Numbers
LESSON TWO
Num 10:11-36

10:11 Departure from Sinai 

Now it came to pass on the twentieth day of the second month, in the second year, that the cloud was taken up from above the tabernacle of the Testimony. 12 And the children of Israel set out from the Wilderness of Sinai on their journeys; then the cloud settled down in the Wilderness of Paran. 13 So they started out for the first time according to the command of the LORD by the hand of Moses. 14 The standard of the camp of the children of Judah set out first according to their armies; over their army was Nahshon the son of Amminadab. 15 Over the army of the tribe of the children of Issachar was Nethanel the son of Zuar. 16 And over the army of the tribe of the children of Zebulun was Eliab the son of Helon. 17 Then the tabernacle was taken down; and the sons of Gershon and the sons of Merari set out, carrying the tabernacle. 18 And the standard of the camp of Reuben set out according to their armies; over their army was Elizur the son of Shedeur. 

10:19 Over the army of the tribe of the children of Simeon was Shelumiel the son of Zurishaddai. 20 And over the army of the tribe of the children of Gad was Eliasaph the son of Deuel. 21 Then the Kohathites set out, carrying the holy things. (The tabernacle would be prepared for their arrival.) 22 And the standard of the camp of the children of Ephraim set out according to their armies; over their army was Elishama the son of Ammihud.23 Over the army of the tribe of the children of Manasseh was Gamaliel the son of Pedahzur. 24 And over the army of the tribe of the children of Benjamin was Abidan the son of Gideoni. 25 Then the standard of the camp of the children of Dan (the rear guard of all the camps) set out according to their armies; over their army was Ahiezer the son of Ammishaddai. 26 Over the army of the tribe of the children of Asher was Pagiel the son of Ocran. 27 And over the army of the tribe of the children of Naphtali was Ahira the son of Enan. 28 Thus was the order of march of the children of Israel, according to their armies, when they began their journey. 

10:29 Now Moses said to Hobab the son of Reuel the Midianite, Moses' father-in-law, "we are setting out for the place of which the LORD said,’ I will give it to you.' Come with us, and we will treat you well; for the LORD has promised good things to Israel." 30 And he said to him, "I will not go, but I will depart to my own land and to my relatives." 31 So Moses said, "Please do not leave, inasmuch as you know how we are to camp in the wilderness, and you can be our eyes. 32 And it shall be, if you go with us — indeed it shall be — that whatever good the LORD will do to us, the same we will do to you." 33 So they departed from the mountain of the LORD on a journey of three days; and the ark of the covenant of the LORD went before them for the three days' journey, to search out a resting place for them. 34 And the cloud of the LORD was above them by day when they went out from the camp. 35 So it was, whenever the ark set out, that Moses said:
"Rise up, O LORD!

Let Your enemies be scattered,

And let those who hate You flee before You." 

10:36 And when it rested, he said:

          "Return, O LORD,

           To the many thousands of Israel." 

NKJV

CHAPTER TEN
Numbers 10:3-7

10:3-7. trumpet signaling. In warfare signaling was done in various ways. Fire signals were common both along garrison lines as well as in the open field. Basic commands were at times communicated by upraised staff or javelin. Trumpet signals are attested in Egypt in the *Late Bronze Age (this time period) in both military and religious contexts. A preset code would include some combination of long and short blasts. 

Late Bronze Age

Late Bronze Age: the chronological era from 1550 to 1200 B.C., this is marked by the Amarna age and New Kingdom in Egypt, the Hittite empire in Anatolia and the invasion of the Sea Peoples.

Leaving Sinai

10:11. chronology. At this point the Israelites are still at Sinai having left Egypt only thirteen months earlier. In our calendar it would be early May. 

10:12. itinerary. If the Wilderness of Sinai is in the southern section of the Sinai Peninsula, as we have suggested, this is a march toward the northeast. The Wilderness of Paran includes Kadesh Barnea and is generally located in the northeast corner of the Sinai Peninsula. Several of the sites they stop at on the way are mentioned at the end of chapter 11. The Israelites spend the bulk of their forty years of wandering in the Wilderness of Paran. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Num 10:11-12

The straight and shortest way from Sinai to Kadesh, on the southern border of Canaan, was only a journey of eleven days (Deut 1:2). By this road God led His people, whom He had received into the covenant of His grace at Sinai, and placed under the discipline of the law, to the ultimate object of their journey through the desert; so that, a few months after leaving Horeb or Sinai, the Israelites had already arrived at Kadesh, in the desert of Zin, on the southern border of the promised land, and were able to send out men as spies, to survey the inheritance of which they were to take possession. The way from Sinai to the desert of Zin forms the first stage in the history of the guidance of Israel through the wilderness to Canaan.












Keil and Delitzsch
FROM SINAI TO MOAB
10:11-34 The Departure from Sinai
Ten months and nineteen days after the arrival at Sinai, the journeying towards Moab and the Holy Land began. Guided by the Cloud they, in due course, encamped in the wilderness of Paran.     
Rabbi Hertz
10:12
PARAN

North of the Sinai Peninsula. Its eastern border is a line drawn from the Dead Sea to the Gulf of Akabah, apparently corresponding to the modern et-Tih. Paran formed an important stage in. the wanderings across the wilderness. Before it was reached, there were two halting places at the ‘Graves of Lust’ (11:35) and Hazeroth (12:16).









Rabbi Hertz

Numbers 11:35

35 And the people journeyed from Kibroth-hatta'avah unto Hazeroth; and abode at Hazeroth. (KJV)
Numbers 12:16
16 And afterward the people removed from Hazeroth, and pitched in the wilderness of Paran. (KJV)
CHAPTER TEN

10:10 solemn days = appointed seasons. Between verses 10 and 11 comes in the account of Jethro, (Exodus 18). See also Deuteronomy 1:7-14, where the choosing of judges takes place after Horeb, but is recorded in Exodus 18 before Horeb.





Companion Bible
10:11-12:16: The march from Sinai to the desert of Paran.
10:11-28: Order of the march. The second major literary unit in Numbers begins here. (The chapter numbers in our Bibles date from the 13th century CE [A.D.], so it is not surprising that a major unit may begin in the middle of a chapter). It starts with the Israelite departure from Sinai to resume their journey through the wilderness. The four camp divisions travel in a single column while maintaining the same order as in camp. 

1. The division of Judah leads, reflecting yet again the importance of this tribe; they are followed by the Gershonites and Merarites who carry the structural parts of the Tabernacle.

2. The division of Reuben is next, followed by the Kohathites with the sacred objects. In that way the structure of the Tabernacle can be reassembled by the time the sanctuary objects reach an encampment stop.

3. The last two divisions, those led by Ephraim;

4. And then Dan, bring up the rear.





Jewish Study Bible
10:21
AGAINST THEIR COMING

In other words before the arrival of the sons of Kohath with the Ark and the other holy vessels. Finding the Tabernacle properly set up, the sons of Kohath would deposit therein the Ark and the other holy vessels. 












Rabbi Hertz

10:29-32 HOBAB

Moses requests his father-in-law to remain with them and act as their guide.

10:29
HOBAB, THE SON OF REUEL

According to Rabbinic tradition, Hobab is identical with Jethro, the father-in-law of Moses. Reuel was the father of Jethro, or Hobab. Exodus 2:18, where the daughters of Jethro call Reuel their father, presents no difficulty. The Rabbis rightly explain that children off-times call their grandfather ‘father’.   Rabbi Hertz

Exodus 2:18
18 And when they came to Reuel their father, he said, how is it that ye are come so soon to day? (KJV)
10:31
INSTEAD OF EYES

As Midian bordered on Sinai and Paran, he was thoroughly familiar with that desert. The Cloud, 9:15, was not a guide; it only indicated the times of breaking up and of resting. Hobab’s answer is not given; but it may be inferred from Judges 1:16, 4:11 that he yielded, and consented to be ‘eyes’ unto them in the desert. 










Rabbi Hertz
Numbers 9:15

15 And on the day that the tabernacle was reared up the cloud covered the tabernacle, namely, the tent of the testimony: and at even there was upon the tabernacle as it were the appearance of fire, until the morning. (KJV)

CHAPTER TEN

Judges 1:16

16 And the children of the Kenite, Moses' father in law, went up out of the city of palm trees with the children of Judah into the wilderness of Judah, which lieth in the south of Arad; and they went and dwelt among the people. (KJV)
Judges 4:11

11 Now Heber the Kenite, which was of the children of Hobab the father in law of Moses, had severed himself from the Kenites, and pitched his tent unto the plain of Zaanaim, which is by Kadesh. (KJV)
10:29-32: From this point until and end of chapter 12 the narrative style and contents reflect the writing of the JE source or sources. The focus switches to the story of the journey, without the features that characterize the Priestly source: genealogical lists, lengthy discussions o priestly laws, and ritual regulations. At the outset of the march, Moses persuades his father-in-law to help guide Israel through the wilderness. 10:29: Hobab son of Reuel the Midianite: In Exodus, the name of Moses father-in-law appears as Reuel (2:18) or Jethro (18:1). One of those names, Reuel, may be his Midianite clan name (Genesis 36:17). Some scholars think that Hobab (Jethro), who was a priest of Midian, was a worshipper of the Lord and that Moses actually adopted this deity as Israel’s God after learning of Him from his father-in-law. 
These scholars refer to the theophoric place-name YHW’ in the Sinai which is mentioned in an Egyptian text (14th century), as well as biblical references that the Lord came from that region (Deuteronomy 33:2; Judges 5:4; Habakkuk 3:3). As a biblical proof text they also use Jethro’s exclamation to Moses that “the Lord is greater than all gods” (Exodus 18:11). This is highly hypothetical. In the latter statement, however, Jethro may simply be reacting in awe to Israel’s redemption from Egypt. In any case, Hobab (Jethro) is welcome in the Israelite camp.




Jewish Study Bible
Numbers 10:29

10:29. Hobab, son of Reuel. In Exodus 2 Moses’ father-in-law was called Reuel, in Exodus 3 he is referred to as Jethro, and here he appears to be named Hobab (see Judges 4:11). The difficulty can be resolved once the ambiguity of the terminology is recognized. The term designating male in-laws is nonspecific. Referring to a male near-relative of the bride, the term could be used for her father, brother, or even grandfather. Most solutions take account of this. Perhaps Reuel is the grandfather head of the clan, Jethro is the father of Zipporah and technically the father-in-law of Moses, and Hobab is the brother-in-law of Moses, Jethro’s son. Alternatively, Jethro and Hobab could both be brothers-in-law, and Reuel the father. (See Exodus 3:1.) 

(IVP Bible Background Commentary: Old Testament)
10:33-34
ON THE JOURNEY

10:33
THEY SET FORWARD

These words mark the moment of actual departure from Sinai, which had been anticipated in the general statement of v. 12.









Rabbi Hertz
10:33
THREE DAYS’ JOURNEY

‘When God commanded Israel to set out from Sinai where they had received many laws and continue their march, the Israelites were glad. Instead of making a day’s march from Sinai as God had commanded them, they marched incessantly for three days. They behaved like a boy who runs quickly away after dismissal from school, that his teacher might not call him back’

Midrash
CHAPTER TEN

10:33
THE ARK

On this special occasion only, when they started the journey, did the Ark go in front, in order to inspire them with confidence and courage (states Ibn Ezra). Otherwise, the Ark and its appurtenances were carried by the Kohathites in the middle of the line of march.



Rabbi Hertz
10:34
WAS OVER THEM BY DAY

This phrase, taken in conjunction with Psalm 105:39 ‘He spread a cloud for a screen,’ would seem to indicate that the Cloud not only served the purpose of a signal but also of a shade, protecting the wanderers from the burning heat of the sun.





Rabbi Hertz
Psalms 105:39
39 He spread a cloud for a covering; and fire to give light in the night.  (KJV)
10:35-36
INVOCATION PRAYERS
These verses preserve the invocation prayers in connection with the going forward and the resting of the Ark in the wilderness; and we still feel the thrill of sacred enthusiasm that animated the men of old on hearing them. They are used to this day at the opening and closing of the Ark, whenever the Torah is read in the synagogue. These two verses are enclosed in inverted Nuns, to indicate either that they are not here in their original place (Talmud); or that they are taken from another source (possibly from ‘the Book of the Wars of the Lord’, 
 ) and form a distinct section, scroll, or even ‘book’ of the Torah. Some of the Rabbis thought of the Book of Numbers as consisting of three parts:

1.  Numbers 1-10:34

2.  Numbers 10:35,36
3.  Numbers 11-36
And so, in consequence, counted seven books of the Torah. Thus, according to Rabbi Johanan, ‘Wisdom hath hewn out her seven pillars’ (Proverbs 9:1) referred to the Seven Books of the Torah.
Proverbs 9:1
1 Wisdom hath builded her house, she hath hewn out her seven pillars: (KJV)
1.  Genesis

2.  Exodus

3.  Leviticus

4.  Numbers  one – 1-10:34
5.  Numbers  two -  10:35, 36
6.  Numbers  three -11-36
7.  Deuteronomy

10:36
UNTO THE TEN THOUSANDS OF THE FAMILES OF ISRAEL
The second ‘thousands’ is here equivalent to ‘families’ or ‘clans’. Ehrlich takes the whole phrase as a synonym of God - and renders, ‘O Thou Who art the ten thousands of the thousands of Israel’ - a most appropriate invocation addressed to God as the Ark returned from victory; See II Kings 2:12, where Elijah is addressed as ‘the chariot of Israel, and the horsemen thereof’; or the Divine title, ‘the Lord of Hosts.’










   Rabbi Hertz
CHAPTER TEN
II Kings 2:12
12 And Elisha saw it, and he cried, My father, my father, the chariot of Israel, and the horsemen thereof. And he saw him no more: and he took hold of his own clothes, and rent them in two pieces.  (KJV)
Num 10:11-12

After all the preparations were completed for the journey of the Israelites from Sinai to Canaan, on the 20th  day of the second month, in the second year, the cloud rose up from the tent of witness, and the children of Israel broke up out of the desert of Sinai, lªmacª`eeyhem, "according to their journeys" (lit., breaking up; see at Gen 13:3 and Ex 40:36,38), i.e., in the order prescribed in Num 2:9,16,24,31, and described in vv. 14 ff. of this chapter. 

"And the cloud rested in the desert of Paran." In these words, the whole journey from the desert of Sinai to the desert of Paran is given summarily, or as a heading; and the more minute description follows from v. 14 to Num 12:16. The "desert of Paran" was not the first station, but the third; and the Israelites did not arrive at it till after they had left Hazeroth (Num 12:16). The desert of Sinai is mentioned as the starting-point of the journey through the desert, in contrast with the desert of Paran, in the neighborhood of Kadesh, whence the spies were sent out to Canaan (Num 13:2,21), the goal and termination of their journey through the desert. 
Num 10:35-36
In vv. 35 and 36, the words which Moses was in the habit of uttering, both when the ark removed and when it came to rest again, are given not only as a proof of the joyous confidence of Moses, but as an encouragement to the congregation to cherish the same believing confidence. When breaking up, he said, "Rise up, Jehovah! That Thine enemies may be scattered, and they that hate Thee may flee before Thy face;" and when it rested, "Return, Jehovah, to the ten thousand thousands of Israel!" 

Moses could speak in this way, because he knew that Jehovah and the Ark of the Covenant were inseparably connected, and saw in the Ark of the Covenant, as the throne of Jehovah, a material pledge of the gracious presence of the Almighty God. He said this, however, not merely with reference to enemies who might encounter the Israelites in the desert, but with a confident anticipation of the calling of Israel, to strive for the cause of the Lord in this hostile world, and rear His kingdom upon earth. 
Human power was not sufficient for this; but to accomplish this end, it was necessary that the Almighty God should go before His people, and scatter their foes. The prayer addressed to God to do this, is an expression of bold believing confidence-a prayer sure of its answer; and to Israel it was the word with which the congregation of God was to carry on the conflict at all times against the powers and authorities of a whole hostile world. It is in this sense that in Ps 68:2, the words are held up by David before himself and his generation as a banner of victory, "to arm the Church with confidence, and fortify it against the violent attacks of its foes" (Calvin). Shuwbaah is construed with an accusative: return to the ten thousands of the hosts of Israel, i.e., after having scattered Thine enemies, turn back again to Thy people to dwell among them. The "thousands of Israel," as in Num 1:16.

Keil and Delitzsch
10:35, 36. These two verses are marked in the Hebrew MSS by “inverted Nuns,” i.e. the Hebrew letter (n) inverted and then used as brackets, to show that verses 35 and 36 are thus enclosed to show that verse 34 should follow v. 36. This is shown by the Structure:
CHAPTER TEN

A  10:33   The setting forth of the ark.

  B   10:35   “Rise up, O Jehovah”          Words spoken.

  B   10:36   “Return, O Jehovah”
      Words spoken.
A  10:34    The setting forth of the cloud.

10:33-36: According to this JE tradition, the Ark travels in front of the Israelite camp rather than in its midst (cf. vv. 11-28). It is striking that the two different traditions about the place of the Ark are juxtaposed so closely to each other, but this typifies the Torah (compare e.g. the two conflicting creation accounts that open Genesis). Ibn Ezra and Ramban reconcile this contradiction by suggesting that initially, to alleviate Israel’s fears, the Ark led the group.
‘And they departed from the mount of the Lord a three days’ journey, and the ark of the covenant of the Lord went before them a three days journey to provide rest for them.’ Numbers 10:33 LXX [285 B.C.]
‘And from the mountain on which the glory of the Lord had been revealed they went forward, journeying three days; and the ark of the Lord’s covenant went before them, three days journey, to provide for them a place of encampment.’  Numbers 10:33 Targum of Onkelos

‘And they went forward from the mountain on which the glory of the Shekinah of the Lord had been revealed, going three days; and the Ark of the Lord’s covenant went before them. Thirty and six miles it went that day; it preceded the camp of Israel, going three days, to provide for them a place to encamp in.’

Numbers 10:33 Targum of Palestine

Note: So what you have is:

1. The Scripture all is saying the same thing about the Ark going before them.

2. Then you have the Jewish Traditions made by man with there different views with no proof.

3. When these Traditions differ then you again need another interpretation of which is right.

Paul the Learner

10:35-36: The song of the Ark, evidently part of a Mosaic tradition, is a type of a victory song praising God as a divine warrior, the defender of Israel. Its insertion here may be related to the first word of the song, “binsoa,” which picks up on the key word of this subsection, “travel” (of the Ark). Here the Ark can be understood as God’s chariot. This poem is preserved in Jewish tradition in the liturgy as part of the Torah service.  10:36: Myriads of thousands is an epithet of the Lord as a warrior similar to the more common biblical epithet Lord of Hosts (1 Samuel 17:45; Isaiah 1:24; 21:10; Zephaniah 2:9).












Jewish Study Bible 
CHAPTER ELEVEN
Numbers 11:1-15

11:1 The People Complain 
Now when the people complained, it displeased the LORD; for the LORD heard it, and His anger was aroused. So the fire of the LORD burned among them, and consumed some in the outskirts of the camp. 2 Then the people cried out to Moses, and when Moses prayed to the LORD, the fire was quenched. 3 So he called the name of the place Taberah, because the fire of the LORD had burned among them. 4 Now the mixed multitude who was among them yielded to intense craving; so the children of Israel also wept again and said:” Who will give us meat to eat? 5 We remember the fish which we ate freely in Egypt, the cucumbers, the melons, the leeks, the onions, and the garlic; 
11:6 but now our whole being is dried up; there is nothing at all except this manna before our eyes!" 7 Now the manna was like coriander seed, and its color like the color of bdellium. 8 The people went about and gathered it, ground it on millstones or beat it in the mortar, cooked it in pans, and made cakes of it; and its taste was like the taste of pastry prepared with oil. 9 And when the dew fell on the camp in the night, the manna fell on it. 10 Then Moses heard the people weeping throughout their families, everyone at the door of his tent; and the anger of the LORD was greatly aroused; Moses also was displeased. 11 So Moses said to the LORD, "Why have You afflicted Your servant? And why have I not found favor in Your sight, that You have laid the burden of all these people on me? 
11:12 Did I conceive all these people? Did I beget them, that You should say to me,’ Carry them in your bosom, as a guardian carries a nursing child,' to the land which You swore to their fathers? 13 Where am I to get meat to give to all these people? For they weep all over me, saying, 'Give us meat that we may eat.' 14 I am not able to bear all these people alone, because the burden is too heavy for me. 15 If You treat me like this, please kill me here and now — if I have found favor in Your sight — and do not let me see my wretchedness!" NKJV
Numbers 11:3

A Rebellious and Quarrelsome People

11:3. Taberah. There is good reason to associate Taberah with Kibroth Hattaavah (v. 34), since there is no record of travel between these two accounts. Each name reflects an incident that occurred there. No firm identification of these sites is possible. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Taberah (‘burning’). A station on the Israelites’ route in the wilderness, after the Exodus from Egypt. It was here that their continual complaining angered God who sent a fire among them, destroying par of their camp.






Illustrated Dictionary
11:1-25:18 EVENTS AND LAWS.
A-1     11:1-14:45           Events – Murmurings and journeying’s
  B-1       15:1-41                Laws for the People.

A-2     16:1-17:13           Events – Rebellion of Korah.

  B-2       18:1-19:22           Laws for priests and People.

A-3     20:1-25:18           Events – Journeying’s and murmurings.

11:1 complained. Hebrew were as complainers, Psalms 78:19. In this word another inverted nun (n), to mark the fact of the People’s turning back in their hearts.                  The Companion Bible
CHAPTER ELEVEN

Num 11:1-2

The people were like those who complain in the ears of Jehovah of something bad; i.e., they behaved like persons who groan and murmur because of some misfortune that has happened to them. No special occasion is mentioned for the complaint. The words are expressive, no doubt, of the general dissatisfaction and discontent of the people at the difficulties and privations connected with the journey through the wilderness, to which they gave utterance so loudly, that their complaining reached the ears of Jehovah. 
At this His wrath burned, inasmuch as the complaint was directed against Him and His guidance, "so that fire of Jehovah burned against them, and ate at the end of the camp." bª baa`ar signifies here, not to burn a person (Job 1:16), but to burn against. "Fire of Jehovah:" a fire sent by Jehovah, but not proceeding directly from Him, or bursting forth from the cloud, as in Lev 10:2. 
Whether it was kindled through a flash of lightning, or in some other such way, cannot be more exactly determined. There is not sufficient ground for the supposition that the fire merely seized upon the bushes about the camp and the tents of the people, but not upon human beings (Ros. Knobel). All that is plainly taught in the words is, that the fire did not extend over the whole camp, but merely broke out at one end of it, and sank down again, i.e., was extinguished very quickly, at the intercession of Moses; so that in this judgment the Lord merely manifested His power to destroy the murmurers, that He might infuse into the whole nation a wholesome dread of His holy majesty.


Keil and Delitzsch
Note: a thought from the Targums concerning this incident.
‘But the people were discontented (or, were fomenting evil) before the Lord…’ Numbers 11:1 [Onkelos]

‘But there were wicked men of the people, who, being discontent, devised and imagined evil before the Lord; and it was heard before the Lord, whose displeasure was moved; and a flaming fire was kindled among them from the Lord, which destroyed some of the wicked in the outskirts of the house of Dan, with whom was a graven image.’  Numbers 11:1 [Palestine]. Do you believe that God just put on a show of force or punished those who had brought sin into the camp?                          Paul the Learner
11:1 the fire. Those before the Law were not punished, Exodus 14:11-15; 15:24-26; 16:2-4, 9, 20, 27, 28; 17:2-4. Punished after the Law was given. Exodus 32:27-35. Compare Romans 4:15.










The Companion Bible

CHAPTER 11

MURMURINGS AND REBELLIONS
This and the following three chapters deal with the successive rebellions of the People after their departure from Sinai that resulted in their being excluded from the Promised Land.

11:1-3
AT TABERAH

Taberah (“burning). A station on the Israelites’ route in the wilderness, after the Exodus from Egypt. It was here that their continual complaining angered God who sent fire among them, destroying part of their camp.

Illustrated Dictionary & Concordance of the Bible Jerusalem Publishing house LTD.

11:1
AS MURMURERS
Rebellious and complaining, instead of bearing their troubles in a spirit of trustful dependence upon God.

11:1
THE FIRE OF THE LORD

The punishment was swift and terrible. It may ether have been lightning (Job 1:16), a miraculous outburst of flame (Leviticus 10:2), or an ordinary conflagration.
CHAPTER ELEVEN
Job 1:16
16 While he was yet speaking, there came also another, and said, the fire of God is fallen from heaven, and hath burned up the sheep, and the servants, and consumed them; and I only am escaped alone to tell thee. (KJV)
Leviticus 10:2
2 And there went out fire from the LORD, and devoured them, and they died before the LORD. (KJV)
11:2
UNTO MOSES; AND MOSES PRAYED
The Midrash says, ‘It may be likened unto an earthly king who was angry with his son. What did the son do? He went to his father’s friend, saying, go and seek mercy from my father for me.’      Rabbi Hertz
11:1-35: Murmuring in the wilderness.

As the Israelites resume their long trek in the wilderness, they fall into a pattern of complaining. After each incident God reacts by punishing the people, essentially because the grievances reflect disloyalty to the Sinaitic covenant. Moses responds to God’s action by interceding on Israel’s behalf – this is a typical role of biblical prophets (see e.g. Jeremiah 7:16; 11:14; 14:11). The biblical writer preserves the incident in the collective memory of Israel by naming the location after the event that occurred there. This cycle repeats in one form or another throughout the wanderings. Two complaint stories are found in this chapter.

11:1-3: The grievance in the first case is not specified, but God’s punishment, deadly fire, is mentioned. The place name, Taberah, recalls the punishment by fire, and might be connected to the manifestation of God as fire in chapter 9. Clearly, there is an intended lesson for Israel, but it is not heeded and the murmuring continues.








Jewish Study Bible

11:4-35
THE GRAVES OF LUST

11:4
AND THE MIXED MULTITUDE

The Hebrew form is a contemptuous term denoting a number of people gathered together from all quarters, a rabble, or riff-raff. It is identical with the mixed multitude (Exodus 12:38) of aliens who had attached themselves to the Israelites and accompanied them out of Egypt.

Exodus 12:38
38 And a mixed multitude went up also with them; and flocks, and herds, even very much cattle. (KJV)
11:4
THE CHILDREN OF ISRAEL ALSO WEPT

Discontent, like sin, is contagious. ‘They were not so much suffering as seeking for some pretext for grumbling’ (Sifri).

11:5
WE REMEMBER

‘The natural dainties of Egypt are set forth in this passage with the fullness and relish which bespeak personal experience’ (Speaker’s Bible). These words enable us clearly to see into those slave souls who preferred the garlic of Egypt to the bread of freedom.



Rabbi Hertz
11:5
FOR NOUGHT

Classical writers attest that in Egypt fish was to be had in abundance and was incredibly cheap. 

CHAPTER ELEVEN

11:4-34 MURMURING AND PLAGUE.
A-1    11:4-9               Flesh: lusting for it.

  B-1     11:10-15            Complaint of Moses.

     C-1      11:16, 17           Elders.    Command.

A-2    11:18-20            Flesh: promise of it.

  B-2     11:21-23            Complaint of Moses.

     C-2      11:24-30            Elders.     Obedience.

A-3    11:31-32            Flesh: given.
  B-3      11:33                 Wrath of Jehovah.

11:4 fell a lusting. In the Hebrew this figure of speech is called Polytoton. = “lusted a lusting”, emphatic for lusted exceeding. See Psalms 106:14; 78:18-20.



The Companion Bible

11:4-35: The second incident is far more detailed and complex. It originates from the camp’s non-Israelite contingent which joined the Israelites in the exodus (Exodus 12:38). The people crave a more varied diet than just manna, like the one they claim was available in Egypt. As commonly happens, the complaints of a few are echoed by the entire group. This larger section seems to combine two originally independent stories concerning the quail and the seventy elders.  
11:4-5: If only we had meat…we remember the fish: Meat may actually refer to fish, a cheap and ample food from the Nile. Why the Israelites do not slaughter animals from their herds (Exodus 12:38; Numbers 32:1) is not explained in the text.





Jewish Study Bible
11:4. meat. The meat they are craving is not beef, lamb or venison. The Israelites had livestock with them but would have been reluctant to slaughter them and thus deplete their herds and flocks. Furthermore, these meats were not part of their normal diet but were eaten only on special occasions. Life by the river in Egypt had accustomed them to a regular diet of fish, however, and the next verse clarifies that this is the meat referred to. 

11:5. diet in Egypt. Five types of produce are mentioned here as staples of the Israelite diet in Egypt. Several of them are known from Egyptian texts and wall paintings. The melons are either watermelons or muskmelons. 



(IVP Bible Background Commentary: Old Testament)
ANOTHER SOURCE THAN SCRIPTURE
27 ‘And the Lord hearkened to their voice, and gave them meat which they ate for one month. 28 But after this the anger of the Lord was kindled against them, and he smote them with a great slaughter, and they were buried there in that place. 29 And the children of Israel called that place Kebroth Hattaavah, because they buried the people that lusted flesh.’  The Book of Jasher Page 248, 249

‘And the mixed multitudes that were among them demanded with demand; and the children of Israel also turned, and wept, and said: Who will feed us with flesh? We remember the fish which we ate in Mizraim freely, the cucumbers and melons, the caresses and onions and garlic. But now our soul longed, yet there is nothing before our eyes but manna. Now the manna was like the seed of coriander, and its appearance as the appearance of bedilcha. While yet the flesh was between their teeth, and they had not yet finished, the displeasure of the Lord was manifested strongly against the people with a very great mortality. And he called the name of that place, The Graves of the Demanders [Hebrew Kibroth Hattaavah, “the Graves of Desire.”]; because there they buried the people who demanded. 
Targum of Onkelos Numbers 11
CHAPTER ELEVEN

11:8
AS THE TASTE OF A CAKE BAKED WITH OIL

In other words ‘something juicy made with oil.’ In Exodus 16:31, it is said to have tasted like wafers made with honey, the ‘oily’ taste no doubt coming to it after it had been ground and beaten.
Exodus 16:31
31 And the house of Israel called the name thereof Manna: and it was like coriander seed, white; and the taste of it was like wafers made with honey. (KJV)
11:7-9: Manna is described here as a rich and tasty food suitable for various modes of preparation. This positive depiction of manna underscores the unjustified complaints of the people. Some scholars identify the manna with the edible sap of the tamarisk tree that forms flaky sweet pellets in conjunction with the activity of plant lice. Its description here differs from Exodus 16:31; this is reconciled in classical Jewish thought by suggesting that the manna could take on various flavors (see, e.g. Talmud m. Yoma 75a).










Jewish Study Bible
Numbers 11:7-9

11:7-9. manna. The bread from heaven was called manna in Exodus 16:31, where it is described. The fact that it came with the dew (Exodus 16:4) suggests that God’s miraculous provision used a natural process. The most frequent identification is with the secretion of small aphids that feed on the sap of tamarisk trees. When it hardens and falls to the ground, it can be collected and used for a sweetener. The problem is that this only occurs during certain seasons (May to July) and only where there are tamarisk trees. A full season would normally produce only about five hundred pounds, in contrast to the biblical account that has the people gathering about half a pound per person per day. 
Alternatively, some would favor the sweet liquid of the hammada plant, common in southern Sinai that is used to sweeten cakes. As with the plagues, it is not necessarily the occurrence of this phenomenon that is unnatural but the timing and magnitude. Nevertheless, these natural explanations seem to fall far short of the biblical data. The comparison to what most translations identify as the seed of the coriander (rarely found in the desert) is more likely to refer to a wider generic category of desert plants with white seeds. (See Exodus 16:4-9.)                   (IVP Bible Background Commentary: Old Testament)
11:10-15
MOSES’ DISCOURAGEMENT AND COMPLAINT

11:15
MY WRETCHEDNESS

The failure of his hopes and efforts. Compare the despairing complaint of Elijah in I Kings 19:4 and of Jeremiah in Jeremiah 15:10. ‘My wretchedness: his failure to fulfill the task which he cannot abandon because God-given-a feeling of woe that arises whenever a spiritual leader toils vainly and wearily with the dull masses, to whom he is tied by feelings of love and duty’  



Holzinger
I Kings 19:4
4 But he himself went a day's journey into the wilderness, and came and sat down under a juniper tree: and he requested for himself that he might die; and said, It is enough; now, O LORD, take away my life; for I am not better than my fathers. (KJV)
Jeremiah 15:10
10 Woe is me, my mother, that thou hast borne me a man of strife and a man of contention to the whole earth! I have neither lent on usury, nor men have lent to me on usury; yet every one of them doth curse me. (KJV)
CHAPTER ELEVEN

11:16-30
THE SEVENTY ELDERS

11:16
WHOM THOU KNOWEST TO BE THE ELDERS

Ripe in years as well as qualified by their wisdom to share the burdens of leadership.
11:17
THE SPIRIT WHICH IS UPON THEE

Implying no diminution of the spiritual power of Moses, ‘even as a light that kindles other lights is not thereby dimmed’ (Sifri).
11:10-35: Utterly frustrated, Moses questions his heavy burden of leadership and his ability to succeed at it. He is ready to die if no relief comes. The point of this episode, including Moses’ desire to satisfy the people, is to elicit divine solutions for the problems. Most important is the appointment of seventy elders to assist Moses. The judicial roles of Israel’s elders are legitimated for all time because of their endowment with Moses’ spirit. Simultaneously, this scene affirms Moses’ human traits and limitations. God’s solution to the meat crisis differs from an earlier rendition of the story.
In Exodus chapter 16, quail and manna are God’s gift to Israel; here in Numbers the wording of their grievance bespeaks their desire to return to Egypt, clearly a rejection of God that warrants punishment. Therefore, when the quail finally arrive, many people become fatally ill from gorging themselves with meat. Appropriately, the place name for this event becomes Kibroth-Hattaavah, “burials of the craving.”










