercy of Him who is “our Help in ages past, our Hope for years to come.”
3.  The Sabbatical Year; once in seven years, when there should be Shabbath Shabbathon la-arets, “a Sabbath of Repose to the land;” Targum (Onkelos), neyach shemittha le-arah, “a repose of remission to the land.” This also has been regarded as a type of the repose to be enjoyed by the earth in the seventh age, the Sabbath of time. The assurance of an adequate supply for the wants of the people, notwithstanding the cessation of agriculture in the seventh year, by the superabundant harvest yielded in the sixth, is one of the material guarantees of the Divine legation of Moses (see Leviticus 25:1-7,17,20; Deuteronomy 15:1-10.)
4.  After the lapse of seven sabbatical, or forty-nine, years came, on the tenth day of Tishri, the Great Year of Redemption and release: Yobel, or, Shenath ha Yobel, Targum (Onkelos), Yobela, “the year of Jubilee,” In the LXX (Septuagint), “the year of remission,” also “the signal of release or liberation.” The primary object of this institution was the readjustment of such interests of personal liberty, and landed or any real property, as had been disturbed in the past interval of years. And this gives the best meaning to the term “Jubilee,” as coming from hobil, “to cause to bring back, or recall;” though others, going back to the root of the word in yabal, “to flow like water” with fullness and impetuosity, refer it to the flowing, swelling note of the trumpet which ushered in the year. Leviticus 25:9: “Thou shalt make the “shophar teruah, “the sounding peal of the trumpet to pass through the land; it shall be Yobel to you.”

Note: At this “time of restitution” the Hebrew bondsman returned free to his own family, and real property which had been mortgaged reverted to its hereditary owners. The conditions and regulations are given in Leviticus 25. Loans too, were released in the Sabbatical year; (Deuteronomy 15:2, 9 ;) a privilege which was no doubt extended to the debtor in the greater one of the Jubilee.

2.  Of the Commemorative Festivals, the precedence belongs to:
1.  The Passover; as founded on an event which forms the epoch of the national history of the Hebrew people,-their exodus from Egypt, and the initiation of their ecclesiastical year. (Exodus 12:2). 
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The appellations, Pesach, Targum (Onkelos), Pascha, signify “a passing over, a sparing, or protection;” Pesach la Yehovah, “the Lord’s Passover;” Targum (Onkelos -the reason I state Onkelos is because there are other Targums also) Pascha kedem Yeya, “the Passover before the Lord;” (Exodus 12:11 ;) In the LXX the name specifies the Passover in its strict sense; the night-feast itself:
(a)  Preceded by the selection, on the tenth of Nisan, of the lamb, or kid, she, Onkelos, immar, which was to be faultless, tamim, Onkelos, shelim, a male, zakar, of the year, ben shanah, either min hakkebashim, from the lambs, or min ha izzim, from the goats.
(b)  The putting away of all leavened bread, chomets, Onkelos, chamira.
(c)  The immolation of the victim, as a sacrifice, zebach ha pesach, on the fourteenth of Nisan at evening; [literally, beyn ha-arbayim, “between the suns;” Onkelos, beyn shemshaya, “between the suns;” Peschito, b’amorobai shemisho, “at the passing over of the sun:” all these forms of expression, as well as a similar one among the Arabians, being idioms for “the afternoon,” or the interval between the passing of the sun from the meridian and his final disappearance below the horizon.

Note: The Talmud more narrowly defines “the first evening” as the time when the heat of the day begins to abate, towards the close of the afternoon, about three hours before sunset, at which latter “the second evening” begins]
(d)  Some of the blood, on the first Passover in Egypt, was sprinkled with a bunch of hyssop on the mezuzoth, “two side-posts,” and on the mashekoph, or “lintel” of the door.
(e)  It was roasted entire, on two spits thrust through it, the one lengthwise, the other transversely passing the longitudinal one near the fore legs; the two spits taking thus the form of a cross.
(f)  It was eaten as a family meal with suitable guests.
(g)  It was eaten with unleavened bread, matssoth, and with merorim, “bitter herbs,” the tokens of the affliction they had endured in the house of bondage.

Feast of Unleavened Bread, Chag hammatssoth (Exodus 13:6, 7). The festival of the Passover was prolonged during the week, with the modified name of the Feast of Unleavened Bread. The term Passover is given to the entire feast, and in common parlance to eat the unleavened cakes was to “eat the passover”. (Deuteronomy 16:3. Compare Luke 22:1, and John 18:28; were “passover” does not mean the supper, which had transpired on the preceding night, but the unleavened cakes, which could not be eaten by those who were ceremonially defiled;

Note. On the second of the seven days, the corn harvest being ready for the sickle, the sheaf as the first fruits was reaped, and presented as a wave offering before the Lord.

