Numbers
LESSON FOUR

Num 28:1-8

28:1 Daily Offerings (Exodus 29:38-46)
Now the LORD spoke to Moses, saying, 2 "Command the children of Israel, and say to them, 'My offering, My food for My offerings made by fire as a sweet aroma to Me, you shall be careful to offer to Me at their appointed time.' 3 "And you shall say to them, ‘This is the offering made by fire which you shall offer to the LORD: two male lambs in their first year without blemish, day by day, as a regular burnt offering. 

4 The one lamb you shall offer in the morning, the other lamb you shall offer in the evening, 5 and one-tenth of an ephah of fine flour as a grain offering mixed with one-fourth of a hin of pressed oil. 6 It is a regular burnt offering which was ordained at Mount Sinai for a sweet aroma, an offering made by fire to the LORD. 7 And its drink offering shall be one-fourth of a hin for each lamb; in a holy place you shall pour out the drink to the LORD as an offering. 8 The other lamb you shall offer in the evening; as the morning grain offering and its drink offering, you shall offer it as an offering made by fire, a sweet aroma to the LORD. NKJV

Numbers 28:1-30

Offerings

28:1-30. festivals and holy days. The major religious festivals and holy days celebrated throughout the ancient Near East were for the most part agriculturally based. While daily offerings were made to the gods, there were “patron days” in specific towns and villages for locally honored deities, as well as occasions when the national god(s) were paraded from one town to another, “visiting” shrines and promoting the general *fertility and well-being of the land. The single most important of the Mesopotamian festivals was the Akitu or New Year’s celebration. The monarch assumed the role of the chief god, while the high priestess served as his consort and represented the chief goddess. 
Their performance of a series of intricate sacred *rituals and sacrifices was designed to please the gods and thus insure a prosperous and fertile year ahead. During the year, based on a lunar calendar, “new moon” festivals were celebrated, as were the events of the agricultural calendar (the coming of the rains or annual flood waters, plowing and harvesting). Some rituals grew out of the changing of the seasons, such as the mourning for the “dying god” Tammuz (or *Dumuzi), who could be released from the underworld only through the tears of devotees (see Ezekiel 8:14). 

Dumuzi

Dumuzi/Tammuz: a Mesopotamian god, consort of the goddess Ishtar, whose death and incarceration in the underworld represented the changes of the seasons.

28:1-8. daily offerings: who makes them and why. The heart of the sacrificial system in ancient Israel was the daily offering made for the people by the priests. This was a communal offering made on behalf of the people rather than an offering that each person made. Although the actual content of the sacrifice apparently differed from one time period to another (compare morning and evening animal sacrifice here with a morning animal sacrifice and an evening grain offering in 2 Kings 16:15), its intent was to provide continuous thanksgiving to God and signify daily compliance with the *covenant (see the comment on burnt offerings at Lev 1:1). The belief is quite clear that any interruption in this pattern would have resulted in dire consequences for the people (see Daniel 8:11-14). 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

CHAPTER TWENTY EIGHT

Num 28:1

When Israel was prepared for the conquest of the promised land by the fresh numbering and mustering of its men, and by the appointment of Joshua as commander, its relation to the Lord was regulated by a law which determined the sacrifices through which it was to maintain its fellowship with its God from day to day, and serve Him as His people (ch. 28 and 29). Through this order of sacrifice, the object of which was to form and sanctify the whole life of the congregation into a continuous worship, the sacrificial and festal laws already given in Exodus 23:14-17; 29:38-42; 31:12-17; Lev 23:1, and Num 25:1-12, were completed and arranged into a united and well-ordered whole. "It was very fitting that this law should be issued a short time before the advance into Canaan; for it was there first that the Israelites were in a position to carry out the sacrificial worship in all its full extent, and to observe all the sacrificial and festal laws" (Knobel).

The law commences with the daily morning and evening burnt-offering (vv. 3-8), which was instituted at Sinai at the dedication of the altar. It is not merely for the sake of completeness that it is introduced here, or for the purpose of including all the national sacrifices that were to be offered during the whole year in one general survey; but also for an internal reason, viz., that the daily sacrifice was also to be offered on the Sabbaths and feast-days. To accompany the general and special festal sacrifices, and to form the common substratum for the whole of these. Then follow in vv. 9-15 the sacrifices to be offered on the Sabbath and at the new moon; and in v. 16-Num Num 29:38 the general sacrifices for the different yearly feasts, which were to be added to the sacrifices that were peculiar to each particular festival. 

Having been appointed at the time of its first institution, and being specially adapted to give expression to its specific character, so that, at the yearly feasts, the congregation had to offer their different kinds of sacrifices: 
(a) The daily morning and evening sacrifice; 
(b) The general sacrifices that were offered on every feast-day; and 
(c) The festal sacrifices that was peculiar to each particular feast.

This cumulative arrangement is to be explained from the significance of the daily and of the festal sacrifices. In the daily burnt-offering the congregation of Israel, as a congregation of Jehovah, was to sanctify its life, body, soul, and spirit, to the Lord its God; and on the Lord's feast-days it was to give expression to this sanctification in an intensified form. This stronger practical exhibition of the sanctification of the life was embodied in the worship by the elevation and graduation of the daily sacrifice, through the addition of a second and much more considerable burnt-offering, meat- offering, and drink-offering. The graduation was regulated by the significance of the festivals. 
1. On the Sabbaths the daily sacrifice was doubled, by the presentation of a burnt-offering consisting of two lambs. 
2. On the other feast-days it was increased by a burnt-offering composed of oxen, rams, and yearling lambs, which was always preceded by a sin-offering. – 
As the seventh day of the week, being a Sabbath, was distinguished above the other days of the week, as a day that was sanctified to the Lord in a higher degree than the rest, by an enlarged burnt-offering, meat-offering, and drink-offering; so the seventh month, being a Sabbath-month, was raised above the other months of the year, and sanctified as a festal month. By the fact that, in addition to the ordinary new moon sacrifices of two bullocks, one ram, and seven yearling lambs, a special festal sacrifice was also offered, consisting of one bullock, one ram, and seven yearling lambs (Num 29:2), which was also repeated on the day of atonement, and at the close of the feast of Tabernacles (Num 29:8,36); and also that the feast of Tabernacles, which fell in this month, was to be celebrated by a much larger number of burnt-offerings, as the largest and holiest feast of the congregation of Israel.







Keil and Delitzsch
CHAPTER TWENTY EIGHT
CHAPTERS 28 and 29
PUBLIC DAILY AND FESTIVAL OFFERINGS

Israel had once more been numbered, and a Leader selected for the conquest of the Land. In this and the following chapter we have a detailed description of the public sacrifices to be brought at the Sanctuary, whether in the daily offering or on each of the Festivals. The sacrifices in these chapters may be regarded as supplementary to Leviticus 23. The offerings are of four kinds:

1.  Burnt-offerings.

2.  Meal-offerings.
3.  Drink-offerings,
4.  Sin-offerings.








Rabbi Hertz
28:1-30:1: Calendar of the public cult.

Chapters 28-29 are an insertion into the narrative consisting of ritual prescriptions that delineate the daily, Sabbath, ne moon, and festival schedule of offerings. The variety and number of sacrificial animals vary, but all are males: bulls, rams, lambs, and goats. Meal offerings and wine libations are also part of the formulas. 

1. Numbers 28:1-15 deals with daily, weekly, and monthly sacrifices.

2. Numbers 28:16-29:38 is an outline of the annual cycle of festivals, beginning with Passover in the first month and ending with Sukkot in the seventh month.

3. The Numbers calendar expands on the calendar in Leviticus chapter 23, also a product of the Priestly tradition [P], by adding the daily and new moon rituals. 

4. A third, non-Priestly calendar, Deuteronomy 16:1-17, describes the three main pilgrimage festivals (Passover, Feast of Weeks, and Feast of Booths) in conjunction with the requirement of a central sanctuary.

5. The Numbers complete cultic calendar is a guide for ritual observances required of a settled community, especially those rites pertaining to harvest festivals. Therefore, it is included in the text at a point prior to the Israelites crossing into Canaan.

28:2: Offerings of food due Me, literally “My food,” designates sacrifices as divine food. This notion pervades the ancient Near East, where food was placed daily at mealtime before statues of deities. Vestiges of such beliefs appear in the Bible (Genesis 8:20-21). In Priestly writings, however, anthropomorphic [physical attributes such as eating and drinking] concepts of God are generally absent, although the pleasing odor of offerings to the Lord is commonly mentioned (Leviticus 21:6; Numbers 15:3-13); it is unclear if this should be understood: 

1. Literally, 

2. Or is vestigial [pertaining to or is of a nature of something no longer present.], 

3. And should be understood metaphorically [something that represents some other thing]
Jewish Study Bible
28:2-8

DAILY OFFERINGS

The daily continual (Hebrew Tamid) offering was in later times called ‘the Tamid’. Offered throughout the year, it was ‘the center and core of public worship in Judaism’


Kennedy

28:5
TENTH PART OF AN EPHAH

The ‘ephah’ was the standard dry measure. The corresponding measure in liquids was the ‘hin’. The ‘ephah’ measured about 70 pints. The ‘hin’ held nearly 12 pints.


Rabbi Hertz
28:7
IN THE HOLY PLACE

Or, ‘within the sacred court.’ According to Rabbinic tradition, over the Altar of sacrifice. A DRINK-OFFERING. Of undiluted wine.






Rabbi Hertz
CHAPTER TWENTY EIGHT

28:1-29:40 LAWS AS TO OFFERINGS.

A   28:1         Command given.

  B    28:2          General specification.

    C     28:3-31     Particular: as to offerings.

    C     29:1-38     Particular: as to seventh month.

  B    29:39         General summary.

A   29:40        Command communicated.

“OFFER”    AND     “OFFERINGS.”

There are some twenty-one Hebrew words, more or less synonymous, which are translated “offer” and “offering” in the Hebrew Old Testament. These Hebrew words are also translated in other ways, so that it is important for the truth-seeker to know, in every passage, which word is used.
The verb “to offer.”

1. Karab means to draw near, but in the Hiphil conjugation it means, to make a approach, or draw near: hence, to bring near. See Korban, below.      Karab
2. Nagash = to come near, after having been so brought, i.e. to enjoy the presence which the Korban has secured. Cp. Jeremiah 30:21 where we have both words. Hence used of coming near with offerings. Cp. Greek engizo in Hebrews 7:10 ‘Levi in the loins of Abraham brings an offering to Melchisedec, Matthew 2:11; 5:23; 8:4; Mark 1:44; Luke 5:14; John 16:2. In the Epistle to the Hebrews it is used twenty times in a sacrificial sense, except Hebrews 12:7, “God bring you near as sons.” See also Hebrews 9:14, 28. Used also of the sinner’s approach to God by offering. Hebrews 4:16; 7:25; 10:1, 22; 11:6.     Nagash 
3. ‘Asah, to make ready or prepare a victim for sacrifice; to make a victim a specific offering. Hence, to offer. First occurrence is found in Exodus 10:25 (sacrifice). Then also Exodus 29:36, 38, 39 (offer), &c.    ‘Asah
4. Zabach, to slay [and offer up]; hence to offer what has been slain; to sacrifice. Hence see number 12 below.   Zabach
5. Shahat, to kill or slay (as a butcher); used of men as well as of animals. Judges 12:6; 1 Kings 18:40. The first occurrence is found in Genesis 22:10; 37:31. Then also in Exodus 12:6.  Shahat
6. ‘Alah = to offer up, especially a burnt offering, from its name in the word ‘Olah found below.  ‘Alah
7. Katar = to burn or turn into vapor. It is used of the incense which = Kethoreth below, but also of the ‘Olah below and parts of the Minchah below and the Zebach (4) because these ascended to Jehovah.
        Katar
8. Saraph is used of burning up (or rather, down) the sin-offering, because nothing ascended up to God in that offering.    Saraph
9. Rum, to offer up as a heave-offering.   Rum
      The NOUN “offering.”

10. Korban = a gift, or an admittance-offering: from (1 above). It is the present brought, to this day in the East, in order to secure an audience, or to see the face of the superior, and find access to his presence. Hence called to-day “the face offering.” When the admittance has been secured and entrance has been obtained then the real offering or present has to be given to the party involved. Hence Korban is essentially an admittance offering; securing the entrée. Cp. The verb found in Judges 3:18. Compare its use found in the New Testament in Matthew 5:23; 8:4; 23:18; Mark 7:11; Hebrews 5:1.  Korban
CHAPTER TWENTY EIGHT
11. ‘Olah = the burnt offering: so called from the Hiphil of the verb ‘alah, to cause to ascend [as the flame and smoke ascend by burning]. In the Greek the word is holocausta, which conveys its meaning as being wholly burnt.  ‘Olah
12. Minchah = the Meal offering = a present, as such. Hence a gift-offering, not necessarily to secure admittance, but to secure favor. It might be sacrificed by blood, or more generally and later, without blood. It is used of the offering of Cain and Abel (Genesis 4:3, 4, 5), of Jacob’s present to Esau (Genesis 32:13-21), &c. In the books of Exodus and Leviticus it acquires a special limitation, and is the only word that is rendered “meat,” or better (with the Revised Version), “meal offering” (though it has a wider signification that literal “meal”).     Minchah
13. Shelem = the Peace offering, from the Hebrew root word Shalam, which conveys the idea of peace on the ground of perfection of compensation or recompense. Hence connected with the thought of rendering payment of vows or praises because of peace enjoyed. Sometimes combined with the word Zebach (below). It is Eucharistic rather than propitiatory.    Shelem
14. Chattath = the Sin offering, from the Hebrew word chat’a, which means to sin by coming short of, by missing the mark in sins of commission. In the Piel it means to purge from such sin (Psalms 51:7 ‘Purge me with hyssop, and I shall be clean: wash me, and I shall be whiter than snow). In the ‘Olah (11) the blood went upward, which in the Chattath it went downward and outward “without the camp.” The former was burnt up on the altar; the latter went down on the ground.   Chattath
15. ‘Asam = the Trespass offering. Relates to sins of omission, while Chattath would relate to sins of commission = which are sins in general; ‘Asham sin in relation to Mosaic Law’ sins of error arising from ignorance or even negligence.   ‘Asam
16. Nedabah = Free will or Voluntary offerings. See Leviticus 22:18, &c.  It refers not to the nature or mode of the offering, but to the motive of the offering. This is not the same as found in Leviticus 1:4, “voluntary will,” which = “for his acceptance.”   Nedabah 
17. Terumah = the Heave offering. So called because it was lifted up on high in presentation to Jehovah for Himself alone. See (9 above) and Exodus 29:27.     Terumah 
18. Tenuphah = the Wave offering, because it was waved to and fro (not up and down like Terumah #17), and presented for the four quarters of the earth. Note: between the Terumah and Tenuphah offering we see the sign of the cross of Jesus Christ in types.  Tenuphah
19. Nesek = the Drink offering. From the Hebrew word nasak, this means to pour out. Compare Psalms 2:6 (set). Philippians 2:17; 2 Timothy 4:6 ‘For I am now ready to be offered, and the time of my departure is at hand.’  Nesek  
20. ‘Ishsheh = any offering made by fire (cp. Exodus 29:18; Leviticus 24:7, 9.    ‘Ishsheh
21. Zebach = any offering slain (from Shelem #13 above). The proper word for a victim, slain and offered. The Hebrew name for altar is (mizbeah) and it is derived from the same Hebrew root word, and it denotes the place of slaughter. Cp. Genesis 22.    Zebach
You might ask the question why put all of these different Hebrew words in, well because many times we just read in the Scriptures an offering and that’s all we see, when there is so much more to look at if we only would take the time to see it. I have put in the Hebrew word both in the transliteration [Hebrew letters into English and also the Hebrew script for your convenience].





Paul the Learner
28:3-8: The daily offering, “timid,” is the standard to which the special holy day sacrifices are added.  28:9-10: The Sabbath offering doubles the daily one. Cf. the larger Sabbath offering described by the prophet Ezekiel (46:4-5). The Sabbath labor prohibition is mentioned in Leviticus (23:3) but not in the book of Numbers.
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CHAPTER TWENTY EIGHT

Num 28:9-15

28:9 Sabbath Offerings  'And on the Sabbath day two lambs in their first year, without blemish, and two-tenths of an ephah of fine flour as a grain offering, mixed with oil, with its drink offering —  10 this is the burnt offering for every Sabbath, besides the regular burnt offering with its drink offering. 
28:11 Monthly Offerings 

'At the beginnings of your months you shall present a burnt offering to the LORD: two young bulls, one ram, and seven lambs in their first year, without blemish; 12 three-tenths of an ephah of fine flour as a grain offering, mixed with oil, for each bull; two-tenths of an ephah of fine flour as a grain offering, mixed with oil, for the one ram; 13 and one-tenth of an ephah of fine flour, mixed with oil, as a grain offering for each lamb, as a burnt offering of sweet aroma, an offering made by fire to the LORD. 14 Their drink offering shall be half a hin of wine for a bull, one-third of a hin for a ram, and one-fourth of a hin for a lamb; this is the burnt offering for each month throughout the months of the year. 15 Also one kid of the goats as a sin offering to the LORD shall be offered, besides the regular burnt offering and its drink offering. NKJV
Numbers 28:9-10

28:9-10. Sabbath offering: who and why. The injunction to observe the sabbath each seventh day by ceasing work and by offering an additional burnt offering marks the weekly commemoration of the release from Egyptian bondage (Exodus 20:11). Every Israelite, as well as their animals, servants and visitors, is required by this statute to observe the Sabbath (Exodus 31:12-17). This offering is not made by each family or clan but is made on behalf of the people as a whole. There is little evidence that the Sabbath was used as a time for worship gatherings in ancient Israel. The Sabbath is not tied to any other calendar event during the year and only has parallels in the celebration of the sabbatical and Jubilee years (Lev 25). Because the exodus event is unique to the Israelites, no similar, weekly holy day is observed by the peoples of the ancient Near East. 

(IVP Bible Background Commentary: Old Testament)
Num 28:9-10

The Sabbath-offering, which was to be added to the daily sacrifice (`al, upon it), consisted of two yearling lambs as a burnt-offering, with the corresponding meat-offering and drink-offering, according to the general rule laid down in Num 15:3 ff., and is appointed here for the first time; whereas the sabbatical feast had already been instituted at Exodus 20:8-11 and Lev 23:3. "The burnt-offering of the Sabbath on its Sabbath," i.e., as often as the Sabbath occurred, every Sabbath.