Jewish Study Bible
Numbers 11:16-30

11:16 The Seventy Elders 

So the LORD said to Moses: "Gather to Me seventy men of the elders of Israel, whom you know to be the elders of the people and officers over them; bring them to the tabernacle of meeting that they may stand there with you. 17 Then I will come down and talk with you there. I will take of the Spirit that is upon you and will put the same upon them; and they shall bear the burden of the people with you, that you may not bear it yourself alone. 

11:18 Then you shall say to the people,’ Consecrate yourselves for tomorrow, and you shall eat meat; for you have wept in the hearing of the LORD, saying, "Who will give us meat to eat? For it was well with us in Egypt." Therefore the LORD will give you MEAT and you shall eat. 19 You shall eat, not one day, nor two days, nor five days, nor ten days, nor twenty days, 20 but for a whole month, until it comes out of your nostrils and becomes loathsome to you, because you have despised the LORD who is among you, and have wept before Him, saying,” Why did we ever come up out of Egypt? 

11:21 And Moses said,” The people whom I am among are six hundred thousand men on foot; yet You have said, 'I will give them meat, that they may eat for a whole month.' 22 Shall flocks and herds be slaughtered for them, to provide enough for them? Or shall all the fish of the sea be gathered together for them, to provide enough for them?" 23 And the LORD said to Moses,” Has the LORD's arm been shortened? Now you shall see whether what I say will happen to you or not." 

11:24 So Moses went out and told the people the words of the LORD, and he gathered the seventy men of the elders of the people and placed them around the tabernacle. 25 Then the LORD came down in the cloud, and spoke to him, and took of the Spirit that was upon him, and placed the same upon the seventy elders; and it happened, when the Spirit rested upon them, that they prophesied, although they never did so again.   
CHAPTER ELEVEN

11:26 But two men had remained in the camp: the name of one was Eldad, and the name of the other Medad. And the Spirit rested upon them. Now they were among those listed, but who had not gone out to the tabernacle; yet they prophesied in the camp. 27 And a young man ran and told Moses, and said, "Eldad and Medad are prophesying in the camp." 28 So Joshua the son of Nun, Moses' assistant, one of his choice men, answered and said, "Moses my lord, forbid them!" 29 Then Moses said to him, "Are you zealous for my sake? Oh, that all the LORD's people were prophets and that the LORD would put His Spirit upon them!" 30 And Moses returned to the camp, he and the elders of Israel. NKJV
Numbers 11:16-17

There was good ground for his complaint. The burden of the office laid upon the shoulders of Moses was really too heavy for one man; and even the discontent which broke out in the complaint was nothing more than an outpouring of zeal for the office assigned him by God, under the burden of which his strength would eventually break down, unless he received some support. He was not tired of the office, but would stake his life for it if God did not relieve him in some way, as office and life were really one in him. Jehovah therefore relieved him in the distress of which he complained, without blaming the words of His servant, which bordered on despair. 
"Gather unto Me," He said to Moses (vv. 16, 17), "seventy men of the elders of Israel, whom thou knowest as elders and officers (shoterim, see Exodus 5:6) of the people, and bring them unto the tabernacle, that they may place themselves there with thee. I will come down (see at v. 25) and speak with thee there, and will take of the spirit which is upon thee, and will put it upon them, that they may bear the burden of the people with thee."

Numbers 11:24-30

 He spoke to Moses, sc., to explain to him and to the elders what was about to be done, and then laid upon the seventy elders of the Spirit which was upon him. We are not to understand this as implying, that the fulness of the Spirit possessed by Moses was diminished in consequence; still less to regard it, with Calvin, which God intended to stamp upon him. For the Spirit of God is not something material, which is diminished by being divided, but resembles a flame of fire, which does not decrease in intensity, but increases rather by extension. As Theodoret observed, "Just as a person who kindles a thousand flames from one, does not lessen the first, whilst he communicates light to the others, so God did not diminish the grace imparted to Moses by the fact that He communicated of it to the seventy." 

God did this to show to Moses, as well as to the whole nation, that the Spirit which Moses had received was perfectly sufficient for the performance of the duties of his office, and that no supernatural increase of that Spirit was needed, but simply a strengthening of the natural powers of Moses by the support of men who, when endowed with the power of the Spirit that was taken from him, would help him to bear the burden of his office. We have no description of the way in which this transference took place; it is therefore impossible to determine whether it was affected by a sign which would strike the outward senses, or passed altogether within the sphere of the Spirit's life, in a manner which corresponded to the nature of the Spirit itself.










Keil and Delitzsch

CHAPTER ELEVEN

Numbers 11:16-23


I. Provision is made for the redress of the grievances Moses complains of. If he find the weight of government lie too heavy upon him, though he was a little too passionate in his remonstrance, yet he shall be eased, not by being discarded from the government himself, as he justly might have been if God had been extreme to mark what he said amiss, but by having assistants appointed him, who should be, as the apostle speaks <1 Cor. 12:28>, helps, governments (that is, helps in government), not at all to lesson or eclipse his honour, but to make the work more easy to him, and to bear the burden of the people with him. And that this provision might be both agreeable and really serviceable,

                                                                                                  (From Matthew Henry's Commentary)

Numbers 11:17


[I will take of the spirit which is upon thee] From this place Origen and Theodoret take occasion to compare Moses to a lamp at which seventy others were lighted, without losing any of its brightness. To convince Moses that God had sufficiently qualified him for the work which he had given him to do, he tells him that of the gifts and graces which he has given him he will qualify seventy persons to bear the charge with him. This was probably intended as a gracious reproof. Query. Did not Moses lose a measure of his gifts in this business? And is it not right that he whom God has called to and qualified for some particular office, should lose those gifts which he either undervalues or refuses to employ for God in the way appointed? Is there not much reason to believe that many cases have occurred where the spiritual endowments of particular persons have been taken away and given to others who made a better use of them? Hence, the propriety of that exhortation, <Rev. 3:11>: Hold that fast, which thou hast, that no man TAKES thy crown.






(From Adam Clarke Commentary)

Numbers 11:16-17


[Gather unto me seventy men of the elders]-- (see <Exodus. 3:16; 5:6; 24:9; 18:21, 24; Lev. 4:15>.) An order of 70 was to be created, either by a selection from the existing staff of elders, or by the appointment of new ones, empowered to assist him, by their collective wisdom and experience, in the onerous cares of government. The Jewish writers say that this was the origin of the Sanhedrim, or supreme appellate court of their nation. But there is every reason to believe that it was only a temporary expedient, adopted to meet a trying exigency.    (From Jamieson, Fausset, and Brown Commentary)

I though that you might find it interesting outlooks by three commentaries.          Paul the Learner
11:17
WITH THEE

Endowed with a portion of Moses’ prophetic power, their influence in the camp would silence the murmurings and help towards putting an end to dejection and faithlessness.

Rabbi Hertz
11:22
WILL THEY SUFFICES THEM?

Moses expresses amazement at the Divine promise. His realization of the power of God fails for a moment. Scripture portrays Moses as but human!





Rabbi Hertz
11:23
IS THE LORD’S HAND WAXED SHORT?

Or we could say, is it too weak or powerless?

11:25
THEY PROPHESIED

A feeling of spiritual ecstasy and exaltation possessed them, causing them to break out into praises of God, and declaring His will and His goodness. By prophecy is here meant, not prediction of the future, but the power of instructing and admonishing the people with an authority that was recognized as having its source in God.











Rabbi Hertz
CHAPTER ELEVEN

11:25
BUT THEY DID SO NO MORE
‘They prophesied that day but never after’ (Sifri). They were not intended to be permanent sharers with Moses in his task of leadership. Maimonides compares the recipients of Divine revelations to men whose night is illumined by flashes of lightning. 
1. ‘To some it is given to behold the lightening flashes in rapid succession; they seem to be in perpetual light, and their night is as clear as day. This was the degree of prophetic excellence obtained by Moses, the greatest of the Prophets.
2.  Others perceive the prophetic flash at long intervals; this is the degree of most of the Prophets.
3. By still others a flash of lightning is perceived only once during the whole night. This is the case of those of whom we are told, “They prophesied, but they did so no more.” ‘  Maimonides

Numbers 11:25

11:25. the Spirit and prophesying. Ecstatic prophecy, or prophecy that appears to proceed from someone in a “possessed” or trancelike state, is known in Israel as well as in the ancient Near East. In Mesopotamia the ecstatic prophet’s title was muhhu, and in Israel the ecstasies often resulted in the prophets being thought of as madmen (see, for example, 1 Sam. 19:19-24; Jer 29:26). Here the phenomenon does not result in prophetic messages from the Lord but serves as a sign of the power of God on the elders. In that sense it could be compared to the tongues of fire in the upper room in Acts 2. 

(IVP Bible Background Commentary: Old Testament)
11:26
ELDAD ………..MEDAD

Two of the seventy elders had declined the honour and remained in the camp. They were nevertheless seized with the same ecstasy.







     Rabbi Hertz

11:29
WOULD THAT ALL THE LORD’S PEOPLE WERE PROPHETS

This one saying proves the incomparable greatness of Moses’ character. He loves his people more than himself. When a man is really great and good he longs that all should be as he is, and better. So far from being displeased with Eldad and Medad, he yearned for all Israel, elders or not, without the camp or within, to receive the Divine spirit. ‘Moses expresses the conviction which is true for all time, that the possession of the spirit is not confined to particular persons or classes’

    McNeile
11:26-29: This account is connected to the broader story since both involve the transmission of some of Moses’ “spirit” to other individuals (vv. 17, 26; cf. v. 31 which uses the same Hebrew word “ruah” in its other sense of “wind”). This story may reflect an ancient debate concerning whether there is only one legitimate prophet at a time, as assumed perhaps by Deuteronomy 18:15-18, or if there may be many prophets in a single era.
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‘And when he had said this, he breathed on them, and saith unto them, Receive ye the Holy Ghost.’










John 20:22 KJV

NT: 1720 emphysáœ [to breathe on]

In the LXX this denotes the blowing of God's breath into or upon humans (Gen. 2:7), or creation (Ps 104:29-30), or dead bones (Ezekiel 37:5, 14). In the NT it occurs only in Jn 20:22 for Jesus' breathing on the disciples to impart to them the Spirit who is released by Christ's work and by whom they will continue what he has begun in exercise of his binding and loosing authority. The giving of the keys, the missionary command, and the outpouring of the Spirit are combined here in a single act of creation that denotes the beginning of a new reality of life.


[E. STAUFFER, II, 536-37]

(From Theological Dictionary of the New Testament, abridged edition, Copyright © 1985 by William B. Eerdmans Publishing Company. All rights reserved.)
CHAPTER ELEVEN

Note: According to John 1:14 the Word of God became human, and now the human has died and become again the Word of God [Revelation 19:13]. Jehovah [Yeshua – Jesus] took of the spirit of Moses and gave to the 70 elders, here we find Yeshua – Jesus breathes on His disciples and gives not only them the Holy Spirit that was given to Him at baptism, but gives it to all believers who will hunger and thirst after the righteousness of God.






Paul the Learner
Numbers 11:31-35

31 The LORD Sends Quail 

Now a wind went out from the LORD, and it brought quail from the sea and left them fluttering near the camp, about a day's journey on this side and about a day's journey on the other side, all around the camp, and about two cubits above the surface of the ground. 32 And the people stayed up all that day, all night, and all the next day, and gathered the quail (he who gathered least gathered ten homers); and they spread them out for themselves all around the camp. 33 But while the meat was still between their teeth, before it was chewed, the wrath of the LORD was aroused against the people, and the LORD struck the people with a very great plague. 34 So he called the name of that place Kibroth Hattaavah, because there they buried the people who had yielded to craving. 35 From Kibroth Hattaavah the people moved to Hazeroth, and camped at Hazeroth. NKJV

11:31. quail. Small, plump migratory quail often come through the Sinai on their way north from the Sudan to Europe, usually in the months of March and April. They generally fly with the wind and are driven to ground (or water) if caught in a crosswind. In their exhaustion it is not unusual for them to fly so low that they can be easily caught. Quail looking for a place to land and rest have been known to sink small boats, and in the Sinai they have been noted to cover the ground so densely that some landed on the tops of others. (See Exodus 16:13.) 

11:32. 10 homers. A homer is a donkey load. It certainly became a more precise dry measure in time, but it is not always used with precision. Estimates of ten homers would run anywhere from forty to sixty bushels. By any estimate the Israelites were overcome with greed. Normally the quails would have been preserved with salt before being laid out to dry. Since this step is not mentioned by the text, it may have been omitted. This suggests that the plague was food poisoning. 

11:34. Kibroth Hattaavah. This location cannot be identified with any degree of confidence. 

(IVP Bible Background Commentary: Old Testament)
Num 11:31-32

As soon as Moses had returned with the elders into the camp, God fulfilled His second promise. "A wind arose from Jehovah, and brought quails (salvim, see Ex 16:13) over from the sea, and threw them over the camp about a day's journey wide from here and there (i.e., on both sides), in the neighborhood of the camp, and about two cubits above the surface." The wind was a south-east wind (Ps 78:26), which blew from the Arabian Gulf and brought the quails-which fly northwards in the spring from the interior of Africa in very great numbers - from the sea to the Israelites. Guwz, which only occurs here and in the Psalm of Moses (Ps 90:10), signifies to drive over, in Arabic and Syriac to pass over, not "to cut off," as the Rabbins suppose: the wind cut off the quails from the sea. NaaTash, to throw them scattered about (Exodus 29:5; 31:12; 32:4).

CHAPTER ELEVEN
The idea is not that the wind caused the flock of quails to spread itself out as much as two days' journey over the camp, and to fly about two cubits above the surface of the ground; so that, being exhausted with their flight across the sea, they fell partly into the hands of the Israelites and partly upon the ground, as and many of the Rabbins in supposing: for hamishªneh `al naaTash does not mean to cause to fly or spread out over the camp, but to throw over or upon the camp. The words cannot therefore be understood in any other way than they are in Ps 78:27-28, viz., that the wind threw them about over the camp, so that they fell upon the ground a day's journey on either side of it, and that in such numbers that they lay, of course not for the whole distance mentioned, but in places about the camp, as much as two cubits deep.
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11:31-34
FULFILMENT OF THE DIVINE PROMISE

11:31
FROM THE SEA

Across the sea; probably the modern Gulf of Akaba.

11:31
AND LET THEM FALL BY THE CAMP

The wind lessened, and the quails exhausted by their long flight across the sea fell down from the heights.

11:31
TWO CUBITS ABOVE THE FACE OF THE EARTH

Flying at such a low height, they were easily netted.

11:33
VERY GREAT PLAGUE

Their passionate lust was gratified, but the surfeit killed them; see Psalms 78:26-31; 106:13-15.
Psalms 78:26-31
26 He caused an east wind to blow in the heaven: and by his power he brought in the south wind. 27 He rained flesh also upon them as dust, and feathered fowls like as the sand of the sea: 28 And he let it fall in the midst of their camp, round about their habitations. 29 So they did eat, and were well filled: for he gave them their own desire; 30 they were not estranged from their lust. But while their meat was yet in their mouths, 31 the wrath of God came upon them, and slew the fattest of them, and smote down the chosen men of Israel. (KJV)
Psalms 106:13-15
13 They soon forgot his works; they waited not for his counsel: 14
But lusted exceedingly in the wilderness, and tempted God in the desert. 15 And he gave them their request; but sent leanness into their soul. (KJV)

Num 11:33

But while the flesh was still between their teeth, and before it was ground, i.e., masticated, the wrath of the Lord burned against them, and produced among the people a very great destruction. This catastrophe is not to be regarded as "the effect of the excessive quantity of quails that they had eaten, on account of the quails feeding upon things which are injurious to man, so that eating the flesh of quails produces convulsions and giddiness (for proofs, see Bochart, Hieroz. ii. pp. 657 ff.)," as Knobel supposes, but as an extraordinary judgment inflicted by God upon the greedy people, by which a great multitude of people were suddenly swept away.



Keil and Delitzsch
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Num 11:35

From the graves of greediness the people removed to Hazeroth, and there they remained (haayaah as in Exodus 24:12). The situation of these two places of encampment is altogether unknown. Hazeroth, it is true, has been regarded by many since Burckhardt (Syr. p. 808) as identical with the modern Hadhra (in Robinson's Palestine Ain el Hudhera), eighteen hours to the north-east of Sinai, partly because of the resemblance in the name, and partly because there are not only low palm-trees and bushes there, but also a spring, of which Robinson says (Palestine i. p. 223) that it is the only spring in the neighborhood, and yields tolerably good water, though somewhat brackish, the whole year round. But Hadhra does not answer to the Hebrew chaatsar, to shut in, from which Hazeroth (enclosures) is derived; and there are springs in many other places in the desert of ET Tih with both drinkable and brackish water.

Moreover, the situation of this well does not point to Hadhra, which is only two days' journey from Sinai, so that the Israelites might at any rate have pitched their tents by this well after their first journey of three days (Num 10:33), whereas they took three days to reach the graves of lust, and then marched from thence to Hazeroth. Consequently they would only have come to Hadhra on the supposition that they had been about to take the road to the sea, and intended to march along the coast to the Arabah, and so on through the Arabah to the Dead Sea (Robinson, p. 223); in which case, however, they would not have arrived at Kadesh. 
As the Israelites proceeded from Hazeroth to Kadesh in the desert of Paran (Num 13:3 and 26), they must have marched from Sinai to Canaan by the most direct route, through the midst of the great desert of et Tih, most probably by the desert road which leads from the Wady es Sheikh into the Wady ez-Zuranuk, which breaks through the southern border mountains of et Tih, and passes on through the Wady ez-Zalakah over el Ain to Bir-et-Themmed, and then due north past Jebel Araif to the Hebron road. By this route they could go from Horeb to Kadesh Barnea in eleven days (Deut 1:2), and it is here that we are to seek for the two stations in question. Hazeroth is probably to be found, as Fries and Kurtz suppose, in Bir-et-Themmed, and Kibroth-Hattaavah in the neighborhood of the southern border mountains of ET Tih.







Keil and Delitzsch
11:35
AND THEY ABODE AT HAZEROTH

One of the desert stations on the route of the Exodus (Numbers 11:35, etc.), where Miriam and Aaron spoke to Moses about the Ethiopian woman whom he had married (Numbers 12:1). Identified with Ain Hadra by those who believe that the Israelites took a southerly route on their way from Egypt.






Illustrated Dictionary & Concordance of the Bible
CHAPTER TWELVE
Numbers 12:1-16

12:1 Dissension of Aaron and Miriam 

Then Miriam and Aaron spoke against Moses because of the Ethiopian woman whom he had married; for he had married an Ethiopian woman. 2 So they said, "Has the LORD indeed spoken only through Moses? Has He not spoken through us also?" And the LORD heard it.  3(Now the man Moses was very humble, more than all men who were on the face of the earth.) 4 Suddenly the LORD said to Moses, Aaron, and Miriam, "Come out, you three, to the tabernacle of meeting!" So the three came out. 5 Then the LORD came down in the pillar of cloud and stood in the door of the tabernacle, and called Aaron and Miriam. And they both went forward. 6 Then He said,

"Hear now My words: If there is a prophet among you, I, the LORD, make Myself known to him in a vision; I speak to him in a dream. 7 Not so with My servant Moses; He is faithful in all My house. 8 I speak with him face to face, even plainly, and not in dark sayings; and he sees the form of the LORD. Why then were you not afraid to speak against My servant Moses?" 

12:9 So the anger of the LORD was aroused against them, and He departed. 10 And when the cloud departed from above the tabernacle, suddenly Miriam became leprous, as white as snow. Then Aaron turned toward Miriam, and there she was, a leper. 11 So Aaron said to Moses, "Oh, my lord! Please do not lay this sin on us, in which we have done foolishly and in which we have sinned. 12 Please do not let her be as one dead, whose flesh is half consumed when he comes out of his mother's womb!" 13 So Moses cried out to the LORD, saying, "Please heal her, O God, I pray!" 14 Then the LORD said to Moses, "If her father had but spit in her face, would she not be shamed seven days? Let her be shut out of the camp seven days and afterward she may be received again." 15 So Miriam was shut out of the camp seven days, and the people did not journey till Miriam was brought in again.  16 And afterward the people moved from Hazeroth and camped in the Wilderness of Paran. NKJV
Numbers 12:1

12:1. Cushite wife of Moses. Cush can refer to several different places in the Old Testament; though it is most frequently the designation for the area translations usually render “Ethiopia.” This is misleading, for the area Cush refers to is not modern Ethiopia (Abyssinia) but the area along the Nile just south of Egypt, ancient Nubia (in modern Sudan). The boundary between Egypt and Nubia in ancient times was usually either at the first or second cataract of the Nile. It is unlikely that Nubia ever extended much beyond the sixth cataract at Khartoum. 
Another possibility connects Cush here with Cushan, identified in Hab 3:7 with Midian. This has been attractive to some because of Moses’ known marriage to a Midianite woman, Zipporah (see Exodus 2-4). While the objection of Miriam and Aaron appears to have been ethnic, there is insufficient evidence to clarify what her ethnic background was. Nubians are depicted with dark skin pigmentation in Egyptian paintings but are sometimes lacking other features designated “negroid.” 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Num 12:1-3

All the rebellions of the people hitherto had arisen from dissatisfaction with the privations of the desert march, and had been directed against Jehovah rather than against Moses. And if, in the case of the last one, at Kibroth-Hattaavah, even Moses was about to lose heart under the heavy burden of his office; the faithful covenant God had given the whole nation a practical proof. 
CHAPTER TWELVE

12:1-3
In the manner in which He provided him support in the seventy elders, that He had not only laid the burden of the whole nation upon His servant Moses, but had also communicated to him the power of His Spirit, which was requisite to enable him to carry this burden. Thus not only was his heart filled with new courage when about to despair, but his official position in relation to all the Israelites was greatly exalted. This elevation of Moses excited envy on the part of his brother and sister, whom God had also richly endowed and placed so high, that Miriam was distinguished as a prophetess above all the women of Israel, whilst Aaron had been raised by his investiture with the high-priesthood into the spiritual head of the whole nation.

But the pride of the natural heart was not satisfied with this. They would dispute with their brother Moses the pre-eminence of his special calling and his exclusive position, which they might possibly regard themselves as entitled to contest with him not only as his brother and sister, but also as the nearest supporters of his vocation. Miriam was the instigator of the open rebellion, as we may see both from the fact that her name stands before that of Aaron, and also from the use of the feminine verb tªdabeer in v. 1. Aaron followed her, being no more able to resist the suggestions of his sister, than he had formerly been to resist the desire of the people for a golden idol (Exodus 32). 
Miriam found an occasion for the manifestation of her discontent in the Cushite wife whom Moses had taken. This wife cannot have been Zipporah the Midianite: for even though Miriam might possibly have called her a Cushite, whether because the Cushite tribes dwelt in Arabia, or in a contemptuous sense as a Moor or Hamite, the author would certainly not have confirmed this at all events inaccurate, if not contemptuous epithet, by adding, "for he had taken a Cushite wife;" to say nothing of the improbability of Miriam having made the marriage which her brother had contracted when he was a fugitive in a foreign land, long before he was called by God, the occasion of reproach so many years afterwards.

It would be quite different if, a short time before, probably after the death of Zipporah, he had contracted a second marriage with a Cushite woman, who either sprang from the Cushites dwelling in Arabia, or from the foreigners who had come out of Egypt along with the Israelites. This marriage would not have been wrong in itself, as God had merely forbidden the Israelites to marry the daughters of Canaan (Exodus 34:16), even if Moses had not contracted it "with the deliberate intention of setting forth through this marriage with a Hamite woman the fellowship between Israel and the heathen, so far as it could exist under the law; and thus practically exemplifying in his own person that equality between the foreigners and Israel which the law demanded in various ways" (Baumgarten), or of "prefiguring by this example the future union of Israel with the most remote of the heathen," as O. v. Gerlach and many of the fathers suppose. 
In the taunt of the brother and sister, however, we meet with that carnal exaggeration of the Israelitish nationality which forms so all-pervading a characteristic of this nation, and is the more reprehensible the more it rests upon the ground of nature rather than upon the spiritual calling of Israel (Kurtz).

Verse 2-3. Miriam and Aaron said, "Hath Jehovah then spoken only by Moses, and not also by us?" Are not we-the high priest Aaron, who brings the rights of the congregation before Jehovah in the Urim and Thummim (Exodus 28:30), and the prophetess Miriam (Exodus 15:20) - also organs and mediators of divine revelation? "They are proud of the prophetic gift, which ought rather to have fostered modesty in them. 
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But such is the depravity of human nature, that they not only abuse the gifts of God towards the brother whom they despise, but by an ungodly and sacrilegious glorification extol the gifts themselves in such a manner as to hide the Author of the gifts" (Calvin). – 
"And Jehovah heard." This is stated for the purpose of preparing the way for the judicial interposition of God. When God hears what is wrong, He must proceed to stop it by punishment. Moses might also have heard what they said, but "the man Moses was very meek (prau's, LXX, mitis, Vulg.; not 'plagued,' geplagt, as Luther renders it), more than all men upon the earth." No one approached Moses in meekness, because no one was raised so high by God as he was.


Keil and Delitzsch
CHAPTER 12
MIRIAM AND THE VINDICATION OF MOSES

Moses bore with resignation the complaints and murmurings of his People, and - as we shall see - their alternate cowardice and foolhardiness. His foes were also of his own household. 
Matthew 12:25

25 And Jesus knew their thoughts, and said unto them, Every kingdom divided against itself is brought to desolation; and every city or house divided against itself shall not stand:   (KJV)
This chapter tells how his only brother and only sister offended against him.
Rabbi Hertz
12:1
SPOKE AGAINST MOSES

Miriam seems to have been the instigator of the evil speaking against Moses. The story of Miriam in Scripture is brief, but memorable:

1.  She first appears during the Oppression in Egypt, guarding the ark of bulrushes in which Moses was saved from destruction.

2.  Then many years later at the crossing of the Red Sea, she led the women’s refrain, ‘Sing unto the Lord, for He hath triumphed gloriously.’

Because of the merit of Miriam - says Jewish legend - a Well accompanied the Israelites on their wanderings till the day of her death. It is a spiritual tragedy that such a prophetic soul should have been guilty of an offense deserving the dire punishment recorded in this chapter.

Rabbi Hertz
12:1
THE CUSHITE WOMAN

Probably Zipporah, a native of Midian, which is a synonym of Cushan (Habakkuk 3:7), the home of the North Arabian people called ‘Kusi’. Others take the word Cushite in the usual sense of ‘Ethiopian’. In that case, (the second) marriage of Moses with a South Egyptian woman was the occasion of complaint by Miriam and Aaron. Further details are not given, which fact led legend to step in and fill in the gap, and supply a reason that would serve as the connection between v. 1 and 2. (Guedemann traces the growth of that legend in a masterly study in the Monatsschrift for 1870).


Rabbi Hertz
Habakkuk 3:7
7 I saw the tents of Cushan in affliction: and the curtains of the land of Midian did tremble. (KJV)
12:2
ONLY WITH MOSES

Having spoken ill of Moses and thus belittled his importance, they asked, ‘Has Moses a monopoly of Divine communications? Can we not claim equality with him?’


Rabbi Hertz
CHAPTER TWELVE
12:2
AND THE LORD HEARD IT

God said, ‘Moses is very meek and pays no heed to the injustice meted out to him. I will therefore defend him (Midrash).

12:3
NOW THE MAN MOSES WAS VERY MEEK

These words explain how it was that Moses took no steps to vindicate himself.
         Rabbi Hertz
‘There is about these words, as also about the passages in which Moses no less equivocally records his own faults (Numbers 20:12; Exodus 4:24-26; Deuteronomy 1:37), that simplicity which is witness at once to their genuineness and inspiration. The Hebrew word for meek occurs frequently in the Psalms, and as here is applied by the writers to themselves; see Psalms 10:17, and Psalms 22:26 ‘     Speaker’s Bible
Numbers 20:12
12 And the LORD Spake unto Moses and Aaron, because ye believed me not, to sanctify me in the eyes of the children of Israel, therefore ye shall not bring this congregation into the land which I have given them. (KJV)
Exodus 4:24-26
24 And it came to pass by the way in the inn, that the LORD met him, and sought to kill him. 25
Then Zipporah took a sharp stone, and cut off the foreskin of her son, and cast it at his feet, and said, surely a bloody husband art thou to me. 26 So he let him go: then she said, A bloody husband thou art, because of the circumcision. (KJV)

Deuteronomy 1:37
37 Also the LORD was angry with me for your sakes, saying, Thou also shalt not go in thither. (KJV)
Psalms 10:17
17 LORD, thou hast heard the desire of the humble: thou wilt prepare their heart, thou wilt cause thine ear to hear: (KJV)
Psalms 22:26
26 The meek shall eat and be satisfied: they shall praise the LORD that seek him: your heart shall live for ever. (KJV)
12:1-16: Miriam and Aaron speak against Moses.
Miriam and Aaron, like other Israelites are subject to complaining. Their grievance against Moses is founded on two issues: his wife, and more seriously, his authority. This narrative continues the themes from the previous chapter namely, prophecy and he questioning of Moses’ leadership capabilities and his limitations.

1. The first objection that Miriam and Aaron raise is to Moses’ marriage to a Cushite woman;

2. The second questions his special role as a prophet.

Moses remains silent in the face of these accusations so that God takes up his defense. The message of the narrative is clear: God chose Moses to be His unique prophet and no one, not even other key Israelite leaders, may challenge that decision. Miriam’s severe punishment underscores the point and makes clear that any other who arises to challenge Moses is doomed from the start.

CHAPTER TWELVE
12:1: He married a Cushite woman: Moses’ wife Zipporah is Midianite (Exodus 2:21). Two explanations are possible:
1. This reference is to Zipporah, “Cushan” being part of Midian (Habakkuk 3:7);

2. Moses married a second woman in Egypt, a Nubian (=Cush).
The latter is more plausible since Nubia was part of the Egyptian Empire and dark-skinned women were considered beautiful, as reflected in the Targums rendition of Cushite as “beautiful.”  12:3: Moses’ attribute of humility is underscored as praise worthy. It stands in stark contrast to Miriam’s and Aaron’s arrogance.








Jewish Study Bible
A THOUGHT

But observe, the Kushite wife was not Zipporah, the wife of Mosheh, but a certain Kushaitha, of a flesh different from every creature: whereas Zipporah, the wife of Mosheh, was of a comely form and beautiful countenance, and more abundant in good works that all the women of her age.  Jerusalem Targum p. 377
12:5. pillar of cloud. For a general discussion of the pillar of cloud, see the comment on Exodus 13:21-22. For the pillar as a means of God meeting with Moses, see comment on Exodus 33:10. Here they come to the tent of meeting for judgment of a case. In Canaanite literature the chief deity *El also dwells in a tent and from that tent (where the divine assembly is thought to meet) come forth decrees and judgments. For another example of judgment proceeding from the tent in terms of punishment, see the comment on Lev 9:23. 