2.  The Feast of Weeks; the seven weeks after Pascha were occupied with the labors of harvest, on the conclusion of which the second of the annual pilgrim festivals took place. This was the chag ha-shabuoth, “the Feast of Weeks,” Onkelos, chagga de shabuaya. 
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Commencing on the fiftieth day from the second day of the Passover week, (Leviticus 23:15,) this anniversary among the later Jews took the name of the Pentecost, chamishim yom, (verse 16,); also the Feast of Harvest or Ingathering, and the Day of the Firstfruits. (Numbers 28). Its observance combined:

(1.)  The commemoration of the bounty of Providence in the harvest ingathered, of which the public token was the wave-offering of the two loaves made of the new corn.

(2.)  As man liveth not by bread only, but by every word of the Lord, their thanksgiving for the revelation of His Law at Mount Sinai.

3.  The Feast of Tabernacle (chag ha Sukkoth, Onkelos, chagga de metalya, “the feast of shades or bowers,” It commenced on the 15th of Tishri, and continued seven days. As indicated by the name, it was intended to commemorate the Tabernacle life of their fathers in the wilderness; in doing which, every family took their meals each day in a temporary booth, awning, or summer bower, either in the garden or upon the flat roof of the house.

The vintage and fruit harvest being now completed, the public thanksgiving for the mercies of the past year contributed to the cheerful tone of the season.
THE PROCEDURE OF THE FEAST OF TABERNACLES

A.  A procession moved each day round the altar court, holding in their hands the lulab and the citron, and chanting the Hosannah passages of Psalm cxviii.
B.  On the seventh day the procession was repeated seven times. The lulab, which was a wreath or bunch of small branches bound together, and carried in the hand instar sceptra, consisted, if we read rightly in Leviticus 23:40 of:

I.  The branches of the palm, kappoth temarim, Targum, lulabin.
II.  The branches of the myrtle, anaph ets aboth, the “bough of a bushy tree,” which the Jews consider as a term for the myrtle.
III.  Willows of the brook, arbey nachal.

Note. There are poetical, if not mystical, ideas associated with these images: 
1. The myrtle is the emblem of justice. See the Targum on Esther 2:7, where we read, “The just are compared to the myrtle.” 
2. The willow is the emblem of affliction; 
3. The palm, of victory. In the Book of Revelation, John beholds the just made perfect, waving the palm, without the willow.

C.  In the illuminated court of the temple “the Psalms of Degrees” were chanted by an immense choir of Levites.

D.  On the seventh or Great Day of the Feast was the solemnity of the libation of water, drawn in a golden vase from the fountain of Siloam, and poured out by the priest at the altar, the whole assembly joining in the Song of Salvation given in the twelfth chapter of Isaiah.

Isaiah 12:1-6

1 And in that day thou shalt say, O LORD, I will praise thee: though thou wast angry with me, THINE anger is turned away, and thou comfortedst me. 2 Behold, God is my salvation; I will trust, and not be afraid: for the LORD JEHOVAH is my strength and my song; he also is become my salvation. 3 Therefore with joy shall ye draw water out of the wells of salvation. 4 And in that day shall ye say, Praise the LORD, call upon his name, declare his doings among the people, make mention that his name is exalted.5 Sing unto the LORD; for he hath done excellent things: this is known in all the earth. 6 Cry out and shout, thou inhabitant of Zion: for great is the Holy One of Israel in the midst of thee. (KJV)
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Note. It appears from Bereshith Rabba and the Jerusalem Talmud that the Jews regarded the water as an emblem of the pure and purifying Laws the giving which they celebrated with what they called simchath Torah, “the rejoicing for the Law:” but further, that the joy then cherished in their bosoms predisposed them for the reception of the Holy Spirit; so that Siloah’s well became to them like a means of receiving the grace of the Divine Spirit. But our Saviour, Jesus Christ in the solemn words proclaimed by Him on the Great Day of the last Feast of Tabernacles before His death, announced the privilege of those who believe in Him to have the purifying Spirit within them, an interior fount of life. (John 7:37-39).
John 7:37-39