Keil and Delitzsch 
Numbers 28:11-15

28:11-15. new moon offering: who and why. The lunar calendar was used throughout the ancient Near East and the worship of the moon god Sin was quite common, especially in northern Mesopotamia. Each new month began the first day of the new moon and signified the moon god’s continuing dominion. The inclusion of a new moon offering in the liturgical calendar only appears in Num. 28, although its celebration is known elsewhere (1 Samuel 20:5; 2 Kings 4:23). Like the Sabbath offering, the sacrifice marking the new moon is in addition to the daily offering. It is placed on a par with other major festivals with its sacrifice of a larger number of valuable animals (two bulls, a ram and seven sheep) and the addition of a sacrificial goat as a sin offering. 

(IVP Bible Background Commentary: Old Testament)
Num 28:11-15

At the beginnings of the month, i.e., at the new moons, a larger burnt-offering was to be added to the daily or continual burnt-offering, consisting of two bullocks (young oxen), one ram, and seven yearling lambs, with the corresponding meat and drink-offerings, as the "month's burnt-offering in its (i.e., every) month with regard to the months of the year," i.e., corresponding to them. To this there was also to be added a sin-offering of a shaggy goat (see at Lev 4:23). 
CHAPTER TWENTY EIGHT

28:11-15
The custom of distinguishing the beginnings of the months of new moon's days by a peculiar festal sacrifice, without their being, strictly speaking, festal days, with sabbatical rest and a holy meeting, arose from the relation in which the month stood to the single day.

(Note: In later times, however, the new moon grew more and more into a feast-day, trade was suspended (Amos 8:5), the pious Israelite sought instruction from the prophets (2 Kings 4:23), many families and households presented yearly thank-offerings (1 Sam 20:6,29), and at a still later period the most devout abstained from fasting (Judith 8:6); consequently it is frequently referred to by the prophets as a feast resembling the Sabbath (Isa 1:13; Hos 2:13; Ezek 46:1).)

"If the congregation was to sanctify its life and labour to the Lord every day by a burnt-offering, it could not well be omitted at the commencement of the larger division of time formed by the month; on the contrary, it was only right that the commencement of a new month should be sanctified by a special sacrifice. Whilst, then, a burnt-offering, in which the idea of expiation was subordinate to that of consecrating surrender to the Lord, was sufficient for the single day; for the whole month it was necessary that, in consideration of the sins that had been committed in the course of the past month, and had remained without expiation, a special sin-offering should be offered for their expiation, in order that, upon the ground of the forgiveness and reconciliation with God which had been thereby obtained, the lives of the people might be sanctified afresh to the Lord in the burnt-offering. 
This significance of the new moon sacrifice was still further intensified by the fact, that during the presentation of the sacrifice the priests sounded the silver trumpets, in order that it might be to the congregation for a memorial before God (Num 10:10). The trumpet blast was intended to bring before God the prayers of the congregation embodied in the sacrifice, that God might remember them in mercy, granting them the forgiveness of their sins and power for sanctification, and quickening them again in the fellowship of His saving grace.”
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9-10
ADDITIONAL OFFERINGS FOR THE SABBATH
28:10
OF EVERY SABBATH

It was offered after the daily sacrifice. The same rule applies to all the sacrifices on special occasions.
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11-15
NEW MOON OFFERINGS

28:11
YOU’RE NEW MOONS

In pre-Exile times, the New Moon was celebrated as a minor Festival; see I Samuel 20:5; II Kings 4:23. 
1 Samuel 20:5

5 And David said unto Jonathan, Behold, to morrow is the new moon, and I should not fail to sit with the king at meat: but let me go, that I may hide myself in the field unto the third day at even. (KJV)
II Kings 4:23

23 And he said, wherefore wilt thou go to him to day? It is neither new moon, nor Sabbath. And she said it shall be well. (KJV)
28:15
A SIN-OFFERING
Offered on all the Feasts (except the Sabbath) as an expiatory sacrifice to atone for any sin of Levitical uncleanness committed unwittingly in connection with the Sanctuary or its sacred vessels.














Mishnah

CHAPTER TWENTY EIGHT

28:11-15: The sacrificial animals offered on the new moon parallel those offered on other festivals, though their number varies (cf. Ezekiel 46:6-7). They include a goat purification (NJPS “sin”) offering, which the Rabbis connect to the purification of the sanctuary (Talmud m. Shevu’ot 1:4-5).                 Jewish Study Bible 
28:3-31 PARTICULAR: AS TO OFFERINGS.

A-1    28:3-8         Daily offerings.

A-2    28:9, 10      Sabbatical offerings.

A-3    28:11-15     Monthly offerings.

A-4    28:16-25     Paschal [Passover] offerings.

A-5    28:26-31     First fruits offerings.





The Companion Bible
Num 28:16-25

28:16 Offerings at Passover (Lev 23:5-14)
'On the fourteenth day of the first month is the Passover of the LORD. 17 And on the fifteenth day of this month is the feast; unleavened bread shall be eaten for seven days. 18 On the first day you shall have a holy convocation. You shall do no customary work. 19 And you shall present an offering made by fire as a burnt offering to the LORD: two young bulls, one ram, and seven lambs in their first year. Be sure they are without blemish. 20 Their grain offering shall be of fine flour mixed with oil: three-tenths of an ephah you shall offer for a bull, and two-tenths for a ram; 21 you shall offer one-tenth of an ephah for each of the seven lambs; 22 also one goat as a sin offering, to make atonement for you. 23 You shall offer these besides the burnt offering of the morning, which is for a regular burnt offering. 24 In this manner you shall offer the food of the offering made by fire daily for seven days, as a sweet aroma to the LORD; it shall be offered besides the regular burnt offering and its drink offering. 25 And on the seventh day you shall have a holy convocation. You shall do no customary work. NKJV
Numbers 28:16-25

The Festival Calendar

28:16-25. Feast of Unleavened Bread. The Feast of Unleavened Bread signals the beginning of the barley harvest (March-April). Unleavened bread was made from the newly harvested grain without adding yeast and was eaten with joy as the first sign of coming harvests that year. For further information see the comments on Exodus 12:14-20. 



(IVP Bible Background Commentary: Old Testament)
Num 28:16-22

The same number of sacrifices as at the new moon were to be offered on every one of the seven days of the feast of unleavened bread (Mazzoth), from the 15th  to the 21st  of the month, whereas there was no general festal offering on the day of the Passover, or the 14th  of the month (Exodus 12:3-14). With regard to the feast of Mazzoth, the rule is repeated from Exodus 12:15-20 and Lev 23:6-8, that on the first and seventh day there was to be a Sabbath rest and holy meeting.

Num 28:23-25

The festal sacrifices of the seven days were to be prepared "in addition to the morning burnt-offering, which served as the continual burnt-offering." This implies that the festal sacrifices commanded were to be prepared and offered every day after the morning sacrifice.
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CHAPTER TWENTY EIGHT
16-25
PASSOVER OFFERINGS

Numbers 28:16-25

The Passover offering was the same as that of the New moon, and was repeated on each of the seven days of the festival, thus marking the importance and the solemnity of the occasion. The details of the offering had not been previously prescribed.







(From Barnes' Notes) 

28:16-25: Passover is the first festival of the cultic calendar (Exodus 12:2) and marks the beginning of the barley harvest. The holy day on which the Passover sacrifice (“pesah”) is offered is distinct from the seven-day Festival of Unleavened Bread (“matzot”); in other words, we have a festival complex of an evening festival (Pesah) followed immediately by a seven-day Matzot festival. Neither here nor in Leviticus (23:5-8) is the commemoration of the exodus from Egypt mentioned, though it is noted elsewhere (Exodus 23:15; Deuteronomy 16:1-3). Biblical records of Passover celebrations in the pre-exilic period are associated with the reigns of two Judean kings, Hezekiah (2 Chronicles 30:1-27) and Josiah (2 Kings 23:21-23; 2 Chronicles 35:1-19); Ezra the scribe notes that the returning exiles in the Persian period celebrated Passover (Ezra 6:19-22).
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Numbers 28:26-31

26 Offerings at the Feast of Weeks (Lev 23:15-22)
'Also on the day of the firstfruits, when you bring a new grain offering to the LORD at your Feast of Weeks, you shall have a holy convocation. You shall do no customary work. 27 You shall present a burnt offering as a sweet aroma to the LORD: two young bulls, one ram, and seven lambs in their first year, 28 with their grain offering of fine flour mixed with oil: three-tenths of an ephah for each bull, two-tenths for the one ram, 29 and one-tenth for each of the seven lambs; 30 also one kid of the goats, to make atonement for you. 31 Be sure they are without blemish. You shall present them with their drink offerings, besides the regular burnt offering with its grain offering. NKJV

Numbers 28:26-31

28:26-31. Feast of Weeks. This second of the three major harvest festivals comes seven weeks after the harvest of the early grain (Exodus 34:22; Deut 16:9-12) and is also known as the Feast of Harvest or Pentecost (Exodus 23:16). Like the Sabbath celebration, the Feast of Weeks is not tied to the lunar calendar (in this case because of the inaccuracy of a calendar based solely on the phases of the moon). In the agricultural cycle it marks the end of the wheat harvest season, and by tradition it is tied to the giving of the law on Mount Sinai. It is also associated with *covenant renewal and pilgrimage. Celebration includes the bringing of a “wave offering” (see comment on Lev 8:27) of two loaves of bread, animal sacrifices (seven year-old lambs, one bull and two rams) and a drink offering in thanksgiving for a good harvest (see Lev 23:15-22). Like the other major feasts, a goat is also to be sacrificed as a sin offering for the people (Numbers 28:30). 

(IVP Bible Background Commentary: Old Testament)
Num 28:26-31

The same number of sacrifices is appointed for the day of the first-fruits, i.e., for the feast of Weeks or Harvest feast (cf. Lev 23:15-22). The festal burnt-offering and sin-offering of this one day was independent of the supplementary burnt-offering and sin-offering of the wave-loaves appointed in Lev 23:18, and was to be offered before these and after the daily morning sacrifice.  




Keil and Delitzsch
26-31
OFFERINGS FOR THE FEAST OF WEEKS

Numbers 28:16-25 The festival offering at the season of first-fruits was to be offered on one day only; and was the same with that of the new moon and Passover. It nearly though not entirely accords with the sacrificial offering prescribed in <Lev. 23:18> ff.   




(From Barnes' Notes)



CHAPTER TWENTY EIGHT

28:26-31: The Feast of Weeks, celebrated seven weeks from Passover, marks the wheat harvest. No calendrical date is given here (contrast Leviticus 23:15-21), perhaps because the new grain might ripen at different times in different years. In Priestly writing [P], including Ezekiel, it is not considered a pilgrimage festival. The Deuteronomist, however, does count the Feast of Weeks as one of three pilgrimage festivals (Deuteronomy 16:16).  28:26: First fruits refers to the new crop of wheat and perhaps the grapes and olives used in preparation of the offering (Leviticus 23:17).






Jewish Study Bible
CHAPTER TWENTY NINE

Numbers 29:1-6

29:1 Offerings at the Feast of Trumpets (Lev 23:23-25)
'And in the seventh month, on the first day of the month, you shall have a holy convocation. You shall do no customary work. For you it is a day of blowing the trumpets. 2 You shall offer a burnt offering as a sweet aroma to the LORD: one young bull, one ram, and seven lambs in their first year, without blemish. 3 Their grain offering shall be fine flour mixed with oil: three-tenths of an ephah for the bull, two-tenths for the ram, 4 and one-tenth for each of the seven lambs; 5 also one kid of the goats as a sin offering, to make atonement for you; 6 besides the burnt offering with its grain offering for the New Moon, the regular burnt offering with its grain offering, and their drink offerings, according to their ordinance, as a sweet aroma, an offering made by fire to the LORD. NKJV
Numbers 29:1-6

29:1-6. Feast of Trumpets. The first day of the seventh month (the most sacred month in the Israelite calendar) was to be marked with the blowing of ram’s horns (shofar) by the priests, commemorating the *covenantal agreement and gifts of God to the people. Its significance may partially derive from its being the seventh new moon of the seventh month of the year (compare this to the sabbatical cycle). No work is allowed, and burnt offerings are presented in addition to the daily offerings. The festival would continue until the tenth day of the month when the Day of Atonement would be observed (see Lev 16:29-34 for details). In later times the Feast of Trumpets would become the New Year’s festival, but that occurs in late postexilic times (see Lev 23:23-25). 




(From IVP Bible Background Commentary: Old Testament)
29:1-38 PARTICULAR: re SEVENTH MONTH
A-1     39:1-6              First day.  Seventh month.

A-2     39:7-11            Tenth day.

A-3     39:12-16          Fifteenth day.

A-4     39:17-19          Second day.

A-5     39:20-22          Third day.

A-6     39:23-25          Fourth day.

A-7     39:26-28          Fifth day.

A-8     39:29-31          Sixth day.

A-9     39:32-34          Seventh day.

A-10   39:35-38          Eighth day.

29:1 seventh month. The Hebrew name is Tisri which is not known in Scripture (it corresponds with our September – October). The old civil year went out (Exodus 23:16; 34:22), known as Ethanim (1 Kings 8:2). Tisri = the first month of civil year. Nisan or Abib = is the first month of the sacred year.  Companion Bible

 Num 29:1-6

The festal sacrifice for the new moon of the seventh month consisted of a burnt-offering of one bullock, one ram, and seven yearling lambs, with the corresponding meat-offerings and drink-offerings, and a sin-offering of a he-goat, "besides" (i.e., in addition to) the monthly and daily burnt-offering, meat-offering, and drink-offering. 
Consequently the sacrifices presented on the seventh new moon's day were:

(1) A yearling lamb in the morning and evening, with their meat-offering and drink-offering; 
(2) In the morning, after the daily sacrifice, the ordinary new moon's sacrifice, consisting of two bullocks, one ram, and seven yearling lambs, with their corresponding meat-offerings and drink-offerings (see at v. 11); 
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(3) The sin-offering of the he-goat, together with the burnt-offering of one bullock, one ram, and seven yearling lambs, with their proper meat-offerings and drink-offerings, the meaning of which has been pointed out at Lev 23:23 ff.









Keil and Delitzsch
29:1-6: The new moon of the seventh month is like a Sabbath of new moon celebrations. According to the earlier covenant collection in Exodus, the seventh month marks the transition between the end and the beginning of the agricultural year (Exodus 23:16). Jewish tradition adopted the new moon of the seventh month as the start of the New Year, Rosh Ha-Shanah. The oddity of having the New Year begin in the seventh month comes from the fact that two calendrical systems are reflected in the Bible: one in which the year begins in the fall (Tishri), and one beginning in the spring (Nisan), as the Babylonian year did. We have here a hybrid: the year beginning in the fall but the month named according to the spring beginning. The sounding of the horn (v. 1), the shofar, is still practiced on Rosh Ha-Shanah. The Shofar differs from the metal trumpets sounded by the priests (10:2-10).








Jewish Study Bible 
Numbers 29:7-11

Offerings on the Day of Atonement (Lev 23:26-32)

29:7 'On the tenth day of this seventh month you shall have a holy convocation. You shall afflict your souls; you shall not do any work. 8 You shall present a burnt offering to the Lord as a sweet aroma: one young bull, one ram, and seven lambs in their first year. Be sure they are without blemish. 9 Their grain offering shall be of fine flour mixed with oil: three-tenths of an ephah for the bull, two-tenths for the one ram, 10 and one-tenth for each of the seven lambs; 11 also one kid of the goats as a sin offering, besides the sin offering for atonement, the regular burnt offering with its grain offering, and their drink offerings. NKJV
Numbers 29:7-11

29:7-11. Day of Atonement. The Day of Atonement was a special day set aside each year to deal with the people’s sins. The seriousness of this occasion is demonstrated by the fact that all of the *rituals had to be performed inside the sanctuary by the high priest. According to Lev 23:27-32 the Day of Atonement fell ten days after the opening of the civil new year (during the seventh month). On that day the people remained home in prayer and fasting while the high priest entered the inner precincts of the tabernacle and burned incense on the golden incense altar. Blood from this special sacrifice was also to be daubed on the horns of the incense altar to tie this holiest of altars and its flow of incense to the need for getting rid of the nation’s sins. A more elaborate description of this yearly ritual, including the casting of the people’s sins on the scapegoat, is found in Lev 16. See comments there for further information.                             (IVP Bible Background Commentary)
29:1-11

NEW YEAR AND DAY OF ATONEMENT OFFERINGS

29:7
YE SHALL AFFLICT YOUR SOULS

A phrase denoting the self-denial and abstention accompanying a fast. Isaiah 58, which has always been taken as referring to the Day of Atonement, designates it repeatedly as a ‘fast’, and emphasizes not only its religious but also its social message to the Jewish life.  See Leviticus 16:29, 23:27-29.
Isaiah 58:1-8

1 Cry aloud, spare not, lift up thy voice like a trumpet, and shew my people their transgression, and the house of Jacob their sins. 2 Yet they seek me daily, and delight to know my ways, as a nation that did righteousness, and forsook not the ordinance of their God: they ask of me the ordinances of justice; they take delight in approaching to God.
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Isaiah 58:1-8
 3 Wherefore have we fasted, say they, and thou seest not? Wherefore have we afflicted our soul, and thou takest no knowledge? Behold, in the day of your fast ye find pleasure, and exact all your labours.

4 Behold, ye fast for strife and debate, and to smite with the fist of wickedness: ye shall not fast as ye do this day, to make your voice to be heard on high. 5 Is it such a fast that I have chosen? a day for a man to afflict his soul? Is it to bow down his head as a bulrush, and to spread sackcloth and ashes under him? Wilt thou call this a fast, and an acceptable day to the LORD? 6 Is not this the fast that I have chosen? To loose the bands of wickedness, to undo the heavy burdens and to let the oppressed go free, and that ye break every yoke?
7 Is it not to deal thy bread to the hungry and that thou bring the poor that are cast out to thy house? When thou seest the naked, that thou cover him; and that thou hide not thyself from thine own flesh? 8 Then shall thy light break forth as the morning, and thine health shall spring forth speedily: and thy righteousness shall go before thee; the glory of the LORD shall be thy rereward. (KJV)
FAITH WITHOUT WORKS IS DEAD UNTO GOD.