12:6. prophets. By this date there was already a well-established prophetic institution in the ancient Near East. As this text indicates, the usual modes of revelation were dreams and visions. In over fifty texts from the town of *Mari (several centuries earlier than Moses) local officials report prophetic utterances to the king of Mari, Zimri-Lim. Yahweh could choose to speak through anyone, but Moses’ status and experience go beyond that of other prophets. Both dreams and visions often used symbolism that required interpretation (often through use of *divination or by an expert in the dream books; see comment on Gen 40:5-18), but there were no such riddles to solve in order to understand God’s revelation to Moses. 

(IVP Bible Background Commentary: Old Testament)
12:6
IF THERE BE A PROPHET AMONG YOU.  BETTER, IF THERE BE A PROPHET OF THE LORD AMONG YOU. I THE LORD DO MAKE. BETTER, I MAKE

12:7
TRUSTED IN ALL MY HOUSE

Found worthy of God’s confidence in everything appertaining to the guidance of the House of Israel. Moses is pre-eminent among the Prophets. While other Prophets chiefly warned their own generation and comforted them with blessings in the remote future, Moses addresses all times, communicating to them everlasting statutes and laws for all generations.




Rabbi Hertz
12:8
MOUTH TO MOUTH
The same as ‘face to face’ (Deuteronomy 34:10). These phrases denote figuratively ‘the clearest, most direct, and most simple communication, the figure being taken from the way in which men communicate to each other things which they desire to be clearly understood and to leave no doubt as to their truth or meaning’









Friedlander
CHAPTER TWELVE

Deuteronomy 34:10
10 And there arose not a prophet since in Israel like unto Moses, whom the LORD knew face to face,

(KJV)
12:8
NOT IN DARK SPEECHES

The Talmud expresses this distinction by comparing the vision received by Moses to the reflection given out by a bright mirror, whilst the visions of other Prophets were like the blurred images produced by a dim mirror. THE SIMILITUDE OF THE LORD. Not the essential nature of God which no man can see, but the similitude in which for the time it pleased Him to veil His glory; as the burning bush.
Note: I believe that Moses saw a man who we call ‘the Word of God’ which is to us Jesus Christ. 

Paul the Learner

12:6-8: These poetic verses show an introverted, triangular-shaped, literary structure with v. 7 as the climax. God distinguishes Moses’ prophetic privileges from those accorded any other prophet. Moses can speak to God directly, in live dialogue rather than in dreams or visions. God is at His most anthropomorphic in these verses.






Jewish Study Bible
12:10
MIRIAM WAS LEPROUS

Aaron was exempted from punishment, as he was merely drawn into this attack on his brother. Leprosy was regarded as the providential punishment for slander.



Rabbi Hertz
12:10: Snow-white scales: This disease is mentioned in Leviticus chapter 13 as one causing severe impurity that requires a seven-day purification process. It was previously identified as leprosy, but recent thinking rejects this in favor of curable skin diseases, since afflicted with this condition in the Bible are often cured after being quarantined. Furthermore, the symptoms of the disease do not correlate with leprosy (Hansen’s disease). Disease, in general, was believed to be divine retribution for sin (2 Samuel 3:29). The Rabbis understood the name of the skin condition, “metora,” as indicative of its cause, the sin of slander, “motzi’ shem ra’” (“uttering an evil name”) (Talmud Lev. Rab. 16:1-6). 
They conclude that Miriam and not Aaron was punished because she instigated the gossip and vocalized it, as indicated by the feminine gender of the verb spoke in 12:1, and the placement of Miriam before Aaron. Ibn Ezra speculates that Aaron was silent or simply agreed.



Jewish Study Bible

12:11
OH MY LORD

Aaron now feels humbled and speaks to Moses as to a superior.


Rabbi Hertz

12:11
LAY NOT; I PRAY THEE, SIN UPON US
Do not bring upon us the consequences of our sin.




Rabbi Hertz
12:12
AS ONE DEAD

‘Let us not bear the penalty of this wicked folly we have committed. Let her not turn like a corpse, like one born with a body half wasted’







Moffatt

12:13
MOSES CRIED UNTO THE LORD
Showing fullest forgiveness for both, and sincerest pity for his smitten sister.

CHAPTER TWELVE

12:13
HEAL HER, O GOD, I BESEECH THEE

This prayer is a model of brevity. It says so much in five of the simplest, shortest Hebrew words!

As Moses was meek and had great compassion, I now want to show to you a one that is even greater than Moses.
Hebrews 3:1-6
1 Wherefore, holy brethren, partakers of the heavenly calling, consider the Apostle and High Priest of our profession, Christ Jesus; 2 Who was faithful to him that appointed him, as also Moses was faithful in all his house. 3 For this man was counted worthy of more glory than Moses, inasmuch as he who hath builded the house hath more honour than the house. 4 For every house is builded by some man; but he that built all things is God. 5 And Moses verily was faithful in all his house, as a servant, for a testimony of those things which were to be spoken after; 6 But Christ as a son over his own house; whose house are we, if we hold fast the confidence and the rejoicing of the hope firm unto the end. (KJV)
And further the exact comparison is not between Moses and Christ, but between Moses and Jesus the man. Moses occupied a position which no other man occupied (Numbers 12:6). He was charged to found a Theocracy, a Kingdom of God. In this respect it became necessary to regard him side by side with Christ in His humanity, with the Son, who was Son of man no less than the Son of God. In the Apocalypse (Revelation) the victorious believers ‘sing the song of Moses and The Lamb’ (Revelation 15:3).

1.  Moses represents a ‘house,’ an economy: Christ represents ‘the framer of the house,’ God Himself (Hebrews 3:3, 4).

2.  Moses held the position of a servant, witnessing to the future: Christ holds the position of a Son and the blessing which He brings are realized now (Hebrews 3:5, 6).          Paul the Learner


12:13: “O God, pry heal her!” Moses’ brief plea for Miriam is an example of biblical prose prayer. The terseness of Moses’ prayer may reflect his disappointment with his siblings. Prayer expressed in poetic style, used for more public or ceremonial occasions, is far more common in the Bible; for example, Hannah’s lengthy prayer of thanksgiving after Samuel’s birth (1 Samuel chapter 2).  12:14: If her father spat in her face: Apparently, this is an act of rebuke that entails shame plus seven days of banishment. Usually the purpose of spitting is to shame someone, but the custom of banishment is unknown (cf. Deuteronomy 25:9). Seclusion outside the camp is undoubtedly related to a notion of impurity.











Jewish Study Bible
12:15
TILL MIRIAM WAS BROUGHT IN AGAIN

This was done out of deference to Miriam. ‘Miriam waited for her brother Moses one hour, as it is said, “And his sister stood afar off to know what would be done to him” (Exodus 2:4). In return for this sisterly act, the people of Israel waited for Miriam seven days in the desert’

Talmud
Num 12:14-15

Jehovah hearkened to His servant's prayer, though not without inflicting deep humiliation upon Miriam. "If her father had but spit in her face, would she not be ashamed seven days?" i.e., keep herself hidden from Me out of pure shame. She was to be shut outside the camp, to be excluded from the congregation as a leprous person for seven days, and then to be received in again. Thus restoration and purification from her leprosy were promised to her after the endurance of seven days' punishment. Leprosy was the just punishment for her sin. In her haughty exaggeration of the worth of her own prophetic gift, she had placed herself on a par with Moses, the divinely appointed head of the whole nation, and exalted herself above the congregation of the Lord. 
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For this she was afflicted with a disease which shut her out of the number of the members of the people of God, and thus actually excluded from the camp; so that she could only be received back again after she had been healed, and by a formal purification. The latter followed as a matter of course, from Lev 13 and 14, and did not need to be specially referred to here.

15b, 16. The people did not precede any farther till the restoration of Miriam. After this they departed from Hazeroth, and encamped in the desert of Paran, namely at Kadesh, on the southern boundary of Canaan. This is evident from ch. 13, more especially v. 26, as compared with Deut 1:19 ff., where it is stated not merely that the spies, who were sent out from this place of encampment to Canaan, returned to the congregation at Kadesh, but that they set out from Kadesh-Barnea for Canaan, because there the Israelites had come to the mountains of the Amorites, which God had promised them for an inheritance.












Keil and Delitzsch
12:10. Miriam’s disease. Hansen’s disease (the modern term for leprosy) is unattested in the ancient Near East prior to the time of Alexander the Great (see comment on Lev 13:1-46). The skin diseases described here and elsewhere in the Old Testament are more along the line of psoriasis and eczema. The analogy to a stillborn in verse 12 further confirms this type of diagnosis in that it describes exfoliation (peeling of the skin, not associated with Hansen’s disease), not necrosis (destruction of body tissue, including bones and nerves). A stillborn progresses from reddish coloring to a brownish gray and then begins to lose its skin. 

12:16. Desert of Paran. See comment on Num 10:12. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
CHAPTER THIRTEEN

Numbers 13:1-33

13:1 Spies Sent into Canaan (Deut 1:19-33)
And the LORD spoke to Moses, saying, 2 "Send men to spy out the land of Canaan, which I am giving to the children of Israel; from each tribe of their fathers you shall send a man, every one a leader among them." 3 So Moses sent them from the Wilderness of Paran according to the command of the LORD, all of them men who were heads of the children of Israel. 4 Now these were their names: from the tribe of Reuben, Shammua the son of Zaccur; 5 from the tribe of Simeon, Shaphat the son of Hori; 6 from the tribe of Judah, Caleb the son of Jephunneh; 7 from the tribe of Issachar, Igal the son of Joseph; 8 from the tribe of Ephraim, Hoshea the son of Nun; 9 from the tribe of Benjamin, Palti the son of Raphu; 10 from the tribe of Zebulun, Gaddiel the son of Sodi; 11 from the tribe of Joseph, that is, from the tribe of Manasseh, Gaddi the son of Susi; 12 from the tribe of Dan, Ammiel the son of Gemalli; 
13:13 from the tribe of Asher, Sethur the son of Michael; 14 from the tribe of Naphtali, Nahbi the son of Vophsi; 15 from the tribe of Gad, Geuel the son of Machi. 16 These are the names of the men whom Moses sent to spy out the land. And Moses called Hoshea the son of Nun, Joshua. 17 Then Moses sent them to spy out the land of Canaan, and said to them, "Go up this way into the South, and go up to the mountains, 18 and see what the land is like: whether the people who dwell in it are strong or weak, few or many; 19 whether the land they dwell in is good or bad; whether the cities they inhabit are like camps or strongholds; 20 whether the land is rich or poor; and whether there are forests there or not. Be of good courage. And bring some of the fruit of the land." Now the time was the season of the first ripe grapes. 21 So they went up and spied out the land from the Wilderness of Zin as far as Rehob, near the entrance of Hamath. 
13:22 And they went up through the South and came to Hebron; Ahiman, Sheshai, and Talmai, the descendants of Anak, were there. (Now Hebron was built seven years before Zoan in Egypt.) 23 Then they came to the Valley of Eshcol, and there cut down a branch with one cluster of grapes; they carried it between two of them on a pole. They also brought some of the pomegranates and figs. 24 The place was called the Valley of Eshcol, because of the cluster which the men of Israel cut down there. 25 And they returned from spying out the land after forty days. 26 Now they departed and came back to Moses and Aaron and all the congregation of the children of Israel in the Wilderness of Paran, at Kadesh; they brought back word to them and to all the congregation, and showed them the fruit of the land. 27 Then they told him, and said: "We went to the land where you sent us. It truly flows with milk and honey, and this is its fruit. 
13:28 Nevertheless the people who dwell in the land are strong; the cities are fortified and very large; moreover we saw the descendants of Anak there. 29 The Amalekites dwell in the land of the South; the Hittites, the Jebusites, and the Amorites dwell in the mountains; and the Canaanites dwell by the sea and along the banks of the Jordan." 30 Then Caleb quieted the people before Moses, and said, "Let us go up at once and take possession, for we are well able to overcome it." 31 But the men who had gone up with him said, "We are not able to go up against the people, for they are stronger than we." 32 And they gave the children of Israel a bad report of the land which they had spied out, saying, "The land through which we have gone as spies is a land that devours its inhabitants, and all the people whom we saw in it are men of great stature. 33 There we saw the giants (the descendants of Anak came from the giants); and we were like grasshoppers in our own sight, and so we were in their sight." NKJV
CHAPTER THIRTEEN

HISTORICAL INFORMATION.

The Israelites did not pass along the short section of the Via Maris from Egypt, called in the Bible the “way of [to] the Land of the Philistines” (the name is of a later period); they avoided it because of the many Egyptian stations and fortresses along the way. Migdol and Baal-Zephan, mentioned at the start of the Exodus (Exodus 14:2; Numbers 33:7), are known from Egyptian sources as fortresses at the northeastern edge of the Delta, and it is thus clear that the Exodus started in the north, and that it is in this region that Yam Suph (the Reed Sea) is located (in later periods the name denoted the gulf of Elath – 1 Kings 9:26; and so forth).
None of the many desert encampments (Numbers 33:8-34) has been located definitely, and the locations of those shown on any map are conjectural. Only that of Kadesh-Barnea, the region rich in springs at the southern edge of the Land of Canaan, is positive. This oasis was the center of Israelite settlement in the desert, and around it the tribes first rallied as one nation having a common spiritual vision. The many stages in the desert are evidently scattered throughout the Sinai Peninsula, which in biblical times was called the wilderness of Paran. According to tradition, Mount Sinai is one of the Granite Mountains in the south of the peninsula, the region where the ancient Egyptians mined turquoise and copper.







The Macmillan Bible Atlas page 40
83:34 At that time, the Lord spoke to Moses to send twelve men from the children of Israel, one man to a tribe, to go and explore the land of Canaan. 35 And Moses sent the twelve men, and they came to the land of Canaan to search and examine it, and they explored the whole land from the wilderness of Sin to Rechob as thou come to Chamoth. 36 And at the end of forty days they came to Moses and Aaron, and they brought him word as it was in their hearts, and ten of the men brought up an evil report to the children of Israel, of the land which they had explored, saying, it is better for us to return to Egypt than to go to this land, a land that consumes its inhabitants. 37 But Joshua the son of Nun, and Caleb the son of Jephuneh, who were of those that explored the land, said, the land is exceedingly good. 38 If the Lord delights in us, then he will bring us to this land and give it to us, for it is a land flowing with milk and honey. 39 But the children of Israel would not hearken to them, and they hearkened to the words of the ten men who had brought up an evil report of the land.           The Book of Jasher Page 249
Note: See Joshua 10:13; 2 Samuel 1:18 





Paul the Learner
Num 13:1-20

When they had arrived at Kadesh, in the desert of Paran (Num 13:26), Moses sent out spies by the command of God, and according to the wishes of the people, to explore the way by which they could enter into Canaan, and also the nature of the land, of its cities, and of its population (Num 13:1-20). The men who were sent out passed through the land, from the south to the northern frontier, and on their return reported that the land was no doubt one of pre-eminent goodness, but that it was inhabited by a strong people, who had giants among them, and were in possession of very large fortified towns (vv. 21-29). 
Whereupon Caleb declared that it was quite possible to conquer it, whilst the others despaired of overcoming the Canaanites, and spread an evil report among the people concerning the land (vv. 30-33). The congregation then raised a loud lamentation, and went so far in their murmuring against Moses and Aaron, as to speak without reserve or secrecy of deposing Moses, and returning to Egypt under another leader: they even wanted to stone Joshua and Caleb, who tried to calm the excited multitude, and urged them to trust in the Lord. But suddenly the glory of the Lord interposed with a special manifestation of judgment (Num 14:1-10).

CHAPTER THIRTEEN
Jehovah made known to Moses His resolution to destroy the rebellious nation, but suffered Himself to be moved by the intercession of Moses so far as to promise that He would preserve the nation, though He would exclude the murmuring multitude from the Promised Land (vv. 11-25). He then directed Moses and Aaron to proclaim to the people the following punishment for their repeated rebellion: that they should bear their iniquity for forty years in the wilderness; that the whole nation that had come out of Egypt should die there, with the exception of Caleb and Joshua. And that only their children should enter the Promised Land (vv. 26-39). The people were shocked at this announcement, and resolved to force a way into Canaan; but, as Moses predicted, they were beaten by the Canaanites and Amalekites, and driven back to Hormah (vv. 40-45).






Keil and Delitzsch
13:13 Sethur = [hidden, or mystical] by using the method of Gematria which is the spiritual significance of numbers, the number thirteen denotes rebellion, apostasy, defection, disintegration, revolution. And as each letter in the Hebrew alphabet has a numerical number, the name Sethur adds up to 666 which probably mark the ringleader of the Provocation.



Paul the Learner 
THE SPIES AND THEIR REPORT


Chapters 13-15
According to some scholars, the victory of the Israelite over the king of Arad in the extreme south of Canaan, recorded in Numbers 21:1-3, took place at this stage.


Rabbi Hertz
Numbers 21:1-3
1 And when king Arad the Canaanite, which dwelt in the south, heard tell that Israel came by the way of the spies; then he fought against Israel, and took some of them prisoners. 2 And Israel vowed a vow unto the LORD, and said, If thou wilt indeed deliver this people into my hand, and then I will utterly destroy their cities. 3 And the LORD hearkened to the voice of Israel, and delivered up the Canaanites; and they utterly destroyed them and their cities: and he called the name of the place Hormah. (KJV)
The Israelites inflicted an annihilating defeat on the enemy, and called his territory Hormah, or ‘utter destruction’. So striking had been their success,  Moses deemed the moment ripe for undertaking the conquest of the Holy Land from this advanced station of their march.


Rabbi Hertz
As reported in Deuteronomy 1:22, the Israelites then came to Moses saying, ‘Let us send men before us that they may search the land for us.’ 

Deuteronomy 1:22
22 And ye came near unto me every one of you, and said, We will send men before us, and they shall search us out the land, and bring us word again by what way we must go up, and into what cities we shall come. (KJV)
And they would have succeeded in forcing their way into the heart of Canaan, if they had been animated by the high courage required for such an enterprise. This and the following chapter relate that such was far from being the case. Twelve men are sent to explore the land, and learn its character and that of the inhabitants. After forty days they return. The ‘majority report’ which is entirely against the possibility of conquest, threatens to demoralize the people by fear. The incident of the Spies is the turning-point in the lives of all those that had been born in slavery. By the cowardice and murmurings with which they receive the report of the Spies, they show themselves unfit for the tasks of a free nation. They must die in the Wilderness. During thirty-eight years of wandering, a new generation that knew not Egypt was to be reared, in hardship and freedom, for the conquest and possession of the Promised Land.
CHAPTER THIRTEEN

13:1-24 THE MISSION OF THE SPIES
13:2
SEND THOU MEN

The Hebrew word here is shelach lecha; which means ‘send for thyself’. The Rabbis stress the word lecha, which means ‘for thyself,’ and make it imply, ‘If thou wish to send spies, do so.’
Rabbi Hertz
13:4
THEIR NAMES

Read the note on Numbers 1:15 as to the importance of the names found in the book of Numbers. In the list before us, several of the names are abbreviated forms; like Palti from Paltiel, Gaddi from Gaddiel, and Gemalli from Gamaliel.







Rabbi Hertz
13:1-33: The scouts’ expedition and report.

The goal of this expedition is two-fold:

1. To assess the strength of the indigenous population and the strongholds in which they reside;

2. And to investigate the productivity of the land.

This narrative is a conflation of at least two traditions that reflect different sources (JE and P). Discrepancies in the story revolve around two issues: What area of Canaan is scouted and how many scouts bring a positive report. 
A. In the earlier JE version the scouts reconnoiter the southern portion of Canaan (13:17); Caleb alone recommends that Israel proceed with the conquest (13:30).

B. The Priestly account expands the entire land of Canaan (13:21); it adds Joshua as a spokesman for undertaking the conquest (14:6-9).





Jewish Study Bible
Note: You have two versions of the same incident, which is right or wrong, could there possibly be a third source of information available for consideration. ‘Josephus says, “That by this book are to be understood certain records kept in some safe place on purpose, giving an account of what happened among the Hebrews from year to year, , and called Jasher, or the upright, on account of the fidelity of the annals.”

History:

1. This is a book written in Rabbinical Hebrew, and said to have been discovered in Jerusalem at its capture under Titus of Rome A.D. 70.
2. This manuscript was later printed in Venice in 16:13. The printer’s Hebrew preface to the book of Jasher shows that it was a painful transcript from a very old and almost illegible Hebrew record, and printed by and with the consent of the Great Consistory of Rabbins at Venice, who alone had the power of publishing such works from the Hebrew records as they deemed authentic.

3. In reading the book of Jasher we find recorded events in the Bible with this difference, that in Jasher the occurrences of the Bible are amplified and detailed at length.

4. Is the book of Jasher authentic? Is the book of Josephus authentic? When dealing with historians, you have to take the information as possibilities, remembering that only the Word of God is eternal and true.






Paul the Learner 
13:1-15: Moses chooses tribal leaders, presumably those trained for such a mission. Some rabbis take note of the fact that Moses chooses the scouts rather than asking God to do it (by lot). They attribute the ill-fated scouting expedition to Moses, assuming that God could foresee the scouts’ sin (Talmud Num. Rab. 16:4).
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CHAPTER THIRTEEN

13:16
MOSES CALLED HOSHEA……….JOSHUA
Better and Moses had called Hoshea the son of Nun Joshua. The change had already been made at the time of the victory over Amalek. Exodus 17:9. Hoshea signifies, ‘He has helped.’ Moses, by prefixing to it a letter of the Divine Name, changed it to Joshua, Hebrew Yehoshua, meaning ‘He will help’, at the same time indicating the Source of salvation
.  According to the Midrash, however, Moses here pronounced over Joshua the prayer, ‘May God deliver thee from the counsel of the Spies.’ Rabbi Hertz
Exodus 17:9
9 And Moses said unto Joshua, Choose us out men, and go out, fight with Amalek: to morrow I will stand on the top of the hill with the rod of God in mine hand. (KJV)
13:16: Moses emends Joshua’s name, Hosea (13:8), by adding the prefix “ye,” possibly a theophoric element associated with the Israelite God. In the sources of the names of the tribal leaders, only Joshua’s name bears such an element.
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13:17
THE SOUTH

Better, the Negeb; or ‘the dry land’; southern Canaan, extending northward from Kadesh to within a few miles of Hebron, and from the Dead Sea westward to the Mediterranean; the steppe region which forms the transition to the true desert.







Rabbi Hertz

13:17
THE MOUNTAINS

The hill-country in Southern Palestine.






Rabbi Hertz
13:20
THE TIME OF THE FIRST-RIPE GRAPES

The end of July or beginning of August.

13:21
THE WILDERNESS OF ZIN

This is North East of the wilderness of Paran, and therefore the southern boundary of Canaan.
13:21
UNTO REHOB

In the north of the land, at the base of Mount Hermon, near the sources of the Jordan.

13:21
AT THE ENTRANCE TO HAMATH

The narrow pass between Mount Hermon and the Lebanon, often spoken of in Scripture as the northernmost border of the Holy Land (Numbers 34:8, 9).

CHAPTER THIRTEEN
Numbers 34:8-9
8 From mount Hor ye shall point out your border unto the entrance of Hamath; and the goings forth of the border shall be to Zedad: 9 And the border shall go on to Ziphron, and the goings out of it shall be at Hazar-enan: this shall be your north border. (KJV)
13:22 Hebron. Ancient name, Kirjath-arba (or strong hold of Arba) Genesis 23:2, 19. Because built by Anak and the sons of Arba. Joshua 14:15; 15:13. The Tel-el-Amarna Tablets show that certain bands of Hittite condottieri are called “Khabiri,” or “allies” (hence the name Hebron, which means “confederacy;” or friendship, which is not met with till Rameses 2), captured Kirjath-Arba. Ebed-Tob, king of Jerusalem in his letters to Pharaoh frequently mentions these Khabiri (or confederates of Amorites and Hittites). God’s confederacy with His people in Christ was “before the foundation of the world.” Before Zoan the city of the wise was known. 




The Companion Bible
13:22
AHIMAN, SHESHAI AND TALMAI

Probably the names of clans, since we meet these names in the time of Joshua (Joshua 15:14).
Joshua 15:14
14 And Caleb drove thence the three sons of Anak, Sheshai, and Ahiman, and Talmai, the children of Anak. (KJV)
13:22
ANAK

Which means ‘neck’; the natives of the Negeb seem to have been very tall and lank, a fact that gave rise to the tradition that they were the remnants of a race of giants.

13:22
BEFORE ZOAN

A city of great antiquity, older than 2,000 BCE (Before the Common Era), and rebuilt in the beginning of the Nineteenth Egyptian Dynasty.






Rabbi Hertz
13:22 seven years before Zoan in Egypt. Built by the first kings of the nineteenth dynasty Rameses 2 made it his capital, cp. Isaiah 30:4 (and is the first to mention Hebron). Zoan was the scene of the Exodus, (see Psalms 78:12, 13), and “the house of bondage”.                   Companion Bible

13:22: The gloss added to the mention of Hebron stresses the antiquity of that city which was David’s capital for the first seven years of his reign (1 Kings 2:11). Zoan, the Egyptian capital city of Tanis, was (re) built at the same time as Jerusalem.  13:23: Grapes, pomegranates, and figs are late summer fruits.  13:24: This is an etiological account (origin story) for the name of the wadi, Eshcol – in Hebrew it means a cluster of grapes.







Jewish Study Bible
Numbers 13:21-22

The Reconnaissance of the Land

13:21-22. scope of the exploration. The Wilderness of Zin is the area going south from an imaginary line drawn between the southern tip of the Dead Sea and the Mediterranean, an area also referred to as the Negev. It constitutes the southern border of Canaan. Rehob has often been identified with Tell el-Balat Beth-rehob, almost halfway from the Mediterranean to Hazor. Lebo Hamath is most likely modern Lebweh on one of the sources of the Orontes. This was the southern border of the land of Hamath and therefore the northern border of Canaan. These reference points suggest the scouts explored the land between the Jordan River and the Mediterranean up and down its full 350-mile length. 

CHAPTER THIRTEEN

13:22. Anakites. The descendants of Anak are specifically mentioned in verses 22 and 28. When names are given, they are *Hurrian (biblical Horites; see comment on Deut 2). The descendants of Anak are generally considered “giants” (v. 33; Deut 2:10-11; 2 Sam 21:18-22), though the description “gigantic” may be more appropriate. There is no mention of the Anakites in other sources, but the Egyptian letter on Papyrus Anastasi I ( thirteenth century B.C.) describes fierce warriors in Canaan that are seven to nine feet tall. 

13:22. the building of Hebron. Hebron was built seven years before Zoan. Zoan refers to the Egyptian city of Dja’net, which the Greeks called Tanis. It became the capital city of the Delta region in the Twenty-first Dynasty (twelfth century B.C.). The earliest major builder identified by the archaeological finds is Psusennes I in the middle of the eleventh century. The archaeology of Hebron is very complex. The site was occupied in the *Early Bronze Age (third millennium), and there was a fortified city on the site in the Middle Bronze Age II (up to the middle of the second millennium). There is evidence of a tribal population during the period of the conquest and then a permanent settlement again in the *Iron Age (from 1200 on). It is difficult to be certain which building of Hebron this verse refers to. 

(IVP Bible Background Commentary: Old Testament)
Hurrians

Hurrians: a non-Semitic people who created a kingdom in Mitanni, central Mesopotamia, during the mid-second millennium.

Early Bronze Age

Early Bronze Age: the era from approximately  3300 to 2300 B.C., characterized by the emergence of cities, the high civilization of early dynastic Egypt and Sumer, as well as bronze technology.

Iron Age

Iron Age: the era in ancient Near Eastern history from 1200 to 300 B.C., characterized by the use of iron technology.

Early Iron Age

IN THE EARLY IRON AGE

In the Late Bronze Age (1550 B.C. - 1200 B.C.) there was an ongoing struggle between major political powers seeking control of Palestine (see comment on Joshua 9:1). 
1. With the arrival of the Sea Peoples around 1200 (see comment on Judges 13:1), all of the major powers were either wiped out (e.g., the Hittites) or neutralized (Egypt). 
2. Moving into the Iron Age (just about this point in the book of Judges), the power stalemate has been replaced by a power vacuum. The absence of major powers vying for control of the region allowed the smaller states to test their strength, develop and build regional "empires." 
3. The Philistines were able to take advantage of this early in the period. Then David and Solomon were able to build a substantial empire in Syro-Palestine without needing to be concerned about political powers in Mesopotamia, Anatolia or Egypt.

(IVP Bible Background Commentary: Old Testament)
13:24. the Valley of Eshcol. There are many wadies in this general area, and there is no way of telling which one may have been referred to here. Around Hebron today, Ramet el-’Amleh is known for its grape produce and is near a wadi. 


(IVP Bible Background Commentary: Old Testament)
CHAPTER THIRTEEN

13:26. Kadesh. Kadesh Barnea is usually identified as ‘Ain el-Qudeirat, about fifty miles south of Beersheba, which has the most plentiful water supply in the region. There are no archaeological remains on this site from this period, but the site has long been a stopping place for nomads and Bedouin, and the abundance of “Negev” ware (pottery dated to this period) suggests that was true during the time of the Israelite wanderings as well. 


(IVP Bible Background Commentary)
13:25-33
THE REPORT OF THE SPIES

13:26
KADESH
Was for many years the seat of encampment for the tribes during the wanderings, and the starting-point for the final march into Canaan. It has been identified with the modern Ain Kadis (‘Holy Spring’). ‘Out from the barren and desolate stretch of the burning desert-waste we had come with magical suddenness into an oasis of verdure and beauty, unlooked for and hardly conceivable in such a region. Running water gurgled under the waving grass’






Trumbull

13:22, 28, 33: Anakites, or giants, are mentioned in several texts (Deuteronomy 2:11; Joshua 11:21-22). An etiological account for the Nephilim is found in Genesis 6:1-4. The reference to Anakites in Joshua notes that even after the conquest some survived in Philistine cities (11:22). David’s adversary Goliath, a Philistine from Gath, is depicted as a giant (1 Samuel 17:4) descended from a group of giants from Raphah (1 Chronicles 20:5-6). The tall headdresses of the Philistines may have contributed to their gigantic image. More importantly, the report of giants in the land makes the Canaanites more intimidating.
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Numbers 13:27

13:27. land flowing with milk and honey. The land of Canaan is described as a land “flowing with milk and honey.” This refers to the bounty of the land for a pastoral lifestyle, but not necessarily in terms of agriculture. Milk is the product of herds, while honey represents a natural resource, probably the syrup of the date rather than bees’ honey. A similar expression to this is found in the *Ugaritic epic of *Baal and Mot, which describes the return of fertility to the land in terms of the wadies flowing with honey. Egyptian texts as early as the Story of *Sinuhe describe the land of Canaan as rich in natural resources as well as in cultivated produce. (See Exodus 3:7-10.) 

Ugarit

Ugarit: northern Syrian seaport city which controlled the Mediterranean carrying trade from approximately 1600 to 1200 B.C., when it was destroyed by the Sea Peoples. Several Ugaritic epic stories have been discovered that help illumine biblical stories from the ancestral and settlement periods. Ugaritic culture is thought to approximate Canaanite culture.

Sinuhe

Sinuhe: an official of Pharaoh Amenemhat I (1991 B.C. - 1962 B.C.) who was exiled in Canaan for many years before being pardoned and allowed to return to Egypt. His story contains some parallels to that of the ancestors in Genesis as well as the story of Moses.
(IVP Bible Background Commentary)
13:27
IT FLOWETH WITH MILK AND HONEY

‘Pursuing the tactics of slanderers, they began by extolling the land, so as not to arouse, by too unfavorable a report, the suspicion of the people; and knowing also that no report has a chance of being accepted, unless it contains some truth’






Talmud

CHAPTER THIRTEEN
13:27: Flow with milk and honey: This biblical phrase describing the Promised Land (see Exodus 3:8, 17) has been preserved in Jewish tradition to modernity. Honey most likely refers to “honey” made of dates, since bee’s honey was relatively rare (see Proverbs 25:16).  13:29: For the indigenous population of Canaan, see the table of nations in Genesis 10:15-20; there is tremendous variability in the lists of these nations found in various texts.
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13:26-14:10- REPORT AND RECEPTION.

A-1     13:26-29      Evil report.

  B-1      13:30           Action of Caleb       Report.

A-2     13:31-33      Evil report.

A-3     14:1-5      The congregation.

  B-3      14:6-9      Joshua and Caleb         Reception.

A-4     14:10-      The congregation.