37 In the last day, that great day of the feast, Jesus stood and cried, saying, If any man thirst, let him come unto me, and drink. 38 He that believeth on me, as the scripture hath said, out of his belly shall flow rivers of living water. 39 (But this spake he of the Spirit, which they that believe on him should receive: for the Holy Ghost was not yet given; because that Jesus was not yet glorified.) (KJV)
In the prophecy of Zechariah, chapter 14:16, it is intimated that when Jerusalem in her future days of blessing shall become the joy of the earth, the people of God will go up thither from time to time, and from many lands, to celebrate a festival which, from its joyful character, will bear a resemblance to, and is indeed called by the name of, the Feast of Tabernacles.   
Zechariah 14:16

16 And it shall come to pass, that every one that is left of all the nations which came against Jerusalem shall even go up from year to year to worship the King, the LORD of hosts, and to keep the feast of tabernacles. (KJV)
Thus much for the Festivals: the only Fast prescribed in the Pentateuch is that on the Day of Atonement; when the sins of the whole people were spread before God in penitential confession, accompanied by the sacrifices which set forth the great means of expiation. This august solemnity transpired five days before the Feast of Tabernacles, that is to say, on the tenth day of the month Tishri, which took on that account the appellation of Taenith Gadol, “the Great Fast,” and Yom Kippur, “the Day of Expiation,” or simply but emphatically Yoma, “the Day.”

In this great transaction every Israelite was bound to take a part. (Leviticus 23:27-29).

Leviticus 23:27-29

27 Also on the tenth day of this seventh month there shall be a day of atonement: it shall be an holy convocation unto you; and ye shall afflict your souls, and offer an offering made by fire unto the LORD. 28 And ye shall do no work in that same day: for it is a day of atonement, to make an atonement for you before the LORD your God. 29 For whatsoever soul it be that shall not be afflicted in that same day, he shall be cut off from among his people. (KJV)
The twenty-four hours constituting the day, from the evening, just after sunset, or, as it was held, as soon as three stars could be counted in the sky, till the following evening at the same time, were marked by a rigid fast no food, no fire, no bathing, no work: the people went barefoot, and all was silence and humiliation.

[
“Before the Lord who sitteth above the circle of the heavens may our streaming tears, like a flood on the earth, wash out the hand writing of our sin. We stand all day before the Lord of the whole world, from the rising of the morn, until the coming forth of the stars.”  Moses Aben Ezra:  Neila for the day of Atonement.]
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At home each member of the family was occupied in the Word of God, in self examination, and in solitary prayer; till as many could find standing-room in the neighborhood of the temple engaged in the long service at which the high priest officiated in person. See Leviticus 16:1-34; 23:26-32; Numbers 29:7-11. The principals terms connected with it have been already defined. The only one which now calls for remark is the epithet given to the goat upon which fell the lot to live, while its companion fell under the doom of death. The animal which was sent away alive is designated Azazel. The Divine directory; Leviticus 16:8, reads, “And Aharon shall cast lots upon the two goats; one lot for the Lord, and the other lot for Azazel. And Aharon shall bring the goat upon which the Lord’s lot fell, and offer him for a sin-offering,” literally ve-asahu chattah, “and shall make him to be sin.” (Compare 2 Corinthians 5:21)
2 Corinthians 5:21

21 For he hath made him to be sin for us, who knew no sin; that we might be made the righteousness of God in him. (KJV)
“But the goat on which the lot fell for Azazel, he shall set before the Lord alive, to propitiate upon him,” le shalach otho la Azazel ha minbarah, “to send him for,” or to, “Azazel, towards the wilderness.”
I.  THE WAY OF ACCESS TO GOD.

(A)  Through sacrifices and offerings.

1.  Burnt offerings


(1:2-9)

signifying atonement and consecration.

2.  Meat (meal) offerings

(2:1, 2)
signifying thanksgiving.

3.  Peach offerings


(7:11-15)
signifying fellowship.

4.  Sin offerings


(4)

signifying reconciliation.

5.  Trespass offerings


(6:2-7)

signifying cleansing from guilt.

(B)  Through Priestly Mediation.

1.  The human priesthood

(8:1-5)

the call of.

2.  The cleansing of


(8:6)

the priesthood.

3.  The garments of


(8:7-13)
the priesthood.

4.  The Atonement of


(8:14-34)
the priesthood.

5.  An example of


(10)

the sinfulness of priests.

II.  SPECIAL ENACTMENTS GOVERING ISRAEL.
1.  As to food









Ch. 11.