   Paul the Learner
Leviticus 16:29

29 And this shall be a statute for ever unto you: that in the seventh month, on the tenth day of the month, ye shall afflict your souls, and do no work at all, whether it be one of your own country, or a stranger that sojourneth among you: (KJV)
Leviticus 23:27-29

27 Also on the tenth day of this seventh month there shall be a day of atonement: it shall be an holy convocation unto you; and ye shall afflict your souls, and offer an offering made by fire unto the LORD.

28 And ye shall do no work in that same day: for it is a day of atonement, to make an atonement for you before the LORD your God. 29 For whatsoever soul it be that shall not be afflicted in that same day, he shall be cut off from among his people. (KJV)
Num 29:7-11

On the day of atonement, on the tenth of the seventh month, a similar festal sacrifice was to be offered to the one presented on the seventh new moon's day (a burnt-offering and sin-offering), in addition to the sin-offering of atonement prescribed at Lev 16, and the daily burnt-offerings. For a more minute description of this festival, see at Lev 16 and 23:26-32.







Keil and Delitzsch
29:7-11: In Leviticus (23:27) the tenth day of the seventh month is called “yom ha-kippurim,” the Day of Atonement. It is designated as a Sabbath of complete rest (Leviticus 16:31; 23:32). For the priestly expiation rites associated with it, see Leviticus 16:29-34.   29:7: Self-denial elsewhere refers to fasting (Isaiah 58:3-5; Psalms 35:13), as observed by Ibn Ezra [Ibn Ezra, Abraham 1089-1164 A.D. poet, biblical commentator].











Jewish Study Bible
Num 29:12-40

12 Offerings at the Feast of Tabernacles (Lev 23:33-44)
'On the fifteenth day of the seventh month you shall have a holy convocation. You shall do no customary work, and you shall keep a feast to the LORD seven days. 13 You shall present a burnt offering, an offering made by fire as a sweet aroma to the LORD: thirteen young bulls, two rams, and fourteen lambs in their first year. They shall be without blemish. 14 Their grain offering shall be of fine flour mixed with oil: three-tenths of an ephah for each of the thirteen bulls, two-tenths for each of the two rams, 15 and one-tenth for each of the fourteen lambs; 16 also one kid of the goats as a sin offering, besides the regular burnt offering, its grain offering, and its drink offering. 
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29:17 'On the second day present twelve young bulls, two rams, fourteen lambs in their first year without blemish, 18 and their grain offering and their drink offerings for the bulls, for the rams, and for the lambs, by their number, according to the ordinance; 19 also one kid of the goats as a sin offering, besides the regular burnt offering with its grain offering, and their drink offerings. 20 'On the third day present eleven bulls, two rams, fourteen lambs in their first year without blemish, 21 and their grain offering and their drink offerings for the bulls, for the rams, and for the lambs, by their number, according to the ordinance; 22 also one goat as a sin offering, besides the regular burnt offering, its grain offering, and its drink offering. 

29:23 'On the fourth day present ten bulls, two rams, and fourteen lambs in their first year, without blemish, 

24 and their grain offering and their drink offerings for the bulls, for the rams, and for the lambs, by their number, according to the ordinance; 25 also one kid of the goats as a sin offering, besides the regular burnt offering, its grain offering, and its drink offering. 26 'On the fifth day present nine bulls, two rams, and fourteen lambs in their first year without blemish, 27 and their grain offering and their drink offerings for the bulls, for the rams, and for the lambs, by their number, according to the ordinance; 28 also one goat as a sin offering, besides the regular burnt offering, its grain offering, and its drink offering. 

29:29 'On the sixth day present eight bulls, two rams, and fourteen lambs in their first year without blemish, 

30 and their grain offering and their drink offerings for the bulls, for the rams, and for the lambs, by their number, according to the ordinance; 31 also one goat as a sin offering, besides the regular burnt offering, its grain offering, and its drink offering. 32 'On the seventh day present seven bulls, two rams, and fourteen lambs in their first year without blemish, 33 and their grain offering and their drink offerings for the bulls, for the rams, and for the lambs, by their number, according to the ordinance; 34 also one goat as a sin offering, besides the regular burnt offering, its grain offering, and its drink offering. 

35 'On the eighth day you shall have a sacred assembly. You shall do no customary work. 36 You shall present a burnt offering, an offering made by fire as a sweet aroma to the LORD: one bull, one ram, seven lambs in their first year without blemish, 37 and their grain offering and their drink offerings for the bull, for the ram, and for the lambs, by their number, according to the ordinance; 38 also one goat as a sin offering, besides the regular burnt offering, its grain offering, and its drink offering. 39'These you shall present to the LORD at your appointed feasts (besides your vowed offerings and your freewill offerings) as your burnt offerings and your grain offerings, as your drink offerings and your peace offerings.'" 40 So Moses told the children of Israel everything, just as the LORD commanded Moses.  NKJV
Numbers 29:12-39

29:12-39. Feast of Tabernacles. The final harvest of the year occurred in the autumn prior to the onset of the rainy season and marked the beginning of a new agricultural year (fifteenth day of the seventh month). At this time the last of the ripening grain and fruits were gathered and stored, allowing time afterwards for pilgrimage to Jerusalem. The seven-day event is also known as the Feast of Ingathering (Exodus 23:16) and is symbolized by the construction of booths decorated with greenery for the harvesters. The festival was tied into Israelite tradition as a commemoration of the wilderness wanderings (see Lev 23:33-43). It was also the occasion for the dedication of Solomon’s temple in Jerusalem (1 Kings 8:65) and was such a popular festival that the prophet Zechariah described it as the eschatological feast celebrated by the nations following Yahweh’s ultimate triumph (Zechariah 14:16). 


(IVP Bible Background Commentary: Old Testament)
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Num 29:12-34

The feast of Tabernacles, the special regulations for the celebration of which are contained in Lev 23:34-36 and 39-43, was distinguished above all the other feasts of the year by the great number of burnt-offerings, which raised it into the greatest festival of joy. On the seven feast-days, the first of which was to be celebrated with sabbatical rest and a holy meeting. There were to be offered, in addition to the daily burnt-offering, every day a he-goat for a sin-offering, and seventy oxen in all for a burnt-offering during the seven days, as well as every day two rams and fourteen yearling lambs, with the requisite meat-offerings and drink-offerings. Whilst, therefore, the number of rams and lambs was double the number offered at the Passover and feast of Pentecost, the number of oxen was fivefold; for, instead of fourteen, there were seventy offered during the seven days.

This multiplication of the oxen was distributed in such a way, that instead of there being ten offered every day, there were thirteen on the first day, twelve on the second, and so on, deducting one every day, so that on the seventh day there were exactly seven offered; the arrangement being probably made for the purpose of securing the holy number seven for this last day. And indicating at the same time, through the gradual diminution in the number of sacrificial oxen, the gradual decrease in the festal character of the seven festal days. The reason for this multiplication in the number of burnt-offerings is to be sought for in the nature of the feast itself. Their living in booths had already visibly represented to the people the defense and blessing of their God; and the foliage of these booths pointed out the glorious advantages of the inheritance received from the Lord. 
But this festival followed the completion of the ingathering of the fruits of the orchard and vineyard, and therefore was still more adapted, on account of the rich harvest of splendid and costly fruits which their inheritance had yielded, and which they were about to enjoy in peace now that the labour of agriculture was over, to fill their hearts with the greatest joy and gratitude towards the Lord and Giver of them all, and to make this festival a speaking representation of the blessedness of the people of God when resting from their labours. This blessedness which the Lord had prepared for His people, was also expressed in the numerous burnt-offerings that were sacrificed on every one of the seven days, and in which the congregation presented itself soul and body to the Lord, upon the basis of a sin-offering, as a living and holy sacrifice, to be more and more sanctified, transformed, and perfected by the fire of His holy love.    



Keil and Delitzsch
29:12-38
OFFERINGS FOR THE FEAST OF TABERNACLES

As it was the Harvest Festival, the joys associated with it found expression in a profusion of offerings to God, the bounteous Giver of the harvest. The numbers of bullocks, totaling seventy altogether, corresponded to the seventy nations of the world, and were intended as atonement for all mankind.

Rabbi Hertz
Numbers 29:13-38

29:13-38. number of animals. There are more animals sacrificed during the eight days of the Feast of Tabernacles than any other annual festival. A total of 71 bulls, 15 rams, 105 lambs and 8 goats are sacrificed, with accompanying cereal and drink offerings (compare the much smaller number prescribed in Ezekiel 45:13-25 for holy days). The number of bulls offered diminishes during the days of the festival, perhaps as a way of denoting the passage of time or possibly as a means of sparing the nation some of its most valuable livestock. The very large number of animals involved, however, speaks both to the joy associated with the harvest (a sign of the *covenant’s fulfillment) and to the need to feed the large number of persons who have made the pilgrimage to Jerusalem. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
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29:12-34: This festival, lasting from the fifteenth to the twenty-first day of the seventh month is also known by more descriptive names:

1. Feast of Booths, “Sukkot” (Leviticus 23:34; Deuteronomy 16:13); 

2. And Feast of Ingathering (Exodus 23:16; 34:22).

A far larger amount of livestock is offered on this festival than on any other, perhaps reflecting its importance. For the non-sacrificial rituals, like that of the “lulav,” palm bough, see Leviticus 23:33-36, 39-43. King Solomon celebrated Sukkot, called “the Feast,” at the time he dedicated the Temple (2 Chronicles 7:8-10). Judeans in the Persian period observed Sukkot at the bidding of Ezra (Nehemiah 8:14-18). In more modern times, the Pilgrims modeled their thanksgiving celebration in the New World after this biblical harvest festival. 











Jewish Study Bible
Num 29:35-38

The eighth day was to be azereth, a closing feast, and only belonged to the feast of Tabernacles so far as the Sabbath rest and a holy meeting of the seventh feast-day were transferred to it; whilst, so far as its sacrifices were concerned, it resembled the seventh new moon's day and the day of atonement, and was thus shown to be the octave or close of the second festal circle (see at Lev 23:36).

Num 29:39

The sacrifices already mentioned were to be presented to the Lord on the part of the congregation, in addition to the burnt-offerings, meat-offerings, drink-offerings, and peace-offerings which individuals or families might desire to offer either spontaneously or in consequence of vows. On the vowing of burnt-offerings and peace-offerings, see Num 15:3, 8; Lev 22:18, 21.





Keil and Delitzsch
29:35-38: An eighth day of Sukkot, characterized as a concluding solemn gathering, may have been originally a distinct holy day, as indicated by the contradiction between v. 12 seven days, and v. 35, On the eighth day. This gives rise to significant confusion in Jewish legal texts concerning the nature and status of the eighth day.  29:39: A Priestly summary verse. Public cult observances are required in addition to private votive or free will offerings. Examples of the latter include Elkanah’s shrine (1 Samuel 1:3-6) and Absalom’s fulfillment of a vow in Hebron (2 Samuel 15:7-8).
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CHAPTER THIRTY

Numbers 30:1-16

30:1 The Law Concerning Vows 

Then Moses spoke to the heads of the tribes concerning the children of Israel, saying, "This is the thing which the LORD has commanded: 2 If a man makes a vow to the LORD, or swears an oath to bind himself by some agreement, he shall not break his word; he shall do according to all that proceeds out of his mouth. 3 "Or if a woman makes a vow to the LORD, and binds herself by some agreement while in her father's house in her youth, 4 and her father hears her vow and the agreement by which she has bound herself, and her father holds his peace, then all her vows shall stand, and every agreement with which she has bound herself shall stand. 5 But if her father overrules her on the day that he hears, then none of her vows nor her agreements by which she has bound herself shall stand; and the LORD will release her, because her father overruled her. 
30:6 "If indeed she takes a husband, while bound by her vows or by a rash utterance from her lips by which she bound herself, 7 and her husband hears it, and makes no response to her on the day that he hears, then her vows shall stand, and her agreements by which she bound herself shall stand. 8 But if her husband overrules her on the day that he hears it, he shall make void her vow which she took and what she uttered with her lips, by which she bound herself, and the LORD will release her. 9 "Also any vow of a widow or a divorced woman, by which she has bound herself, shall stand against her. 10 "If she vowed in her husband's house, or bound herself by an agreement with an oath, 11 and her husband heard it, and made no response to her and did not overrule her, then all her vows shall stand, and every agreement by which she bound herself shall stand. 

30:12 But if her husband truly made them void on the day he heard them, then whatever proceeded from her lips concerning her vows or concerning the agreement binding her, it shall not stand; her husband has made them void, and the LORD will release her. 13 Every vow and every binding oath to afflict her soul, her husband may confirm it, or her husband may make it void. 14 Now if her husband makes no response whatever to her from day to day, then he confirms all her vows or all the agreements that bind her; he confirms them, because he made no response to her on the day that he heard them.  15 But if he does make them void after he has heard them, then he shall bear her guilt." 16 These are the statutes which the LORD commanded Moses, between a man and his wife, and between a father and his daughter in her youth in her father's house. NKJV
Numbers 30:2-15

Regulations Concerning Vows

30:2-15. importance and role of vows. The taking of a vow magnifies the devotion of an individual in performing a specific task (sacrifice—see Lev 27; transport of the ark to Jerusalem by David—Ps 132:2-5) or serves as a form of bargaining with the deity to obtain a goal (Jephthah’s vow to gain a victory—Judges 11:30-31). Thus a vow differs from an oath in that it is generally conditional rather than just promissory. It can also be used to initiate a special dedicatory period, as was the case with the *Nazirite vows (Num 6), or, during war, as a form of abstinence sacrifice, which devotes all of the spoils to God (Num. 21:1-3; Joshua 6:18-19). Since this is a religious act, drawing the deity into a pact with the worshiper, it may not be broken under penalty of God’s displeasure (see Exodus 20:7 and the injunction not to “misuse” God’s name). For more information, see the comment on Lev 27:2-13. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Num 30:1

The rules by which vows were to be legally regulated, so far as their objects and their discharge were concerned, has been already laid down in Lev 27; but the chapter before us contains instructions with reference to the force of vows and renunciations. 
CHAPTER THIRTY

30:1
These are so far in place in connection with the general rules of sacrifice that vows related for the most part to the presentation of sacrifices; and even vows of renunciation partook of the character of worship. The instructions in question were addressed (v. 1) to "the heads of the tribes," because they entered into the sphere of civil rights, namely, into that of family life.

Num 30:2

At the head there stands the general rule, "If any one vow a vow to Jehovah, or swear an oath, to bind his soul to abstinence, he shall not break his word; he shall do according to all that has gone out of his mouth:" i.e., he shall keep or fulfill the vow, and the promise of abstinence, in perfect accordance with his word.
1. Neder is a positive vow, or promise to give or sanctify any part of one's property to the Lord. 
2. 'Icaar, from 'aacar, to bind or fetter, the negative vow, or vow of abstinence. `Al-napªshow 'icaar 'ecor, to take abstinence upon his soul. 
In what such abstinence consisted is not explained, because it was well understood from traditional customs; in all probability it consisted chiefly in fasting and other similar abstinence from lawful things. The Nazarites vow, which is generally reckoned among the vows of abstinence, is called neder in Num 6:2 ff., not issar, because it consisted not merely in abstinence from the fruit of the vine, but also in the positive act of permitting the hair to grow freely in honour of the Lord. The expression "swear an oath" (v. 2; cf. v. 13) shows that, as a rule, they bound themselves to abstinence by an oath. 
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CONCERNING VOWS

This chapter emphasizes the solemnity and binding character of religious vows and in what circumstances vows of women can be annulled by the father or husband.

30:1-8
SACREDNESS OF VOWS

30:3
VOWETH A VOW

The Hebrew word here is neder; it denotes a solemn promise to consecrate something to God, or do something in His service or His honour. A vow was usually made in a time of distress, and its motive was the desire to secure Divine help compare Genesis 28:20-22. Or it might be an expression of gratitude for Divine aid received. ‘The manifest emotion with which many a singer in the Psalter records his gratitude to God as he pays his vows, shows that they must often have represented a warm and genuine religious experience’












McFadyen
Genesis 28:20-22

20 And Jacob vowed a vow, saying, If God will be with me, and will keep me in this way that I go, and will give me bread to eat, and raiment to put on, 21 So that I come again to my father's house in peace; then shall the LORD be my God: 22 And this stone, which I have set for a pillar, shall be God's house: and of all that thou shalt give me I will surely give the tenth unto thee. (KJV)
Psalms 22:25

25 My praise shall be of thee in the great congregation: I will pay my vows before them that fear him.

(KJV)

Psalms 116:14

14 I will pay my vows unto the LORD now in the presence of all his people. (KJV)
CHAPTER THIRTY
30:2
A BOND

The Hebrew word here is issar. In contrast to neder, this may be called a negative vow: a self imposed pledge to abstain from doing or enjoying something that is perfectly allowable.


Rabbi Hertz

30:2
BREAK HIS WORD
In other words ‘profane his word’. The violation of a vow or ‘bond’ is at once an offense before God, and an act of profanation of man’s personality.






Rabbi Hertz

30:2
ACCORDING TO ALL THAT PROCEEDETH OUT OF HIS MOUTH

There is a tendency in human nature to forget in health and security the vows that were made in sickness and danger; but the rule remains. Whatever a man has promised unto God, that he must fulfill.














Rabbi Hertz

LET’S LOOK AT HOW VOW’S ARE CARRIED OUT IN THE NEW TESTAMENT

1. Acts 5 Ananias, with Sapphira sold a possession but they kept back part of it and brought the rest to the disciples and acted like they had given the whole thing to God, I am sure that they had vowed to give it all to God and then lied about it. Well it cost them there lives.

2. Acts 10 we find Peter telling God that he had never eaten any thing that is common or unclean when God told him to kill and eat, this of course was only a vision and the real purpose was to show Peter that the Gentiles were not common or unclean, and it was ok to go and tell them about Jesus. It almost seems like God was telling Peter to go back on his vow under the Law, but this was not the case.

3. Acts 21 There were four Christian men who had taken a vow, so Paul also took the vow and went with them to try to show the Jews that he was still a Jew, but the plan failed.

4. 1 Corinthians 7 Every marriage is a vow between the husband and wife and God and yet many Christians break that vow every day without thinking what they are doing. Paul tells the believers that if you can’t live together and must get a divorce then remain single the rest of your life or go back together. 

5. Today many believers make foolish vows to God, promising Him many things and then when things become better in their life, they forget there vows. Don’t be foolish with your promises to God.