13:28 Nevertheless. In spite of the evidence produced. This is the conclusion of sight, not of faith. Note the words “we saw,” vv. 28, 32, 33.





Companion Bible

Numbers 13:29

13:29. inhabitants of the land. The people groups inhabiting the land are identified in verse 29 as the Amalekites, *Hittites, Jebusites, *Amorites and Canaanites. 
1. The Amalekites, who were descended from Abraham through Esau (Gen. 36:15), were a nomadic or semi-nomadic people who inhabited the general region of the Negev and the Sinai during the second half of the second millennium B.C. 
2. The well-known Hittites were from Anatolia, modern Turkey, but groups occupying sections of Syria and Canaan were also called Hittites and may or may not be related. The Hittites in Canaan have Semitic names, while the Hittites of Anatolia were Indo-European. 
3. Jebusites inhabited the area around Jerusalem and are known only from the Old Testament, which tells us very little about them. 
4. *Amorites (known in Mesopotamia as Amurru or Martu) are known from written documents as early as the middle third millennium B.C. Most scholars think that their roots were in Syria but that they came to occupy many areas in the Near East. The term can be used to refer to a geographical area (“westerners”) or to an ethnic group. Some Amorites were nomadic, but there were Amorite city-states in Syria as early as the end of the third millennium. 
5. The Canaanites were the principle inhabitants of the fortified cities of the land, though they do not seem to have been native to the land. The kings of this area refer to themselves in the *Amarna letters (mid-second millennium) as Kinanu, a term also used in Egyptian inscriptions of this period. 
There are also records from Egypt concerning the population of Canaan. A prisoner list from a campaign of Amenhotep II (fifteenth century) lists numbers of Canaanites, Apiru (unlanded or dispossessed peoples), Shasu (nomadic peoples sometimes connected with biblical groups like the Midianites or Amalekites) and Hurru (Hurrians). 

Tell el-Amarna

El Amarna: the capital of Pharaoh Akhenaton (fourteenth century B.C.), in which archaeologists have discovered hundreds of royal dispatches describing rather chaotic events in Canaan during this period.

(IVP Bible Background Commentary: Old Testament)
CHAPTER THIRTEEN
13:30
CALEB STILLED THE PEOPLE

In the next chapter (Numbers 14: 6, 30), Joshua is associated with Caleb in his opposition to the ten faithless men. Being the attendant of Moses, he may have given place to Caleb as the one more likely to be listened to in the then temper of the people.




Rabbi Hertz
13:30: The place of Judah is again emphasized, as Caleb the Judaean (see v. 6) is represented as the faithful scout.  13:32: Canaan as a country that devours its settlers may refer to the land’s infertility. More likely, however, the metaphor alludes to the results of frequent warfare (cf. Ezekiel 36:13-14).
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Numbers 13:33

13:33. like grasshoppers. It is not unusual to use an animal metaphor to describe relative size in exaggerated comparison (cf. English “shrimp”). Grasshoppers were edible, so this invites the additional frightening prospect that “we wouldn’t have even made a mouthful to them.” In the *Ugaritic Epic of *Keret an army is compared to grasshoppers to indicate the vast number of soldiers. 

13:33. Nephilim. The only other sure reference to the Nephilim is in Gen. 6:4, which offers little information in terms of identification. Some have also seen the word in Ezekiel 32:27 (with a slight text variation), where it would refer to warriors. Earliest interpretation (inter-testamental) is divided between considering them giants, heroes and fallen angels. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

13:33
THE NEPHILIM
The primeval giants mentioned Genesis 6:4. The Spies used that name to heighten the effect of their description of the invincibility of the sons of Anak.




W.H. Green
Numbers 13:33

[There we saw the giants] Nªpiyliym (OT 5303). It is evident that they had seen a robust, sturdy, warlike race of men, and of great stature; for the asserted fact is not denied by Joshua or Caleb. Tales of gigantic men are frequent in all countries, but they are generally of such as have lived in times very remote from those in which such tales are told. That there have been giants at different times, in various parts of the earth, there can be no doubt; but that there ever was a nation of men twelve and fourteen feet high, we cannot, should not believe. Goliath appears to have been at least nine feet high: this was very extraordinary. 
I knew three young men in my own neighbourhood, two of them brothers, each of whom was upwards of seven feet, the third was eight feet six inches, and these men were very well proportioned. Others I have seen of extraordinary stature, but they were generally disproportioned, especially in their limbs. These instances serve to prove the possibility of cases of this nature. The Anakim might appear to the Israelites as a very tall, robust nation; and in comparison of the latter it is very probable that they were so, as it is very likely that the growth of the Israelites had been greatly cramped with their long and severe servitude in Egypt. And this may in some measure account for their alarm.     (From Adam Clarke Commentary)

13:33
SO WE WERE IN THEIR SIGHT Or, ‘so must we have been in their sight.’ Those who are in their own eyes as grasshoppers assume, and rightly so, that others have a similar estimate of them. Notice Caleb in Judges 1:20 did what Israel was afraid to do.
CHAPTER THIRTEEN
Judges 1:20
20 And they gave Hebron unto Caleb, as Moses said: and he expelled thence the three sons of Anak.

(KJV)

The Spies traversed the entire land from south to north. The length of the Holy Land is about 180 miles, and its average breadth between the Mediterranean Sea and the River Jordan about 40 miles. The country may be regarded as consisting of three strips running north and south. There is:

1.  The Maritime Plain - extending inwards from the coast to a distance of from 4 to 15 miles. It is very fertile. It includes the famous Plain of Sharon and the Lowlands of the Philistines.

2.  The Hill Country - Behind this Maritime Plain, and parallel to it, raise the ‘Hill Country’, the backbone of the Holy Land. On the east, it falls precipitously down to-

3.  The Transjordania - The Valley of the Jordan and the Dead Sea. Across these lie the Highlands of Gilead and Moab, the modern Transjordania.

In the monumental records, the country is called ‘the land of the Canaanites’, or the ‘land of the Amorites’; from which it may be inferred that these were the tribes originally inhabiting it. At a very early period the Hittites, who formed a powerful kingdom to the north, established themselves in Canaan.  At the time of the Israelitish Conquest the land was inhabited by a mixture of tribes. (probably ‘Lowlanders’), dwelling in the Maritime Plain and the Valley of the Jordan: the Hittites and Jebusites in the south, in what was afterwards called Judea; the Hivites to the north of these, in what came to be known as Samaria; and, still further north, the Perizzites. The Amorites (probably, the ‘Highlanders’) were found in the north, and also in the south, to the east of the Jordan. The Philistines had obtained a settlement in the southern part of the Maritime Plain.
Genesis 13:14-15
14 And the LORD said unto Abram, after that Lot was separated from him, Lift up now thine eyes, and look from the place where thou art northward, and southward, and eastward, and westward: 15 For all the land which thou seest, to thee will I give it, and to thy seed for ever. (KJV)
Genesis 15:18-21
18 In the same day the LORD made a covenant with Abram, saying, Unto thy seed have I given this land, from the river of Egypt unto the great river, the river Euphrates: 19 The Kenites, and the Kenizzites, and the Kadmonites, 20 And the Hittites, and the Perizzites, and the Rephaims, 21 And the Amorites, and the Canaanites, and the Girgashites, and the Jebusites. (KJV)
As you can see from these Scriptures that God has given Israel more land than they have ever conquered.

Genesis 15:16

16 But in the fourth generation they shall come hither again: for the iniquity of the Amorites is not yet full. (KJV)

God has a time for all things.
Num 13:32-33

Thus they spread an evil report of the land among the Israelites, by exaggerating the difficulties of the conquest in their unbelieving despair, and describing Canaan as a land which "ate up its inhabitants." 
CHAPTER THIRTEEN

13:32-33
Their meaning certainly was not "that the wretched inhabitants were worn out by the laborious task of cultivating it, or that the land was pestilential on account of the inclemency of the weather, or that the cultivation of the land was difficult, and attended with many evils," as Calvin maintains. 
Their only wish was to lay stress upon the difficulties and dangers connected with the conquest and maintenance of the land, on account of the tribes inhabiting and surrounding it: the land was an apple of discord, because of its fruitfulness and situation; and as the different nations strove for its possession, its inhabitants wasted away (Cler., Ros., O. v. Gerlach). The people, they added, are midowt 'anªsheey, "men of measures," i.e., of tall stature (cf. Isa 45:14), "and there we saw the Nephilim, i.e., primeval tyrants (see at Gen 6:4), Anak's sons, giants of Nephilim, and we seemed to ourselves and to them as small as grasshoppers."







Keil and Delitzsch
CHAPTER FOURTEEN

Numbers 14:1-10

14:1 Israel Refuses to Enter Canaan 

So all the congregation lifted up their voices and cried, and the people wept that night. 2 And all the children of Israel complained against Moses and Aaron, and the whole congregation said to them, "If only we had died in the land of Egypt! Or if only we had died in this wilderness! 3 Why has the LORD brought us to this land to fall by the sword, that our wives and children should become victims? Would it not be better for us to return to Egypt?" 4 So they said to one another, “Let us select a leader and return to Egypt." 

14:5 Then Moses and Aaron fell on their faces before all the assembly of the congregation of the children of Israel. 6 But Joshua the son of Nun and Caleb the son of Jephunneh, who were among those who had spied out the land, tore their clothes; 7 and they spoke to all the congregation of the children of Israel, saying: “The land we passed through to spy out is an exceedingly good land. 8 If the LORD delights in us, then He will bring us into this land and give it to us, ‘a land which flows with milk and honey.'   9 Only do not rebel against the LORD, nor fear the people of the land, for they are our bread; their protection has departed from them, and the LORD is with us. Do not fear them." 10 And all the congregation said to stone them with stones. Now the glory of the LORD appeared in the tabernacle of meeting before all the children of Israel. NKJV
83:40 ‘And he Lord heard the murmurings of the children of Israel and he was angry and swore, saying, 41 Surely not one man of this wicked generation shall see the land from twenty years old and upward excepting Caleb the son of Jephneh and Joshua the son of Nun. 42 But surely this wicked generation shall perish in this wilderness, and their children shall come to the land and they shall possess it; so the anger of the Lord was kindled against Israel, and he made them wander in the wilderness for forty years until the end of that wicked generation, because they did not follow the Lord. 43 And the people dwelt in the wilderness of Param a long time, and they afterward proceeded to the wilderness by the way of the Red Sea.







The book of Jasher Page 249
14:4 captain. At Horeb they made a “calf;” now at Kadesh they would make a “captain.” Two notable occasions.








The Companion Bible
‘According to the number of the days in which you were exploring the land, forty days, a day for a year, a day for a year, you shall receive for your sins, forty years, and shall know (the consequence) of your murmuring against Me. But the men whom Mosheh had sent to explore the land, and who returning had made the whole congregation murmur against him, by bringing forth an evil report of the land, (even those) men who had brought forth the evil of the report of the land died, on the seventh day of the month of Elul, with worms coming from their navels, and with worms devouring their tongues; and were buried in death from before the Lord.






Targum of Palestine p. 385, 386
Num 14:5-10

At this murmuring, which was growing into open rebellion, Moses and Aaron fell upon their faces before the whole of the assembled congregation, namely, to pour out their distress before the Lord, and move Him to interpose; that is to say, after they had made an unsuccessful attempt, as we may supply from Deut 1:29-31, to cheer up the people, by pointing them to the help they had thus far received from God. "In such distress, nothing remained but to pour out their desires before God; offering their prayer in public, however, and in the sight of all the people, in the hope of turning their minds" (Calvin). 
CHAPTER FOURTEEN
Joshua and Caleb, who had gone with the others to explore the land, also rent their clothes, as a sign of their deep distress at the rebellious attitude of the people (see at Lev 10:6), and tried to convince them of the goodness and glory of the land they had traveled through, and to incite them to trust in the Lord. "If Jehovah takes pleasure in us,” they said, "He will bring us into this land.

Only rebel not ye against Jehovah, neither fear ye that people of the land; for they are our food i.e., we can and shall swallow them up, or easily destroy them (cf. Num 22:4; 24:8; Deut 7:16; Ps 14:4). "Their shadow is departed from them, and Jehovah is with us: fear them not!" "Their shadow" is the shelter and protection of God (cf. Ps 91; 121:5). The shadow, which defends from the burning heat of the sun, was a very natural figure in the sultry East, to describe defense from injury, a refuge from danger and destruction (Isa 30:2). 
The protection of God had departed from the Canaanites, because God had determined to destroy them when the measure of their iniquity was full (Gen 15:16; cf. Ex 34:24; Lev 18:25; 20:23). But the excited people resolved to stone them, when Jehovah interposed with His judgment, and His glory appeared in the tabernacle to all the Israelites; that is to say, the majesty of God flashed out before the eyes of the people in a light which suddenly burst forth from the tabernacle (see at Ex 16:10). Keil and Delitzsch
CHAPTER 14

14:1-10 PANIC, WAILING AND REBELLION

14:1
WEPTS THAT NIGHT

‘When the sound of their weeping reached heaven, God said: “Ye weep now without cause; the time will come when ye shall have good cause to weep on this day.” It was then decreed that the Temple be destroyed on this same day, the ninth day of Ab; so that it became forever a day of tears’    Talmud

14:4
LET US MAKE A CAPTAIN

Ehrlich is inclined to see in this phrase an idiomatic expression like ‘let us set our mind to return to Egypt.’










Rabbi Hertz
14:1-45: Aftermath of the scouting expedition.

In the continuous cycle of rebellions [10] this one constitutes the most serious. The ten scouts who incite the populace advocate abandoning Israel’s ultimate goal, to settle the Promised Land. The fear they instill in the Israelites supersedes the memory of Egyptian oppression. This extreme display of faithlessness before God exacts the ultimate punishment, forty years of wandering in the desert and the death of the exodus generation.  14:4: Let us head back: This phrase can e translated, “Let us appoint a leader,” indicating that the Israelites were ready to replace Moses and return to Egypt under new leadership.










Jewish Study Bible
The People Decide Not to Enter the Land

14:6. tearing clothes. Along with placing ashes in the hair, the tearing of clothing was a common form of mourning in the ancient Near East. One example outside the Bible is found in the *Ugaritic Epic of *Aqhat (c. 1600 B.C.) in which the sister of the hero tears her father’s garment as she foretells a coming drought. Such an act often implied grief over the death of a relative, friend or prominent individual (2 Sam. 3:31). However, it also was a sign of shame (as in this case) or loss of honor or status (2 Samuel 13:19). 

CHAPTER FOURTEEN

Ugarit

Ugarit: northern Syrian seaport city which controlled the Mediterranean carrying trade from approximately 1600 to 1200 B.C., when it was destroyed by the Sea Peoples. Several Ugaritic epic stories have been discovered that help illumine biblical stories from the ancestral and settlement periods. Ugaritic culture is thought to approximate Canaanite culture.

Aqhat

Aqhat: the son of Danil, and the hero of a Ugaritic epic in which he is portrayed as a mighty hunter and is murdered by the goddess Anat when he refuses to give her his bow. The story has parallels with the ancestral narratives and the book of Judges.

14:8. flowing with milk and honey. See comment on Num 13:27. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
14:9
FOR THEY ARE BREAD FOR US

‘They are our bread’; in other words, we shall easily destroy them.


Rabbi Hertz
14:9 defense. Hebrew = shadow. Note the Figure of speech Ellipsis latterly “they [are] like our bread (=manna), their shadow hath turned aside from off them.” The manna when out of the shade melted, though hard (cp 11:8 and Exodus 16:21); so the hearts of their enemies would melt away, not having Jehovah for their shadow, or even defense. Compare Exodus 15:15; Joshua 2:9, 11; Isaiah 13:7; 19:1; Ezekiel 21:7.








The Companion Bible
14:6-10: Rendering the garment is a sign of mourning that has survived in modern times, albeit a ribbon sometimes substitutes for an article of clothing Joshua and Caleb are not only frustrated by the negative report of the other scouts but they fear God’s harsh punishment, as evidenced by their plea to the people not to rebel against God. The imminence of Israel’s rebellion is apparent by the people’s intent to stone Moses and Aaron, and probably also Joshua and Caleb (cf. Exodus 17:4). The Presence of the Lord (v. 10) is God’s typical manner of manifestation in Priestly material.                    Jewish Study Bible

14:-10-38 PROVOCATION OF JEHOVAH.
A   14:-10, 11       Reproach:  “How long?”

  B     14:12              Threatening:  General.

    C      14:13-25         Moses and Jehovah.

A   14:26, 27         Reproach:  “How long?”

  B     14:28-38          Threatening:  Particular.




Companion Bible
Numbers 14:11-25

14:11 Moses Intercedes for the People 
Then the LORD said to Moses: "How long will these people reject Me? And how long will they not believe Me, with all the signs which I have performed among them? 12 I will strike them with the pestilence and disinherit them, and I will make of you a nation greater and mightier than they." 13 And Moses said to the LORD: “Then the Egyptians will hear it, for by Your might You brought these people up from among them, 14 and they will tell it to the inhabitants of this land. They have heard that You, LORD, are among these people; that You, LORD, are seen face to face and Your cloud stands above them, and You go before them in a pillar of cloud by day and in a pillar of fire by night. 

CHAPTER FOURTEEN
14:15 Now if You kill these people as one man, then the nations which have heard of Your fame will speak, saying, 16'Because the LORD was not able to bring this people to the land which He swore to give them, therefore He killed them in the wilderness.' 17 And now, I pray, let the power of my Lord be great, just as You have spoken, saying, 18'The LORD is longsuffering and abundant in mercy, forgiving iniquity and transgression; but He by no means clears the guilty, visiting the iniquity of the fathers on the children to the third and fourth generation.'   

14:19 Pardon the iniquity of this people, I pray, according to the greatness of Your mercy, just as You have forgiven this people, from Egypt even until now." 20 Then the LORD said: "I have pardoned, according to your word; 21 but truly, as I live, all the earth shall be filled with the glory of the LORD — 22 because all these men who have seen My glory and the signs which I did in Egypt and in the wilderness, and have put Me to the test now these ten times, and have not heeded My voice, 

14:23 they certainly shall not see the land of which I swore to their fathers, nor shall any of those who rejected Me see it. 24 But My servant Caleb, because he has a different spirit in him and has followed Me fully, I will bring into the land where he went, and his descendants shall inherit it. 25 Now the Amalekites and the Canaanites dwell in the valley; tomorrow turn and move out into the wilderness by the Way of the Red Sea." NKJV
Numbers 14:13-16

14:13-16. divine sponsorship and its implications. All of the peoples of the ancient Near East believed in the patronage of the gods. Each city had a patron deity (e.g., *Marduk in *Babylon), and many professions also had particular gods to whom they looked for special aid. Such associations, however, meant that when a city or a group of people warred with another, their gods also joined in the battle. The god/gods of the losing side were discredited and often abandoned by their worshipers. Thus Moses’ prayer to Yahweh involves the knowledge of God’s sponsorship of the Israelites and the promise of land and children. If Yahweh should destroy the Israelites in the wilderness for their disobedience, it could be construed as failure on God’s part to fulfill these promises.  (IVP Bible Background Commentary)
Num 14:11-19

The first he expressed in these words (vv. 13 ff.): "Not only have the Egyptians heard that Thou hast brought out this people from among them with Thy might; they have also told it to the inhabitants of this land. They (the Egyptians and the other nations) have heard that Thou, Jehovah, art in the midst of this people; that Thou, Jehovah, appears eye to eye, and Thy cloud stands over them, and Thou goest before them in a pillar of cloud by day and a pillar of fire by night. 
Now, if Thou shouldest slay this people as one man, the nations which have heard the tidings of Thee would say, Because Jehovah was not able to bring this people into the land which He sware to them, He has slain them in the desert." In that case God would be regarded by the heathen as powerless, and His honour would be impaired (cf. Deut 32:27; Josh 7:9). It was for the sake of His own honour that God, at a later time, did not allow the Israelites to perish in exile (cf. Isa 48:9, 11; 52:5; Ezek 36:22-23). 
The inhabitants of this land (v. 13) were not merely the Arabians, but, according to Ex 15:14 ff., the tribes dwelling in and round Arabia, the Philistines, Edomites, Moabites, and Canaanites, to whom the tidings had been brought of the miracles of God in Egypt and at the Dead Sea. "Eye to eye:" i.e., Thou hast appeared to them in the closest proximity.




Keil and Delitzsch

CHAPTER FOURTEEN
14:11-25 DIVINE WRATH AND THE INTERCESSION OF MOSES

14:12
DESTROY THEM

The Hebrew root word has this meaning in Exodus 15:9.
Exodus 15:9
9 The enemy said, I will pursue, I will overtake, I will divide the spoil; my lust shall be satisfied upon them; I will draw my sword, my hand shall destroy them. (KJV)
14:12
MAKE OF THEE A NATION

Moses would be a second Abraham, and thus the oath sworn to the Patriarchs that their seed should inherit the land would be fulfilled.

NOTE THE FAITHFUL SHEPERD

14:13
EGYPTIANS SHALL HEAR

Moses, the faithful shepherd, leaves an unsurpassed example of self - denial to the children of men. He refuses a glorious future for himself and his descendants, solely because Israel would have no share in it. He begs God to spare His people out of regard for His own Honour. The nations would misunderstand the destruction of Israel, and attribute it to His want of power to lead them into the land He promised them.










Rabbi Hertz
14:17
LET THE POWER OF THE LORD BE GREAT

Show, in the sight of all the nations, the greatness of Thy power in forbearing with sinners and forgiving sin. ‘In God’s mercy is also revealed His power. He triumphs by His love and gentleness over the follies and frailties of men, and even in spite of themselves, they must at last fulfill the chosen and holy purposes of God’









Montefiore
Moses then pleads with Gods to spare His people oust of regard for His own self revealed Thirteen Attributes of Divine Mercy for Forgiveness, enumerated in Exodus 34:6,7 and reproduced here.
Exodus 34:6-7
6 And the LORD passed by before him, and proclaimed, The LORD, The LORD God, merciful and gracious, long-suffering, and abundant in goodness and truth, 7 Keeping mercy for thousands, forgiving iniquity and transgression and sin, and that will by no means clear the guilty; visiting the iniquity of the fathers upon the children, and upon the children's children, unto the third and to the fourth generation. (KJV)
Exodus 34:6
PROCLAIMED

God reveals the ‘name of the Lord’, His characteristic qualities, to Moses. The Rabbis held that there are thirteen distinct attributes in these two verses; though there are differences as to their precise enumeration. The enumeration in the following comments is in accordance with the views of Rabbenu Tam, Ibn Ezra, Mendelssohn and Reggio.

The LORD, the LORD
Hebrew Adonay, Adonay (1 and 2). Adonay denotes God in His attribute of mercy; and the repetition is explained in the Talmud as meaning, ‘I am the merciful God before a man commits a sin, and I am the same merciful and forgiving God after a man has sinned. 
CHAPTER FOURTEEN
Whatever change has to be wrought, must be in the heart of the sinner; not in the nature of the Deity. He is the same after a man has sinned, as He was before a man has sinned.’


Talmud

3.  God. Hebrew El. The all-mighty Lord of the Universe, Ruler of Nature and mankind.

4.  Merciful. Hebrew rachum; full of affectionate sympathy for the sufferings and miseries of human frailty.
5.  Gracious. Hebrew ve-channun; assisting and helping; consoling the afflicted and raising up the oppressed. ‘In man these two qualities manifest themselves fitfully and temporarily. It is otherwise in God: in Him, compassion and grace are permanent, inherent and necessary emanations of His nature. Hence, He alone can be spoken of as rachun ve-channun’    (Mendelssohn)











6.  Long-suffering. Or, ‘slow to anger.’ Hebrew erech appayim; not hastening to punish the sinner, but affording him opportunities to retrace his evil courses.

7.  Abundant in goodness. Or, plenteous in mercy. Hebrew rav chesed; granting His gifts and blessings beyond the deserts of man.
8.  Truth. Hebrew ve-emess; eternally true to Himself, pursuing His inscrutable plans for the salvation of mankind, and rewarding those who are obedient to His will. Note that ‘chesed,’ lovingkindness, precedes ‘emess,’ truth, both here and generally throughout Scripture; as if to say, ‘Speaks the truth by all means; but be quite sure that you speak the truth in love.’

9.  Keeping mercy unto the thousandth generation. Hebrew notzer chesed la-alafim. Remembering the good deeds of the ancestors to the thousandth generation, and reserving reward and recompense to the remotest descendants.

10.  Forgiving iniquity. Hebrew noseh Avon; bearing with indulgence the failings of man, and by forgiveness restoring him to the original purity of his soul. The Hebrew for ‘iniquity’ is Avon; sins committed from evil disposition.
11.  Transgression. Hebrew pesha; evil deeds springing from malice and rebellion against the Divine.
12.  Sin. Hebrew chattaah; shortcomings due to heedlessness and error.
13.  Will by no means clear the guilty. He will not allow the guilty to pass unpunished. Hebrew venakkeh lo yenakkeh. The Rabbis explain: venakkeh ‘acquitting - the penitent; lo yenakkeh, but not acquitting - the impenitent.’ He is merciful and gracious and forgiving; but He will never obliterate the eternal and unbridgeable distinction between light and darkness, between good and evil.
God cannot leave repeated wickedness and obstinate persistence in evil entirely unpunished. His goodness cannot destroy His justice. The sinner must suffer the consequences of his misdeeds. The unfailing and impartial consequences of sin help man to perceive that there is no ‘chance’ in morals. The punishments of sin are thus not vindictive, but remedial.





Rabbi Hertz

Exodus 34:7
VISITING……..UPON THE CHILDREN

This law relates only to the consequences of sin. Pardon is not the remission of the penalty, but the forgiveness of the guilt and the removal of the sinfulness. The misdeeds of those who are God’s enemies are visited only to the third and fourth generation, whereas His mercy to those who love Him is unto a thousand generation.







Rabbi Hertz

14:19
ACCORDING UNTO THE GREATNESS OF THY LOVING - KINDNESS

And not in accordance with the smallness of their deserts.



Rabbi Hertz

CHAPTER FOURTEEN
14:19
FROM EGYPT EVEN UNTIL NOW

The thought that God has always forgiven, gives Moses courage to ask Him still to do so. It is otherwise with our fellowmen. If one has often forgiven us, we are ashamed to ask him again. But with God the gates of prayer and forgiveness are never closed.
Ephesians 1:7
7 In whom we have redemption through his blood, the forgiveness of sins, according to the riches of his grace; (KJV)
Note I want to stop here and add a thought that came to me. I have always had the greatest respect for the nation of Israel and that’s probably why I use there works so much. I think that what I have to say is very important, so please bear with me on this.




Paul the Learner
I want to take it off of these words found in Numbers 14:19:


“….But with God the gates of prayer, and forgiveness, are never closed.”

1. If you ask for forgiveness, God will grant it to you, 

2. But what if you feel that you are righteous and that your own righteousness will then justify you in the sight of God. Then you will make the mistake of not asking for God’s forgiveness and thus loosing out with God’s righteous blessing that He has for every one who has been born again into His Kingdom.

So I want to look into three types of Righteousness:

1.  Personal Righteousness.

2.  The Righteousness of the Law of Moses.

3.  The True Righteousness of God.
1. PERSONAL RIGHTEOUSNESS
Luke 18:10-14 Jesus the Judge speaks
10 Two men went up into the temple to pray; the one a Pharisee, and the other a publican. 11 The Pharisee stood and prayed thus with himself, God, I thank thee, that I am not as other men are, extortioners, unjust, adulterers, or even as this publican. 12 I fast twice in the week; I give tithes of all that I possess. 13 And the publican, standing afar off, would not lift up so much as his eyes unto heaven, but smote upon his breast, saying, God be merciful to me a sinner. 14 I tell you, this man went down to his house justified rather than the other: for every one that exalteth himself shall be abased; and he that humbleth himself shall be exalted. (KJV)
Who did Jehovah [Jesus] say was justified?
Ezekiel 14:14-18
14 Though these three men, Noah, Daniel, and Job, were in it, they should deliver but their own souls by their righteousness, saith the Lord GOD. 15 If I cause noisome beasts to pass through the land, and they spoil it, so that it be desolate, that no man may pass through because of the beasts:16 Though these three men were in it, as I live, saith the Lord GOD, they shall deliver neither sons nor daughters; they only shall be delivered, but the land shall be desolate. 17 Or if I bring a sword upon that land, and say, Sword, go through the land; so that I cut off man and beast from it: 18 Though these three men were in it, as I live, saith the Lord GOD, they shall deliver neither sons nor daughters, but they only shall be delivered themselves. (KJV)
Only a righteous man can deliver his own self, no one else.
CHAPTER FOURTEEN
Job 40:6-17

6 Then answered the LORD unto Job out of the whirlwind, and said, 7 Gird up thy loins now like a man: I will demand of thee, and declare thou unto me. 8 Wilt thou also disannul my judgment? wilt thou condemn me, that thou mayest be righteous? 9 Hast thou an arm like God? or canst thou thunder with a voice like him? 10 Deck thyself now with majesty and excellency; and array thyself with glory and beauty.

11 Cast abroad the rage of thy wrath: and behold every one that is proud, and abase him. 12 Look on every one that is proud, and bring him low; and tread down the wicked in their place. 13 Hide them in the dust together; and bind their faces in secret. 14 Then will I also confess unto thee that thine own right hand can save thee.  (KJV)
So you want to be righteousness enough to save your self then God told you how in the book of Job.

2.  THE RIGHTEOUSNESS OF THE LAW
Deuteronomy 9:4-6
4 Speak not thou in thine heart, after that the LORD thy God hath cast them out from before thee, saying, For my righteousness the LORD hath brought me in to possess this land: but for the wickedness of these nations the LORD doth drive them out from before thee. 5 Not for thy righteousness, or for the uprightness of thine heart, dost thou go to possess their land: but for the wickedness of these nations the LORD thy God doth drive them out from before thee, and that he may perform the word which the LORD sware unto thy fathers, Abraham, Isaac, and Jacob. 6 Understand therefore, that the LORD thy God giveth thee not this good land to possess it for thy righteousness; for thou art a stiffnecked people. (KJV)
Israel did not posses the Land because of their righteousness and the strict obedience to the Law of Moses will not let them into the promises of God because:

Galatians 3:24-29
24 Wherefore the law was our schoolmaster to bring us unto Christ, that we might be justified by faith.

25 But after that faith is come, we are no longer under a schoolmaster. 26 For ye are all the children of God by faith in Christ Jesus. 27 For as many of you as have been baptized into Christ have put on Christ. 28 There is neither Jew nor Greek, there is neither bond nor free, there is neither male nor female: for ye are all one in Christ Jesus. 29 And if ye be Christ's, then are ye Abraham's seed, and heirs according to the promise. (KJV)
Isaiah 64:6
6 But we are all as an unclean thing, and all our righteousnesses are as filthy rags; and we all do fade as a leaf; and our iniquities, like the wind, have taken us away. (KJV)
Romans 3:9-11
9 What then? Are we better than they? No, in no wise: for we have before proved both Jews and Gentiles, that they are all under sin; 10 As it is written, There is none righteous, no, not one: 11 There is none that understandeth, there is none that seeketh after God. (KJV)
Romans 3:20-21
20 Therefore by the deeds of the law there shall no flesh be justified in his sight: for by the law is the knowledge of sin. 21 But now the righteousness of God without the law is manifested, being witnessed by the law and the prophets; (KJV)
Being able to trace you genealogy back to Abraham will not save the Jew, anymore than being a good moral person will save a Gentile. Jesus is the only door to enter Heaven. See John 3
CHAPTER FOURTEEN
3.  GOD’S RIGHTEOUSNESS
Jeremiah 31:31-35

31 Behold, the days come, saith the LORD, that I will make a new covenant with the house of Israel, and with the house of Judah: 32 Not according to the covenant that I made with their fathers in the day that I took them by the hand to bring them out of the land of Egypt; which my covenant they brake, although I was an husband unto them, saith the LORD: 33 But this shall be the covenant that I will make with the house of Israel; After those days, saith the LORD, I will put my law in their inward parts, and write it in their hearts; and will be their God, and they shall be my people. 34 And they shall teach no more every man his neighbour, and every man his brother, saying, Know the LORD: for they shall all know me, from the least of them unto the greatest of them, saith the LORD: for I will forgive their iniquity, and I will remember their sin no more. 35 Thus saith the LORD, which giveth the sun for a light by day, and the ordinances of the moon and of the stars for a light by night, which divideth the sea when the waves thereof roar; The LORD of hosts is his name: (KJV)
This new covenant with Israel was the salvation that came, not through the deeds of the law but through the sacrifice of the Son of God on the Cross.