2.  As to cleanliness, sanitation,customs,moral, purity of life for Divine favor
Chs. 12-20

3.  Purity of priests and offerings






Chs. 21,22

III.  THE FIVE ANNUAL SOLEMNITIES OR FEASTS.

1.  THE FEAST OF THE PASSOVER
beginning April 14, Ch. 23:5     (Exodus from Egypt)

2.  THE FEAST OF PENTECOST
            beginning June 6, Ch. 23:15     (Giving of the Law)

3.  THE FEAST OF TRUMPETS

beginning Oct. 1st Ch. 23          (New Year’s day Rosh Hashanah)
4.  THE DAY OF ATONEMENT

beginning Oct. 10th Ch. 23        (High priest -Holy of Holies)

5.  THE FEAST OF TABERNACLES
beginning Oct. 15th Ch. 23        (wilderness, thanksgiving)
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IV.  GENERAL ENACTMENTS AND INSTRUCTIONS.
1.  The Sabbatical Year

Once in seven years the ground was to be left untilled. Ch. 25:2-7

2.  The Year of Jubilee

Once in fifty years,Slaves, Debtors freed, restitution Ch. 25:8-16
3.  Conditions of


Blessings, and warnings concerning chastisement Ch. 26.

4.  The law of



Vows Ch. 27.

Note: The book of Hebrews should be studied as a companion to Leviticus.

THE NATURE OF THE BOOK OF LEVITICUS
In addition to describing the correct manner by which to approach God, the book also instructs the Israelites in:

A.  Dietary principles.

B.  Treatment of disease.

C.  Feasts and set times.

D.  Other matters that concerned a people who were to practice holiness.

The priests were responsible to administer God’s law to the people, and since their knowledge of it came from Leviticus, this work is sometimes called “The Priest’s Guide Book.”

THE MESSAGE OF THE BOOK

The message of the book is: Holiness-the outcome of redemption. It foreshadows the life and work of Jesus Christ and the priesthood of all believers. Leviticus in the Old Testament is compared to Psalms 73-89 which is the third section or the Leviticus Book.

If all you see in the study of Leviticus is a bunch of laws about sacrifices then you have missed the whole point. This is about Jesus Christ and His sacrifice for us.  





Paul the Learner
Leviticus 1:1

1 And the LORD called unto Moses, and spake unto him out of the tabernacle of the congregation, saying,

(KJV)

“Then the Ever-Living called to Moses and spoke to him from the Hall of the Assembly, saying;” – 
Ferrar Fenton
ANCIENT VERSIONS AND AUTHORITIES CONSULTED

MASSORAH, called ‘The Tradition’. The original Bible text was unvowelled. The Masoretes fixed the Traditional reading of the Sacred Text and its exact pronunciation, largely by means of vowel-points. Their activity began after the Talmudic period, and extended to the tenth century.

MIDRASH, The ancient homiletical expositions of the Torah, the Five Scrolls (Song of Songs, Ruth, Lamentations, Ecclesiastes, and Esther), and other portions of Scripture.

Philo Judaeus (20 B.C.E. to 40 A.D.). Renowned Jewish philosopher in Alexandria. Author of allegorical commentaries of the Pentateuch.
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RABBIS, THE. The religious authorities in the Talmudim and Midrashim.

SEPTUAGINT (LXX). The Greek translation of the Bible made by the Jews in Egypt in the third century (285 BC) 

SIFRA. Oldest Rabbinic Commentary on Leviticus.

SIFRI OR SIFRE’. Oldest Rabbinic Commentary on Numbers and Deuteronomy.

SYMMACHUS. A literal Greek version of the Pentateuch by a Hellenistic Jew (2nd Century).

TARGUM. Ancient translations or paraphrases of the Bible into the Aramaic vernacular then spoken by the Jews. The most important of these is the translation of the Pentateuch that is ascribed to ONKELOS, the Proselyte, and a Mishnah teacher of the first century.

TALMUD. Body of Jewish law and legend comprising MISHNAH and the GEMARA, and containing the authoritative explanation of the Torah by the Rabbis of Palestine and Babylon, from the years 100 BC to 500 AD.

Rashi. Rabbi Solomon ben Isaac of Troyes (1040-1105). French Bible exegete and greatest commentator of the Talmud.
FERRAR FENTON. The Complete Bible in Modern English 1913 A.D.   

Note: A Pastor has a book for performing marriages and funerals and it comes in handy for what to say and when to say it. It would be boring for you to read this book. The Jewish Priest uses these books to study the Law and other issues of importance. This is probably the hardest book for you to read since in our day there is no more animal sacrifices and we Christians don’t serve God in that way. But if we remember the words of Jesus when He said, ‘Search the scriptures; [Genesis – Revelation that includes Leviticus]; for in them ye think ye have eternal life: and they are they which testify of me.’  John 5:39 KJV
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