Paul the Learner

30:1: This subscript statement, common in Priestly literature [P], attests to the fact that the Lord’s instructions were carried out (cf. 5:4)

30:2-17: Annulling women’s vows and oaths.

The section of cult regulations begun in chapter 28 ends with the subject of the annulment of vows and oaths. This topic connects to the aforementioned votive and freewill offerings (29:39), which most often constitute the pledge. A sworn statement in the name of God defines the seriousness of the pledge (Exodus 20:7; Deuteronomy 5:11). Vow and oath obligations differ from each other in that a vow is conditional. It binds the devotee only after God fulfills the requested blessing. For example:
1. Jacob vows to erect a shrine at Bethel if God delivers him safely from the wrath of his brother (Genesis 28:20, 22);

2. Jephthah vows to sacrifice whatever comes out first from his house if he returns having defeated the Ammonites (Judges 11:30-31);
3. And Hannah vows to dedicate her son to sanctuary service if she conceives (1 Samuel 1:11).
CHAPTER THIRTY

30:3: This initial statement affirms the obligation of men to any vows and oaths they take (Deuteronomy 23:22-24). This case is simple: since all men are independent, they are thus responsible for their vows. The rest of the chapter deals with women’s vows; the status of these depends on the status of the woman, particularly if she dependent on a man, that is, under his legal authority, specifically her father or husband.  Jewish Study Bible 
(A) 30:4-6

VOWS OF A YOUNG UNMARRIED WOMAN
After laying down the general principle, Scripture proceeds to qualify it in three special cases of vows made by women under authority:

A.  Women before marriage.

B.  Married women.
C.  Women after marriage, widows and divorced women.
30:4
IN HER YOUTH

A young unmarried woman still under her father’s guardianship; until the age of adolescence.
30:5
HOLDETH HIS PEACE

The father’s silence amounts to a ratification of the vow.




Rabbi Hertz

30:6
DISALLOW HER
If the father verbally disapproves of her vow on the day he hears of it, such disapproval amounts to a veto and the vow becomes annulled; see on v. 13.
(B) 30:7-9
CASE OF A MARRIED WOMAN WHO MADE THE VOW WHILST SINGLE
30:7
WHILE HER VOWS ARE UPON HER

This is the second of the three afore-mentioned cases. The vow of a woman who married whilst under a vow made by her before marriage, whether during the stage of adolescence and with the requisite approval of the father, or when she was a full-grown woman and outside the range of her father’s veto.
Rabbi Hertz

(C) 30:10-16
VOWS OF A WIDOW AND DIVORCED WOMAN

30:10
WIDOW, OR……….DIVORCED

The vows of such women are fully binding. They fall under the general principle in v.3.    Rabbi Hertz
30:11
IN HER HUSBAND’S HOUSE

In this instance, the husband has the same authority to allow or disallow the vow, as the father had in regard to his young adolescent daughter.







Rabbi Hertz

NOW THIS IS THE VERSE I WANT YOU TO SEE

30:13
WILL FORGIVE HER

As it was no fault of hers, if the husband or father canceled her vow.


Rabbi Hertz

30:4-13: The discussion turns to the responsibility of women regarding such promises. Four cases are presented:

1. The vow or oath of a young woman (but presumably not a minor) living in her father’s house and under his authority (vv. 4-6);

2. The vow or oak of a married woman made while still in her father’s house but now under the authority of her husband (vv. 7-9);

3. The vow of a widow or divorced woman (v 10);
4. The vow or oath of a widowed or divorced woman prior to her husband’s death or before their divorce (vv 11-13). 
CHAPTER THIRTY

4-13

Nullification of a woman’s vows and oaths is only possible if the woman is in a state of dependency, either on her father or husband. Independent women, such as widows or divorce, who take on these obligations, are bound to them in the same way as men. These laws suggest that a woman’s vows and oaths required validation by a male if she was legally dependent on him. The Dead Sea Scrolls, however, placed almost equal weight on the oaths of adult females and limited a husband’s or father’s right of annulment to oaths and vows which transgress the laws of the Torah (CD 16:10-12).




Jewish Study Bible
30:16
HE SHALL BEAR HER INIQUITY

If the husband tacitly consented to the vow in the first instance, and afterwards forbade her to fulfill it, then the guilt rests upon him.








Rabbi Hertz

When I think of vows two come into mind:
1 Samuel 1:9-11

9 So Hannah rose up after they had eaten in Shiloh, and after they had drunk. Now Eli the priest sat upon a seat by a post of the temple of the LORD. 10 And she was in bitterness of soul, and prayed unto the LORD, and wept sore. 11 And she vowed a vow, and said, O LORD of hosts, if thou wilt indeed look on the affliction of thine handmaid, and remember me, and not forget thine handmaid, but wilt give unto thine handmaid a man child, then I will give him unto the LORD all the days of his life, and there shall no rasor come upon his head. (KJV)
Judges 11:30-31

30 And Jephthah vowed a vow unto the LORD, and said, If thou shalt without fail deliver the children of Ammon into mine hands, 31 Then it shall be, that whatsoever cometh forth of the doors of my house to meet me, when I return in peace from the children of Ammon, shall surely be the LORD's, and I will offer it up for a burnt offering.
Judges 11:35

35 And it came to pass, when he saw her, that he rent his clothes, and said, alas, my daughter! Thou hast brought me very low, and thou art one of them that trouble me: for I have opened my mouth unto the LORD, and I cannot go back. (KJV)



BE CAREFUL WHAT YOU VOW TO GOD
Num 30:3-15

Vv. 3-15 contains the rules relating to positive and negative vows made by a woman, and four different examples are given: 
1. The first case (vv. 3-5) is that of a woman in her youth, while still unmarried, and living in her father's house. If she made a vow of performance or abstinence, and her father heard of it and remained silent, it was to stand, i.e., to remain in force. But if her father held her back when he heard of it, i.e., forbade her fulfilling it, it was not to stand or remain in force, and Jehovah would forgive her because of her father's refusal. Obedience to a father stood higher than a self-imposed religious service. – 
2. The second case (vv. 6-8) was that of a vow of performance or abstinence, made by a woman before her marriage, and brought along with her (`aaleyhaa, "upon herself") into her marriage. In such a case the husband had to decide as to its validity, in the same way as the father before her marriage. In the day when he heard of it he could hold back his wife, i.e., dissolve her vow; but if he did not do this at once, he could not hinder its fulfillment afterwards. 
CHAPTER THIRTY
Sªpaateyhaa mibªTaa', gossip of her lips, that which is uttered thoughtlessly or without reflection (cf. Lev 5:4). This expression implies that vows of abstinence were often made by unmarried women without thought or reflection. – 
3. The third case (v. 9) was that of a vow made by a widow or divorced woman. Such a vow had full force, because the woman was not dependent upon a husband. – 
4. The fourth case (vv. 10-12) was that of a vow made by a wife in her married state. Such a vow was to remain in force if her husband remained silent when he heard of it, and did not restrain her. On the other hand, it was to have no force if her husband dissolved it at once. 
After this there follows the general statement (vv. 13-16), that a husband could establish or dissolve every vow of performance or abstinence made by his wife. If, however, he remained silent "from day to day," he confirmed it by his silence; and if afterwards he should declare it void, he was to bear his wife's iniquity. 
`Awonaah, the sin which the wife would have had to bear if she had broken the vow of her own accord. This consisted either in a sin-offering to expiate her sin (Lev 5:4 ff.); or if this was omitted, in the punishment which God suspended over the sin (Lev 5:1).




Keil and Delitzsch
Numbers 30:3-15

30:3-15. women and vows. According to the injunction in this passage, young women and wives may not pledge themselves to a vow without the consent of their father or husband. The father or husband, as head of a household, has the right to annul any such vow. However, if he first approves of the vow and later attempts to obstruct a woman from carrying it out, he bears the punishment for its non-fulfillment (vv. 14-15). In the first case (vv. 3-5) unmarried women are considered wards of their father and thus do not own property and may not, without prior consent, obstruct their father’s ability to arrange their marriage or to utilize their person to benefit the family. Married women are similarly bound to their husband’s household and may not make decisions without consulting their husband that might affect the functioning or economic viability of the household (vv. 6-8, 10-13). Only in the case of Hannah (1 Samuel 1) does a wife on her own initiative make a vow, dedicating her child to temple service at Shiloh. 

30:3-15. the subordinate role of women. Although women often had great influence over their husbands (especially royal women), only widows and elderly women appear to have been able to act on their own in Israelite society. Young women still living with their parents and wives were under the legal control of their fathers and husbands. They could not own property, start a business, initiate a lawsuit or arrange their own marriage. All of these acts were reserved for the male. There do seem to have been instances in which married women functioned more freely in the community (as in Proverbs 31), but the implication is always that this was done with the consent of their husbands. Their primary responsibility, in the biblical context as well as in the wider ancient Near Eastern context, was to maintain the home, provide heirs for their husbands and, when possible, assist with the economic assets of the household (farming, herding, and manufacturing). In *Hammurabi’s laws a woman who neglected her household duties in preferring business pursuits could be divorced by her husband. Older women beyond childbearing years may have moved into a different social category, functioning as female elders (see Deborah [Judges 4-5] and the wise women of Tekoa and Abel [2 Samuel 14:2-20; 20:15-22]). 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
CHAPTER THIRTY

30:14-16: A husband (or father) who annuls a woman’s vow or oath outside the prescribed parameters bears the woman’s guilt and is liable for punishment. Problems arising from vows made in error or haste prompted the Rabbis to assert that four kinds of vows were not binding:

1. Vows of incitement;

2. Vows of exaggeration;
3. Vows made in error;

4. And vows of constraint. 
(Talmud m. Ned. 3:1).

30:17: This verse formally concludes these legal prescriptions. 


Jewish Study Bible            
Note: I want to speak about making a vow or what we call a commitment to God:
1. When trouble comes and we need God to help us out of the problem.

2. When we get married and desire God’s blessing on the union of our marriage.

3. When we come to the realization that we are lost and going to Hell and we want to instead go to heaven.

4. When in a state of spiritual ecstasy we make a commitment to the service of our Lord.

1. In a time of trouble. It is amazing that when we are faced with trials and tribulations that our first reaction is to call on God for help out of our trouble, even if our trials are for the purpose of our growth in Christ. Instead of looking for a way out we need to ask for strength for the way through them. See Fox’s book of Martyrs, people who lost all even there lives for the sake of the gospel of Christ. 

2. In our marriage. We must consider it is for life until we die, it seems that our younger generation has the idea that if it doesn’t work out they will try someone else. Love is a growth process and it is more than a physical relationship. I have been married for 44 years, I speak from experience.

3. The most important decision that you will ever make. Jesus said ‘you must be born again’ John 3 and Peter tells us how this is accomplished in Acts 2:38. You will spend eternity in one of two places, and you will make the choice where you will go. It doesn’t matter what you believe or don’t believe, there is only one road [narrow] that leads to heaven and one road [broad] that leads to hell. You are on one of these roads. Consider what I have said for the sake of your eternity.

4. When you are in touch with the power of the Almighty God. It is easy to commit your self for His service, but remember what Jesus said, ‘no man seeks to build a house without counting the cost.’  Many a missionary has given an alter call and some young person seeing the need has gone forward with a desire to serve God and bring souls to Him, only to walk away and never take the next step to accomplish the task involved. I made a commitment over 50 years ago and I have been an Evangelist, Pastor and Bible teacher in college and now I do my work on the internet to reach the world for Jesus Christ. There is a cost but it is worth while when we see Jesus and hear the words ‘well done my faithful servant inter into the joy of thy Lord.  See www.lakesideministries.com  Paul the Learner
CHAPTER THIRTY ONE
Numbers 31:1-11

31:1 Vengeance on the Midianites 

And the LORD spoke to Moses, saying: 2 "Take vengeance on the Midianites for the children of Israel. Afterward you shall be gathered to your people." 3 So Moses spoke to the people, saying, "Arm some of yourselves for war, and let them go against the Midianites to take vengeance for the LORD on Midian. 4 A thousand from each tribe of all the tribes of Israel you shall send to the war." 5 So there were recruited from the divisions of Israel one thousand from each tribe, twelve thousand armed for war. 6 Then Moses sent them to the war, one thousand from each tribe; he sent them to the war with Phinehas the son of Eleazar the priest, with the holy articles and the signal trumpets in his hand. 
31:7 And they warred against the Midianites, just as the LORD commanded Moses, and they killed all the males. 8 They killed the kings of Midian with the rest of those who were killed — Evi, Rekem, Zur, Hur, and Reba, the five kings of Midian. Balaam the son of Beor they also killed with the sword. 9 And the children of Israel took the women of Midian captive, with their little ones, and took as spoil all their cattle, all their flocks, and all their goods. 10 They also burned with fire all the cities where they dwelt, and all their forts. 11 And they took all the spoil and all the booty — of man and beast. NKJV
Numbers 31:1-12

Battle with the Midianites

31:1-12. Midianites. Midianite territory centered in the region east of the Gulf of Aqaba in northwest Arabia, but the Midianites ranged west into the Sinai Peninsula as well as north into Transjordan in various periods. Though their early history appears to be semi-nomadic or Bedouin in nature, archaeological study has revealed villages, walled cities and extensive irrigation in this region, beginning as early as the *Late Bronze period (the time of the exodus and early judges). There is, so far, no reference to the Midianites in ancient texts. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
31:1-54 EVENT: MOSES’ VENGEANCE ON MIDIANITES

A   31:1-4           Commands.

  B    31:5-13          Obedience.

A   31:14-30        Commands (14-20 by Moses; 21-24 by Eleazar; 25-30 by Jehovah).

  B    31:31-54        Obedience.

31:2 Avenge. The Hebrew says revenge the revengement. This is what is called a Figure of Speech called Polyptoton or, Many Inflections. The repetition of the same part of speech in different inflections. In other words it means execute due vengeance.             



The Companion Bible
Num 31:1-2

The Campaign. - After the people of Israel had been mustered as the army of Jehovah, and their future relation to the Lord had been firmly established by the order of sacrifice that was given to them immediately afterwards, the Lord commanded Moses to carry out that hostility to the Midianites which had already been commanded in Num 25:16-18. Moses was to revenge (i.e., to execute) the revenge of the children of Israel upon the Midianites, and then to be gathered to his people, i.e., to die, as had already been revealed to him (Num 27:13). "The revenge of the children of Israel" was revenge for the wickedness which the tribes of the Midianites who dwelt on the east of Moab (see at Num 22:4) had practiced upon the Israelites, by seducing them to the idolatrous worship of Baal Peor. 
CHAPTER THIRTY ONE

31:1, 2
This revenge is called the "revenge of Jehovah" in v. 3, because the seduction had violated the divinity and honour of Jehovah. The daughters of Moab had also taken part in the seduction (Num 25:1-2); but they had done so at the instigation of the Midianites, and not of their own accord, and therefore the Midianites only were to atone for the wickedness.






Keil and Delitzsch
7. ‘And Moses did so, and the children of Israel chose from amongst them twelve thousand men, being one thousand to a tribe, and they went to Midian. 8 And the children of Israel warred against Midian, and they slew every male, also the five princes of Midian, and Balaam the son of Beor did they slay with the sword.’











     The Book of Jasher p. 256
31:1-54: War of vengeance against the Midianites.

Chapter 31 consists of narrative that picks up from the end of chapter 25 (see 25:19 notes). The divine command to defeat the Midianites in retaliation for their seduction of the Israelites at Baal-Peor (25:17-18) is realized in this chapter, which opens with a call to battle (for the association of Midianites and Moabites, see 22:4 notes). The brevity and somewhat legendary nature of the war account points to several issues of real concern underlying the lengthy chapter, which integrates several laws mentioned in the book, and adduces some new ones. Clearly evident is the Priestly writer’s [P] agenda: 

1. The key military role of the priesthood;

2. The fate of male and female captives in a holy war;

3. Ritual purification of soldiers and booty;

4. And the taxation of spoils for the sanctuary. 
5. Thus, the main focus is not the battle, but the legal precedents that it sets.

31:4: A thousand from every one of the tribes: The term “elef” can also refer to “division” (a military unit), hence twelve divisions.







Jewish Study Bible
CHAPTER 31

THE WAR AGAINST THE MIDIANITES

In Numbers 25:16-18, Moses is bidden to smite the Midianites because they had enticed the Israelites to the licentious and idolatrous worship of Baal-Peor. In the present chapter, he is ordered to carry out the command forthwith; and we are given full details of the campaign.



Rabbi Hertz
The Midianites affected were only the clans that lived in the neighborhood of Moab. This accounts for the persistence of Midianites in later periods of Israelite history.



Rabbi Hertz

31:3
EXECUTE THE LORD’S VENGEANCE

The preceding verse refers to Israel’s vengeance on Midian; this verse speaks of God’s vengeance on Midian. Both mean the same thing.  The cause of Israel is the cause of God. ‘Vengeance’ is here used in the broad sense of retributory punishment.







Rabbi Hertz
Numbers 31:6

31:6. articles from the sanctuary. Nearly every army in the ancient Near East included priests and diviners (as seen in the *Mari texts), prophets (2 Kings 3) and portable sacred objects (Assyrian Annals of Shalmaneser III [858 B.C. - 824 B.C.]). In this way, the god(s) could be consulted on the battlefield or invoked to lead the soldiers to victory. Phineas, Aaron’s son and a high-ranking priest himself, thus helps build the confidence of the army with his presence. 
CHAPTER THIRTY ONE

31:6
Exactly which items are included here is uncertain but may have included the Ark of the Covenant, the breastplate of the priest and the Urim and Thummim (see the carrying of the ark into battle elsewhere—Joshua 6:4-7; 1 Samuel 4:3-8). 

Mari

Mari: Mesopotamian city on the northern reaches of the Euphrates River that thrived from 2500 to 1700 B.C. and produced thousands of cuneiform documents describing political events, prophetic activity and the pastoral nomadic peoples of northern Syria.

31:6. trumpets for signaling. When large numbers of troops are deployed over a fairly wide area, the piercing notes of the trumpets could serve a dual purpose, symbolizing the voice of God to frighten the enemy (see Judges 7:17-22) and giving signals to the various detachments of the army (see 2 Chronicles 13:2). While the shofar or horn trumpet is used elsewhere as a signaling device (Judges 3:27; 6:34; Nehemiah 4:18-20), the Hebrew word here is for a metal trumpet, probably made of bronze or silver and capable of producing four or five tones. Tubular flared trumpets were used in this period in military as well as ritual contexts. This is depicted on Egyptian reliefs as well as evidenced by actual instruments found, for example, in the tomb of King Tut (silver trumpet nearly two feet long). Trumpet signals are attested in Egypt in the *Late Bronze Age (this time period) in both military and religious contexts. A preset code would include some combination of long and short blasts. 