1 Corinthians 1:18

18 For the preaching of the cross is to them that perish foolishness; but unto us which are saved it is the power of God. (KJV)
Conclusion: Man’s righteousness and the righteousness that is of the Law will not be accepted by God. Only the righteousness of God, will God accept on that great Day of Judgment that we all must face.  
Paul the Learner
Now back to our study.

14:11-19: Here God is prepared to eradicate all Israel save Moses (cf. Exodus 32:10). He offers to create a new people from the descendants of Moses:
1. Moses’ initial argument centers on preserving God’s reputation among the nations (cf. Ezekiel 36:16-36; 39:21-29); 

2. His second argument appeals to God’s attribute of mercy (Exodus 34:6-7 in the context of the second set of Decalogue tablets).
The long prayer of Moses after the entire nation sins grievously stands in marked contrast to his short prayer on behalf of his sister in 12:13.  14:18: Visiting the iniquity of fathers upon children, a quotation of the divine attributes found in the Decalogue (Exodus 20:5-6; Deuteronomy 5:9-10) and in Exodus 34:6-7.









Jewish Study Bible 
14:22
THESE TEN TIMES

A large number of times; compare Genesis 31:7. They had now filled up the measure of their iniquities, and punishment must inevitably come upon them.




Rabbi Hertz

Genesis 31:7
7 And your father hath deceived me, and changed my wages ten times; but God suffered him not to hurt me. (KJV)
CHAPTER FOURTEEN
1.    At Red Sea



Exodus 14:11, 12.

2.    At Marah




Exodus 15:23, 24.

3.    Wilderness of Sin


Exodus 16:2
4, 5  Twice about manna


Exodus 16:20, 27.

6.    At Rephidim



Exodus 17:1-3.

7.    At Horeb (golden calf)


Exodus 32.
8.    At Taberah



Numbers 11:1.

9.    At Kibroth Hattaavah


Numbers 11:4.

10.    Here, At Kadesh



Numbers 14:2.

Companion Bible
14:24
BUT MY SERVANT CALEB

He alone is mentioned here; because it was he who ‘stilled’ the agitated people (Numbers 13:30).

Numbers 13:30
30 And Caleb stilled the people before Moses, and said, Let us go up at once, and possess it; for we are well able to overcome it. (KJV)
14:24
ANOTHER SPIRIT

Altogether different from that of the other Spies - unfaltering courage and unwavering faith in the Divine promise.

14:24
POSSESS IT

Caleb received Hebron and the neighboring hill-country; see Joshua 14:13, 14.

Joshua 14:13-14
13 And Joshua blessed him, and gave unto Caleb the son of Jephunneh Hebron for an inheritance. 14 Hebron therefore became the inheritance of Caleb the son of Jephunneh the Kenezite unto this day, because that he wholly followed the LORD God of Israel. (KJV)
14:25
INTO THE WILDERNESS

Of the Sinai Peninsula; as distinguished from Palestine on the one hand, and from Egypt on the other.
    










Rabbi Hertz

Numbers 14:25

14:25. geographical information. These instructions require the Israelites, who fear moving directly north into Canaan, to proceed south from Kadesh in the Wilderness of Paran to the area of Elath on the Gulf of Aqaba. Yam Suph in this verse is therefore not the Red Sea but, as in Numbers 21:4 and Deuteronomy 1:40; 2:1, refers to the Gulf of Aqaba on the eastern coast of the Sinai peninsula.

(IVP Bible Background Commentary)
Num 14:26-38

14:26 Death Sentence on the Rebels 

And the LORD spoke to Moses and Aaron, saying, 27 "How long shall I bear with this evil congregation who complain against Me? I have heard the complaints which the children of Israel make against Me. 28 Say to them, ‘As I live,' says the LORD, 'just as you have spoken in My hearing, so I will do to you: 29 The carcasses of you who have complained against Me shall fall in this wilderness, all of you who were numbered, according to your entire number, from twenty years old and above. 

CHAPTER FOURTEEN

14:30 Except for Caleb the son of Jephunneh and Joshua the son of Nun, you shall by no means enter the land which I swore I would make you dwell in. 31 But your little ones, whom you said would be victims, I will bring in, and they shall know the land which you have despised. 32 But as for you, your carcasses shall fall in this wilderness. 33 And your sons shall be shepherds in the wilderness forty years, and bear the brunt of your infidelity, until your carcasses are consumed in the wilderness. 
14:34 According to the number of the days in which you spied out the land, forty days, for each day you shall bear your guilt one year, namely forty years, and you shall know My rejection. 35 I the LORD have spoken this. I will surely do so to all this evil congregation who are gathered together against Me. In this wilderness they shall be consumed, and there they shall die.'" 36 Now the men whom Moses sent to spy out the land, who returned and made all the congregation complain against him by bringing a bad report of the land, 37 those very men who brought the evil report about the land, died by the plague before the LORD. 38 But Joshua the son of Nun and Caleb the son of Jephunneh remained alive, of the men who went to spy out the land. NKJV
Numbers 14:36-38

14:36-38. fate of the spies. Initially God was so angry at the Israelites’ grumbling that they were all condemned to die of a plague (v. 12). However, after Moses asked Yahweh to have mercy, this sentence is changed to the death of all these unfaithful people in the wilderness without seeing the Promised Land. Only the spies who had brought a report questioning God’s power died immediately of a plague. The term translated “plague” is too vague to identify a particular disease, although some consider it to represent bubonic plague. In the Old Testament it is generally a punishment from God for serious desecration or blasphemy. 



(IVP Bible Background Commentary: Old Testament) 
14:20-38: God reduces the people’s punishment: The entire nation will not be wiped out immediately, but the current generation will not inherit Canaan. The rebellious adult generation will perish in the desert according to their wish (14:2).  14:21, 28: As I live is an oath formula.  14:36-37: The ten scouts who incited the rebellion with their negative report die in a plague on the spot.        Jewish Study Bible 
Note: The book of Jasher gives you the plague and the time of there death.       Paul the Learner
Num 14:26-38

Verse 35. As surely as Jehovah had spoken this, would He do it to that evil congregation, to those who had allied themselves against Him (now`ad, to bind themselves together, to conspire; Num 16:11; 27:3). There is no ground whatever for questioning the correctness of the statement, that the spies had traveled through Canaan for forty days, or regarding this as a so-called round number-that is to say, as unhistorical. 
And if this number is firmly established, there is also no ground for disputing the forty years' sojourn of the people in the wilderness, although the period during which the rebellious generation, consisting of those who were numbered at Sinai, died out, was actually thirty-eight years, reaching from the autumn of the second year after their departure from Egypt to the middle of the fortieth year of their wanderings, and terminating with the fresh numbering (ch. 26) that was undertaken after the death of Aaron, and took place on the first of the fifth month of the fortieth year (Num 20:23 ff., compared with ch. 33:38).
Instead of these thirty-eight years, the forty years of the sojourn in the desert are placed in connection with the forty days of the spies, because the people had frequently fallen away from God, and been punished in consequence. 
CHAPTER FOURTEEN

14:26-38
Even during the year and a half before their rejection; and in this respect the year and a half could be combined with the thirty-eight years which followed into one continuous period, during which they bore their iniquity. To set distinctly before the minds of the disobedient people the contrast between that peaceful dwelling in the Promised Land which they had forfeited, and the restless wandering in the desert, this had been imposed upon them as a punishment, and to impress upon them the causal connection between sin and suffering. "Every year that passed, and was deducted from the forty years of punishment, was a new and solemn exhortation to repent, as it called to mind the occasion of their rejection" (Kurtz).









Keil and Delitzsch
14:26-39
THE PUNISHMENT OF THE PEOPLE

Numbers 14:2

2 And all the children of Israel murmured against Moses and against Aaron: and the whole congregation said unto them, Would God that we had died in the land of Egypt! Or would God we had died in this wilderness! (KJV)
14:28
AS YE HAVE SPOKEN

Your wish expressed in the words, ‘Would we had died in this wilderness,’ shall be fulfilled.

                     Rabbi Hertz
Be careful what you pray for because God does here your prayers, even if He doesn’t seem to answer your prayers as quickly as you might want.





          Paul the Learner
14:37
DIED BY THE PLAGUE

By a sudden visitation from God.






Rabbi Hertz
Numbers 14:45

14:45. Hormah. “Hormah” has a double meaning here. In the Hebrew it means “destruction,” and this is what happened to the invading Israelites. It is also a geographic term for a site seven and a half miles east of Beersheba, tentatively identified with Tell Masos (Khirbet el-Meshash). 
(IVP Bible Background Commentary)
14:40-45
THE FRANTIC EFFORT FAILS

Instead of obeying the Divine injunction to turn southwards (v. 25), the people in self-willed defiance make a frantic effort to enter Canaan without delay.




Rabbi Hertz
14:41
WHEREFORE NOW DO YE TRANSGRESS

Your enterprise is contrary to the will of God, nor does the Ark accompany you. The commandment of the Lord in 14:42 is given more fully in Deuteronomy 1:42. ‘Go not up, neither fight, for I am not among you; lest ye be smitten before your enemies.’





Rabbi Hertz
Deuteronomy 1:42
42 And the LORD said unto me, Say unto them, Go not up, neither fight; for I am not among you; lest ye be smitten before your enemies. (KJV)
14:45
EVEN UNTO HORMAH

In other words, ‘unto the Hormah.’ They suffer a crushing defeat and are driven back to the Hormah which they had only recently conquered. Their direct march northwards is now definitely barred.













Rabbi Hertz
CHAPTER FOURTEEN

14:45
Henceforth they can enter Canaan only by passing through - and if that is impossible, around - the territories situated to the south and east of the Dead Sea, till they have arrived north of the Dead Sea and can cross the Jordan into Western Palestine.





      Rabbi Hertz
It will be some thirty-eight years before a fresh military enterprise is undertaken. ‘In estimating the historical value of this story, we must remember that no nation gratuitously invents or accepts accounts of defeats it has never experienced. If Hebrew history tells us that the Israelites on attempting to enter the land they subsequently inhabited met with an overthrow so annihilating as to leave them too weak to do anything but wander helplessly in a wilderness for nearly forty years thereafter, we cannot refuse it credence. The tendency is always to minimize defeats, not to exaggerate them; and a story such as this bears the hallmark of truth.’








Wiener

Num 14:39-45

14:39 A Futile Invasion Attempt (Deut 1:41-45)
Then Moses told these words to all the children of Israel, and the people mourned greatly. 40 And they rose early in the morning and went up to the top of the mountain, saying, “Here we are, and we will go up to the place which the LORD has promised, for we have sinned!" 41 And Moses said, "Now why do you transgress the command of the LORD? For this will not succeed. 42 Do not go up, lest you be defeated by your enemies, for the LORD is not among you. 43 For the Amalekites and the Canaanites are there before you, and you shall fall by the sword; because you have turned away from the LORD, the LORD will not be with you." 44 But they presumed to go up to the mountaintop. Nevertheless, neither the ark of the covenant of the LORD nor Moses departed from the camp. 45 Then the Amalekites and the Canaanites who dwelt in that mountain came down and attacked them, and drove them back as far as Hormah. NKJV
Num 14:39-45

Where "the top (or height) of the mountain" to which the Israelites advanced was, cannot be precisely determined, as we have no minute information concerning the nature of the ground in the neighborhood of Kadesh. No doubt the allusion is to some plateau on the northern border of the valley mentioned in v. 25, viz., the Wady Murreh, which formed the southernmost spur of the mountains of the Amorites, from which the Canaanites and Amalekites came against them, and drove them back. In Deut 1:44, Moses mentions the Amorites instead of the Amalekites and Canaanites, using the name in a broader sense for all the Canaanites, and contenting himself with naming the leading foes with whom the Amalekites who wandered about in the Negev had allied themselves, as Bedouins thirsting for booty. These tribes came down (v. 45) from the height of the mountain to the lower plateau or saddle, which the Israelites had ascended, and smote them "discomfited them, as far as Hormah." 
Or as Moses expressed it in Deut 1:44, they "chased you, as bees do" (which pursue with great ferocity any one who attacks or disturbs them), "and destroyed you in Seir, even unto Hormah." There is not sufficient ground for altering "in Seir" into "from Seir," as the LXX, Syriac, and Vulgate have done. But bªsee`iyr might signify "into Seir, as far as Hormah." As the Edomites had extended their territory at that time across the Arabah towards the west, and taken possession of a portion of the mountainous country which bounded the desert of Paran towards the north (see at Num 34:3), the Israelites, when driven back by them, might easily be chased into the territory of the Edomites. Hormah (i.e., the ban-place) is used here politically (see at Num 21:3). 





Keil and Delitzsch
CHAPTER FOURTEEN

14:39-45: The people attempt to invade Canaan either because they regret their previous behavior and lack of trust in God, or because they hope to reverse God’s decree. In any case, the invasion fails and they are defeated. The writer’s message here is clear: Without God’s blessing and Presence (accompanying the Ark) conquest is impossible. The function of the Ark in the military camp is also emphasized in the passage.  14:45: Hormah means destruction; thus the site name.


Jewish Study Bible

JOURNEYS OF THE CHILDREN OF ISRAEL:
1. From Rameses in Egypt to Succoth. Exodus 12:37      [First month, 15th day Numbers 33:3-5]
2. From Succoth to Etham: Exodus 13:20    [Numbers 33:6]
3. From Etham to Pi-hahiroth and Baal-Zephon: Exodus 14:2   [Numbers 33:7]
4. From the Crossing of the Sea to Marah: Exodus 15:22, 23   [Numbers 33:8
5. From Marah to Elim: Exodus 15:27   [Numbers 33:9.10]
6. From Elim to the Wilderness of Sin: Exodus 16:1  [Numbers 33:11]
7. From the Wilderness of Sin to Mt. Horeb: Exodus 17:1-6 [Dophkah, Alush  Numbers 33:12. 13]
8. From Horeb to Rephidim: Exodus 17:8 [Numbers 33:14]
9. From Rephidim to Mt. Sinai: Exodus 19:1, 2 [Numbers 33:15]
10. From Mt. Sinai to Taberah: Numbers 10:33-11:3 [Kibrothhattaavah Numbers 33:16] 
11. From Taberah to Hazeroth: Numbers 11:35 [Numbers 33:17]
38 YEARS WITH NO RECORD
12. Rithmah, Rimmonparez, Libnah, Rissah, Kehelathah, Mt. Shapher, Haradah, Makheloth, Tahath, Tarah, Mithcab, Hashmonah, Benejaakan, Horhagidgad, Jotbathah, Ebronah, Eziongaber,  [Numbers 33:18, 19, 20, 21, 22, 23, 24, 25, 26, 27, 28, 29, 30, 31, 32, 33, 34, 35]

13. From Hazeroth to wilderness of Zin which is  Kadesh-Barnea: [Numbers 33:36]
14. From Kadesh-Barnea to Hormah: Numbers 14:45
15. From Hormah to the Wilderness: Numbers 16:31-33
16. From the Wilderness to Kadesh: Numbers 20:1

17. From Kadesh to Mt. Hor: Numbers 20:22
18. From Mt. Hor Wanderings in the Wilderness through Ezion-Geber, Kadesh and Elath to Edom: Numbers 21:5-9
19. From Edom Through Moab to Mt. Nebo: Deuteronomy 34:1
20. From Mt. Nebo to the Jordan, Opposite Jericho: Joshua 3:1
21. From the Jordan River to Jericho: Joshua 5:10    

Thompson Bible 
‘And the people dwelt in the wilderness of Param a long time, and they afterward preceded to the wilderness by the way of the Red Sea.’ 83:43 Jasher
‘And after the destruction of Korah and people we find, ‘and after this God made the people go round by the way of Mount Seir for a long time.’ 84:3 Jasher

‘And the children of Israel went about the wilderness, going round by the way of Mount Sinai for a long time, and touched not the children of Esau, and they continued in that district for nineteen years.’ 84:8
‘And the children of Israel passed the road of the wilderness of Moab for nineteen years, and they did not fight against them.’ 84:13 Jasher

CHAPTER FOURTEEN
1. Left Pelusin in Nisan the 15th this is called the first month.  Targum of Palestine.

2. Leaving Pelusin they encamped in Sukkoth.
3. Leaving Sukkoth they encamped in Etham, on the side of the wilderness.
4. Leaving Etham, and returned unto Pumey Hiratha and encamped before Migdol. [Jerusalem Targum]. Removing from Etham they returned to the caravansaries of Hiratha.
5. Leaving the caravansaries of Hiratha they passed through the midst of the sea.
6. They went three days journey in the wilderness of Etham, and encamped in Marah.
7. Leaving Marah, they came to Elim and encamped by the waters of the twelve fountains of water.
8. Leaving Elim they camped on the banks of the Sea of Suph.
9. Leaving the banks of the Sea of Suph they encamped in the wilderness of Sin;
10. Leaving the wilderness of Sin they went to Dopheka;
11. Leaving Dopheka they went to Kerak Takiph (the strong tower);
12. Leaving Kerak Takiph they came to Rephidim where there was no water;
13. Leaving Rephidim they went to the wilderness of Sinai; thence to the Graves of  Lust for flesh;
14. Leaving Sinai they went to Hazeroth where Miriam was struck with leprosy;
15. Leaving Hazeroth they went to Rithema the place of many juniper trees;
40 years of silence
16. Leaving Rithema they went to Libnah whose borders are built of bricks; *
17. Leaving Libnah they went to Beth Rissa;
18. Leaving Beth Rissa they went to Kehelath where Korach and others spoke against Moses and Aaron.*
19. Leaving Kehelath they went to the mountain whose fruit is good;*
20. Leaving the mountain they went to Harada where they experienced the evil plague;*
21. Leaving Harada they came to Makheloth, the place of congregation;*
22. Leaving Makheloth they went to the lower Makheloth;*
23. Leaving the lower Makheloth they came to Tharach, and Muka, whose waters were sweet’*
24. Leaving Muka they came to Hasmona;*
25. From Hasmona they came to Meredotha, the place of rebellion (or chastisement);*
26. Leaving Meredotha they came to Bere-Haktha;*
27. Leaving Bere-Haktha they came to Gudgad, at the rocks;*
28. Leaving Gudgad they came to Jotebath, which is a good and quiet place;*
29. Leaving Jotebath they went to the Fords;*
30. Leaving the Fords they went to Tarnegolla, which is the tower of the cock;*
40 years ended
31. Leaving Tarnegolla they went to the wilderness of Zin; at the Iron Mount which is Rekem;
32. Leaving Rekem they went to Mount Umano, on the borders of the Land of Edom.
Note at this point Aaron goes up the Mount Umano and died which was the 40th year from leaving Egypt, in the fifth month, on the first of the month.


The Targum of Palestine Numbers 33
CHAPTER FIFTEEN

Numbers 15:1-21
15:1 Laws of Grain and Drink Offerings 

And the LORD spoke to Moses, saying, 2 "Speak to the children of Israel, and say to them: 'When you have come into the land you are to inhabit, which I am giving to you, 3 and you make an offering by fire to the LORD, a burnt offering or a sacrifice, to fulfill a vow or as a freewill offering or in your appointed feasts, to make a sweet aroma to the LORD, from the herd or the flock, 4 then he who presents his offering to the LORD shall bring a grain offering of one-tenth of an ephah of fine flour mixed with one-fourth of a hin of oil; 5 and one-fourth of a hin of wine as a drink offering you shall prepare with the burnt offering or the sacrifice, for each lamb. 6 Or for a ram you shall prepare as a grain offering two-tenths of an ephah of fine flour mixed with one-third of a hin of oil; 7 and as a drink offering you shall offer one-third of a hin of wine as a sweet aroma to the LORD. 
15:8 And when you prepare a young bull as a burnt offering, or as a sacrifice to fulfill a vow, or as a peace offering to the LORD, 9 then shall be offered with the young bull a grain offering of three-tenths of an ephah of fine flour mixed with half a hin of oil; 10 and you shall bring as the drink offering half a hin of wine as an offering made by fire, a sweet aroma to the LORD. 11'Thus it shall be done for each young bull, for each ram, or for each lamb or young goat. 12 According to the number that you prepare, so you shall do with everyone according to their number. 13 All who are native-born shall do these things in this manner, in presenting an offering made by fire, a sweet aroma to the LORD. 14 And if a stranger dwells with you, or whoever is among you throughout your generations, and would present an offering made by fire, a sweet aroma to the LORD, just as you do, so shall he do. 
15:15 One ordinance shall be for you of the assembly and for the stranger who dwells with you, an ordinance forever throughout your generations; as you are, so shall the stranger be before the LORD. 16 One law and one custom shall be for you and for the stranger who dwells with you.'"   17 Again the LORD spoke to Moses, saying, 18 "Speak to the children of Israel, and say to them: 'When you come into the land to which I bring you, 19 then it will be, when you eat of the bread of the land, that you shall offer up a heave offering to the LORD. 20 You shall offer up a cake of the first of your ground meal as a heave offering; as a heave offering of the threshing floor, so shall you offer it up. 21 Of the first of your ground meal you shall give to the LORD a heave offering throughout your generations. NKJV
Note: You notice the lack of information of the 37 years of wondering in the wilderness as the generation of that time died off.







Paul the Learner
Numbers 15:1-31

Sacrifice Regulations in the Land

15:1-31. general elements of the sacrificial system. Within the Israelite sacrificial system there were both obligatory and voluntary offerings, and they applied to the entire Israelite community as well as to resident aliens. The obligatory sacrifices brought to a shrine or temple and burnt on the altar by priests, included portions of the harvest (grain, fruits, oil, and wine) as well as from the flocks and herds. A portion of each offering was then designated for the use and maintenance of the priestly community.
1. Some sacrifices were expiatory and designed to mitigate specific sins or infractions of the law as well as to serve as part of the *ritual of purification after a person came in contact with unclean items (corpses, diseased persons, body fluids). 
2. Voluntary sacrifices were offered as evidence of generosity or in thanksgiving for a particular joy (marriage, birth of a son, a particularly good harvest). 
CHAPTER FIFTEEN

15:1-31
Unlike sacrificial offerings in the rest of the ancient Near East, however, those to *Yahweh were not designed to nourish the god (see the famished gods at the end of the flood story in the *Babylonian *Gilgamesh Epic). They only were presented in a ritually correct manner (“an aroma pleasing to the Lord”) in order to obtain God’s blessing or forgiveness. For further information see the comments on the early part of Leviticus.

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Yahweh

Yahweh: one of the names for the Israelite God sometimes anglicized as Jehovah. It is normally translated in English as "LORD."

Babylon

Babylon: major Mesopotamian city located at the closest conjunction of the Tigris and Euphrates Rivers, which dominated the history of that area during several periods.

Gilgamesh

Gilgamesh: Sumerian king of Uruk, who is the prototypical hero of Mesopotamian literature. His epic contains a quest for the secret of immortality and a flood story. (IVP Bible Background Commentary)
Num 15:1-31

After the unhappy issue of the attempt to penetrate into Canaan, in opposition to the will of God and the advice of Moses, the Israelites remained "many days" in Kadesh, as the Lord did not hearken to their lamentations concerning the defeat which they had suffered at the hands of the Canaanites and Amalekites. Then they turned, and took their journey, as the Lord had commanded (Num 14:25), into the wilderness, in the direction towards the Red Sea (Deut 1:45; 2:1); and in the first month of the fortieth year they came again into the desert of Zin, to Kadesh (Num 20:1). All that we know respecting this journeying from Kadesh into the wilderness in the direction towards the Red Sea, and up to the time of their return to the desert of Zin, is limited to a number of names of places of encampment given in the list of journeying stages in Num 33:19-30, out of which, as the situation of the majority of them is altogether unknown, or at all events has not yet been determined, no connected account of the journeys of Israel during this interval of thirty-seven years can possibly be drawn.

The most important event related in connection with this period is: 
1. The rebellion of the company of Korah against Moses and Aaron, 

2. And the re-establishment of the Aaronic priesthood and confirmation of their rights, which this occasioned (chs. 16-18). 
This rebellion probably occurred in the first portion of the period in question. In addition to this there are only a few laws recorded, which were issued during this long time of punishment, and furnished a practical proof of the continuance of the covenant which the Lord had made with the nation of Israel at Sinai. There was nothing more to record in connection with these thirty-seven years, which formed the second stage in the guidance of Israel through the desert. For, as Baumgarten has well observed, "the fighting men of Israel had fallen under the judgment of Jehovah, and the sacred history, therefore, was no longer concerned with them; whilst the youth, in whom the life and hope of Israel were preserved, had as yet no history at all." 







Keil and Delitzsch
Note: The children of Israel went in the wilderness round Mount Sinai for 19 years and also traveled around the wilderness of Moab for another 19 years according to the book of Jasher.  Paul the Learner
CHAPTER FIFTEEN

The priestly and ritual laws mentioned in this chapter seem to be supplementary to the sacrificial code of the Book of Leviticus. They were promulgated during the years of wandering in the desert.













Rabbi Hertz
15:1-41

LAWS FOR THE PEOPLE


A  15:1-29
Laws regarding Offerings.


  B   15:30, 31
    Presumptuous sins

Cut off.


  B   15:32-36
    Presumptuous sin

Stoned.


A  15:37-41
Laws regarding Dress.
A  15:1-29
LAWS REGARDING OFFERINGS
A C   15:1, 2
Place.
The land.

       D
15:3
   Purposes.

          E  15:4-12   Offerings (Burnt).


 F    15:13-16
Unity of Law.

   C   15:17, 18 Place.
The land.

         E  15:19-21 Offerings (Meal).

     D  15:22-28  Purpose.


F     15:29
Unity of law.

32-36

PRESUMPTUOUS SIN
(B, above)


X-1   15:32-34    The sin.


X-2   15:35-36    The punishment.

35, 36
THE PUNISHMENT
(X-2, above)

X-2  A
   And the Lord said unto Moses.

          B      The man shall surely be put to death..


C
They shall stone him with stones.


   D
    Without the camp…….


   D
    Without the camp……

            C
They stoned him with stones.

         B        And he died.

       A
    As the Lord commanded Moses.




The Companion Bible
Remember that these letters are only for convenience and can be changed. Paul the Learner
15:1-16
   MEAL OFFERINGS AND LIBATIONS

15:2
WHEN YE ARE COME INTO THE LAND

These instructions, coming as they did immediately after the doom pronounced upon the generation in the Wilderness, were a welcome intimation that their children should possess the Land of Promise.













Rabbi Hertz
15:4
THEN SHALL HE THAT BRINGETH HIS OFFERING

The following verses prescribe the quantities of flour and oil for the cereal offering, and wine for the drink offering, that must accompany the important sacrifices.




Rabbi Hertz

Tenth part of an ephah.
About seven pints.


Fourth part.


Rather less than three pints.

CHAPTER FIFTEEN

15:6
FOR A RAM

The meal and drink offerings were to be increased when the animal sacrificed was of a larger size.
  
Rabbi Hertz

15:1-41: A variety of laws.
The narrative of the forty years in the wilderness is interrupted here by the insertion of legal material. Medieval commentators suggest that the placement of the laws, immediately following the condemnation of the adult generation to death in the desert, reiterates God’s promise that the children will indeed inherit Canaan, thus the introduction to the first two sets of laws; when you enter the land (vv. 2, 18). 
1. The first set of laws deals with accompaniments to the sacrifices: meal, oil, and wine (vv. 1-16).
2. These are followed by the bread dough offering, “halah” (vv. 17-21), 
3. And then by those sacrifices required for individual or communal inadvertent violations of any law (vv. 22-31). 
4. The delineation of laws is interrupted by a case study that contrasts the preceding type of violations. That case entails extreme, willful breaking of the law through the desecration of the Sabbath (vv. 32-36). 

5. The prescriptive passages resume with the commandment to wear fringes, tzitzit, on one’s garment (vv. 37-41).
The purpose of the fringes, to remind the wearer of God’s laws, clearly ties into the previous case of the Sabbath breaker. Ibn Ezra maintains that the fringes are worn on the outer everyday garment, in addition to the prayer shawl, for that explicit purpose.  15:3-16: Animal burnt offerings and offerings of well-being are accompanied by a grain and oil mixture and wine (Leviticus chapters 1-3) reminiscent of a complete meal. In the case of sacrifices, the meal is for the deity. Although the Bible describes these offerings as producing an odor pleasing to the Lord, it never states that God actually eats them.  15:5: Hin is an Egyptian measure equal to approximately 4 liters (1 gal.).  15:14-16: In most matters, including sacrificial matters (except for the paschal lamb, see Exodus 12:48), the resident alien must be treated as the native Israelite.







Jewish Study Bible







15:17-21 CHALLAH

15:18
WHEN YE COME INTO THE LAND
‘As soon as ye enter upon the soil of the Promised Land, even before ye have subjugated the enemy there, and settled down in comfort’









Sifri

15:20
OF THE FIRST OF YOUR DOUGH

This offering is called Challah. The Rabbis, however, laid it down that the dough in order to become subject to the law of Challah must consist of at least:




Rabbi Hertz
1.  One omer of flour (about three quarts).

2.  The portion for Challah must be 1/24th of the dough of a private householder.

3.  And 1/48th of that of a baker.

15:21
UNTO THE LORD

It means ‘unto the priest’ ‘ye shall also give unto the priest the first of your dough, to cause a blessing to rest on thine house’ (Ezekiel 44:30).







Rabbi Hertz
CHAPTER FIFTEEN

15:21
Ezekiel 44:30
30 And the first of all the firstfruits of all things, and every oblation of all, of every sort of your oblations, shall be the priest's: ye shall also give unto the priest the first of your dough, that he may cause the blessing to rest in thine house. (KJV)
Note: According to v. 18, the law of Challah applied only to Palestine. But in order that this institution should not be forgotten, the Rabbis ordained that it remain in force beyond Palestine and for all time. It is still kept in observant Jewish households where bread is baked. The Challah is, however, thrown into the fire and is not given to the ‘priest’; because Kohanim are to-day precluded from observing the laws of priestly purity, and hence is disqualified from eating anything that is in the nature of a holy sacrifice.












Rabbi Hertz

Num 15:22-29

15:22 Laws Concerning Unintentional Sin 

'If you sin unintentionally, and do not observe all these commandments which the LORD has spoken to Moses — 23 all that the LORD has commanded you by the hand of Moses, from the day the LORD gave commandment and onward throughout your generations — 24 then it will be, if it is unintentionally committed, without the knowledge of the congregation, that the whole congregation shall offer one young bull as a burnt offering, as a sweet aroma to the LORD, with its grain offering and its drink offering, according to the ordinance, and one kid of the goats as a sin offering. 25 So the priest shall make atonement for the whole congregation of the children of Israel, and it shall be forgiven them, for it was unintentional; they shall bring their offering, an offering made by fire to the LORD, and their sin offering before the LORD, for their unintended sin. 
15:26 It shall be forgiven the whole congregation of the children of Israel and the stranger who dwells among them, because all the people did it unintentionally. 27' And if a person sins unintentionally, then he shall bring a female goat in its first year as a sin offering. 28 So the priest shall make atonement for the person who sins unintentionally, when he sins unintentionally before the LORD, to make atonement for him; and it shall be forgiven him. 29 You shall have one law for him who sins unintentionally, for him who is native-born among the children of Israel and for the stranger who dwells among them. NKJV
Numbers 15:22-26

15:22-26. community culpability. Inadvertent violations of the law also require purification. For example: 

1. In *Hammurabi’s code, an unknowing violator of the slave laws must take an oath before the god to clear himself. 
2. In the Israelite context, the entire community is held responsible for sins committed unknowingly and for sins of omission (usually involving *ritual or matters of law). 
The community is defined as both Israelites and resident aliens. The infraction may involve commission of an act without knowledge that it is a violation of the law or confusion over the consumption of some portion of the sacrificial meat or fat. Unlike in Lev 4:13-21, however, the expiatory sacrifice of a young bull is not called a “sin” (purification) offering. Instead it is referred to here as a “burnt offering,” and a male goat is also to be sacrificed as the purification offering (see comment on Lev 4:1-3). 

(IVP Bible Background Commentary: Old Testament)
Note: There is no sacrifice for doing a willful sin as we will see.