Late Bronze Age

Late Bronze Age: the chronological era from 1550 to 1200 B.C., this is marked by the Amarna age and New Kingdom in Egypt, the Hittite empire in Anatolia and the invasion of the Sea Peoples.

(IVP Bible Background Commentary: Old Testament)
31:6: Phinehas son of Eleazar the high priest serves as the military priest (cf. 25:7-8; Deuteronomy 20:2-4). According to the Midrash (Num. Rab. 22:4), Phinehas was assigned this role so that he could finish the sacred task he began when he smote the Midianite woman in the affair of Baal-Peor (25:1-9). The sacred utensils are not specified but probably include the Ark (1 Samuel 4:3-11) and the Urim and Thummim (1 Samuel 14:41; 28:6) the trumpets are mentioned earlier in 10:1-10.




Jewish Study Bible
Num 31:7-10

Of the campaign itself, the results are all that is recorded. No doubt it terminated with a great battle, in which the Midianites were taken unawares and completely routed. As it was a war of vengeance of Jehovah, the victors slew all the males, i.e., all the adult males, as the sequel shows, without quarter; and "upon those that were slain," i.e., in addition to them, the five Midianitish kings and Balaam, who first advised the Midianites, according to v. 16, to tempt the Israelites to idolatry. The five kings were chiefs of the larger or more powerful of the Midianitish tribes, as Zur is expressly said to have been in Num 25:15. In Josh 13:21 they are called "vassals of Sihon," because Sihon had subjugated them and made them tributary when he first conquered the land. 
The women and children of the Midianites were led away prisoners; and their cattle (behemah, beasts of draft and burden, as in Ex 20:10), and their flocks, and their goods taken away as spoil. The towns in their dwellings, and all their villages (tiroth, tent-villages, as in Gen 25:16), were burnt down. The expression "towns in their dwellings" leads to the conclusion that the towns were not the property of the Midianites themselves, who were a nomad people, but that they originally belonged in all probability to the Moabites, and had been taken possession of by the Amorites under Sihon. This is confirmed by Josh 13:21, according to which these five Midianitish vassals of Sihon dwelt in the land, i.e., in the kingdom of Sihon. 
CHAPTER THIRTY ONE

This also serves to explain why the conquest on their country is not mentioned in the account before us, although it is stated in Joshua (l.c.), that it was allotted to the Reubenites with the kingdom of Sihon.












Keil and Delitzsch
31:5-18 THE EXPEDITION

31:6
PHINEHAS THE SON OF ELEAZAR THE PRIEST

Phinehas, says Rashi, was especially qualified for this task by the part he played in the Zimri incident (Numbers 25:14, 15). His role was that of the priest referred to in Deuteronomy 20:2, whose duty it was to go before the Israelites in battle. THE HOLY VESSELS. The Ark and its contents often accompanied the Israelites on their military expeditions; see 1 Samuel 4:3.





Rabbi Hertz

Deuteronomy 20:2
2 And it shall be, when ye are come nigh unto the battle, that the priest shall approach and speak unto the people, (KJV)
31:8
BALAAM
On his way to his home in Mesopotamia, he must have remained for some time with the Midianites and been their adviser in the matter of Baal-Peor. WITH THE SWORD. The Rabbis say that he was slain after a trial by a Beth Din (Sifri)








Rabbi Hertz
31:7: Slew every male: Total annihilation is an expression of victory not to be taken literally. It is a common propagandistic statement [fugitively speaking] in ancient Near Eastern battle accounts.  31:8: Put Balaam son of Beor to the sword: According to this tradition (also v. 16) he is killed for his association with the Midianites, though whom he incited the Israelites to the apostasy of Baal-Peor (see 22:2-24:25 notes). Jewish Study Bible
Numbers 31:11-24

31:12 Return from the War 

Then they brought the captives, the booty, and the spoil to Moses, to Eleazar the priest, and to the congregation of the children of Israel, to the camp in the plains of Moab by the Jordan, across from Jericho. 13 And Moses, Eleazar the priest, and all the leaders of the congregation, went to meet them outside the camp. 14 But Moses was angry with the officers of the army, with the captains over thousands and captains over hundreds, who had come from the battle. 15 And Moses said to them: "Have you kept all the women alive? 16 Look, these women caused the children of Israel, through the counsel of Balaam, to trespass against the LORD in the incident of Peor, and there was a plague among the congregation of the LORD. 17 Now therefore, kill every male among the little ones, and kill every woman who has known a man intimately. 18 But keep alive for yourselves all the young girls who have not known a man intimately. 
31:19 And as for you, remain outside the camp seven days; whoever has killed any person, and whoever has touched any slain, purify yourselves and your captives on the third day and on the seventh day. 20 Purify every garment, everything made of leather, everything woven of goats' hair, and everything made of wood." 21 Then Eleazar the priest said to the men of war who had gone to the battle, "This is the ordinance of the law which the LORD commanded Moses: 22 "Only the gold, the silver, the bronze, the iron, the tin, and the lead, 23 everything that can endure fire, you shall put through the fire, and it shall be clean; and it shall be purified with the water of purification. But all that cannot endure fire you shall put through water. 24 And you shall wash your clothes on the seventh day and be clean, and afterward you may come into the camp." NKJV
CHAPTER THIRTY ONE

Numbers 31:17-18

31:17-18. rationale for who is put to death. The criteria used to determine who would be executed were two: (1) all the boys must be killed to prevent them from presenting a military threat in the future, and (2) all non-virgins must die since they have already been contaminated by sexual contact with a proscribed people. Virgins represent an “unplowed field” and may be adopted through marriage into the Israelite tribes (see Judges 21:11-12). It is also possible that they were enslaved or used as *concubines. These young women were presumably innocent of the seduction of the Israelites by Midianite women at Baal-Peor (Numbers 25). 

Concubine

Concubine: a secondary wife, who may have come to the marriage without a dowry and whose children may not inherit from their father unless he publicly declares them his heirs.
(IVP Bible Background Commentary)
31:15-18: Only young girls who are virgins are left alive and presumably taken captive (Deuteronomy 20:14; 21:10-14). Since lineage was determined patriarchal, they do not pose the danger of producing Midianite sons who can avenge their fathers.







Jewish Study Bible
31:19-24 PURIFICATION OF THE WARRIORS

31:19
WITHOUT THE CAMP SEVEN DAYS

An enforcement of the law of seven days’ defilement and segregation as laid down in Numbers 19:11.
   











Rabbi Hertz
31:20
AS TO EVERY GARMENT

Everything that had come in contact with a corpse required purifying.


Rabbi Hertz

Note: Before you think that the Jewish nation destroyed all of the Midianites, they engaged in international trade (Genesis 37:28). In the time of the Judges they marauded the settled areas (Judges 6:1-7, where they were soundly defeated [again] by the Israelites under Gideon (Judges Chapters 6-8). Since they possessed camels (Judges 6:5), they could pursue their activities as warriors and traders and indeed they were the chief agents in the trade in gold and incense from Arabia (Isaiah 60:6). In later periods the Midianites are still referred to as nomadic herdsmen (Judith 2:26 Jewish work). Midian is not mentioned in sources outside the Bible





Illustrated Dictionary & Concordance of the Bible p. 692
Num 31:21-24

To this end Eleazar, whose duty it was as high priest to see that the laws of purification were properly observed, issued fuller instructions with reference to the purification of the different articles, in accordance with the law in ch. 19. Lamilªchaamaah habaa'iym, those who came to the war, i.e., who went into the battle (see at Num 10:9). "The ordinance of the law:" as in Num 19:2. The metal (gold, silver, copper, tin, lead), all that usually comes into the fire, i.e., that will bear the fire, was to be drawn through the fire, that it might become clean, and was then to be sprinkled with water of purification (Num 19:9); but everything that would not bear the fire was to be drawn through water. - The washing of clothes on the seventh day was according to the rule laid down in Num 19:19.










Keil and Delitzsch
31:23
EVERYTHING THAT MAY ABIDE THE FIRE

The Talmud understands these laws to mean that every household utensil which, when employed for preparing food, comes into direct contact with fire, must be cleansed by fire. For others purification by water is sufficient.  
31:19-24: Soldiers returning from battle as well as captives must be purified from corpse defilement; this recalls chapter 19. In addition, their metal implements must be cleansed by fire, a new law.
CHAPTER THIRTY ONE

31:19-24: This process of cleansing vessels and other objects is perpetuated, with adaptations, in the Jewish tradition of preparing kitchen utensils for Passover.




Jewish Study Bible

Numbers 31:19-24

31:19-24. purification. The soldiers required purification because of their contact with the dead. The seven-day purification *ritual for the soldiers and for the plunder taken in war had to be performed outside the camp (compare Deut 23:10-15) in order to prevent contamination of the rest of the people (see Num. 19:11-13,
16-22). Purification included bathing (Num 19:18-19) and laundering by the soldiers (see Lev 11:25, 28 and the War Scroll from Qumran for similar injunctions). The spoils are purified by means of fire and water. Bathing metals in fire is also found in *Hittite birth rituals. 


(IVP Bible Background Commentary)
Num 31:25-54

31:25 Division of the Plunder 

Now the LORD spoke to Moses, saying: 26 "Count up the plunder that was taken — of man and beast — you and Eleazar the priest and the chief fathers of the congregation; 27 and divide the plunder into two parts, between those who took part in the war, who went out to battle, and all the congregation. 28 And levy a tribute for the LORD on the men of war who went out to battle: one of every five hundred of the persons, the cattle, the donkeys, and the sheep; 29 take it from their half, and give it to Eleazar the priest as a heave offering to the LORD. 30 And from the children of Israel's half you shall take one of every fifty, drawn from the persons, the cattle, the donkeys, and the sheep, from all the livestock, and give them to the Levites who keep charge of the tabernacle of the LORD." 31 So Moses and Eleazar the priest did as the LORD commanded Moses. 32 The booty remaining from the plunder, which the men of war had taken, was six hundred and seventy-five thousand sheep, 33 seventy-two thousand cattle, 34 sixty-one thousand donkeys,
31:35 and thirty-two thousand persons in all, of women who had not known a man intimately. 36 And the half, the portion for those who had gone out to war, was in number three hundred and thirty-seven thousand five hundred sheep;  37 and the LORD's tribute of the sheep were six hundred and seventy-five. 38 The cattle were thirty-six thousand, of which the LORD's tribute was seventy-two. 39 The donkeys were thirty thousand five hundred, of which the LORD's tribute was sixty-one. 40 The persons were sixteen thousand, of which the LORD's tribute was thirty-two persons. 41 So Moses gave the tribute which was the LORD's heave offering to Eleazar the priest, as the LORD commanded Moses. 42 And from the children of Israel's half, which Moses separated from the men who fought —  43 now the half belonging to the congregation was three hundred and thirty-seven thousand five hundred sheep, 44 thirty-six thousand cattle, 45 thirty thousand five hundred donkeys, 46 and sixteen thousand persons —  
31:47 and from the children of Israel's half Moses took one of every fifty, drawn from man and beast, and gave them to the Levites, who kept charge of the tabernacle of the LORD, as the LORD commanded Moses. 48 Then the officers, who were over thousands of the army, the captains of thousands and captains of hundreds, came near to Moses; 49 and they said to Moses, "Your servants have taken a count of the men of war who are under our command, and not a man of us is missing. 50 Therefore we have brought an offering for the LORD, what every man found of ornaments of gold: armlets and bracelets and signet rings and earrings and necklaces, to make atonement for ourselves before the LORD." 51 So Moses and Eleazar the priest received the gold from them, all the fashioned ornaments. 52 And all the gold of the offering that they offered to the LORD, from the captains of thousands and captains of hundreds, was sixteen thousand seven hundred and fifty shekels. 53 (The men of war had taken spoil, every man for himself.) 54 And Moses and Eleazar the priest received the gold from the captains of thousands and of hundreds, and brought it into the tabernacle of meeting as a memorial for the children of Israel before the LORD. NKJV
CHAPTER THIRTY ONE

Numbers 31:25-50

31:25-50. conventions for distribution of plunder. Soldiers until very recently were paid in plunder. This became a sacred right in the ancient Near East. In the *Mari texts officers took oaths that they would not infringe on the booty due to their men. Normally, the god(s) also received a share, which was collected on the battlefield by the accompanying priests. In this case the convention set for distribution provides the soldiers with a share ten times that of the civilians, while one-five-hundredth of the army’s share was set aside for Eleazar (and the maintenance of the sanctuary) and one-fiftieth of the civilians’ share was given to support the Levites. This could be compared to the tithe given by Abraham to Melchizedek of Salem in Genesis 14:20 and David’s equal distribution to soldiers and civilians in 1 Samuel 30:24-25. 

31:50. gold for ransom. Counting people in the ancient world was particularly unpopular (see comment on Exodus 30:11-16) and could be subject to divine displeasure, since it might suggest distrust of the god(s) as well as a concern with personal power (see the plague which results from David’s census in 2 Sam. 24:1-17). According to the law in Exodus 30:12, whenever a census is taken a ransom must be paid for the life of each man counted. Thus after counting the army of Israel and determining that not a single casualty had been in-flicted by the Midianites, the officers paid this ransom with the golden objects they had stripped from the bodies of the dead. This ransom (NIV: “atonement”) is made to prevent a plague (see Num 8:19), and the golden jewelry is melted into sacred vessels that will serve the needs of the sanctuary as an eternal memorial to the victory and the people’s willingness to submit to God’s law. The amount of gold given is about six hundred pounds.

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Num 31:25-30

Distribution of the Booty. - God directed Moses, with Eleazar and the heads of the fathers' houses ("fathers" for "fathers' houses:" see at Ex 6:14) of the congregation, to take the whole of the booty in men and cattle, and divide it into two halves: 
1. One for the men of war (hamilªchaamaah topªseey, those who grasped at war, who engaged in war), 

2. The other for the congregation, and to levy a tribute upon it (mekec = mikªcaah, computatio, a certain amount: see Exodus 12:4) for Jehovah. 
Of the half that came to the warriors, one person and one head of cattle were to be handed over to Eleazar the priest out of every 500 (i.e., one-fifth per cent.), as a heave-offering for Jehovah; and of the other half that was set apart for the children of Israel, i.e., for the congregation, one out of every fifty (i.e., 2 per cent.) was to be taken for the Levites. 'aachuz, laid hold of, i.e., snatched out of the whole number during the process of counting; not seized or touched by the lot, as in 1 Chron 24:6, as there was no reason for resorting to the lot in this instance. The division of the booty into two equal halves, one of which was given to the warriors, and the other to the congregation that had taken no part in the war, was perfectly reasonable and just. 
As the 12,000 warriors had been chosen out of the whole congregation to carry on the war on their behalf, the congregation itself could properly lay claim to its share of the booty. But as the 12,000 had had all the trouble, hardships, and dangers of the war, they could very properly reckon upon some reward for their service; and this was granted them by their receiving quite as much as the whole of the congregation which had taken no part in the war-in fact, more, because the warriors only gave one-fifth per cent. Of their share as a thank-offering for the victory that had been granted them, whilst those who remained at home had to give 2 per cent. Of their share to Jehovah for the benefit of the priests and Levites. 
CHAPTER THIRTY ONE
The arrangement, however, was only made for this particular case, and not as a law for all times, although it was a general rule that those who remained at home received a share of the booty brought back by the warriors (cf. Josh 22:8; 1 Sam 30:24-25; 2 Macc. 8:28, 30).




          Keil and Delitzsch
31:25-34 APPORTIONMENT OF SPOIL

31:27
INTO TWO PARTS

Those who fought and those who remained behind were to receive equal shares; and from each of these shares, a tax was levied for the priests and the Levites.






       Rabbi Hertz
31:28
ONE SOUL

Or one individual, or, ‘head of cattle.’  One five-hundredth was to be paid by the soldiers for the benefit of the priests; whilst one-fiftieth of the congregation’s share was to go to the support of the Levites.  Rabbi Hertz
31:25-30: A similar practice concerning distribution of booty is noted in 1 Samuel 30:22-31; both cases, by different authors, are intended as illustrative precedents.  31:28-30: A form of the laws concerning tithing, detailed in Chapter 18, is carried out.





Jewish Study Bible
31:33
BEEVES

Old English plural of ‘beef’; used for live animals.





       Rabbi Hertz
Num 31:48-54

Sacred Oblations of the Officers. - When the officers reviewed the men of war who were "in their hand," i.e., who had fought the battle under their command, and found not a single man missing, they felt constrained to give a practical expression to their gratitude for this miraculous preservation of the whole of the men, by presenting a sacrificial gift to Jehovah; they therefore brought all the golden articles that they had received as booty, and offered them to the Lord "for the expiation of their souls" (see at Lev 1:4), namely, with the feeling that they were not worthy of any such grace, and not "because they had done wrong in failing to destroy all the enemies of Jehovah" (Knobel). 
This gift, which was offered as a heave-offering for Jehovah, consisted of the following articles of gold: 
1. 'etsª`aadaah, "arm-rings," according to 2 Sam 1:10 
2. Taba`at, signet-rings; `aagiyl, hoops, - according to Ezek 16:12, 
3. Ear-rings; and kuwmaaz, gold balls (Exodus 35:22). 
They amounted in all to 16,750 shekels; and the men of war had received their own booty in addition to this. This gift, presented on the part of the officers, was brought into the tabernacle "as a memorial of the children of Israel before Jehovah" (cf. Exodus 30:16); that is to say, it was placed in the treasury of the sanctuary. The fact that the Israelites did not lose a single man in the battle, is certainly a striking proof of the protection of God. The Midianites were a nomad tribe, who lived by rearing flocks and herds, and therefore were not a warlike people. Moreover, they were probably attacked quite unawares, and being unprepared, were completely routed and cut down without quarter. 
The quantity of booty brought home is also not so great as to appear incredible. Judging from the 32,000 females who had never lain with a man, the tribes governed by the five kings may have numbered about 130,000 or 150,000, and therefore not have contained much more than 35,000 fighting men, who might easily have been surprised by 12,000 brave warriors, and entirely destroyed. 
CHAPTER THIRTY TWO

31:48-54
And again, there is nothing in the statement that 675,000 sheep and goats, 72,000 oxen, and 61,000 asses were taken as booty from these tribes, to astonish any one who has formed correct notions of the wealth of nomad tribes in flocks and herds. The only thing that could appear surprising is that there are no camels mentioned.