Paul the Learner
CHAPTER FIFTEEN

Num 15:1-31

To these there are added, in vv. 22, 31, laws relating to sin-offerings, the first of which, in vv. 22-26, is distinguished from the case referred to in Lev 4:13-21, by the fact that the sin is not described here, as it is there, as "doing one of the commandments of Jehovah which ought not to be done," but as "not doing all that Jehovah had spoken through Moses."  Consequently, the allusion here is not to sins of commission, but to sins of omission, not following the law of God, "even (as is afterwards explained in v. 23) all that the Lord hath commanded you by the hand of Moses from the day that the Lord hath commanded, and thenceforward according to your generations," i.e., since the first beginning of the giving of the law, and during the whole of the time following (Knobel). These words apparently point to a complete falling away of the congregation from the whole of the law. Only the further stipulation in v. 24, "if it occur away from the eyes of the congregation through error" (in oversight), cannot be easily reconciled with this, as it seems hardly conceivable that an apostasy from the entire law should have remained hidden from the congregation.

       



Keil and Delitzsch
15:17-21: The dough offering is the first part of the dough prepared in the kneading basin, somewhat analogous to the first-fruits offering, though the latter is a once-a-year event (Leviticus 19:24-25; 23:10-11). The dough is given to the priest; in turn, the homes of the Israelites are blessed (cf. Ezekiel 44:30). According to the Rabbis in the Talmud, this “halah” offering brings blessings to the non-farmer as well because it constitutes his labor (Talmud b. Shab. 32b). The sweet Sabbath bread is called “halah” after this custom.







Jewish Study Bible
15:22-28   SIN-OFFERING FOR UNINTENTIONAL SINS

15:22
ALL THESE COMMANDMENTS

According to the Talmud, the reference in the present passage is to the sin of idolatry committed unintentionally. That sin, involving as it does apostasy from the fundamental doctrines of Judaism, is equivalent to breaking all the commandments of the Torah. Other commentators, like Nachmanides, are inclined to refer these words to any comprehensive breach of the ordinances of the Torah.











Rabbi Hertz

15:26
THE ENTIRE CONGREGATION SHALL BE FORGIVEN

This verse is solemnly recited thrice before the opening of the evening service on Kol Nidre night. And rightly so; because it may be said to be the keynote of the Day of Atonement and its message of forgiveness for all sins, and not only of involuntary transgressions. By the sincere repentance which Yom Kippur (Day of Atonement) demands, the sinner shows that his willful sins also were largely due to ignorance; and hence are treated by God as if they were done ‘in error’.
Rabbi Hertz
Note: 
THE DAY OF ATONEMENT
1.  AFFLICT YOUR SOULS. This Hebrew phrase well indicates the spiritual aim of fasting. As the principal source of sin is the gratification of bodily appetites, the Fast is to demonstrate to the sinner that man can conquer all physical cravings, that the spirit can always master the body. The abstention from all food and from gratification of other bodily desires.

2.  However, it must be accompanied by deep remorse at having fallen short of what it was in our power to be and to do as members of the House of Israel. Without such contrite confession accompanied by the solemn resolve to abandon the way of evil, fasting in itself is not the fulfillment of the Divine command and purpose of the Day of Atonement.

CHAPTER FIFTEEN
Repentance, Prayer and Beneficence - these can change the whole current of a man’s life and destiny, and lead to perfect atonement.


“Let the wicked forsake his way, and the unrighteous man his thoughts: and let him return


unto the Lord, and He will have mercy upon him; and to our God, for He will abundantly


pardon”






                 Isaiah 55:7
15:22-31: This section continues the previous one. Sacrifices for inadvertent violations are applicable to all laws (for more details, see Leviticus chapter 4).  15:29: One ritual, more correctly, “one law” (“torah”) applies to both Israelites and alien residents. Breaking a law has a negative effect on the “terra sancta.” Therefore an expiation is required of all inhabitants.




Jewish Study Bible
Num 15:30-41
15:30 Law Concerning Presumptuous Sin 

'But the person who does anything presumptuously, whether he is native-born or a stranger, that one brings reproach on the LORD, and he shall be cut off from among his people. 31 Because he has despised the word of the LORD, and has broken His commandment, that person shall be completely cut off; his guilt shall be upon him.'" 

15:32 Penalties for Violating the Sabbath (Ex 31:12-17)
Now while the children of Israel were in the wilderness, they found a man gathering sticks on the Sabbath day. 33 And those who found him gathering sticks brought him to Moses and Aaron, and to the entire congregation. 34 They put him under guard, because it had not been explained what should be done to him. 35 Then the LORD said to Moses, “The man must surely be put to death; the entire congregation shall stone him with stones outside the camp." 36 So, as the LORD commanded Moses, the entire congregation brought him outside the camp and stoned him with stones, and he died. 

15:37 Tassels on Garments 

Again the LORD spoke to Moses, saying, 38 "Speak to the children of Israel: Tell them to make tassels on the corners of their garments throughout their generations, and to put a blue thread in the tassels of the corners. 39 And you shall have the tassel, that you may look upon it and remember all the commandments of the LORD and do them, and that you may not follow the harlotry to which your own heart and your own eyes are inclined, 40 and that you may remember and do all My commandments, and be holy for your God. 41 I am the LORD your God, who brought you out of the land of Egypt, to be your God: I am the LORD your God." NKJV

Numbers 15:30

15:30. defiant sin. Providing contrast to inadvertent sin, this offense is committed with full knowledge of one’s actions and premeditated defiance of God and community. For instance: 
1. In *Sumerian law a son who publicly denounces his father is disinherited and can be sold as a slave.

2. Similarly, according to Israelite law deliberate criminal acts cannot be allowed to go unpunished, since they violate not only God’s laws but the community’s collective *covenant to obey these statutes. The sentence “to be cut off from his people,” implies punishment by both human and divine agencies—perhaps capital punishment by the authorities and extinction of his family line by God. 

CHAPTER FIFTEEN

Numbers 15:30

15:30. blasphemy. The verb “to blaspheme” is used only here in the Old Testament and means to taunt or revile God so as to deny the authority of God. Such an act demonstrates total defiance of the law, and, because of its danger to the community, the violator must be “cut off from his people.” This may involve capital punishment, but it also probably implies punishment by God through the elimination of the person’s entire family line. One example of the extreme nature of this offense can be found in the Cyrus Cylinder (c. 540 B.C.), which charges the *Babylonian king Nabonidus with failing to recognize *Marduk’s authority as the city god and explains that the god has abandoned him and allowed the Persians to capture the city unmolested.    (IVP Bible Background Commentary: Old Testament)
Note the example

In Revelation chapter 7 we find Judah, Reuben, Gad, Asher, Naphtali, Manasseh, Simeon, Levi, Issachar, Zebulun, Joseph, Benjamin messing is Dan, Ephraim unless the tribe of Joseph is Ephraim. But there is no tribe of Dan. The entire tribe because of idolatry is gone.                Paul the Learner 
Num 15:1-31

Verse 30-31. But it was only sins committed by mistake (see at Lev 4:2) that could be expiated by sin-offerings. Whoever, on the other hand, whether a native or a foreigner, committed a sin "with a high hand," - i.e., so that he raised his hand, as it were, against Jehovah, or acted in open rebellion against Him-blasphemed God, and was to be cut off (see Gen 17:14); for he had despised the word of Jehovah, and broken His commandment, and was to atone for it with his life. Baah `awonaah, "its crime upon it;" i.e., it shall come upon such a soul in the punishment which it shall endure.

Keil & Delitzsch 
15:30-31: Defiant, willful violation of ritual law cannot be expiated in the manner of an inadvertent sin. “Karet,” the cutting off of a person, is a punishment enacted by the divine. What constitutes the punishment is not defined here but can be gleaned from other biblical passages which indicate punishments affecting both the sinner and his progeny (children e.g. Malachi 2:12; Psalms 109:13). Traditional Jewish interpretation includes childlessness, early death, and / or the death of the soul together with the body at the time of death.




Jewish Study Bible
Num 15:32-36

The History of the Sabbath-Breaker is no doubt inserted here as a practical illustration of sinning "with a high hand." It shows, too, at the same time, how the nation, as a whole, was impressed with the inviolable sanctity of the Lord's Day. From the words with which it is introduced, "and the children of Israel were in the wilderness," all that can be gathered is that the occurrence took place at the time when Israel was condemned to wander about in the wilderness for forty years. They found a man gathering sticks in the desert on the Sabbath, and brought him as an open transgressor of the law of the Sabbath before Moses and Aaron and the whole congregation, i.e., the college of elders, as the judicial authorities of the congregation (Ex 18:25 ff.). 
They kept him in custody, like the blasphemer in Lev 24:12, because it had not yet been determined what was to be done to him. It is true that it had already been laid down in Exodus 31:14-15, and 35:2, that any breach of the law of the Sabbath should be punished by death and extermination, but the mode had not yet been prescribed. This was done now, and Jehovah commanded stoning (see Lev 20:2), which was executed upon the criminal without delay.





Keil & Delitzsch 
CHAPTER FIFTEEN

15:32 while. Only three events are recorded in Scripture during the Punishment wanderings:

1. The Sabbath breaker (15:32-36);

2. The usurpation of Korah (16:1-17:13);

3. The red heifer law (19:1-10).

A. After Korah and other were destroyed by God we find, ‘At that time the Lord said unto Moses, provoke not a war against the children of Esau, for I will not give to you of any thing belonging to them, as much as the sole of the foot could tread upon, for I have given Mount Seir for an inheritance to Esau…And the children of Israel went about the wilderness, going round by the way of Mount Sinai for a long time, and touch not the children of Esau, and they continued in that district for nineteen years.’ 84:4, 8 Jasher
B. ‘At that time died Latinus king of the children of Chittim, in the forty fifth year of his reign, which is the fourteenth year of the children of Israel’s departure from Egypt. 10 And they buried him in his place which he had built for himself in the land of Chittim, and Abimnas reigned in his place for thirty eight years.’  84:9, 10 Jasher

C. ‘And the Lord said to Moses, besiege not Moab, and do not fight against them, for I will give you nothing of their land. 13 And the children of Israel passed the road of the wilderness of Moab for nineteen years, and they did not fight against them.’   84:12, 13 Jasher
D. ‘And in the thirty sixth years of the children of Israel’s departure from Egypt the Lord smote the heart of Sihon, king of the Amorites, and he waged war, and went forth to fight against the children of Moab. 15 And Sihon sent messengers to Beor the son of Janeas, the son of Balaam, counselor to the king of Egypt, and to Balaam his son, to curse Moab, in order that it might be delivered into the hand of Sihon. 16 And the messengers went and brought Beor the son of Janeas, and Balaam his son, from Pethor in Mesopotamia, so Beor and Balaam his son came to the city of Sihon and they cursed Moab and their king in the presence of Sihon king of the Amorites. 84:14-16
E. At that time [Sihon conquered Moab] all the children of Israel passed from the road of the wilderness of Moab, and returned and surrounded the wilderness of Edom. 24 So the whole congregation came to the wilderness of Sin in the first month of the fortieth year from their departure from Egypt, and the children of Israel dwelt there in Kadesh, of the wilderness of Sin, and Miriam died there and she was buried there.’ 84:23-24 Jasher

Note: These are some of the things that were happening during this silent period of the history of Israel in the wilderness.









Paul the Learner
15:32-36: The case of the wood gatherer is distinct from the above. It illustrates a most severe violation of ritual law, the desecration of the Sabbath which is a capital offense, here punished by stoning (cf. Exodus 31:14). It is possible that Moses here asks God what to do because earlier legislative texts note that the punishment is death, but are unclear about whether it should be carried out by people or God (Exodus 31:14-15).  15:35-36: God Himself sentences the violator. Stoning signifies the serious nature of the infraction, which is an affront to the entire community.


Jewish Study Bible
Num 15:37-38

(cf. Deut 22:12). The command to wear Tassels on the Edge of the Upper Garment appears to have been occasioned by the incident just described. The Israelites were to wear tsiytsit, tassels, on the wings of their upper garments, or, according to Deut 22:12, at the four corners of the upper garment. kªcuwt, the covering in which a man wraps himself, synonymous with begged, was the upper garment, consisting of a four-cornered cloth or piece of stuff, which was thrown over the body-coat actually used as a counterpane by the poor (see Exodus 22:25-26). 
CHAPTER FIFTEEN

15:37, 38
"And upon the tassel of the wing they shall put a string of hyacinth-blue," namely, to fasten the tassel to the edge of the garment. Tsiytsit (fem., from tsiyts, the glittering, the bloom or flower) signifies something flowery or bloom-like, and is used in Ezek 8:3 for a lock of hair; here it is applied to a tassel, as being made of twisted threads: LXX kra'speda; Matt 23:5, "borders." The size of these tassels is not prescribed. The Pharisees liked to make them large, to exhibit openly their punctilious fulfillment of the law.
Num 15:39-41

"And it shall be to you for a tassel," i.e., the fastening of the tassel with the dark blue thread to the corners of your garments shall be to you a tassel, "that ye, when ye see it, may remember all the commandments of Jehovah, and do them; and ye shall not stray after your hearts and your eyes, after which ye go a whoring." The zizith on the sky-blue thread was to serve as a memorial sign to the Israelites, to remind them of the commandments of God, that they might have them constantly before their eyes and follow them, and not direct their heart and eyes to the things of this world, which turn away from the word of God, and lead astray to idolatry (cf. Prov 4:25-26). Another reason for these instructions, as is afterwards added in v. 40, was to remind Israel of all the commandments of the Lord, that they might do them and be holy to their God, and sanctify their daily life to Him who had brought them out of Egypt, to be their God, i.e., to show Himself as God to them.



Keil and Delitzsch
15:37-41: The fringes or tassels on the corners of the outer garments call the Israelites to action regarding the fulfillment of the commandments. Remembering, Hebrew “zakhar,” is often a verb of action rather than simply thought (e.g. Genesis 8:1; 30:22; Exodus 12:14). In antiquity, fringes were common on Canaanite and Mesopotamian dress. Prophets from the Babylonian city of Mari legitimated their oracles before the king by sending a fringe from their garment, which is a symbolic way of sending part of themselves, like a signature. The imprinting of fringes on clay tablets, like the touching of the fringe of the prayer shawl to the Torah today when one is called to the Torah during its reading, is a way of verifying or endorsing the written document.
Like garments and hair, fringes are considered part of the individual’s identity, and by giving them to the ruler, a person is pledging his loyalty. It is no accident that the violet-blue wool cord that must be attached to the fringes (according to P) is identical to the cord that hangs from the priest’s headdress (Exodus 28:37). The tzitzit on the garments of Israelites identifies them as being holy to God and symbolically connects them to the priests. Thereby, Israelites pledge their loyalty to God as well as to the priests who oversee the laws (cf. the non-specific garment fringes called “gedilim” [literally “twisted threads”] in Deuteronomy 22:12).

Modern prayer shawls, tallit (singular), and the small tallit, worn daily under the shirt by observant Jews, no longer require a violet blue cord for their tzitzit. That aspect of the commandment was suspended in Talmudic times because of the scarcity and expense of the blue dye derived from the murex snail. Most likely because of the reference “to observe all My commandments” this paragraph came to be recited daily as part of the Shema prayer (see Deuteronomy 6:4).  15:41: The redemption from Egyptian slavery is often employed as grounds for Israelite allegiance to God (Exodus 6:7; 20:2-3; Leviticus 11:45; Deuteronomy 26:17-19).






Jewish Study Bible
CHAPTER FIFTEEN
15:32-36
THE SABBATH - BREAKER

I want to inject just what work is forbidden on the Sabbath under the prohibition “Ye shall do no work” (Ex. 20, 10) my reference is found in Encyclopedia Talmudica volume 1 page 58.  Shab. 73a Talmud
Eleven relating to the making of bread (see Shab. 74b)
1.  Ploughing

2.  Sowing

3.  Reaping

4.  Heaping in piles or making sheaves

5.  Threshing

6.  Winnowing

7.  Sorting out crops

8.  Grinding

9.  Sifting

10.  Kneading

11.  Baking

Thirteen relating to clothing.

1.  Shearing wool

2.  Washing or bleaching

3.  Beating (flax) or hatcheling (wool)

4.  Dying

5.  Spinning

6.  Drawing

7.  Making two loops crosswise (thus starting a wob)

8.  Weaving

9.  Splitting two strands

10.  Tying a knot

11.  Loosening a knot

12.  Sewing two stitches

13.  Tearing in order to sew two stitches

Nine relating to writing.

1.  Trapping an animal

2.  Slaughtering  it

3.  Flaying it

4.  Salting its skin

5.  marking it out (see Shab 75b)

6.  Scraping its skin

7.  Cutting it up

8.  Writing two letters

9.  Erasing in order to write two letters
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Two relating to building.

1.  Building

2.  Pulling down

Two relating to fire.

1.  Lighting a fire

2.  Putting out a fire

One relating to completion of a specific act of work.

1.  Striking with a hammer

One which involves not changing an object, but changing its place.

1.  Taking out ought from one domain to another
Note: Rabbi Judah adds two more work categories:

1.  Pressing down the wool
2.  Closing up the web  (Shab. 75b)
Now aren’t you glad that you don’t have to keep the Law and are a Sabbath keeper.   Paul the Learner
Matthew 19:16-21
16 And, behold, one came and said unto him, Good Master, what good thing shall I do, that I may have eternal life? 17 And he said unto him, Why callest thou me good? There is none good but one, that is, God: but if thou wilt enter into life, keep the commandments. 18 He saith unto him, which? Jesus said, Thou shalt do no murder, Thou shalt not commit adultery, Thou shalt not steal, Thou shalt not bear false witness, 19 Honor thy father and thy mother: and, Thou shalt love thy neighbour as thyself. 20 The young man saith unto him, all these things have I kept from my youth up: what lack I yet? 21 Jesus said unto him, If thou wilt be perfect, go and sell that thou hast, and give to the poor, and thou shalt have treasure in heaven: and come and follow me. (KJV)
If keeping the Sabbath and obeying all of the Law and being a good moral person would make you a candidate for heaven, then there would be no need for Jesus who is the Christ of God, to come and give His life for our sins.  








Paul the Learner

15:37-41
TZITZIS

15:38
FRINGES

In Ezekiel 8:3 it denotes a lock of hair. By analogy, it is employed in the present instance to denote a fringe or tassel.








Rabbi Hertz

Ezekiel 8:3
3 And he put forth the form of an hand, and took me by a lock of mine head; and the spirit lifted me up between the earth and the heaven, and brought me in the visions of God to Jerusalem, to the door of the inner gate that looketh toward the north; where was the seat of the image of jealousy, which provoketh to jealousy. (KJV)
CHAPTER FIFTEEN

15:38
THEIR GARMENTS
Only of the men; because of the general rule, that women, whose duties are more absorbing in the home, are free from all precepts that have to be performed at a specified time.



15:38
A THREAD OF BLUE

To be intertwined with the ‘tassel’ itself.







15:38
BLUE

The thread had to be dyed with the blood of a mollusk found in the waters near the coast of Phoenicia. The dye was scarce even in Mishnaic times. Hence the authorities agreed that white wool-threads alone need be inserted.  
15:39
LOOK UPON IT

The Rabbis translated see it, which was held to imply that the fringe was reserved for worship during daylight.  
15:39
AND REMEMBER

The Tzitzis are to be a constant reminder to the Israelite of all his duties to God, and of the special relationship in which the Israelite stands to God, whose ‘colors’ he wore: 
1. The blue thread in the Tzitzis, say the Rabbis, resembles the sea, 
2. The sea resembles the heavens, 
3. And the heavens resemble the Throne of Glory. 
Thus, the outward act of looking upon the Tzitzis was to the Israelite an inward act of spiritual conformity with the precepts of God. It was such fine spiritualization of ceremonial that led to the beautiful verses of Psalm 36 which is quoted by the worshipper on putting on the Tallis. Rabbi Hertz
Psalms 36:7-9

7 How excellent is thy lovingkindness, O God! Therefore the children of men put their trust under the shadow of thy wings. 8 They shall be abundantly satisfied with the fatness of thy house; and thou shalt make them drink of the river of thy pleasures. 9 For with thee is the fountain of life: in thy light shall we see light. (KJV)
15:39
AFTER YOUR OWN HEART

The heart and the eyes are the agents of Sin - the eye seeth, the heart desireth, and the person executeth.
   











Talmud

This saying reminds me of another one that Jesus said.

I John 2:16-17
16 For all that is in the world, the lust of the flesh, and the lust of the eyes, and the pride of life, is not of the Father, but is of the world. 17 And the world passeth away, and the lust thereof: but he that doeth the will of God abideth for ever. (KJV)

15:40
AND BE HOLY UNTO YOUR GOD

The aim of this precept is thus distinctly stated to be the furtherance of holiness in the life of the individual and the nation.







Rabbi Hertz

CHAPTER FIFTEEN

Note: In later generations, the law of the fringes was carried out by means of the Arba Kanfos and the Tallis. The former is an undergarment consisting of a rectangular piece of cloth, about three feet long and one foot wide, with an aperture in the center sufficient to let it pass over the head. To its four corners are fastened the Tzitzit. The Tallis is a woollen or silken mantle worn over the garments during worship by day (except on the eve of Atonement when it is put on some minutes before nightfall).  Rabbi Hertz
‘By the thirteenth century it had become unusual for Jews to mark their ordinary outward garments by wearing fringes. But the fringed garment had become too deeply associated with Israel’s religious life to be discarded entirely at the dictate of fashion in dress. Pope Innocent III in 1215 compelled the Jew to wear a degrading badge; the fringed garment became all the more an honorable uniform, marking at once God’s love for Israel and Israel’s determination to “remember to do all God’s commandments and be holy unto his God”  







I. Abrahams
Numbers 15:32-36

The Sabbath Breaker

15:32-36. gathering wood on the Sabbath. This story provides a legal *etiology explaining the seriousness of violating the Sabbath (gathering wood, presumably to cook with, violates Exodus 35:3) and provides a precedent for future violations of the Sabbath (see Nehemiah’s civil reforms in Neh. 13:15-22). Detention of the culprit is only until God provides the proper form of punishment, which in this case is stoning. Communal and other forms of execution must be performed outside the camp in order to prevent contamination from contact with the corpse. 

Etiology

Etiology: a story that attempts to explain the origin of a name, a custom or a current reality, such as death or painful childbirth.

Numbers 15:37-41

Tassel Regulation

15:37-41. tassels on the garments. All adult male Israelites were commanded to sew blue cords into the four quarters of the hem of their robes as a perpetual reminder of God’s commandments. The blue dye was extracted from the gland of the Murex trunculus snail and was very costly (see comment on Num 4:6). Decorative hems are common in ancient Near Eastern fashion as many reliefs, paintings and texts attest. Hem design was often an indication of a person’s status or office. The tassels are symbolic and are designed to promote right action, not to serve as an *amulet to ward off danger or temptation. The blue cord may signify the status of each Israelite as a member of a kingdom of priests (see comment on Exodus 19:5-6). 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Note: the ideal of a kingdom of Jewish priests carrying the message of God to the world, failed, so God came to earth and formed another kingdom of Jewish apostles to carry the message of God to the world, and this time it worked as you are the example.




Paul the Learner
CHAPTER SIXTEEN

Num 16:1-40

16:1 Rebellion against Moses and Aaron 

Now Korah the son of Izhar, the son of Kohath, the son of Levi, with Dathan and Abiram the sons of Eliab, and On the son of Peleth, sons of Reuben, took men; 2 and they rose up before Moses with some of the children of Israel, two hundred and fifty leaders of the congregation, representatives of the congregation, men of renown. 3 They gathered together against Moses and Aaron, and said to them, "You take too much upon yourselves, for all the congregation is holy, every one of them, and the LORD is among them. Why then do you exalt yourselves above the assembly of the LORD?" 4 So when Moses heard it, he fell on his face; 5 and he spoke to Korah and all his company, saying, "Tomorrow morning the LORD will show who is His and who is holy, and will cause him to come near to Him. That one whom He chooses He will cause to come near to Him. 
16:6 Do this: Take censers, Korah and all your company; 7 put fire in them and put incense in them before the LORD tomorrow, and it shall be that the man whom the LORD chooses is the holy one. You take too much upon yourselves, you sons of Levi!" 8 Then Moses said to Korah, "Hear now, you sons of Levi: 9 Is it a small thing to you that the God of Israel has separated you from the congregation of Israel, to bring you near to Himself, to do the work of the tabernacle of the LORD, and to stand before the congregation to serve them; 10 and that He has brought you near to Himself, you and all your brethren, the sons of Levi, with you? And are you seeking the priesthood also? 11 Therefore you and all your company are gathered together against the LORD. And what is Aaron that you complain against him?" 

16:12 And Moses sent to call Dathan and Abiram the sons of Eliab, but they said, "We will not come up! 13 Is it a small thing that you have brought us up out of a land flowing with milk and honey, to kill us in the wilderness that you should keep acting like a prince over us? 14 Moreover you have not brought us into a land flowing with milk and honey, nor given us inheritance of fields and vineyards. Will you put out the eyes of these men? We will not come up!" 15 Then Moses was very angry, and said to the LORD, “Do not respect their offering. I have not taken one donkey from them, nor have I hurt one of them." 16 And Moses said to Korah, "Tomorrow, you and all your company be present before the LORD — you and they, as well as Aaron. 17 Let each take his censer and put incense in it, and each of you bring his censer before the LORD, two hundred and fifty censers; both you and Aaron, each with his censer." 
16:18 So every man took his censer, put fire in it, laid incense on it, and stood at the door of the tabernacle of meeting with Moses and Aaron. 19 And Korah gathered all the congregation against them at the door of the tabernacle of meeting. Then the glory of the LORD appeared to all the congregation. 20 And the LORD spoke to Moses and Aaron, saying, 21 "Separate yourselves from among this congregation, that I may consume them in a moment." 22 Then they fell on their faces, and said, "O God, the God of the spirits of all flesh, shall one man sin, and You be angry with all the congregation?" 23 So the LORD spoke to Moses, saying, 24 "Speak to the congregation, saying, 'Get away from the tents of Korah, Dathan, and Abiram.'" 25 Then Moses rose and went to Dathan and Abiram, and the elders of Israel followed him. 26 And he spoke to the congregation, saying, “Depart now from the tents of these wicked men! Touch nothing of theirs, lest you be consumed in all their sins." 
16:27 So they got away from around the tents of Korah, Dathan, and Abiram; and Dathan and Abiram came out and stood at the door of their tents, with their wives, their sons, and their little children. 28 And Moses said: “By this you shall know that the LORD has sent me to do all these works, for I have not done them of my own will. 29 If these men die naturally like all men, or if they are visited by the common fate of all men, then the LORD has not sent me. 
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16:30 But if the LORD creates a new thing, and the earth opens its mouth and swallows them up with all that belongs to them, and they go down alive into the pit, then you will understand that these men have rejected the LORD." 31 Now it came to pass, as he finished speaking all these words that the ground split apart under them, 32 and the earth opened its mouth and swallowed them up, with their households and all the men with Korah, with all their goods. 33 So they and all those with them went down alive into the pit; the earth closed over them, and they perished from among the assembly. 34 Then all Israel who were around them fled at their cry, for they said, "Lest the earth swallow us up also!" 35 And a fire came out from the LORD and consumed the two hundred and fifty men who were offering incense. 36 Then the LORD spoke to Moses, saying: 
16:37 "Tell Eleazar, the son of Aaron the priest, to pick up the censers out of the blaze, for they are holy, and scatter the fire some distance away. 38 The censers of these men, who sinned against their own souls, let them be made into hammered plates as a covering for the altar. Because they presented them before the LORD, therefore they are holy; and they shall be a sign to the children of Israel." 39 So Eleazar the priest took the bronze censers, which those who were burned up had presented, and they were hammered out as a covering on the altar, 40 to be a memorial to the children of Israel that no outsider, who is not a descendant of Aaron, should come near to offer incense before the LORD, that he might not become like Korah and his companions, just as the LORD had said to him through Moses. NKJV

‘At that time Korah the son of Jetzer the son of Kehath the son of Levi, took many men of the children of Israel, and they rose up and quarreled with Moses and Aaron and the whole congregation. 2 And the Lord was angry with them, and the earth opened its mouth, and swallowed them up, with their houses and all belonging to them, and all the men belonging to Korah.

The Book of Jasher 84:1, 2
Numbers 16:1-3

Korah’s Revolt and Aaron’s Rod

16:1-3. clan and tribal political structure. Each person within the Israelite community was identified as a member of a particular household, clan and tribe. This not only set them into particular kinship groups (the Reubenites claiming ascendancy here over Moses) but also served as the basis on which they could be appointed elders and members of council—so many from each tribe and clan to aid in maintaining order and assisting Moses in the administration of justice. Rivalries between the kinship groups are typical of tribal confederations. In this type of loose political structure, loyalties to the smaller kin affiliations often supersede ties of loyalty to the overall group. Even during the monarchy period, the kings will be faced with this type of mixed loyalty (2 Samuel 20:1-2; 1 Kings 12:16-17). (IVP Bible Background Comm.)
Num 16:1-3

The sedition of Korah and his company, with the renewed sanction of the Aaronic priesthood on the part of God which it occasioned, is the only important occurrence recorded in connection with the thirty-seven years' wandering in the wilderness. The time and place are not recorded. The fact that the departure from Kadesh is not mentioned in ch. 14, whilst, according to Deut 1:46, Israel remained there many days, is not sufficient to warrant the conclusion that it took place in Kadesh. The departure from Kadesh is not mentioned even after the rebellion of Korah; and yet we read, in Num 20:1, that the whole congregation came again into the desert of Zin to Kadesh at the beginning of the fortieth year, and therefore must previously have gone away. All that can be laid down as probable is, that it occurred in one of the earliest of the thirty-seven years of punishment, though we have no firm ground even for this conjecture.

CHAPTER SIXTEEN

Verse 1-2. The authors of the rebellion were Korah the Levite, a descendant of the Kohathites Izhar, who was a brother of Amram, an ancestor (not the father) of Aaron and Moses (see at Ex 6:18), and three Reubenites, viz., Dathan and Abiram, sons of Eliab, of the Reubenites family of Pallu (Num 26:8-9), and On, the son of Peleth, a Reubenite, not mentioned again. The last of these (On) is not referred to again in the further course of this event, either because he played altogether a subordinate part in the affair, or because he had drawn back before the conspiracy came to a head. The persons named took (yiqach), i.e., gained over to their plan, or persuaded to join them, 250 distinguished men of the other tribes, and rose up with them against Moses and Aaron. 



Keil and Delitzsch
THE GREAT MUTINY            Chapters 16-18

In the last section we had seen the people threatening to appoint a chieftain who was to take them back to Egypt. It was ominous of further serious revolt. When the rebellion broke out, it was widespread though not homogeneous. On the other hand, there were those who were discontented with the leadership of Moses. These were led by Dathan and Abiram, of the tribe of Reuben, the tribe that once possessed but had now lost the ‘birthright’ in Israel, and was, it seems, chafing for the recovery of that primacy.

On the other hand, there were Korah - himself a Levite - and his followers, who were aggrieved with Aaron, to whose family all priestly privileges were now confined. These two groups of malcontents worked separately, and they were in the end cut off by entirely different acts of God (v. 32 and 35).

Numbers 16:32
32 And the earth opened her mouth, and swallowed them up, and their houses, and all the men that appertained unto Korah, and all their goods. (KJV)
Numbers 16:35
35
And there came out a fire from the LORD, and consumed the two hundred and fifty men that offered incense. (KJV)
Their punishment was signal, since the vindication of Moses and Aaron had to be complete. Otherwise, anarchy would soon have destroyed national unity; and, in its trail, there would have followed the total frustration of whatever Divine Mission was in store for Israel on the arena of history. God would not allow His will and word not to be fulfilled.

16:1-17:13 EVENTS: REBELLION OF KORAH.

A   16:1-19-        Sin of Korah and company.

  B    16:-19            Glory of Jehovah is manifested.

     C    16:20-35         Punishment.

        D     16:36-40         Memorials – Censers.

A   16:41             Sin of the congregation.

  B    16:42, 43        Glory of Jehovah is manifested.

     C    16:44-59         Punishment.
        D     17:1-13           Memorials – Rods.

16:1-19- (A, above). THE SIN OF KORAH.

A   E     16:1-3            Conspirator’s sin.

        F      16:4                Moses’ prostration.

           G     16:5-11            Address to Korah, &c.

              H     16:12-               Message to Dathan and Abiram.

      E     16:-12-14       Conspirator’s reply.

        F      16:15              Moses’ prayer.

           G     16:16-19-         Address to Korah, &c.
CHAPTER SIXTEEN

Note 16:18 fire. There are three kinds of fire here:

1. Strange fire v. 18;

2. Judicial fire v. 35;
3. Sacrificial fire v. 46.






The Companion Bible
Chapter 16:1-15
REBELLION OF KORAH, DATHAN, ABIRAM, AND ON

16:1
NOW KORAH……..TOOK MEN

In the Hebrew Text, took is not followed by an object. Most versions follow Ibn Ezra and supply the word ‘men’. 









16:1
SONS OF IZHAR, THE SON OF KOHATH

Korah was thus cousin to Moses and Aaron.







16:1
WITH DATHAN AND ABIRAM

They were leading men in the tribe of Reuben, who could not forget that theirs was the eldest tribe and from it - they held - should the rulers of Israel be recruited. The men of Levi and Reuben came to join hands - the Rabbis say - because they always marched next to each other, illustrating the old proverb, ‘Woe to the wicked, woe to his neighbour.’






Rabbi Hertz
16:1
ON, THE SON OF PELETH
He is not mentioned again either in this chapter of elsewhere. Legend represents him as saved from destruction by his wife. ‘When On told his wife that he had joined Korah’s rebellion, she said to him, “What benefit shalt thou reap from it? Either Moses remains master and thou art his follower, or Korah becomes master and thou art his follower.” It was Korah’s wife who through her inciting words plunged her husband into destruction, and it was to his wife that On owed his salvation; as it is written in the Book of Proverbs, “every wise woman buildeth her house: but the foolish plucketh it down with her own hands’










Midrash

Proverbs 14:1
1 Every wise woman buildeth her house: but the foolish plucketh it down with her hands. (KJV)
16:3
ALL THE CONGREGATION ARE HOLY

With the instinct of the true demagogue, Korah posed as the champion of the People against the alleged dictatorship of Moses and Aaron, the two brothers who usurped all power and authority in Israel.












Rabbi Hertz
OTHER INFORMATION
Mosheh [Moses] had said, I have heard from the mouth of the Holy One, whose Name be Blessed, that the fringes are to be of white, with one filament of hyacinth; but Korach and his companions made garments with their fringes altogether of hyacinth, which the Lord had not commanded.  Section 38 Targum
16:1-35: The rebellions of Korah and Dathan and Abiram.

These rebellions against the divinely appointed leadership of Moses and Aaron constitute public defiance that requires swift and harsh retribution. Like other rebellions in the wilderness, these begin with a few individuals and spread to the community at large. At least two insurrection stories are interwoven by the redactor. 

1. One involves Korah, a Kohathite Levite who demands a share in the Aaronite priesthood;

2. The second has three Reubenites, two brothers, Dathan and Abiram, and a third individual, On, question the authority of Moses.
CHAPTER SIXTEEN

The rebel leaders assemble followers. Defiance of Moses is clearly tied to miseries of the wilderness experience and doubts surrounding the eventual settlement of Canaan. On the other hand, the challenge of Aaron deals with the legitimacy of the priests’ exclusive position vis-à-vis the Levites, who had a secondary role in the cult that was much less prestigious than the priestly role. Both situations are resolved by divine wrath. In the case of Dathan and Abiram, they, their families, and all their possessions are literally swallowed up by the earth. In a twist of fate, they who had refused to come (up) to Moses (v. 12), went down into the earth (v. 33). Korah’s contingent is first offered a test to settle the matter of the priesthood for all time. For their punishment, they who had sought the right to make fire for God’s offerings are consumed themselves by divine fire.

16:1: Descendants of Reuben: This story may help to explain why the tribe of Reuben, the first-born, was supplanted by Judah. In fact, Ibn Ezra maintains that Reubenites challenged Moses because he did not give them their just due as descendants of Jacob’s first-born. Instead he chose Joshua, an Ephraimite of the House of Joseph, as his assistant.  16:2: Two hundred and fifty Israelite chieftains join the uprising against Moses (v. 2); though later these chieftains are connected to the Levites who challenge Aaron (v. 35). This is a clear example of a redactor tightly weaving two separate accounts.   

16:3: All the community are holy: Korah’s group argues against the notion that only the priests are sanctified to perform religious rituals. The fact that Korah and his followers are proven wrong demonstrates that popular holiness attached to the tzitzit (15:40) still renders wearers subordinate to priests. The people’s holiness derives from their obligation to follow the commandments (Leviticus 19:2).










Jewish Study Bible
ADDED INFORMATION

‘And Korach gathered to them the whole congregation at the door of the tabernacle. And he had brought forth, from his riches, two treasures which he had found among the treasures of Joseph filled with silver and gold, and sought with them to drive the riches of Moshe and Aharon out of the world; but the glory of the Lord revealed itself to all the congregation.’   Numbers 16 Targum of Palestine page 393
16:5
WHO ARE HIS……….HOLY
God will reveal which tribe He has chosen to be nearest unto Him, and who in that chosen tribe is fitted to be High Priest.










Rabbi Hertz
16:6
TAKE YOU CENSERS

Moses here addressed Korah and those Levites who were envious of the higher privileges of the priesthood. He challenges them to test their claims to equality with Aaron by undergoing a species of ordeal. They are to assume, for once, the functions of priesthood, and God would show whether or not He approved of such assumption.  
Numbers 16:6-7

16:6-7. the function of incense censers. The censers are most likely long-handled pans that could also shovel up the hot coals. They served as portable altars, because the incense was actually burned in them. Censers were also used for burning of incense in Egypt when people wanted to protect themselves from demonic forces. Burning incense purifies the area of the altar and signifies God’s presence (see comments on Exodus 30:7-8 Exodus 30:34-38). Moses proposes a test, ordering the followers of the rebellious Korah to offer incense in a censer before God. This was the exclusive prerogative of priests and could be very dangerous for anyone, priest or non-priests, who might do it incorrectly (Lev 10:1-2). [IVP]
CHAPTER SIXTEEN

Numbers 16:10

16:10. distinction between Levites and priests. The Levites were given custody of the tabernacle and the sacred precincts around the altar. It was their responsibility to monitor Israelites who brought their offerings to be sacrificed and prevent them from violating any statute or encroaching on sacred areas reserved for the priests. Priests actually performed the *ritual and the sacrifices on the altar. Although both groups belonged to the priestly community and received a share of the sacrificial offerings, priests had the greatest responsibility and power over *ritual acts. Differentiation of task and authority were also common in Mesopotamian temple communities. (IVP Bible Background Commentary: Old Testament)
16:8-11 Moses upbraids Korah and the Levites for their discontent with the position already assigned them.
16:8
UNTO KORAH

While Moses deals with Korah and his group, Dathan and Abiram stand in the background with their grievance; v. 12.

16:11
THAT YE MURMUR AGAINST HIM
Aaron was not self-appointed. God Himself had called him to his office, and his duties and privileges were duly assigned to him. As a result of this appeal by Moses, some of the Levites - the children of Korah among them - seem to have been detached from the body of rebels. Furthermore, we learn from I Chronicles 6:22 that in the line of Korah’s descendants appeared leaders of sacred song. Several of the Psalms are attributed to the ‘Sons of Korah’. See Numbers 26:11. Psalms 42, 44 and 45 are by the sons of Korah.









Rabbi Hertz


1 Chronicles 6:22
22 The sons of Kohath; Amminadab his son, Korah his son, Assir his son, (KJV)
16:8-11: Moses rebukes Korah and the Levites for not being satisfied with their God-appointed positions as guardians of the Tabernacle. Their sin is challenging God’s authority rather than that of Aaron.










Jewish Study Bible
16:12-15  Dathan and Abiram contemptuously refuse Moses’ summons to attend before him, accuse him of misleading the people, and charge him with playing the prince over the People on the strength of promises he cannot fulfill.







Rabbi Hertz
16:13
A LAND FLOWING WITH MILK AND HONEY

Insolently - and ironically - they apply to Egypt the very words by which Moses described the Promised Land.   
16:14
NOT BROUGHT US

Probably a satiric reference to the disaster that overtook the Israelites when, despite the warning of Moses, they attempted to enter Canaan, recorded in Numbers 14:45. Wickedly Dathan and Abiram now by insinuation shift the blame for that disaster on Moses!



Wiener

PUT OUT THE EYES. Are you trying to blind us to the true facts?

CHAPTER SIXTEEN

16:13-14. land flowing with milk and honey. The phrase “flowing with milk and honey” becomes synonymous with the Promised Land. It occurs as part of the *covenant promise and is used here in contrast to the harshness of life in the wilderness. This would also relate the lush grazing that would insure good milk production in sheep, goats and cattle. See also comment on Exodus 3:7-10. 

16:14. gouging out the eyes. This is an idiom meaning to trick or “pull the wool over one’s eyes.” Korah’s followers refuse to participate in any test suggested by Moses, calling him a charlatan who has already hoodwinked the people into following him.         (IVP Bible Background Commentary)
16:13-14: The rebels call Egypt, a land flowing with milk and honey, thus attributing the bounty of the Promised Land to Egypt, the land of enslavement.  6:15: Moses defends his conduct as an honorable leader.
The prophet Samuel responds similarly when the Israelites demand that a king replace him (1 Samuel 12:3). The prayer for their punishment sharply contrasts with Moses’ other prayers for the nation’s forgiveness.







Jewish Study Bible




16:15
NOT TAKEN ONE ASS
‘They accuse me of tyranny. But I have never so far abused my power and position as to accept even the meanest gift from any one of them!’ In I Samuel 8:11-18, we read what an autocrat of early times had it in his power to do.
1 Samuel 8:11-18

11 And he said this will be the manner of the king that shall reign over you: He will take your sons, and appoint them for himself, for his chariots, and to be his horsemen; and some shall run before his chariots.

12 And he will appoint him captains over thousands, and captains over fifties; and will set them to ear his ground, and to reap his harvest, and to make his instruments of war, and instruments of his chariots. 13 And he will take your daughters to be confectionaries, and to be cooks, and to be bakers. 14 And he will take your fields, and your vineyards, and your oliveyards, even the best of them, and give them to his servants. 15 And he will take the tenth of your seed, and of your vineyards, and give to his officers, and to his servants. 16 And he will take your menservants, and your maidservants, and your goodliest young men, and your asses, and put them to his work. 17 He will take the tenth of your sheep: and ye shall be his servants. 18 And ye shall cry out in that day because of your king which ye shall have chosen you; and the LORD will not hear you in that day. (KJV)
16:16-19 KORAH AND HIS COMPANY ACCEPT MOSES’ CHALLENGE

16:16
MOSES SAID UNTO KORAH

To be ready on the morrow and put his claim to the test.



Rabbi Hertz
16:16-18: It is not specified that the fire which burnt the incense in the Levites’ fire pans was taken from the altar. Thus, their sin may be compounded by the use of unauthorized fire (cf. Nadab and Abihu, Leviticus 10:1-2).







Jewish Study Bible
16:19
ASSEMBLED THE ENTIRE CONGREGATION

The rebellion was indeed a serious matter. Korah’s demagogy, in addition to his rallying round him the ambitious leaders, had won over to his banner large sections in all the tribes.
Rabbi Hertz
16:20-24
MOSES’ INTERCESSION

16:21
FROM AMONG THIS CONGREGATION

As the whole congregation, favoring Korah had rendered itself worthy of extermination.

CHAPTER SIXTEEN

16:22
GOD OF THE SPIRITS OF ALL FLESH

He who made all hearts can be trusted to distinguish between the guilty and those misled by the guilty.    

16:22
SHALL ONE MAN SIN.

Korah, the chief instigator who leads the masses astray; See Genesis 18:25.
Genesis 18:25
25 That be far from thee to do after this manner, to slay the righteous with the wicked: and that the righteous should be as the wicked, that be far from thee: Shall not the Judge of all the earth do right? KJV
16:20-22: Apparently God is ready to annihilate Israel. Moses and Aaron appeal to God as creator of humanity (v. 22a) and appeal to His sense of justice: Sin must be punished individually rather than communally (v. 22b; see Ezekiel chapter 18).


Jewish Study Bible
THE CHALLENGE

‘And Mosheh said, by this you shall know that the Lord hath sent me to do all these works, and that (I do them) not from the thoughts of my heart. If these men die after the manner of dying in which all men die, and the (common) account of all men be accounted upon them, the Lord hath not sent me. But if a death which hath not been created since the days of the world be now created for them, and if a mouth for the earth, which hath not been made from the beginning, be created now, and the earth open her mouth and swallow them and all they have, and they go down alive into Sheol, you will understand that these men have provoked the Lord to anger. 

GOD ANSWERS

And it came to pass, when he had finished speaking these words, the earth beneath them clave asunder; and the earth opened her mouth and swallowed them up, and the men of their houses, and all the men who adhered to Korach, and all their substance. And they went down with all that they had alive into Sheol; and the earth closed upon them, and they perished from the midst of the congregation… And a fire came out in wrath from before the Lord, and devoured the two hundred and fifty men who offered the incense.’






Numbers 16 Page 395 Targum
16:30 make a new thing. The Hebrew is “create a creation” which is a Figure of Speech called Polyptoton for emphasis, throwing light on Genesis 1:1 Cp. Isaiah 40:7; 48:6, 7.  Companion Bible
16:25-34
DESTRUCTION OF THE REBELS

Nothing could now have prevented the complete disintegration of the People save the destruction of the instigators of the sedition. That destruction, moreover, had to be in so striking a way that it would clearly reveal the Divine purpose.







Rabbi Hertz
16:25
THE ELDERS OF ISRAEL

Ibn Ezra suggests that these were the 70 elders who, according to Numbers 11:16, 17, were to assist Moses in bearing the burden of the people. These remain loyal during the upheaval. Rabbi Hertz
CHAPTER SIXTEEN

Numbers 11:16-17

16 And the LORD said unto Moses, Gather unto me seventy men of the elders of Israel, whom thou knowest to be the elders of the people, and officers over them; and bring them unto the tabernacle of the congregation, that they may stand there with thee. 17 And I will come down and talk with thee there: and I will take of the spirit which is upon thee, and will put it upon them; and they shall bear the burden of the people with thee, that thou bear it not thyself alone. (KJV)
16:27
DATHAN AND ABIRAM…………..STOOD AT THE DOOR

With a brazen mien, reviling and blaspheming God.






16:29
THESE MEN

Dathan and Abiram and their followers. DIE THE COMMON DEATH. A natural death.

16:30
MAKE A NEW THING

Or ‘create a creation’; work a miracle which sweeps the rebels out of existence by one stroke; then will their guilt be apparent, and Moses’ authority vindicated.



Rabbi Hertz
16:30
INTO THE PIT

Or ‘into Sheol’; regarded as deep down under the earth, and as the place where the wicked go after death.  









Rabbi Hertz
Numbers 16:28-30

16:28-30. curse pronouncement. To demonstrate his authority from God, Moses calls for a demonstration of power similar to the plagues in Egypt. The rebel leaders Dathan and Abiram stand in defiance, along with their households, and Moses must curse them so thoroughly that no doubt is left about God’s choice of leader. Therefore he asks God to open the earth and take these men and their families down to Sheol alive. The underworld in ancient Near Eastern tradition (Ugaritic and Mesopotamian epics) is often portrayed as a gaping mouth. Thus no one can claim a natural event like an earthquake killed them. Their fate was predicted, and Moses proves to be a true prophet when it occurs. 

(IVP Bible Background Commentary: Old Testament)
Numbers 16:28-34


[Hereby ye shall know that the Lord hath sent me.] The awful catastrophe of the earthquake which, as predicted by Moses, swallowed up those impious rebels in a living tomb, gave the divine attestation to the mission of Moses, and struck the spectators with solemn awe.


Verse 30. [They go down quick into the pit.] "Quick" is an old English word, which has lost the MEANING, attached to it at the time our translation was made. The import of the clause in which it stands here is, `they go down alive into the pit' [Shª’OLAAH (OT 7585), to Sheol, rendered "pit" here; also in <Job 17:16>; but most commonly in our version, `the grave, ' or `hell; ' Septuagint, katabeesontai zoontes eis hadou (cf. <Psalms. 106:16-18>)].  (From Jamieson, Fausset, and Brown Commentary)

16:33: Sheol is the underworld, the place where the dead, both the righteous and the sinners, dwell (1 Kings 2:6; Isaiah 14:9-20).






Jewish Study Bible
Note: Since none of us who are alive has seen hell or Sheol, let’s ask its creator about it. I draw your attention to Luke 16:19-31 the story told by Jesus about the rich man and Lazarus the poor man, they both died, one went to Sheol which was a place of punishment and the other [the poor man] when to paradise or what is called Abraham’s bosom. 
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Now we see from the Apostle Paul that Paradise was moved from the heart of the earth to the third heaven see 2 Corinthians 12:2-4. So we could say that the creator of all things [John 1, Colossians 1, and Hebrews 1 say it was Yeshua or we know Him as Jesus].



Paul the Learner
16:35
THAT OFFERED THE INCENSE

The Reubenites who accused Moses of misleading the people were destroyed - like Nadab and Abihu - by fire from the Lord.








Rabbi Hertz

Numbers 16:31-35

16:31-35. earthquake and fire as judgment. Both earthquake and fire cause the death of many people. However in this case the men opposing Moses and Aaron are consumed, along with their households, by the earth and by a divine fire (God’s kabod, “glory”). The entire community witnesses the event, which demonstrates God’s choice of Moses as leader. The Lament for the Destruction of Ur in Mesopotamian literature provides a similar manifestation of divine wrath through firestorm and earthquake. Additionally, in an Assyrian text of Ashurbanipal, divine intervention resulted in fire falling from heaven and consuming the enemy. 




(IVP Bible Background Commentary: Old Testament)
16:35: Korah is not mentioned as having died in the Lord’s fire, although it is implied that he did (cf. 26:10, Korah perishes with Dotham and Amiram). The phrase a fire went forth from the Lord and consumed is used in Leviticus 10:2 as well, in reference to Nadab and Abihu, thereby connecting these two units that focus on improper worship of God.



Jewish Study Bible
Numbers 16:41-50

16:41 Complaints of the People 

On the next day all the congregation of the children of Israel complained against Moses and Aaron, saying, "You have killed the people of the LORD." 42 Now it happened, when the congregation had gathered against Moses and Aaron that they turned toward the tabernacle of meeting; and suddenly the cloud covered it, and the glory of the LORD appeared. 43 Then Moses and Aaron came before the tabernacle of meeting. 44 And the LORD spoke to Moses, saying, 45 "Get away from among this congregation, that I may consume them in a moment. “And they fell on their faces. 46 So Moses said to Aaron, "Take a censer and put fire in it from the altar, put incense on it, and take it quickly to the congregation and make atonement for them; for wrath has gone out from the LORD. The plague has begun." 
16:47 Then Aaron took it as Moses commanded, and ran into the midst of the assembly; and already the plague had begun among the people. So he put in the incense and made atonement for the people. 48 And he stood between the dead and the living; so the plague was stopped. 49 Now those who died in the plague were fourteen thousand seven hundred, besides those who died in the Korah incident. 50 So Aaron returned to Moses at the door of the tabernacle of meeting, for the plague had stopped. NKJV

16:47. incense as atonement. In this instance, God’s wrath over the people’s rebellion against Moses had “broken out” in the form of a plague. Moses has Aaron burn incense as a type of *apostrophic remedy (similar to the blood painted on their door frames during the Passover in Exodus 12:7). The burning of the incense by an authorized priest was designed to provide expiation for the people’s sins and guard them from God’s anger. However, the more common means of expiation was blood sacrifice (see Lev 17:11). Egyptian use of incense to ward off hostile supernatural powers is well attested. To that end censers were carried in cultic processions. They are depicted in the *rituals performed when a city was under siege. 

CHAPTER SIXTEEN

Apostrophic

Apostrophic: an action taken or a symbol used to drive away evil.

16:47-50. nature of the plague. The plague, which kills 14,700 people, takes the form of the “Angel Destroyer” who had cut down the firstborn in Egypt. So devastating is its power that Moses orders Aaron to carry a burning censer in among the dead and dying in order to ward off any further destruction. This is extraordinary, since priests normally were not to come in contact with the dead. Apparently this was the only way to hold the plague in check. An exact diagnosis of the plague is not possible from the text (see comment on Numbers 25:8).        (IVP Bible Background Commentary: Old Testament)
Num 16:41-50

Punishment of the Murmuring Congregation. - The judgment upon the company of Korah had filled the people round about with terror and dismay, but it had produced no change of heart in the congregation that had risen up against its leaders. The next morning the whole congregation began to murmur against Moses and Aaron, and to charge them with having slain the people of Jehovah. They referred to Korah and his company, but especially to the 250 chiefs of renown, whom they regarded as the kernel of the nation, and called "the people of Jehovah." 
They would have made Moses and Aaron responsible for their death, because in their opinion it was they who had brought the judgment upon their leaders; whereas it was through the intercession of Moses (Num 16:22) that the whole congregation was saved from the destruction which threatened it. To such an extent does the folly of the proud heart of man proceed, and the obduracy of a race already exposed to the judgment of God.

Verse 42. When the congregation assembled together, Moses and Aaron turned to the tabernacle, and saw how the cloud covered it, and the glory of the Lord appeared. As the cloud rested continually above the tabernacle during the time of encampment (Num 9:18 ff.; Ex 40:38), we must suppose that at this time the cloud covered it in a fuller and much more conspicuous sense, just as it had done when the tabernacle was first erected (Num 9:15; Ex 40:34), and that at the same time the glory of God burst forth from the dark cloud in a miraculous splendour.

Num 16:41-50

Verse 43-50. Thereupon they both went into the court of (pªneey 'el, as in Lev 9:5) the tabernacle, and God commanded them to rise up out of this congregation, which He would immediately destroy. But they fell upon their faces in prayer, as in Num 16:21-22. This time, however, they could not avert the bursting forth of the wrathful judgment, as they had done the day before (Num 16:22). The plague had already commenced, when Moses told Aaron to take the censer quickly into the midst of the congregation, with coals and incense, to make expiation for it with an incense-offering. And when this was done, and Aaron placed himself between the dead and the living, the plague, which had already destroyed 14,700 men, was stayed. 
The plague consisted apparently of a sudden death, as in the case of a pestilence raging with extreme violence, though we cannot regard it as an actual pestilence. The means resorted to by Moses to stay the plague showed afresh how the faithful servant of God bore the rescue of his people upon his heart. All the motives which he had hitherto pleaded, in his repeated intercession that this evil congregation might be spared, were now exhausted: 
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16:43-50
1. He could not stake his life for the nation, as at Horeb (Ex 32:32), for the nation had rejected him. 
2. He could no longer appeal to the honour of Jehovah among the heathen, seeing that the Lord, even when sentencing the rebellious race to fall in the desert, had assured him that the whole earth should be filled with His glory (Num 14:20 ff.). 
3. Still less could he pray to God that He would not be wrathful with all for the sake of one or a few sinners, as in Num 16:22, seeing that the whole congregation had taken part with the rebels. 
In this condition of things there was but one way left of averting the threatened destruction of the whole nation, namely, to adopt the means which the Lord Himself had given to His congregation, in the high-priestly office, to wipe away their sins, and recover the divine grace which they had forfeited through sin-viz., the offering of incense which embodied the high-priestly prayer, and the strength and operation of which were not dependent upon the sincerity and earnestness of subjective faith, but had a firm and immovable foundation in the objective force of the divine appointment.

Keil and Delitzsch
Chapter 16:46-50
The brazen censers of the 250 men are to be collected and hammered into plates for the Altar of burnt-offering.

16:47
AND SCATTER THOU THE FIRE YONDER

Scatter the burning coals in the censers far away from the Altar. Why? FOR THEY ARE BECOME HOLY. The censers had previously been private property, but they had, through the fact that incense had been offered in them, acquired sacredness, and must nevermore be used for a secular purpose. 

Rabbi Hertz
ADDED INFORMATION
‘And the Lord Spake with Mosheh, saying: Separate from the midst of this congregation, and I will consume them at once. But they bowed themselves on their faces in prayer. And Mosheh said to Aharon, Take the censer, put fire in it from the altar, and sweet incense on the fire; bear it quickly into the congregation, and make atonement for them: for a destruction like that which consumed them in Horeb , whose name is Burning, hath begun by commandment to kill, from the presence of the Lord. And Aharon took, as Mosheh had said, and ran into the midst of the congregation, and, behold, the destructive burning had begun to destroy the people: but he put on incense, and made atonement for the people. And Aharon stood in the midst, between the dead and the living, with the censer, and interceded in prayer; and the plague was restrained. But the number who had died by the plague was fourteen thousand and seven hundred, beside those who had died in the schism of Korach. And Aharon returned to Mosheh at the door of the tabernacle; and the plague was stayed.’      Numbers 16 Targum of Palestine
17:1-18:7: The aftermath of Korah’s insurrection.

This chapter continues the previous story, tying up some loose ends:

1 First, the copper fire pans of the Levites, which were exposed to divine fire, must be preserved since they are sacred.

2. Second, the Israelites who question the fate of their rebel leaders are punished by plague.

3. Third, the absolute divinely ordained authority of the Aaronide Levites is confirmed in the test of the staffs.

4. Fourth, the Aaronide priests and their Levite subordinates take all sanctuary responsibilities and consequences of misconduct upon themselves.
CHAPTER SIXTEEN [17 IN THE JEWISH STUDY BIBLE]
17:3-5: The fire pans rescued from the conflagration become copper plating for the altar, thereby, serving as a warning sign, a visible reminder, aimed at stopping future would-be encroachers on the Tabernacle. The same Hebrew terms are used to describe the function of the tefillin (phylacteries) in Exodus 13:9, and the rainbow at the end of the flood story, though in that account God is the one being reminded (Genesis 9:12-17). These words refer to an action or object that is of symbolic rather than intrinsic significance.
17:6-15: The Israelite community blames Moses and Aaron for the death of their leaders, here called the Lord’s people, so Moses and Aaron must act to show that God is responsible. It is thus Aaron’s expiation ritual that halts the plague. Similarly, David stops a plague by building an altar and offering a sacrifice on it (2 Samuel 24:18-25). The efficacy of ritual is apparent in both accounts.          Jewish Study Bible
16:39
A SIGN

A perpetual reminder of the fate that befell the rebels who handled the censers out of which these ‘beaten plates’ were made.








Rabbi Hertz
16:46
The disaffection had spread so far that many of the people resented the death of Korah and his followers, and held Moses responsible for it. This further shows that the complete suppression of the rebellion was a question of to be or not to be for Israel. The people are visited by an outbreak of plague.
1 Chronicles 16:22
22 Saying, Touch not mine anointed, and do my prophets no harm. (KJV)
16:42
THE CLOUD COVERED IT
 As a symbol of protection to God’s loyal servants against the threatening mob.

16:39
THY FIRE-PAN OR ‘THE CENSER’

The censer which belongs to the High Priest and which he used on the Day of Atonement (Leviticus 16:12) when ministering in the Sanctuary. MAKE ATONEMENT FOR THEM. As we see from Leviticus 16:12, 13, the use of incense played an important part in the Atonement ritual. WRATH GONE FROM THE LORD. Wrath is spoken of as a Divine messenger that is to execute God’s punishment upon the guilty. It goes forth to kill, and slays as it proceeds. See 1 Chronicles 21:12.
1 Chronicles 21:12
12 Either three years' famine; or three months to be destroyed before thy foes, while that the sword of thine enemies overtaketh thee; or else three days the sword of the LORD, even the pestilence, in the land, and the angel of the LORD destroying throughout all the coasts of Israel. Now therefore advise thyself what word I shall bring again to him that sent me. (KJV)
16:48
BETWEEN THE DEAD AND THE LIVING

Aaron hastens and takes up a position in front of Wrath. All behind have died: those in front have not been touched; they are living. Thus it is that Aaron stands between the living and the dead, and stays the plague.










Rabbi Hertz

CHAPTER SEVENTEEN

Num 17:1-13

17:1 The Budding of Aaron's Rod 

And the LORD spoke to Moses, saying: 2 "Speak to the children of Israel, and get from them a rod from each father's house, all their leaders according to their fathers' houses — twelve rods. Write each man's name on his rod. 3 And you shall write Aaron's name on the rod of Levi. For there shall be one rod for the head of each father's house. 4 Then you shall place them in the tabernacle of meeting before the Testimony, where I meet with you. 5 And it shall be that the rod of the man whom I choose will blossom; thus I will rid Myself of the complaints of the children of Israel, which they make against you." 

17:6 So Moses spoke to the children of Israel, and each of their leaders gave him a rod apiece, for each leader according to their fathers' houses, twelve rods; and the rod of Aaron was among their rods. 7 And Moses placed the rods before the LORD in the tabernacle of witness. 8 Now it came to pass on the next day that Moses went into the tabernacle of witness, and behold, the rod of Aaron, of the house of Levi, had sprouted and put forth buds, had produced blossoms and yielded ripe almonds. 

17:9 Then Moses brought out all the rods from before the LORD to all the children of Israel; and they looked, and each man took his rod. 10 And the LORD said to Moses, "Bring Aaron's rod back before the Testimony, to be kept as a sign against the rebels, that you may put their complaints away from Me, lest they die." 11 Thus did Moses; just as the LORD had commanded him, so he did. 12 So the children of Israel spoke to Moses, saying, "Surely we die, we perish, we all perish! 13 Whoever even comes near the tabernacle of the LORD must die. Shall we all utterly die?" NKJV
Numbers 17:2-7

17:2-7. staff as insignia of tribal leadership. The staff was used by shepherds to guide their flocks. In the hands of an elder or tribal leader, the staff (probably distinctively carved and known to belong to that man) symbolized his authority (see Gen. 38:18). By writing the name of each of the twelve tribal leaders on the staffs and placing them before the tent of meeting, there would be no question who’s flowered at God’s command and who was therefore the designated priest. This public pattern of discernment is also found in Joshua 7:14-15 and 1 Samuel 10:20-21. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Num 17

17:1-13 (or ch.17:16-28). Confirmation of the High-Priesthood of Aaron. - Whilst the Lord had thus given a practical proof to the people, that Aaron was the high priest appointed by Him for His congregation, by allowing the high-priestly incense offered by Aaron to expiate His wrath, and by removing the plague; He also gave them a still further confirmation of His priesthood, by a miracle which was well adapted to put to silence all the murmuring of the congregation.

Verse 1-5. He commanded Moses to take twelve rods of the tribe-princes of Israel, one for the fathers' house of each of their tribes, and to write upon each the name of the tribe; but upon that of the tribe of Levi he was to write Aaron's name, because each rod was to stand for the head of their fathers' houses, i.e., for the existing head of the tribe; and in the case of Levi, the tribe-head was Aaron. 
As only twelve rods were taken for all the tribes of Israel, and Levi was included among them, Ephraim and Manasseh must have been reckoned as the one tribe of Joseph, as in Deut 27:12. These rods were to be laid by Moses in the tabernacle before the testimony, or Ark of the Covenant (Exodus 25:21; 29:42). 
CHAPTER SEVENTEEN

17:1-5
And there the rod of the man whom Jehovah chose, i.e., entrusted with the priesthood (see Num 16:5), would put forth shoots, to quiet the murmuring of the people. shaakakª, Hiph. to cause to sink, to bring to rest, construed with mee`al in a pregnant signification, to quiet in such a way that it will not rise again.












Keil and Delitzsch
Numbers 17:4-11

17:4-11. divination by wooden objects. The method of determining who is God’s chosen priestly leader involves a form of *divination (using objects to ascertain God’s will). This method is not to be confused with the divination practices condemned in Hosea 4:12, which involve either a wooden idol or an *Asherah pole. Here each tribal leader, plus Aaron, is commanded to place his staff in the tent of meeting. The text contains a pun on the word for staff, which also means “tribe” in Hebrew, signifying God’s intention to differentiate between the leaders of the tribes. This event is never repeated and thus is not a part of a cultic *ritual. When Aaron’s blooms, his authority is certified and no further argument is allowed on this matter. Association of divination practices in proximity to a tree may be found in the references to the soothsayer’s tree in Judges 9:37 and to Deborah’s palm tree in Judges 4:4-5. *Ugaritic texts also mention the use of trees in ritual contexts.     (IVP Bible Background Commentary: Old Testament)

Divination

Divination: a process of determining the will of the god(s) through the examination of natural phenomena (cloud formations, the entrails of sheep) or by casting lots.

Asherah

Asherah: Canaanite fertility goddess, consort of Baal, often associated with sacred groves or represented by sacred poles in the Bible.

Ritual Acts

Ritual acts: a prescribed set of actions taken for religious purposes, such as a sacrifice.