Keil and Delitzsch
31:31-47: The amount of booty recorded here, including the share designated for the sanctuary, is fantastic by any standards.   31:48-54: Conducting a census not initiated by God was believed to provoke divine anger (see 2 Samuel chapter 24 where God in anger incites David to take a census that results in a plague). To avert that possibility, the army commanders donate precious articles of gold to God as a ransom for the Israelites (cf. Exodus 30:12).  31:54: As a reminder: The gold ransom is used in the Tent of Meeting as a continual ritual reminder (Exodus 30:16). This recalls the earlier fire pans, which serve the same purpose (17:5).
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Numbers 32:1-42

32:1 The Tribes Settling East of the Jordan (Deut 3:12-22)
Now the children of Reuben and the children of Gad had a very great multitude of livestock; and when they saw the land of Jazer and the land of Gilead, that indeed the region was a place for livestock, 2 the children of Gad and the children of Reuben came and spoke to Moses, to Eleazar the priest, and to the leaders of the congregation, saying, 3 "Ataroth, Dibon, Jazer, Nimrah, Heshbon, Elealeh, Shebam, Nebo, and Beon, 4 the country which the LORD defeated before the congregation of Israel, is a land for livestock, and your servants have livestock." 5 Therefore they said, "If we have found favor in your sight, let this land be given to your servants as a possession. Do not take us over the Jordan." 6 And Moses said to the children of Gad and to the children of Reuben: "Shall your brethren go to war while you sit here? 7 Now why will you discourage the heart of the children of Israel from going over into the land which the LORD has given them? 8 Thus your fathers did when I sent them away from Kadesh Barnea to see the land. 
32:9 For when they went up to the Valley of Eshcol and saw the land, they discouraged the heart of the children of Israel, so that they did not go into the land which the LORD had given them. 10 So the LORD's anger was aroused on that day, and He swore an oath, saying, 11 'Surely none of the men who came up from Egypt, from twenty years old and above, shall see the land of which I swore to Abraham, Isaac, and Jacob, because they have not wholly followed Me, 12 except Caleb the son of Jephunneh, the Kenizzite, and Joshua the son of Nun, for they have wholly followed the LORD.' 13 So the LORD's anger was aroused against Israel, and He made them wander in the wilderness forty years, until all the generation that had done evil in the sight of the LORD was gone. 14 And look! You have risen in your fathers' place, a brood of sinful men, to increase still more the fierce anger of the LORD against Israel. 15 For if you turn away from following Him, He will once again leave them in the wilderness, and you will destroy all these people." 

32:16 Then they came near to him and said: "We will build sheepfolds here for our live stock and cities for our little ones, 17 but we ourselves will be armed, ready to go before the children of Israel until we have brought them to their place; and our little ones will dwell in the fortified cities because of the inhabitants of the land. 18 We will not return to our homes until every one of the children of Israel has received his inheritance. 19 For we will not inherit with them on the other side of the Jordan and beyond, because our inheritance has fallen to us on this eastern side of the Jordan." 20 Then Moses said to them: "If you do this thing, if you arm yourselves before the LORD for the war, 21 and all your armed men cross over the Jordan before the LORD until He has driven out His enemies from before Him, 22 and the land is subdued before the LORD, then afterward you may return and be blameless before the LORD and before Israel; and this land shall be your possession before the LORD. 

32:23 But if you do not do so, then take note, you have sinned against the LORD; and be sure your sin will find you out. 24 Build cities for your little ones and folds for your sheep, and do what has proceeded out of your mouth." 25 And the children of Gad and the children of Reuben spoke to Moses, saying: "Your servants will do as my lord commands. 26 Our little ones, our wives, our flocks, and all our livestock will be there in the cities of Gilead; 27 but your servants will cross over, every man armed for war, before the LORD to battle, just as my lord says." 28 So Moses gave command concerning them to Eleazar the priest, to Joshua the son of Nun, and to the chief fathers of the tribes of the children of Israel. 29 And Moses said to them: "If the children of Gad and the children of Reuben cross over the Jordan with you, every man armed for battle before the LORD, and the land is subdued before you, then you shall give them the land of Gilead as a possession. 30 But if they do not cross over armed with you, they shall have possessions among you in the land of Canaan." 

CHAPTER THIRTY TWO

32:31 Then the children of Gad and the children of Reuben answered, saying: "As the LORD has said to your servants, so we will do. 32 We will cross over armed before the LORD into the land of Canaan, but the possession of our inheritance shall remain with us on this side of the Jordan." 33 So Moses gave to the children of Gad, to the children of Reuben, and to half the tribe of Manasseh the son of Joseph, the kingdom of Sihon king of the Amorites and the kingdom of Og king of Bashan, the land with its cities within the borders, the cities of the surrounding country. 34 And the children of Gad built Dibon and Ataroth and Aroer, 35 Atroth and Shophan and Jazer and Jogbehah, 36 Beth Nimrah and Beth Haran, fortified cities, and folds for sheep. 37 And the children of Reuben built Heshbon and Elealeh and Kirjathaim, 38 Nebo and Baal Meon (their names being changed) and Shibmah; and they gave other names to the cities which they built. 39 And the children of Machir the son of Manasseh went to Gilead and took it, and dispossessed the Amorites who were in it. 40 So Moses gave Gilead to Machir the son of Manasseh, and he dwelt in it. 41 Also Jair the son of Manasseh went and took its small towns, and called them Havoth Jair. 42 Then Nobah went and took Kenath and its villages, and he called it Nobah, after his own name. NKJV
Numbers 32:1

The Tribes Who Inherited Transjordan

32:1. Jazer and Gilead. The Transjordanian region in the area of the Jabbok River provided suitable grazing and was an attractive place for the tribes of Reuben and Gad to settle. Jazer is probably Khirbet Jazzir, twelve miles south of the Jabbok, on the border with Ammon (see Num. 21:32). The region of Gilead (mentioned in *Ugaritic texts) extends from the Arnon River in the south to Bashan and the Transjordanian side of the Galilee in the north. 

Ugarit

Ugarit: northern Syrian seaport city which controlled the Mediterranean carrying trade from approximately 1600 to 1200 B.C., when it was destroyed by the Sea Peoples. Several Ugaritic epic stories have been discovered that help illumine biblical stories from the ancestral and settlement periods. Ugaritic culture is thought to approximate Canaanite culture.

32:3. cities list. This same list of cities also appears in Num 32:34-38. 
1. Ataroth is identified with Khirbet ‘Attarus, eight miles northwest of Dibon and eight miles east of the Dead Sea. It is also mentioned in the Mesha stele inscription (c. 830 B.C.) as a site built by the Israelites and inhabited by the tribe of Gad. 
2. Dibon (=Diban), the Moabite capital, is approximately four miles north of the Arnon River and twelve miles east of the Dead Sea. 
3. Nimrah, near modern Tell Nimrin, is in the northern sector of Transjordan along with Jazer. 
4. Heshbon (=Hesban), on the northwest corner of the Madaba plain (three miles northeast of Mount Nebo), is said to be the capital of the *Amorite king Sihon, but there is no archaeological evidence for permanent occupation prior to 1200 B.C. (see comment on Num 21:25-28). 
5. Elealeh (= el-’Al) is located northeast of Heshbon (see Isa 15:4; 16:9; Jer 48:34). 
6. Sebam is an unknown site. Nebo has also not been located, but it is mentioned in the Mesha stele.

7. Beon (=Ma’in, Baal Meon in Num 32:38) is ten miles southwest of Heshbon. In his victory stele Mesha (ninth-century king of Moab) claims to have built it. 

Amorites

Amorite/Amurru: a group of Semitic peoples who lived in an area west of Mesopotamia, including the Mediterranean seacoast, during the second millennium B.C. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
CHAPTER THIRTY TWO
Numbers 32:1-2

The Reubenites and Gadites, who had very large flocks and herds, petitioned Moses, Eleazar, and the princes of the congregation, to give them the conquered land of Gilead for a possession, as a land that was peculiarly adapted for flocks, and not to make them pass over the Jordan. mª'od `aatsuwm, "very strong," is an apposition introduced at the close of the sentence to give emphasis to the rab. The land which they wished for, they called the "land of Jaëzer (see Num 21:32), and the land of Gilead." They put Jaëzer first, probably because this district was especially rich in excellent pasture land. Gilead was the land to the south and north of the Jabbok (see at Deut 3:10), the modern provinces of Belka in the south between the Jabbok and the Arnon, and Jebel Ajlun to the north of the Jabbok, as far as the Mandhur. Ancient Gilead still shows numerous traces of great fertility even in its present desolation, covered over as it is with hundreds of ruins of old towns and hamlets.

Belka is mountainous towards the north, but in the south as far as the Arnon it is for the most part table-land; and in the mountains, as Buckingham says, "we find on every hand a pleasant shade from fine oaks and wild pistachio-trees, whilst the whole landscape has more of a European character. The pasturage in Belka is much better than it is anywhere else throughout the whole of southern Syria, so that the Bedouins say, 'You can find no country like Belka.' The oxen and sheep of this district are considered the very best" (see v. Raumer, Pal. p. 82). The mountains of Gilead on both sides of the Jabbok are covered for the most part with glorious forests of oak. "Jebel Ajlun," says Robinson (Pal. App. 162), "presents the most charming rural scenery that I have seen in Syria. A continued forest of noble trees, chiefly the evergreen oak (Sindiân), covers a large part of it, while the ground beneath is covered with luxuriant grass, which we found a foot or more in height, and decked with a rich variety of flowers" (see v. Raumer, ut sup.). 



Keil and Delitzsch
CHAPTER 32 TRIBES REMAINING EAST OF THE JORDAN

The tribes of Reuben, Gad, and the half-tribe of Manasseh desire to settle east of the Jordan. They protest their willingness to accompany the other tribes until Canaan is conquered.



EASTERN OR TRANSJORDANIC PALESTINE
Is 150 miles long; its breadth varies from thirty to eighty miles. It is throughout over 2,000 feet above sea-level, with a temperate climate, a land of health and fertility. The middle region - Gilead - bore perfume and medicine for the whole Eastern world. Gilead is covered with forests; and its valleys, by orchards and vineyards. Even more famous was its pasture. ‘Flocks and pastures have ever been the wealth, the charm, the temptation of Eastern Palestine - a land of opulence and insecurity’



George Adam Smith
32:1
THE LAND OF JAZER
Referred to in Numbers 21:32 as having been captured by Moses from the Amorites.

Numbers 21:32

32 And Moses sent to spy out Jaazer, and they took the villages thereof, and drove out the Amorites that were there. (KJV)
32:1
GILEAD

Gilead sometimes stands for the whole territory east of the Jordan that was occupied by the Israelites. Sometimes however, as in v. 39, it denotes only the land north of the river Jabbok, as far as the river Jarmuk.
Rabbi Hertz
CHAPTER THIRTY TWO

Numbers 32:1-37

32:1-37. Transjordan topography. A wide range of topography characterizes Transjordan, which included the areas of Bashan, Gilead, Ammon, Moab and Edom. 
1. In the north this includes the Mount Hermon range (highest peak at 9,230 feet above sea level) and a portion of the rift valley between the Huleh basin (230 feet above sea level) and the Sea of Galilee (695 feet below sea level). 
2. The southern limit of the region is at the Gulf of Aqaba. The rift valley extends south following the Jordan River to the Dead Sea (2,550 feet below sea level at its deepest point). 
3. East of the Jordan, the hills of Gilead rise to 3,500 feet above sea level and in the south the mountains of Edom stand 5,700 feet near the region of Petra. 
Most north-south travel followed the “King’s Highway,” starting at Damascus, cutting across the major wadies and skirting the desert to the east. 
East-west travel followed the Yabis, Jabbok, Nimrin and Abu Gharaba wadies. The generally dry climate necessitates irrigation farming but supplies sufficient pasturage for pastoral nomadic groups. 

(IVP Bible Background Commentary: Old Testament)
32:1-42: Settlement of Transjordan.

The settlement process begins. Since the Israelites had already routed a number of their enemies in Transjordan (21:21-35; 31:1-12), the tribes of Reuben and Gad consider it prudent to settle that land with their families and livestock. Subsequently, half the tribe of Manasseh also settles east of the Jordan River. The narrative in this chapter primarily serves to legitimate Israelite occupation of land outside Canaan proper (see also Joshua chapter 22). A non-biblical text, the Mesha (Moabite) Stone (9th century BCE [B.C.], confirms Gad’s occupation of Ataroth – a town assigned to that tribe in 32:34 – since antiquity.  32:1-5: These introductory verses provide a backdrop for the narrative.

32:3: The cities of Gad and Reuben are more fully discussed in vv. 34-38; variant traditions about each tribe’s holdings are found elsewhere (cf. Joshua 13:17-23).  32:6-15: Moses interprets God’s and Reuben’s request as a sign that they are unwilling to fight in the conquest of Canaan, comparing them with the ten scouts who disheartened Israel in the wilderness (Chapters 13-14).  32:15: Moses fears for the fate of Israel on account of the actions of Gad and Reuben (cf. Joshua 22:16-19; Judges 5:16-17); this verse assumes corporate responsibility, where a serious infraction by part of the nation endangers the nation as a whole.
32:17: Shock – troops: Gad and Reuben commit to frontline action as vanguard troops. The Modern Hebrew “halutz,” a pioneer, who settled the land of Israel in the early 20th century, is derived from this word, specifically from the idea that they are the vanguard of settling the land.


      Jewish Study Bible
3:17 fortified cities. To protect them from attack by the neighboring populations while they are away on active service.









           Rabbi Hertz
32:22
CLEAR BEFORE THE LORD, AND BEFORE ISRAEL

The idea contained in this phrase became a general moral maxim among the Rabbis. ‘Man should be clear not only before God but also in the estimation of his fellowmen.’  It is not enough that a man’s conscience is pure. He must strive to make even his outward actions irreproachable and above suspicion. A man should avoid doing things that appear wrong.








Rabbi Hertz
CHAPTER THIRTY TWO

32:20-22: At the instance of the Lord, literally “before the Lord:” Moses repeats this phrase emphasizing Gad’s and Reuben’s commitment to march in front of the Ark. In the wilderness the Ark leads (cf. 10:33).  32:22: You shall be clear before the Lord: Freedom from obligation in legal terms indicates that the Gadites and Reubenites took an oath (Genesis 24:8).





Jewish Study Bible
32:23
AND KNOW YE YOUR SIN - THE PUNISHMENT FOR YOUR SIN, WHICH WILL FIND YOU
The rendering of the Revised Version that has passed into a proverbial expression in the English language, is based upon an ancient notion that sin, like a curse, has, so to speak, an individual existence. The sinner cannot escape its consequence; it will seek and find him out.


Rabbi Hertz

Num 32:16-19

The persons thus reproved came near to Moses, and replied, "We will build sheep-folds here for our flocks, and towns for our children; but we will equip ourselves hastily (chushiym, part. Pass. hasting) before the children of Israel, till we bring them to their place" (i.e., to Canaan). Tso’n gidªrot, folds or pens for flocks that were built of stones piled up one upon another (1 Sam 24:4). (Note: According to Wetstein (Reiseber. p. 29), it is a regular custom with the nomads in Leja, to surround every place, where they pitch their tents, with a Sira, i.e., with an enclosure of stones about the height of a man, that the flocks may not be scattered in the night, and that they may know at once, from the noise made by the falling of the smaller stones which are laid at the top, if a wolf attempts to enter the enclosure during the night.)

By the building of towns, we are to understand the rebuilding and fortification of them. Tap, the children, including the women, and such other defenseless members of the family as were in need of protection (see at Exodus 12:37). When their families were secured in fortified towns against the inhabitants of the land, the men who could bear arms would not return to their houses till the children of Israel, i.e., the rest of the tribes, had all received their inheritance: for they did not wish for an inheritance on the other side of Jordan and farther on, if (kiy) their inheritance was assigned them on this side Jordan towards the east. 
The application of the expression hayarªdeen mee`eeber to the land on the east of the Jordan, as well as to that on the west, points to a time when the Israelites had not yet obtained a firm footing in Canaan. At that time the land to the west of the river could very naturally be spoken of as "beyond the Jordan," from the subjective stand-point of the historian, who was then on the east of the river; whereas, according to the objective and geographical usage, the land "beyond Jordan" signifies the country to the east of the river. But in order to prevent misunderstanding, in this particular instance the expression hayarªdeen `eeber is defined more precisely as mizªraachaah, "towards the east," when it is intended to apply to the land on the east of the Jordan.













Keil and Delitzsch 

32:28: Moses instructs Joshua about the obligation of the Transjordanian tribes because the conquest will take place under Joshua’s leadership.  32:31-32: The Gadites and Reubenites repeat their acceptance of the terms.  32:33: Moses assigns Gad, Reuben, and half the tribe of Manasseh the lands of conquered kings (21:21-35) as their inheritance. Settlement of Manasseh in Transjordan first appears here, perhaps indicating a secondary addition, although one attested elsewhere (Deuteronomy 3:12-16; Joshua 13:29-31). Jewish Study Bible




Num 32:33

Moses then gave to the sons of Gad and Reuben, and the half-tribe of Manasseh, the kingdom of Sihon king of the Amorites, and Og king of Bashan, namely, "the land according to its towns, in (its) districts, (namely) the towns of the land round about," i.e., the whole of the land with its towns and the districts belonging to them, or surrounding the towns. 
CHAPTER THIRTY TWO

32:33
It appears strange that the half-tribe of Manasseh is included here for the first time at the close of the negotiations, whereas it is not mentioned at all in connection with the negotiations themselves. This striking fact may easily be explained, however, on the supposition that it was by the two tribes of Reuben and Gad alone that the request was made for the land of Gilead as a possession; but that when Moses granted this request, he did not overlook the fact, that some of the families of Manasseh had conquered various portions of Gilead and Bashan (v. 39), and therefore gave these families, at the same time, the districts which they had conquered, for their inheritance, that the whole of the conquered land might be distributed at once. 
As O. v. Gerlach observes, "the participation of this half-tribe in the possession is accounted for in v. 39." Moses restricted himself, however, to a general conveyance of the land that had been taken on the east of the Jordan to these two and a half tribes for their inheritance, without sharing it amongst them, or fixing the boundaries of the territory of each particular tribe. That was left to the representatives of the nation mentioned in v. 28, and was probably not carried out till the return of the fighting men belonging to these tribes, who went with the others over the Jordan. In the verses which follow, we find only those towns mentioned which were fortified by the tribes of Gad and Reuben, and in which they constructed sheep-folds (vv. 34-38), and the districts which the families of Manasseh had taken and received as their possession (vv. 39-42).