Ugarit

Ugarit: northern Syrian seaport city which controlled the Mediterranean carrying trade from approximately 1600 to 1200 B.C., when it was destroyed by the Sea Peoples. Several Ugaritic epic stories have been discovered that help illumine biblical stories from the ancestral and settlement periods. Ugaritic culture is thought to approximate Canaanite culture.    (IVP Bible Background Commentary: Old Testament)
Numbers 17:8

17:8. significance of almonds. Aaron’s staff sprouts, blossoms and flowers as an almond branch. This whole creative process signifies God’s power over creation, the fruitfulness of the Promised Land (see Genesis 43:11) and the “diligence” (Hebrew meaning for saqed “almond”) expected of Aaron’s priesthood. In Jer 1:11-12 the sprouting almond branch symbolizes God’s watching over Israel. The almond was recognized as the earliest of the blossoming plants of the region (e.g., in the Egyptian Wisdom of *Ahiqar) and may therefore also signify the priority of Aaron’s office. 
(IVP Bible Background Commentary: Old Testament)
Ahiqar

Ahiqar: an adviser to the Assyrian king Sennacherib (704 B.C. - 681 B.C.) who was exiled and wrote a set of teachings on "wise" and "foolish" men that parallels some of the saying in Proverbs.

(IVP Bible Background Commentary: Old Testament)
CHAPTER SEVENTEEN

17:7 laid up the rods. Korah’s rebellion added two things to the tabernacle: Aaron’s rod within, and the brazen plates without (16:39, 40)





The Companion Bible
17:16-28
VINDICATION OF AARON

Moses deposits twelve wands for each of the twelve tribes, and an additional rod inscribed with the name of Aaron as head of the tribe of Levi. Ibn Ezra suggests that as the two tribes of the children of Joseph (Ephraim and Manasseh) were reckoned together (Deuteronomy 27:12); the total number of the rods did not exceed twelve. Next morning, Aaron’s rod had budded and brought forth fruit, confirming the Divine choice of Levi. Henceforth, Aaron’s right to the priesthood is unchallenged.
Rabbi Hertz
Deuteronomy 27:12
12 These shall stand upon mount Gerizim to bless the people, when ye are come over Jordan; Simeon, and Levi, and Judah, and Issachar, and Joseph, and Benjamin: (KJV)
17:17
RODS

Ordinarily carried by the princes as the symbol of tribal authority.

17:19
BEFORE THE TESTIMONY

In front of the Ark that contained the two Tables of the Testimony.

17:24
AND THEY LOOKED

Here was indeed Divine confirmation of the High Priesthood of Aaron.

17:27
BEHOLD, WE PERISH

This and v. 28 form a transition to the next chapter in which the Levites guard the Tent, lest any layman should perish by approaching it. WE ARE UNDONE. A despairing outburst on the part of defeated and disheartened men. Korah, Dathan, and Abiram and their company had perished, and furthermore a plague had swept away several thousands of the people. It looked as if the end had come to all!  Rabbi Hertz
17:28
SHALL WE WHOLLY PERISH?
Better, shall we ever have finished dying? ‘Have we not yet done expiring?’ (Benisch). It was in response to this agonizing cry, that Aaron and the Levites were bidden in Numbers 18 to guard the Sanctuary against the approach by any ‘stranger’.




Rabbi Hertz
Num 17

As a severed branch, the rod could not put forth shoots and blossom in a natural way. But God could impart new vital powers even to the dry rod. And so Aaron had naturally no pre-eminence above the heads of the other tribes. But the priesthood was founded not upon natural qualifications and gifts, but upon the power of the Spirit, which God communicates according to the choice of His wisdom, and which He had imparted to Aaron through his consecration with holy anointing oil. 
It was this which the Lord intended to show to the people, by causing Aaron's rod to put forth branches, blossom, and fruit, through a miracle of His omnipotence; whereas the rods of the other heads of the tribes remained as barren as before. In this way, therefore, it was not without deep significance that Aaron's rod not only put forth shoots, by which the divine election might be recognized, but bore even blossom and ripe fruit. 
CHAPTER SEVENTEEN

This showed that Aaron was not only qualified for his calling, but administered his office in the full power of the Spirit, and bore the fruit expected of him. The almond rod was especially adapted to exhibit this, as an almond-tree flowers and bears fruit the earliest of all the trees, and has received its name of shaaqeed, "awake," from this very fact (cf. Jer 1:11).





Verse 12, 13. This miracle awakened a salutary terror in all the people, so that they cried out to Moses in mortal anguish, "behold, we die, we perish, we all perish! Every one who comes near to the dwelling of Jehovah dies; are we all to die?" Even if this fear of death was no fruit of faith, it was fitted for all that to prevent any fresh outbreaks of rebellion on the part of the rejected generation.   Keil Delitzsch

17:16-26: By collecting a staff from each tribal chieftain, the election of the tribe of Levi for sanctuary duties and the Aaronides as priests is reconfirmed. Aaron’s name is inscribed on the staff of Levi, thus affirming his clan’s status among the Levites. The contest, however, is not to determine who among the Levities can function as priests, as that issue was already settled with the death of Korah’s group.  17:19: In the Tent of Meeting before the Pact: The staffs are placed in front of the deity, or more correctly at His throne, the Ark.
17:23: Aaron’s staff not only sprouts but it produces blossoms which in turn develop into almonds overnight. The sprouting of a staff or pillar for the purpose of identifying a hero or priest is also known from Herodotus (4:67-68). Almonds are considered among the choicest products of Canaan (Genesis 43:11).  17:25: Aaron’s staff is placed in the sanctuary as a warning sign, like the copper plating of fire pans on the altar. Alternatively, Aaron’s staff was kept as a memorial attesting God’s choice of Aaron (Rashi).  17:27-28: The people fear that even approaching the Tabernacle could constitute encroachment and result in death.








Jewish Study Bible
CHAPTER EIGHTEEN
Numbers 18:1-7

18:1 Duties of Priests and Levites 

Then the LORD said to Aaron: “You and your sons and your father's house with you shall bear the iniquity related to the sanctuary, and you and your sons with you shall bear the iniquity associated with your priesthood. 2 Also bring with you your brethren of the tribe of Levi, the tribe of your father, that they may be joined with you and serve you while you and your sons are with you before the tabernacle of witness. 3 They shall attend to your needs and all the needs of the tabernacle; but they shall not come near the articles of the sanctuary and the altar, lest they die — they and you also. 

18:4 They shall be joined with you and attend to the needs of the tabernacle of meeting, for all the work of the tabernacle; but an outsider shall not come near you. 5 And you shall attend to the duties of the sanctuary and the duties of the altar, that there may be no more wraths on the children of Israel. 6 Behold, I Myself have taken your brethren the Levites from among the children of Israel; they are a gift to you, given by the LORD, to do the work of the tabernacle of meeting. 7 Therefore you and your sons with you shall attend to your priesthood for everything at the altar and behind the veil; and you shall serve. I give your priesthood to you as a gift for service, but the outsider who comes near shall be put to death." NKJV
Numbers 18:1-7

Priestly Duties and Prerogatives

18:1-7. concept and care of the sacred compass. The center of the sacred space was the Most Holy Place where the ark was. Radiating from that point out were concentric zones of holiness, each with its requirements of levels of *purity. One of the principal tasks of the priests was to enforce the rules that would maintain the appropriate level of holiness for each zone. Since the entire tribe of Levi had been singled out to serve as priests, it was necessary to assign duties and responsibilities and to create a hierarchy within the group headed by Aaron and his sons. All of the Levites were put in the charge of Aaron’s household. 
They were to perform the mundane tasks necessary to maintain the tent of meeting, guard its precincts and assist worshipers who brought offerings for sacrifice. However, no one other than Aaron and his sons and their descendants was to be allowed to actually perform the sacrifices or to minister before the ark of the testimony. Any violation by a Levite of these restrictions would result in the death of both the Levite and Aaron. Any non-Levite who entered the forbidden precincts of the sanctuary was condemned to death. Through these restrictions on the community and the placing of such heavy responsibilities on Aaron’s family, the mystery and power associated with God’s service and the items tied to it are magnified and protected. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

18:1-19:22 LAWS FOR PRIESTS AND PEOPLE.
A-1    18:1-32     Laws for Priests and Levites.

A-2    19:1-22     Laws for the People.

A-1    B-1      18:1-7        Priests and their offices.

          B-2      18:8-19      Priests and their dues.             Generally.

          B-3      18:20-24    Priests and their inheritances.

          B-4      18:25-32    Priests and their dues.              From the Levites.
CHAPTER EIGHTEEN

18:1-7  (B-1, page above).   PRIESTS AND THEIR OFFICES.

B-1    C-1    18:1              Priests.

             D-1    18:2-4           Levites.

          C-2    18:5              Priests.

            D-2     18:6              Levites.

          C-3    18:7              Priests.
18:6 do the service. The Hebrew reads serve the service. This is a figure of speech called Potyptoton or many Inflections. The repetition of the same part of speech in different inflections. So it means perform the solemn service. 







 Companion Bible
Num 18:1-7

The practical confirmation of the priesthood of Aaron and his family, on the part of God, is very appropriately followed by the legal regulations concerning the official duties of the priest and Levites (vv. 1-7), and the revenues to be assigned them for their services (vv. 8-32), as the laws hitherto given upon this subject, although they contain many isolated stipulations, have not laid down any complete and comprehensive arrangement. The instructions relating to this subject were addressed by Jehovah directly to Aaron (see vv. 1 and 8), up to the law, that out of the tenths which the Levites were to collect from the people, they were to pay a tenth again to the priests; and this was addressed to Moses (v. 25), as the head of all Israel.








Keil and Delitzsch
DUTIES AND EMOLUMENTS OF PRIESTS AND LEVITES

18:1-7 The rebellion is made the occasion for recalling the Divine choice of the Levites, and for defining the duties and emoluments of the priests and Levites.

18:1
BEAR THE INIQUITY OF THE SANCTUARY

Or you could say, bear the consequences of the iniquity that would be incurred by laymen who, through neglect on the part of the priesthood, performed in the Sanctuary any service assigned to priests or Levites. OF YOUR PRIESTHOOD. If you allowed any of the ordinary Levites to usurp functions that were the prerogative of Aaron and his sons exclusively.
18:2
JOINED UNTO THEE

The two other Levitical families, the Gershonites and the Merarites, shall assist in the duties of the Sanctuary, but Aaron and his sons shall be the principals.


Rabbi Hertz
18:1: God speaks to Aaron directly rather than through Moses (only in this chapter and in Leviticus 10:8). The priests are responsible to keep other priests who are in a state of cultic impurity out of the sanctuary (Exodus 28:43; 30:20; Leviticus 10:9; 16:2; 21:23).   18:2-5: Levite guard duties concerning the Tabernacle and its contents protect the Israelites from the consequences of encroachment. These verses also contain a popular or folk etymology of Levites: They are the cultic functionaries who are attached to (vv. 2 and 4, from the Hebrew root word “l-v-h”) the priests.

Jewish Study Bible
Num 18:8-20

18:8 Offerings for Support of the Priests 

And the LORD spoke to Aaron: "Here, I Myself have also given you charge of My heave offerings, all the holy gifts of the children of Israel; I have given them as a portion to you and your sons, as an ordinance forever. 
CHAPTER EIGHTEEN

18:9 This shall be yours of the most holy things reserved from the fire: every offering of theirs, every grain offering and every sin offering and every trespass offering which they render to Me, shall be most holy for you and your sons. 10 In a most holy place you shall eat it; every male shall eat it. It shall be holy to you. 11 "This also is yours: the heave offering of their gift, with all the wave offerings of the children of Israel; I have given them to you, and your sons and daughters with you, as an ordinance forever. Everyone who is clean in your house may eat it. 12 "All the best of the oil, all the best of the new wine and the grain, their firstfruits which they offer to the LORD, I have given them to you. 13 Whatever first ripe fruit is in their land, which they bring to the LORD, shall be yours. Everyone who is clean in your house may eat it. 14 "Every devoted thing in Israel shall be yours. 

18:15 "Everything that first opens the womb of all flesh, which they bring to the LORD, whether man or beast shall be yours; nevertheless the firstborn of man you shall surely redeem, and the firstborn of unclean animals you shall redeem. 16 And those redeemed of the devoted things you shall redeem when one month old, according to your valuation, for five shekels of silver, according to the shekel of the sanctuary, which is twenty gerahs. 17 But the firstborn of a cow, the firstborn of a sheep, or the firstborn of a goat you shall not redeem; they are holy. You shall sprinkle their blood on the altar, and burn their fat as an offering made by fire for a sweet aroma to the LORD. 

18:18 And their flesh shall be yours, just as the wave breast and the right thigh are yours. 19 "All the heave offerings of the holy things, which the children of Israel offer to the LORD, I have given to you and your sons and daughters with you as an ordinance forever; it is a covenant of salt forever before the LORD with you and your descendants with you." 20 Then the LORD said to Aaron: "You shall have no inheritance in their land, nor shall you have any portion among them; I am your portion and your inheritance among the children of Israel. NKJV
Numbers 18:8-10

18:8-10. sacrificial portions. The most sacred sacrificial portions are designated to be consumed by Aaron and his sons as a reward for their heavy responsibilities. This consists of those items which are brought into the most sacred precincts of the tent of meeting (see Lev 6:1-7:10). They may not be shared, as are other portions, with their families but must be eaten by priests who are ritually pure and therefore holy enough to consume sacred gifts. This includes grain, sin and guilt offerings, some of which is to be burnt on the altar while the remainder becomes the holy food of the priests. Hittite sacred texts also express concern over the consumption of the “god’s food” by princes and other secular officials. The seriousness of sacred property is also found in Mesopotamian law, where strict penalties (heavy fines or capital punishment) are prescribed for theft of temple property. 

Numbers 18:11

18:11. wave offerings. Continuing the list of sacrificial portions set aside for the priests and their families are the wave offerings. These consist of items brought to the sanctuary and given a special distinction through an elevation *ritual before the altar (see comment on Lev 8:22-30). This does not include all wave offerings, since some are totally consumed by fire (Exodus 29:22-25) and some are reserved solely for male priests (Lev 14:12-14). 

(IVP Bible Background Commentary: Old Testament)
Note: The wave and heave offerings [up and down and side to side] make the sign of the Cross.











Paul the Learner
CHAPTER EIGHTEEN

Num 18:8-18

The Revenues of the Priests. - These are summed up in v. 8 in these words, "I give thee the keeping of My heave-offerings in all holy gifts for a portion, as an eternal statute." The notion of mishªmeret, keeping, as in Ex 12:6; 16:23, 32, is defined in the second parallel clause as maashªchaah, a portion (see at Lev 7:35). The priests were to keep all the heave-offerings, as the portion which belonged to them, out of the sacrificial gifts that the children of Israel offered to the Lord.  Tªruwmot, heave-offerings (see at Exodus 25:2, and Lev 2:9), is used here in the broadest sense, as including all the holy gifts (kodashim, see Lev 21:22) which the Israelites lifted off from their possessions and presented to the Lord (as in Num 5:9). Among these, for example, were first of all, the most holy gifts in the meat-offerings, sin-offerings, and trespass-offerings (vv. 9, 10; see at Lev 2:3). 




The burnt-offerings are not mentioned, because the whole of the flesh of these was burned upon the altar, and the skin alone fell to the portion of the priest (Lev 7:8). "From the fire," sc., of the altar. 'Eesh, fire, is equivalent to 'isheh, firing (see Lev 1:9). These gifts they were to eat, as most holy, in a most holy place, i.e., in the court of the tabernacle (see Lev 6:9, 19; 7:6), which is called "most holy" here, to lay a stronger emphasis upon the precept. In the second place, these gifts included also "the holy gifts;" viz. 
(a) (v. 11) the heave-offering of their gifts in all wave-offerings (tenuphoth), i.e., the wave-breast and heave-leg of the peace-offerings, and whatever else was waved in connection with the sacrifices (see at Lev 7:33): these might be eaten by both the male and female members of the priestly families, provided they were legally clean (Lev 22:3 ff.); 
(b) (v. 12) the gifts of first-fruits: "all the fat (i.e., the best, as in Gen 45:18) of oil, new wine, and corn," viz., ree'shiytaam, "the first of them," the bikuwriym, "the first-grown fruits" of the land, and that of all the fruit of the ground (Deut 26:2,10; Prov 3:9; Ezek 44:30), corn, wine, oil, honey, and tree-fruit (Deut 8:8, compared with Lev 19:23-24), which were offered, according to 2 Chron 31:5; Neh 10:36,38, Tob. 1:6, as first-fruits every year (see Mishnah, Bikkur, i. 3, 10, where the first-fruits are specified according to the productions mentioned in Deut 8:8; the law prescribed nothing in relation to the quantity of the different first-fruits, but left this entirely to the offerer himself); 
(c) (v. 14) everything placed under a ban (see at Lev 27:28); and 
(d) (Vv. 15-18) the first-born of man and beast. The first-born of men and of unclean beasts were redeemed according to Num 3:47; Exodus 13:12-13, and Lev 27:6,27; but such as were fit for sacrifice were actually offered, the blood being swung against the altar, and the fat portions burned upon it, whilst the whole of the flesh fell to the portion of the priests. So far as the redemption of human beings was concerned (v. 16), they were "to redeem from the monthly child," i.e., the first-born child as soon as it was a month old.







Keil and Delitzsch
18:8-20 the dues of the priest from the people - the provisions made for the maintenance of the priests.

18:8
I have given………for ever

Or, ‘I have given thee that which is reserved (from the Altar) of the contributions made to Me, even all the sacred gifts of the children of Israel, to thee have I given them as a perpetual due’
Kennedy

CHAPTER EIGHTEEN

18:10
A MOST HOLY PLACE

To be eaten in a holy place; or in the ‘Court of the Tent of meeting’, which in Leviticus 6:16, is designated, ‘a holy place.’







Rabbi Hertz
Leviticus 6:16

16 And the remainder thereof shall Aaron and his sons eat: with unleavened bread shall it be eaten in the holy place; in the court of the tabernacle of the congregation they shall eat it. (KJV)
18:8-32: Compensation for the priests and Levites.
This section, which by and large repeats Priestly legislation found in other books of the Torah, continues the subject of the previous section by delineating a system of compensation for priestly and Levitic services. In their responsibilities vis-à-vis the Tabernacle, religious functionaries work on behalf of the people, who, in turn, support them and their families. Regular tax revenues designated for the sanctuary satisfy those needs. Naturally, those holding the highest status and charged with the most sacred duties, the priests, are allocated the most desirable gifts, those marked “holy to the Lord, for the priests” (Leviticus 23:20). Priestly portions are divided into two categories most sacred and sacred, and accordingly, are designated for consumption by only pure males in the sacred precinct, and by their female relatives living at home, respectively. A statement regarding these priestly emoluments is found in the writings of the prophet Ezekiel, himself a priest (Ezekiel 44:29-30). The Levities, on the other hand, receive the tithes.

18:9-10: Most sacred includes that part of purification (NJPS translation “sin”) and guilt offerings which is not burnt (see Leviticus 6:1-7:10).





Jewish Study Bible
18:11
AND THIS IS THINE
Here begins a second list (v. 11-15) of holy gifts that were to be given by the offers directly to the priests, to be eaten at home by all ritually clean members of the priestly families.

Rabbi Hertz
18:15-18 DISPOSALS OF FIRSTLINGS

18:11-18: “Sacred” is a much larger category which includes the following:
1. Portions of non-sacrificial gifts;

2. Elevation offerings (see Leviticus 7:11-38);

3. Offerings of first fruits, grain, wine, and oil (see Exodus 23:16-19; Leviticus 2:14; 23:17-18; Deuteronomy 18:4; 26:1-11);

4. Anything proscribed or dedicated that becomes the property of the Lord under the law of “herem” (the ban; see Leviticus 27:21, 28-29; Deuteronomy 7:26; Joshua chapters 6-7).
5. All human and animal first born males, both those to be redeemed – man and animals unfit for sacrifice – and those animals sacrificed (see Exodus 13:2, 11-13; 22:28; 34:19-20; Leviticus 27:1-13; Deuteronomy 12:17; 14:23; 15:19-23).

18:16: For the values of the sanctuary weight, the shekel and “gerah” see 3:47 notes. Jewish Study Bible
18:19
COVENANT OF SALT
A permanent covenant. As salt preserves food from putrefaction, it became the emblem of permanence.
   










Rabbi Hertz   

18:19 covenant of salt. Hebrew covenant = berith, from barah which means to cut; hence, to eat. As salt was scarce and even precious and used with all eating, so it was put by Figure of Speech Metonymy (of Adjunct), for eating, just as the breaking of bread was. See Isaiah 58:7. 
CHAPTER EIGHTEEN

8:19
Hence, when wages were paid in kind, by finding the worker in food, “salt” was put by Figure of speech Metonymy for wages generally; so that a worker was spoken of as being worth, or not worth his “salt”. So them a covenant of salt was therefore a covenant made by sacrifice, which was first cut in two (Genesis 15:10-18; Jeremiah 34:18, 19) and then eaten, thus solemnizing an inviolable covenant. 

Paul the Learner

18:20-32 (B-3 page 86) PRIESTS AND THEIR INHERITANCE.
B-3     A     18:20-             Negative.      Not the land.

              B     18:-20              Positive.       Jehovah.

              B     18:21-24          Positive.       The tenth.

           A     18:25-32         Negative.       Not the tenth of the tenth.

COMPANION BIBLE
18:20
NO INHERITANCE

They were to have no share in the land of Canaan at the time of its division among the tribes. I AM THY……INHERITANCE. Just as the laity was to live upon what was yielded them by the land, so the priests were to live upon what God accorded them; the sacrifices brought to the Altar and the consecrated gifts.  










Rabbi
Hertz

18:19: An everlasting covenant of salt: Salt, a valuable food preservative, is symbolic of the permanence of the covenant agreement. It is used with sacrifices (Leviticus 2:13; 2 Chronicles 13:5). Based on this verse the Rabbis maintain that the covenant between the priests and God is eternal, even following the destruction of the Temple and the end of the sacrificial system (Talmud Lev. Rab. 24:2). This explains why in some contemporary groups of Judaism, the priest retain certain privileges, such as blessing the congregation (see 6:22-27) or being called first to the reading of the Torah in the synagogue.  18:20: I am your portion: The personal name Hilkiah, “Yah (the Lord) is my portion,” which is the name of several priests (2 Kings 22:10; Ezra 7:1; 1 Chronicles 5:39; and on the personal seal of a priest), reflects the sense of this phrase.
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18:12-19. priestly prerogatives. Completing the list of items perpetually set aside for the priests and their families (excluding daughters-in-law and laborers) are the first fruits of the harvest (grain, oil and wine) and the meat of first-born animals. Some regulations are imposed. Unclean animals may be redeemed for a set price by their owners, and human babies must be redeemed by their parents (see Exodus 13:12-13; 34:19-20). All blood, fat and certain internal organs are to be burnt on the altar as a well-being offering (see Lev 3:9; 7:3). Since these animal products contain the symbolic essence of life, it is proper that they be given entirely to God rather than set aside for priestly consumption. 

18:16. sanctuary shekel. The shekel weight used for the redemption of children and unclean animals is equivalent to 20 gerahs of silver (11.5 grams). It will not be in the form of coined money until the fourth century B.C. For weight considerations see comment on Exodus 30:13. 

18:19. covenant of salt. Salt was used widely as symbolic of preservation. When treaties or alliances were made, salt was employed to symbolize that the terms would be preserved for a long time. *Babylonian, Persian, Arabic and Greek contexts all testify to this symbolic usage. In the Bible, likewise, the *covenant between the Lord and Israel is identified as a covenant of salt—a long-preserved covenant. Allies entering into such an agreement would generally share a communal meal where salted meat was featured. Thus the use of salt in the sacrifices was an appropriate reminder of the covenant relationship. 
CHAPTER EIGHTEEN

18:19
Additionally, salt impedes the action of yeast (leaven), and since leaven was a symbol of rebellion, salt could easily represent that which inhibited rebellion. (See Lev 2:13.) 

(IVP Bible Background Commentary: Old Testament)
Numbers 18:21-24

21 Tithes for Support of the Levites 

"Behold, I have given the children of Levi all the tithes in Israel as an inheritance in return for the work which they perform, the work of the tabernacle of meeting. 22 Hereafter the children of Israel shall not come near the tabernacle of meeting, lest they bear sin and die. 23 But the Levites shall perform the work of the tabernacle of meeting, and they shall bear their iniquity; it shall be a statute forever, throughout your generations, that among the children of Israel they shall have no inheritance. 24 For the tithes of the children of Israel, which they offer up as a heave offering to the LORD, I have given to the Levites as an inheritance; therefore I have said to them, 'Among the children of Israel they shall have no inheritance.'" 

NKJV

21-24
DUES OF THE LEVITES FROM THE PEOPLE

18:24
TITHE

A tenth part. THE TITHE IN ISRAEL. Was paid on agricultural produce and on cattle to the Levites. It is designated in the Talmud ‘first tithe’, as distinguished from ‘second tithe’ and ‘the tithe for the poor’; Deuteronomy 14:22-29.
Deuteronomy 14:22-29
22 Thou shalt truly tithe all the increase of thy seed that the field bringeth forth year by year. 23 And thou shalt eat before the LORD thy God, in the place which he shall choose to place his name there, the tithe of thy corn, of thy wine, and of thine oil, and the firstlings of thy herds and of thy flocks; that thou mayest learn to fear the LORD thy God always. 24 And if the way be too long for thee, so that thou art not able to carry it; or if the place be too far from thee, which the LORD thy God shall choose to set his name there, when the LORD thy God hath blessed thee: 25 Then shalt thou turn it into money, and bind up the money in thine hand, and shalt go unto the place which the LORD thy God shall choose:

26 And thou shalt bestow that money for whatsoever thy soul lusteth after, for oxen, or for sheep, or for wine, or for strong drink, or for whatsoever thy soul desireth: and thou shalt eat there before the LORD thy God, and thou shalt rejoice, thou, and thine household, 27 And the Levite that is within thy gates; thou shalt not forsake him; for he hath no part or inheritance with thee. 28 At the end of three years thou shalt bring forth all the tithe of thine increase the same year, and shalt lay it up within thy gates: 29 And the Levite, (because he hath no part or inheritance with thee,) and the stranger, and the fatherless, and the widow, which are within thy gates, shall come, and shall eat and be satisfied; that the LORD thy God may bless thee in all the work of thine hand which thou doest. (KJV)
18:24
NO INHERITANCE

Like the priests, they had no separate territory allotted to them. Their possessions consisted of 48 cities ‘with the open land about them’; See Numbers 35:7.
Numbers 35:7

7 So all the cities which ye shall give to the Levites shall be forty and eight cities: them shall ye give with their suburbs. (KJV)
CHAPTER EIGHTEEN

18:21-24: Laws concerning tithes are outlined in Leviticus 27:30-32 and Deuteronomy 12:17-19; 14:22-29.
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Num 18:25-32

18:25 The Tithe of the Levites 

Then the LORD spoke to Moses, saying, 26 "Speak thus to the Levites, and say to them: 'When you take from the children of Israel the tithes which I have given you from them as your inheritance, then you shall offer up a heave offering of it to the LORD, a tenth of the tithe. 27 And your heave offering shall be reckoned to you as though it were the grain of the threshing floor and as the fullness of the winepress. 28 Thus you shall also offer a heave offering to the LORD from all your tithes which you receive from the children of Israel, and you shall give the LORD's heave offering from it to Aaron the priest. 

18:29 Of all your gifts you shall offer up every heave offering due to the LORD, from all the best of them, the consecrated part of them.' 30 Therefore you shall say to them: 'When you have lifted up the best of it, then the rest shall be accounted to the Levites as the produce of the threshing floor and as the produce of the winepress. 31 You may eat it in any place, you and your households, for it is your reward for your work in the tabernacle of meeting. 32 And you shall bear no sin because of it, when you have lifted up the best of it. But you shall not profane the holy gifts of the children of Israel, lest you die.'" NKJV
Numbers 18:21-32

18:21-32. tithing as priests’ wages in the ancient Near East. Apparently, the practice of designating one-tenth of all produce (cereal, fruit and animal) as wages for the priesthood was unique to the Israelites. Although Mesopotamian temples did exact rents from tenant farmers on their lands, they were not able to tax the entire population. As a result, the revenues needed to maintain the temple and the priesthood came from their own lands and from gifts from individuals and royalty. Kings also had lands from which they derived revenue in Egypt and Mesopotamia, but this did not have the same significance as a tithe. 
In Canaanite culture the tithe was very similar to that in Israel but went to the king and his administration rather than to the priesthood, though priests were sometimes included among the administrative personnel. Since the Levites were not given land in the distribution after the conquest, they were to be supported by all of the people through the tithe. It should be noted, however, that the Levites also paid a tithe of what they received to Aaron and his family, thereby providing a clear distinction between Levites and priests. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Num 18:25-28

Appropriation of the Tithe. - Vv. 26 ff. When the Levites took (received) from the people the tithe assigned them by Jehovah, they were to lift off from it a heave-offering for Jehovah, a tithe of the tithe for Aaron the priest (i.e., for the priesthood; see at v. 20). "Your heave-offering shall be reckoned to you as the corn of the threshing-floor, and the fullness (see Ex 22:28) of the wine-press," i.e., according to v. 30, as the revenue of the threshing-floor and wine-press; that is to say, as corn and wine which they had reaped themselves.







Keil and Delitzsch
CHAPTER EIGHTEEN

Num 18:32

They would load no sin upon themselves by so doing (see Lev 19:17), if they only lifted off the best as tithe (for the priest), and did not desecrate the holy gifts, sc., by eating in all kinds of places, which was not allowed, according to v. 10, with regard to the most holy gifts. These regulations concerning the revenues of the priests and Levites were in perfect accordance with the true idea of the Israelitish kingdom of God. Whereas in heathen states, where there was an hereditary priestly caste, that caste was generally a rich one, and held a firm possession in the soil (in Egypt, for example; see at Gen 47:22), the Levites received no hereditary landed property in the land of Israel, but only towns to dwell in among the other tribes, with pasturage for their cattle (ch. 35), because Jehovah, the God of Israel, would be their inheritance. 
In this way their earthly existence as based upon the spiritual ground and soil of faith, in accordance with the calling assigned them to be the guardians and promoters of the commandments, statutes, and rights of Jehovah; and their authority and influence among the people were bound up with their unreserved surrender of themselves to the Lord, and their firm reliance upon the possession of their God. Now, whilst this position was to be a constant incitement to the Levites to surrender themselves entirely to the Lord and His service, it was also to become to the whole nation a constant admonition, inasmuch as it was a prerogative conferred upon them by the Lord, to seek the highest of all good in the possession of the Lord, as its portion and inheritance. – 
The revenue itself, however, which the Lord assigned to the Levites and priests, as His servants, consisting of the tenths and first-fruits, as well as certain portions of the different sacrificial gifts that were offered to Him, appears to have been a very considerable one, especially if we adopt the computation of J. D. Michaelis (Mos. Recht. i. §52) with reference to the tithes.


Keil and Delitzsch
18:25-32
THE DUES OF THE PRIESTS FROM THE LEVITES

The Levites were to contribute to the priests a tithe of that which they had received from the people.
    










Rabbi Hertz

18:30
COUNTED………..INCREASE

When the Levites had given as a tithe to the priests the best part from the tithe which they themselves had received from the laity, then the remainder was theirs just as if they had grown it and gathered it themselves.   









Rabbi Hertz
18:32
YE SHALL BEAR NO SIN

When the tithe of the tithe had been duly contributed in accordance with the preceding instructions, then would the Levites incur no penalty of sin by eating and enjoying the produce of the threshing-floor and winepress as and when they pleased.





Rabbi Hertz
18:25-32: Levites are compensated for their service by the tithes. They are required to donate to the priest one-tenth of the tithes that they collect, however. Thus, Levities are obligated to pay tithes like other Israelites; only priests are exempt. This final section of the chapter is an addition or amendment to the law in Leviticus.
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� The book of the Wars of the Lord. The lines from that book quoted here in Numbers 21:14 support the statement that Arnon was the border of Moab. There is no further mention of this book in the whole of Scripture. Ibn Ezra says, ‘It was an independent book in which were written the records of the wars waged by God on behalf of those that fear Him.’


� 


Matt 1:21-23


21	And she shall bring forth a son, and thou shalt call his name JESUS [Jehoshua] for he shall save his people from their sins.


22	Now all this was done, that it might be fulfilled which was spoken of the Lord by the prophet, saying,


23	Behold, a virgin shall be with child, and shall bring forth a son, and they shall call his name Emanuel, which being interpreted is, God with us.


(KJV)
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