Keil and Delitzsch
Numbers 32:34-42

32:34-42. geography of tribal settlements in Transjordan. Based on the locations of the cities in this list (see Num. 32:3 for locations of most of them), the tribe of Gad built cities in the southern, northern and northwestern sectors of the region of Transjordan (principally Gilead and Bashan). The Reubenites focused on the city of Heshbon, along with its surrounding villages. Joshua 13:15-31 presents the final distribution of cities, which yields to Reuben certain of the cities that the Gadites had built. Locations which can be posited for cities not discussed in Num. 32:3 include: 
1. Aroer, three miles south of Diban on the Arnon River; 
2. Jogbehah (=Jubeihat), five miles northwest of Rabbah; 
3. Beth Haran (=either Tell er-Rame or Tell Iktanu), south of Tell Nimrim; 
4. Kiriathaim (=Khirbet el-Qureiyat), six miles northwest of Diban. 
Archaeological attention to this area has increased in the last couple of decades, but many of these sites have yet to be excavated. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
32:39-42: In contrast to other tribes, Manassites conquer a portion of their inheritance on their own. A tradition in Judges 10:4 ascribes the origin of Havvoth-jair to a later period.



Jewish Study Bible
CHAPTER THIRTY THREE
Numbers 33:1-49

33:1 Israel's Journey from Egypt Reviewed 

These are the journeys of the children of Israel, who went out of the land of Egypt by their armies under the hand of Moses and Aaron. 2 Now Moses wrote down the starting points of their journeys at the command of the LORD. And these are their journeys according to their starting points: 3 They departed from Rameses in the first month, on the fifteenth day of the first month; on the day after the Passover the children of Israel went out with boldness in the sight of all the Egyptians. 4 For the Egyptians were burying all their firstborn, whom the LORD had killed among them. Also on their gods the LORD had executed judgments. 5 Then the children of Israel moved from Rameses and camped at Succoth. 6 They departed from Succoth and camped at Etham, which is on the edge of the wilderness. 7 They moved from Etham and turned back to Pi Hahiroth, which is east of Baal Zephon; and they camped near Migdol. 8 They departed from before Hahiroth and passed through the midst of the sea into the wilderness, went three days' journey in the Wilderness of Etham, and camped at Marah. 

33:9 They moved from Marah and came to Elim. At Elim were twelve springs of water and seventy palm trees; so they camped there. 10 They moved from Elim and camped by the Red Sea. 11 They moved from the Red Sea and camped in the Wilderness of Sin. 12 They journeyed from the Wilderness of Sin and camped at Dophkah. 13 They departed from Dophkah and camped at Alush. 14 They moved from Alush and camped at Rephidim, where there was no water for the people to drink. 15 They departed from Rephidim and camped in the Wilderness of Sinai. 16 They moved from the Wilderness of Sinai and camped at Kibroth Hattaavah. 17 They departed from Kibroth Hattaavah and camped at Hazeroth. 18 They departed from Hazeroth and camped at Rithmah. 19 They departed from Rithmah and camped at Rimmon Perez. 20 They departed from Rimmon Perez and camped at Libnah. 21 They moved from Libnah and camped at Rissah. 22 They journeyed from Rissah and camped at Kehelathah. 
33:23 They went from Kehelathah and camped at Mount Shepher. 24 They moved from Mount Shepher and camped at Haradah. 25 They moved from Haradah and camped at Makheloth. 26 They moved from Makheloth and camped at Tahath. 27 They departed from Tahath and camped at Terah. 28 They moved from Terah and camped at Mithkah. 29 They went from Mithkah and camped at Hashmonah. 30 They departed from Hashmonah and camped at Moseroth. 31 They departed from Moseroth and camped at Bene Jaakan. 32 They moved from Bene Jaakan and camped at Hor Hagidgad. 33 They went from Hor Hagidgad and camped at Jotbathah. 34 They moved from Jotbathah and camped at Abronah. 35 They departed from Abronah and camped at Ezion Geber. 36 They moved from Ezion Geber and camped in the Wilderness of Zin, which is Kadesh. 37 They moved from Kadesh and camped at Mount Hor, on the boundary of the land of Edom. 

33:38 Then Aaron the priest went up to Mount Hor at the command of the LORD, and died there in the fortieth year after the children of Israel had come out of the land of Egypt, on the first day of the fifth month. 39 Aaron was one hundred and twenty-three years old when he died on Mount Hor. 40 Now the king of Arad, the Canaanite, who dwelt in the South in the land of Canaan, heard of the coming of the children of Israel. 
41 So they departed from Mount Hor and camped at Zalmonah. 42 They departed from Zalmonah and camped at Punon. 43 They departed from Punon and camped at Oboth. 44 They departed from Oboth and camped at Ije Abarim, at the border of Moab. 45 They departed from Ijim and camped at Dibon Gad. 46 They moved from Dibon Gad and camped at Almon Diblathaim. 47 They moved from Almon Diblathaim and camped in the mountains of Abarim, before Nebo. 48 They departed from the mountains of Abarim and camped in the plains of Moab by the Jordan, across from Jericho. 49 They camped by the Jordan, from Beth Jesimoth as far as the Abel Acacia Grove in the plains of Moab    NKJV
CHAPTER THIRTY THREE
Numbers 33:1-49

The Wilderness Itinerary

33:1-49. the itinerary of the journey. The itinerary form is common in ancient Near Eastern annals, including those of the ninth century B.C. *Assyrian kings, who described their campaigns in terms of stopping points and cities conquered. Closer to this period are the Egyptian itineraries preserved in the records of their various excursions into the Syro-Palestine region. This list provides a fairly complete chronicle of the journey from Rameses in Egypt to the Jordan crossing prior to the conquest. However, the omission of some important sites (Massah, Meribah) suggests that it is not comprehensive. The stages of the journey include: 
(1) Egypt to the wilderness of Sinai (vv. 5-15; many of these sites are discussed specifically in the comments on Exodus 13-17); 
(2) From the wilderness to Ezion Geber (vv. 16-35); 
(3) Ezion Geber to Kadesh in the wilderness of Zin (v. 36); and 
(4) Kadesh to Moab (vv. 37-49). 
Many of the names are obscure, occurring only here in the biblical record and unknown from ancient records or modern geographical and archaeological studies. Among those place names that can be at least tentatively identified are Rameses (=Tell el-Dab’a, see comment on Exodus 1:8-14); Ezion Geber, a port city located at the head of the Gulf of Aqaba (1 Kings 9:26), either Tell el-Kheleifeh or on the island of Jezirat Far’on (the only site in the region with evidence of a substantial harbor area); Punon (=Khirbet Feinan), thirty miles south of the Dead Sea; mountains of Abarim, near Mount Nebo, just east of the Dead Sea (see comment on Numbers 27:12); and Abel-shittim (Shittim, see comment on Num 25:1), which is either Tell el-Hammam on the Wadi Kefrein (runs east-west into the Jordan across from Jericho) or just east of that site at Tell Kefrein. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

CHAPTER 33:1-49
ITINERARIES FROM EGYPT TO THE JORDAN

This chapter supplies us with the stages of the journey of the Israelites from Egypt to the Plains of Moab. It was written to serve as a memorial not only of historical interest but of deep religious significance. Every journey and every halting-place had its suggestions for the:

1.  Instruction of Israel.

2.  Admonition or encouragement of Israel.

The Midrash says, ‘It may be likened unto a king who had taken his ailing son to a distant place to be cured. On the return journey, the king would lovingly recount to the lad all the experiences they went through at each of their halting-places. “At this spot we slept; at that, we had a cool resting-place from the heat; at the other, you were overcome with pains in the head!” Israel is God’s child, upon whom He bestows compassion, even as a father bestows compassion on his son.’

33:4
UPON THEIR gods
See Exodus 12:12 for the meaning of this phrase. The false deities of Egypt were made contemptible in the eyes of their worshippers.









Rabbi Hertz
Exodus 12:12

12 For I will pass through the land of Egypt this night, and will smite all the firstborn in the land of Egypt, both man and beast; and against all the gods of Egypt I will execute judgment: I am the LORD. (KJV)
CHAPTER THIRTY THREE

Num 33:1-49

As the Israelites had ended their wanderings through the desert, when they arrived in the steppes of Moab by the Jordan opposite to Jericho (Num 22:1), and as they began to take possession when the conquered land beyond Jordan was portioned out (ch. 32), the history of the desert wandering closes with a list of the stations which they had left behind them. This list was written out by Moses "at the command of Jehovah" (v. 2), as a permanent memorial for after ages, as every station which Israel left behind on the journey from Egypt to Canaan "through the great and terrible desert," was a memorial of the grace and faithfulness with which the Lord led His people safely "in the desert land and in the waste howling wilderness, and kept him as the apple of His eye, as an eagle fluttereth over her young, spreadeth abroad her wings, taketh them, beareth them on her wings" (Exodus 19:4; Deut 32:10 ff.).
Verse 16-35. In vv. 16-36 there follow twenty-one names of places where the Israelites encamped from the time that they left the wilderness of Sinai till they encamped in the wilderness of Zin, i.e., Kadesh. The description of the latter as "the wilderness of Zin, which is Kadesh," which agrees almost word for word with Num 20:1, and still more the agreement of the places mentioned in vv. 37-49, as the encampments of Israel after leaving Kadesh till their arrival in the steppes of Moab, with the march of the people in the fortieth year as described in Num 20:22-22:1, put it beyond all doubt that the encampment in the wilderness of Zin, i.e., Kadesh (v. 36), is to be understood as referring to the second arrival in Kadesh after the expiration of the thirty-eight years of wandering in the desert to which the congregation had been condemned. Consequently the twenty-one names in vv. 16-36 contain not only the places of encampment at which the Israelites encamped in the second year of their march from Sinai to the desert of Paran at Kadesh, whence the spies were dispatched into Canaan, but also those in which they encamped for a longer period during the thirty-eight years of punishment in the wilderness. 








Keil and Delitzsch
33:1-49 JOURNEYINGS.
A-1      33:1-15       First Period.          Rameses to Sinai.  Twelve stations.

A-2      33:16, 17    Second Period.      Sinai to Rithmah (=Kadesh) [first time].      Three stations
A-3      33:18-36    Third Period.         Rithmah to Kadesh [second time]. Eighteen stations 38 years no history

A-4      33:37-49    Fourth Period.       Kadesh (second time) to Plains of Moab.  40th year.   Ten stations.












The Companion Bible

33:1-49: A comprehensive wilderness itinerary.
This record encompasses the itinerary of Israel’s travels from their point of departure in Egypt to their final encampment in Transjordan (42 stations). Notably, some toponyms appear here for the first time, being absent from accounts of the exodus in other biblical texts (see Deuteronomy Chapters 1-3 for another summary). The literary style of the itinerary, the repetition of campsite names, and the high lighting of events in those places closely resemble extant military records from the ancient Near East, especially from Assyria. Accordingly, the notation in this Priestly source [P] that Moses recorded the starting points of their various marches (v. 2) fits the genre.

Some scholars, however, consider chapter 33 a composite text extracted from other portions of Numbers, Exodus, and Deuteronomy. As in the census in chapter 26, at some points small expansions appear here (e.g. vv. 38-39).   33:3-5: On Rameses, see Exodus 12:37.
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1. ‘And the children of Israel journeyed from Raamses to Succoth, about six hundred thousand men on foot, besides the little ones and their wives.’   Jasher pp 241, 241

2. Succoth and encamped in Ethom, at the end of the wilderness.’  Jasher p. 242

3. After the Egyptians drowned in the sea, Israel ‘proceeded on their journey, and encamped in Marah. P. 244
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Note: At Marah the Lord gave Israel statutes and judgments and told them to walk in his ways and to serve him.’ Jasher p.244

4. They left Marah and came to Elim, and in Elim were twelve springs of water and seventy date trees. P. 244

5. They then left Elim and came to the wilderness of Sin, [on the fifteenth day of the second month] after their departure from Egypt.’ Jasher p. 244 (At that time manna from heaven came to Israel).

6. They left the wilderness of Sin and encamped in Alush.

7. They then left Alush and encamped in Rephidim. [Amalek came to fight Israel and were defeated] p. 244

8. They then left Rephidim and went to the wilderness of Sinai [in the third month from leaving Egypt] 245

Note: 
A. At this time Reuel the Midianite, the father in Law of Moses came with Zipporah his daughter and her two sons. 
B. At we see that on the 3rd month and the 6th day the Lord gave Israel the Ten Commandments on Sinai. 
C. Also we see that 3,000 men died who had made the calf for worship. 
D. Also at this point of time the Tabernacle was constructed.
E. And on the 12th month in the 23rd day of the month Aaron and his sons were anointed for service. 
F. And on the 8th day, being the first day of the first month in the second year from Egypt, Moses erected the sanctuary 
G. And also on that day Nadab and Abihu offered strange fire to God and died. 
H. And also on the 13th day of the month Moses commanded the children of Israel to observe the Passover.

I. Aaron with the twelve princes of Israel numbered the children of Israel in the wilderness of Sinai and there were 600,000 and three thousand, five hundred and fifty men. The children of Levi were not numbered which were twenty-two thousand, two hundred and seventy-three.

J. On the twentieth day of the month, the cloud was taken away from the tabernacle.

8. They then left the wilderness of Sinai and went three days and the cloud rested upon the wilderness of Paran. [They asked for meat and God was angry and many died. Kebroth Hattaavah. Pp. 248-249
9. They then left Kebroth Hattaavah and pitched in Hazeroth, which is the wilderness of Paran. This is where God was angry with Miriam on account of Moses, and she became leprous as snow. P 249
10. They then left Hazeroth, and pitched in the end of the wilderness of Paran. This is where they sent the 12 spies into Canaan. P. 249 [God became angry and all were to parish in the wilderness]. They then stayed in the wilderness of Param a long time. P. 249
11. Leaving Param they went to the wilderness by the way of the Red Sea. [At that time we find Korah and many of the children of Israel rebellion against Moses and Aaron and the earth opened up and they perished. P. 249
12.  Then they went round by the way of Mount Seir for a long time. P. 249
13. Then they went about the wilderness by way of Mount Sinai for 19 years.   [Silent years]  p. 250
14. Then they left Mount Sinai and went on the road of the wilderness of Moab for 19 years [Silent years] 
15. And in the 36th year from Egypt there was a battle between Sihon, king of the Amorites and Moab.
16. And the children of Israel left the wilderness of Moab and went to the wilderness of Edom. P. 251

17. So the whole congregation came to the wilderness of Sin in the 40th year from Egypt and they dwelt there in Kadesh, of the wilderness of Sin and Miriam died there and was buried. P. 251

18. They then left Kadesh and came to Mount Hor where Aaron died. P. 251

This gives you an account of there wonderings found in the book of Jasher.               Paul the Learner
CHAPTER THIRTY THREE 

33:5-15 THE STAGES OF THE JOURNEY

These verses detail the stages of the journey from Raamses in Egypt to the Wilderness of Sinai. This is related in Exodus 12:37 and Exodus 19:2. Two stations, Dophkah and Alush, and not mentioned in the book of Exodus.

Exodus 12:37

37 And the children of Israel journeyed from Rameses to Succoth, about six hundred thousand on foot that were men, beside children. (KJV)
Exodus 19:2

2 For they were departed from Rephidim, and were come to the desert of Sinai, and had pitched in the wilderness; and there Israel camped before the mount. (KJV)
33:6-7: For Succoth and Etham (=Shur in Exodus 15:22), see Exodus 13:20.  33:8: For the incident at Marah, see Exodus 15:23-25.  33:9-10: For Elim, see Exodus 15:27.  33:11-12: For the story of the manna in the wilderness of Sin, see Exodus chapter 16.  33:14: At Rephidim Moses brought forth water by striking the rock; Israel was attacked there by Amalek (Exodus chapter 17).  33:15: Sinai still cannot be identified with any degree of certainty. Accounts of events associated with Mount Sinai begin in Exodus chapter 19.
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33:16-36 IT’S DIFFICULT TO IDENTIFY THE EXACT ROUTE OF MARCH

At this distance it is exceedingly difficult to identify the exact route of March, more especially as the names were not names of cities or conspicuous landmarks. They have changed with the centuries, and the designation of the temporary landmarks was forgotten.





Dummelow

33:16-17: For Kibroth – Hattaavah and Hazeroth, see 11:34-35.   33:18-29: The toponyms listed in these verses are unattested elsewhere.  33:30-34: For these sites, see Deuteronomy 10:6-7.  33:36: In non-Priestly sources Kadesh was an early stop on the wilderness trek (cf. 13:26; Deuteronomy 2:14).      Jewish Study Bible
33:37-49 THE MARCH IN THE FORTIETH YEAR
This section deals with the march, in the fortieth year, to the borders of Moab and the fords of the Jordan.    













Rabbi Hertz
33:37-39: Aaron’s death, a memorable even for the Priestly writer, is described here in detail with the addition of the date and his age (cf. 20:22-29).  33:38: At the command of the Lord, literally “at the mouth of the Lord.” Rashi (following Talmud b. B. Bat. 17a) comments that Aaron dies by the divine kiss, as does Moses (Deuteronomy 34:5).  33:40: Cf. 21:1-3.  33:41-42: There are two unknown toponyms.  33:41-49: The location of these sites, although not all are known suggests a route through Edomite and Moabite territory, in keeping with Deuteronomy (chapters 2-13) but contra Numbers 20:19-21.  33:49: Abel-Shittim is the site from which Israel crosses the Jordan River into Canaan in Joshua 3:1.

   Jewish Study Bible
Num 33:50-56

50 Instructions for the Conquest of Canaan 

Now the LORD spoke to Moses in the plains of Moab by the Jordan, across from Jericho, saying, 51 "Speak to the children of Israel, and say to them: ‘When you have crossed the Jordan into the land of Canaan, 52 then you shall drive out all the inhabitants of the land from before you, destroy all their engraved stones, destroy all their molded images, and demolish all their high places; 53 you shall dispossess the inhabitants of the land and dwell in it, for I have given you the land to possess. 54 And you shall divide the land by lot as an inheritance among your families; to the larger you shall give a larger inheritance, and to the smaller you shall give a smaller inheritance; there everyone's inheritance shall be whatever falls to him by lot. 
CHAPTER THIRTY THREE

33:50-56
You shall inherit according to the tribes of your fathers. 55 But if you do not drive out the inhabitants of the land from before you, then it shall be that those whom you let remain shall be irritants in your eyes and thorns in your sides, and they shall harass you in the land where you dwell. 56 Moreover it shall be that I will do to you as I thought to do to them.'" NKJV
Note: God warned them about not driving out the inhabitants of the land. And this is just what Israel did, instead of driving them out they made them to be their servants and so through this action Israel became so corrupt that they became just like those nations and so when the cup of their indignation was full just like God spoke to Abraham about the Amorites cup that would become full. 

God drove Israel from the land for two reasons:

1. ‘To give the land rest’ Israel failed to let the land rest according to God’s word.

2. ‘Israel became like the Amorites and so God drove them out also.’   

Paul the Learner
Num 33:50-56

These instructions, with which the eyes of the Israelites were directed to the end of all their wandering, viz., the possession of the promised land, are arranged in two sections by longer introductory formulas (Num 33:50 and 35:1). 
1. The former contains the divine commands 
(a) With regard to the extermination of the Canaanites and their idolatry, and the division of the land among the tribes of Israel (Num 33:50-56); 
(b) Concerning the boundaries of Canaan (Num 34:1-15); 
(c) Concerning the men who were to divide the land (ch. 34:16-29). 
2. The second contains commands 
(A) Respecting the towns to be given up to the Levites (Num 35:1-8); 
(B) As to the setting apart of cities of refuge for unintentional manslayers, and the course to be adopted in relation to such manslayers (Num 35:9-34); and 
(C) A law concerning the marrying of heiresses within their own tribes (ch. 36). – 
Verse 51-53. When the Israelites passed through the Jordan into the land of Canaan, they were to exterminate all the inhabitants of the land and to destroy all the memorials of their idolatry; to take possession of the land and well therein, for Jehovah had given it to them for a possession. Howriysh, to take possession of (vv. 53, etc.), then to drive out of their possession, to exterminate (v. 52; cf. Num 14:12, etc.). On v. 52, see Exodus 34:13. masªkiyt, an idol of stone (cf. Lev 26:1). Maceekot tsalªmeey, idols cast from brass. See at Exodus 32:4. Bamoth, altars of the Canaanites upon high places (see Lev 26:30).

Verse 54-56. The command to divide the land by lot among the families is partly a verbal repetition of Num 26:53-56. Wgw' low yeetsee' 'el-'asher: literally, "into that, whither the lot comes out to him, shall be to him" (i.e., to each family); in other words, it is to receive that portion of land to which the lot that comes out of the urn shall point it. "According to the tribes of your fathers:" see at Num 26:55. – The command closes in vv. 55, 56, with the threat, that if they did not exterminate the Canaanites, not only would such as were left become "thorns in their eyes and stings in their sides," i.e., inflict the most painful injuries upon them, and make war upon them in the land; but Jehovah would also do the very same things to the Israelites that He had intended to do to the Canaanites, i.e., drive them out of the land and destroy them. This threat is repeated by Joshua in his last address to the assembled congregation (Josh 23:13).

Keil and Delitzsch
CHAPTER THIRTY THREE
33:50-56         COMMANDS  WITH  REGARD  TO  THE  SETTLEMENT  IN  CANAAN

33:52 DRIVE OUT.  (DISPOSSESS)

The reason given for this command is that no inducements to idolatry remain in the Promised Land (see Exodus 23:31-33; 34:11-17).  THEIR FIGURED STONES. See Leviticus 26:1.
Exodus 23:31-33
31 And I will set thy bounds from the Red sea even unto the sea of the Philistines, and from the desert unto the river: for I will deliver the inhabitants of the land into your hand; and thou shalt drive them out before thee.

32 Thou shalt make no covenant with them, or with their gods. 33 They shall not dwell in thy land, lest they make thee sin against me: for if thou serve their gods, it will surely be a snare unto thee. (KJV)
Exodus 34:11-17
11 Observe thou that which I command thee this day: behold, I drive out before thee the Amorite, and the Canaanite, and the Hittite, and the Perizzite, and the Hivite, and the Jebusites. 12 Take heed to thyself, lest thou make a covenant with the inhabitants of the land whither thou goest, lest it be for a snare in the midst of thee: 13 But ye shall destroy their altars, break their images, and cut down their groves: 14 For thou shalt worship no other god: for the LORD, whose name is Jealous, is a jealous God: 15 Lest thou make a covenant with the inhabitants of the land, and they go a whoring after their gods, and do sacrifice unto their gods, and one call thee, and thou eat of his sacrifice; 16 And thou take of their daughters unto thy sons, and their daughters go a whoring after their gods, and make thy sons go a whoring after their gods. 17 Thou shalt make thee no molten gods. (KJV)
Leviticus 26:1
1 Ye shall make you no idols nor graven image, neither rear you up a standing image, neither shall ye set up any image of stone in your land, to bow down unto it: for I am the LORD your God. (KJV)
33:52
THEIR HIGH PLACES

The altars and sanctuaries erected on hills and natural mounds, as was the practice of the Canaanites. 
  Rabbi Hertz

Everything that savored of idolatry was to be swept away, as being offensive to God and religiously perilous to the Israelites.

33:53
UNTO YOU HAVE I GIVEN THE LAND
The Land is not man’s but God’s. ‘The earth is the Lord’s and the fullness thereof’ (Psalms 24:1). God has a right to do what He will with His own.





   Rabbi Hertz

33:56
SO WILL I DO UNTO YOU

If they left the Canaanites unexpelled, the end would be the expulsion of Israel.        Rabbi Hertz
33:50 – 35:8: Instructions on the conquest and division of Canaan.

The final task before crossing into Canaan is to delineate the boundaries of the land so that it can be divided among the nine – and –a – half tribes that will inhabit it. The Levites, who are not allotted tribal territory, are provided with towns and pastureland within the holdings of the other tribes. A repetition of the method by which the land will be apportioned (26:52-56) and, more importantly, the command to utterly destroy the indigenous Canaanite population together with its religious objects and shrines (33:50-56) precede instructions relating to the division of Canaan.

CHAPTER THIRTY THREE

33:50-56: The eradication of the Canaanites and their cult is a divine command. Failure to do so will result in the demise of Israel (cf. Deuteronomy 7:16; Joshua 23:13).  33:52: Figured objects may refer to stone images in relief (cf. Leviticus 26:1). Such objects have been uncovered in archeological excavations from Syria to Israel. Their cult places, Hebrew “bamah,” high place, is difficult to define but probably refers to a shrine smaller than a full-scale temple with an elevated cult platform, like those uncovered in archeological excavations at Megiddo and Tel Dan.







Jewish Study Bible

Note: When I was with a tour in Israel in 1972 we went to Megiddo and saw how they had cut away the earth and you could see all of the evidence of the different civilizations there.


Paul the Learner
CHAPTER THIRTY FOUR

Numbers 34:1-15

34:1 The Appointed Boundaries of Canaan 

Then the LORD spoke to Moses, saying, 2 "Command the children of Israel, and say to them: 'When you come into the land of Canaan, this is the land that shall fall to you as an inheritance — the land of Canaan to its boundaries. 3 Your southern border shall be from the Wilderness of Zin along the border of Edom; then your southern border shall extend eastward to the end of the Salt Sea; 4 your border shall turn from the southern side of the Ascent of Akrabbim, continue to Zin, and be on the south of Kadesh Barnea; then it shall go on to Hazar Addar, and continue to Azmon; 5 the border shall turn from Azmon to the Brook of Egypt, and it shall end at the Sea. 6 'As for the western border, you shall have the Great Sea for a border; this shall be your western border. 7 'And this shall be your northern border: From the Great Sea you shall mark out your border line to Mount Hor; 8 from Mount Hor you shall mark out your border to the entrance of Hamath; then the direction of the border shall be toward Zedad; 9 the border shall proceed to Ziphron, and it shall end at Hazar Enan. This shall be your northern border. 

34:10 'You shall mark out your eastern border from Hazar Enan to Shepham; 11 the border shall go down from Shepham to Riblah on the east side of Ain; the border shall go down and reach to the eastern side of the Sea of Chinnereth; 12 the border shall go down along the Jordan, and it shall end at the Salt Sea. This shall be your land with its surrounding boundaries.'" 13 Then Moses commanded the children of Israel, saying: “This is the land which you shall inherit by lot, which the LORD has commanded to give to the nine tribes and to the half-tribe. 14 For the tribe of the children of Reuben according to the house of their fathers, and the tribe of the children of Gad according to the house of their fathers, have received their inheritance; and the half-tribe of Manasseh has received its inheritance. 15 The two tribes and the half-tribe have received their inheritance on this side of the Jordan, across from Jericho eastward, toward the sunrise." NKJV
Numbers 34:1-12

The Land to Be Assigned

34:1-12. traces the boundaries. The boundaries of the Promised Land are laid out here as a logical sequel to the order to displace the present inhabitants of the area (Num. 33:50-56). Although these are not the actual borders of the nation of Israel at any point in its history, they are a close approximation of the territory claimed by Egypt in Canaan during the fifteenth to thirteenth centuries B.C. (see 2 Sam. 3:10 for the realized dimensions: “from Dan to Beersheba”) and are also approached by the description of the territory controlled by David and Solomon. The boundaries are outlined, using a set of then-known border points (see Joshua 15-19 for the tribal divisions). 
1. The most obvious limits are those to the east and west—the Jordan River and the Mediterranean Sea respectively. 
2. The northern border reaches to the mountains of Lebanon as far as Mount Hor (unknown peak, probably in the Lebanese range) and Lebo (=Lebo Hamath, most likely modern Lebweh on one of the sources of the Orontes). This was the southern border of the land of Hamath and therefore the northern border of Canaan, including the Damascus area and Bashan (roughly equated to the modern Golan Heights). Zedad is likely modern Sedad, about thirty-five miles northeast of Lebweh, while Ziphron and Hazar Enan are commonly identified as the two oases to the southeast of Zedad. 
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3. Moving south, the territory passes through the Galilee to the Yarmuk valley (the sites mentioned in v. 11 are unknown) where it moves west to the Jordan valley and from there south to Kadesh Barnea (see the comment on Num 13) in the Wilderness of Zin (see comment on Num 20:1) before swinging west to the Mediterranean at El-’Arish. It is common to identify Hazar Addar and Azmon with two of the other springs in the vicinity of Kadesh, namely, ‘Ain Qedeis and ‘Ain Muweilih. The location of Scorpion Pass (akrabim) is unknown, though it is usually identified with a narrow passage along the Wadi Marra headed northeast toward the south end of the Dead Sea. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

34:7 Mount Hor. This is not the mount Hor where Aaron died, which was in the south corner of Edom (33:37, 38), but another mount in the north, called Mount Hermon, which is a spur of the Lebanon range (Joshua 13:5). Mount Hermon had several names. Cp. Deuteronomy 3:9; 4:48.


Paul the Learner
34:1-29 THE BOUNDARIES OF THE HOLY LAND

This chapter indicates the ideal limits of the Holy Land. ‘These, the providential (Genesis 15:18, Exodus 23:31) and in some sense natural, boundaries of the territory of Israel, were only attained for a brief period during the reigns of David and Solomon’







Dummelow

Genesis 15:18

18 In the same day the LORD made a covenant with Abram, saying, Unto thy seed have I given this land, from the river of Egypt unto the great river, the river Euphrates: (KJV)
Exodus 23:31
31 And I will set thy bounds from the Red sea even unto the sea of the Philistines, and from the desert unto the river: for I will deliver the inhabitants of the land into your hand; and thou shalt drive them out before thee. (KJV)
Great uncertainty exists in regard to many of the geographical terms, especially those connected with the Northern border. S.H. Isaac’s, The True Boundaries of the Holy Land, Chicago, 1917, is a valuable contribution to the solution of a difficult problem, and has been followed in these comments.   Rabbi Hertz
34:3-5
THE SOUTHERN BOUNDARY
Starting from the southern extremity of the Dead Sea, it proceeded in a SW direction to the region south of Kadesh-Barnea; thence to the Brook of Egypt; and then north-westwards to the Mediterranean.

34:3 BY THE SIDE OF EDOM

Along the western border of Edom. SOUTH SIDE. Your southern boundary. THE SALT SEA. The Dead Sea. EASTWARD. On its eastern end.

34:4
OF AKRABBIM

Or ‘of scorpions’; one of the passes that lead to the northern slope of the Wady-el-Fikreh. KADESH-BARNEA. The modern Ain Quadis ‘Then your frontier shall turn south of the Scorpion Pass and along to Zin, coming out south of Kadesh-Barnea, stretching to Hazaraddar, and along to Azmon’ Moffatt
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34:5
BROOK OF EGYPT

The Wady-el-Arish, flowing into the Mediterranean about 20 miles south of Gaza. AND THE GOINGS OUT THEREOF SHALL BE AT THE SEA. ‘And end at the Mediterranean Sea’
      Moffatt
34:1-15: The exact boundaries of the Promised Land are delineated from south to north, the direction corresponding to the scouting account (13:21). Scholars have observed a correlation between the Levantine territory under Egyptian control at the end of the 13th century and the boarders as defined in vv. 3-12 (cf. Joshua 15:1-12; [past] Ezekiel 47:13-20 [future]). The large size of Israel’s domain is clearly idealized.

34:3-5: Israel’s territory begins at the southern tip of the Dead Sea, extending in a southern arc through Kadesh-Barnea and west to the Mediterranean Sea at the Brook of Egypt, Wadi El-‘Arish.
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34:6 THE WESTERN BORDER
34:6
THE GREAT SEA

The Mediterranean Sea. SHALL BE YOUR WEST BORDER. The western border of Palestine is to be the Mediterranean coast. ‘The Great Sea - that is the whole eastern flank of the Great Sea from its south-eastern to its north-eastern corner - shall be the western boundary of the land. If any point on the coast, between these two corners were meant, the Text would surely have designated that point. As it did not, the whole eastern shore of the Mediterranean must be intended. The western border of the Holy Land, therefore, begins at the south-east corner of the Mediterranean where the “Brook of Egypt” falls into it; thence it runs northward, passing Mount Carmel, Tyre, Zidon, the Lebanon’s, unto the north-eastern border of the Bay of Alexandretta’   S.H. Isaac’s
34:7-9
THE NORTHERN BOUNDARY
34:7
YE SHALL MARK OUT YOUR LINE UNTO

‘Ye shall draw your boundary-line’








Kennedy

34:7
MOUNT HOR

This is quite distinct from the mountain of the same name in the Wilderness of Zin, where Aaron died; but no two geographers can be said to agree where it was. Isaacs follows Jewish tradition. He writes: ‘If the starting-point of the northern border is the north-eastern corner of the Sea, and the direction of the line is eastward, this line will strike on its way the Mountain of Amanus.’

Targum Jonathan and the Tosefta also identify this Mount Hor with Mount Amanus. Mount Amanus is the modern Giaour Dagh.

34:8
THE ENTRANCE TO HAMATH

The Pass across Mount Amanus to the territory of Hamath, Zedad is identified with Baghche Pass.

34:9
ZIPHRON

Afrin, on the river of the same name. HAZAR-ENAN. Aintab. The last-named brings us to lands inhabited in ancient times by Hittites. ‘Numerous mounds covering the remains of Hittite and other towns attest its former settlement and cultivation’ (Sir Chas. Wilson) this accords with Joshua 1:4: ‘All the land of the Hittites, and unto the great sea towards the going down of the sun, shall be your border.’

Rabbi Hertz
34:6-9: From the west it extends northward. The northern most borders, at Hazar-Enan, are tentatively identified with the oasis of Qayatein 70 miles northeast of Damascus.
       Jewish Study Bible
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34:10-12 THE EASTERN BOUNDARY
34:10
SHEPHAM
Apamea, east of the lower valley of the Orontes; now known as Kulat-el-Mudik.

34:11
SEA OF CHINNERETH

Lake of Galilee or Lake of Tiberias.

34:7-8: Mount Hor is not the site in the region of Edom where Aaron died (20:22; 33:38).  34:10-12: The border then extends south around the eastern banks of the Sea of Galilee and further southward alone the Jordan River to the Dead Sea.  34:14-15: These verses serve as a reminder that Reuben, Gad, and half of Manasseh received land in Transjordan.







        Jewish Study Bible
34:16-29

Ten princes are appointed to superintend the allotment of Western Palestine.

34:19
AND THESE ARE THE NAMES OF THE MEN
These men were the successors of the ‘princes’ or heads of the tribes referred to in Numbers 1:5-16, also in Numbers 7:12-83. The first three were probably not ‘princes’, hence they are not given that title. 
       










                  Rabbi Hertz

Note: It was the Divine wish that Caleb though not a ‘prince’, should be given the honour of being among those who superintend the allotment of Canaan, on account of the distinguished part he had hitherto played in the history of Israel; and the two men mentioned in verse 20 and 21 were probably friends of Caleb. Luzzatto

Numbers 34:15-29

16 The Leaders Appointed to Divide the Land 

And the LORD spoke to Moses, saying, 17 "These are the names of the men who shall divide the land among you as an inheritance: Eleazar the priest and Joshua the son of Nun. 18 And you shall take one leader of every tribe to divide the land for the inheritance. 19 These are the names of the men: from the tribe of Judah, Caleb the son of Jephunneh; 20 from the tribe of the children of Simeon, Shemuel the son of Ammihud; 21 from the tribe of Benjamin, Elidad the son of Chislon; 22 a leader from the tribe of the children of Dan, Bukki the son of Jogli; 23 from the sons of Joseph: a leader from the tribe of the children of Manasseh, Hanniel the son of Ephod, 24 and a leader from the tribe of the children of Ephraim, Kemuel the son of Shiphtan; 25 a leader from the tribe of the children of Zebulun, Elizaphan the son of Parnach; 26 a leader from the tribe of the children of Issachar, Paltiel the son of Azzan; 27 a leader from the tribe of the children of Asher, Ahihud the son of Shelomi; 28 and a leader from the tribe of the children of Naphtali, Pedahel the son of Ammihud." 29 These are the ones the LORD commanded to divide the inheritance among the children of Israel in the land of Canaan. NKJV
Num 34:16-29

List of the Men Appointed to Distribute the Land. - In addition to Eleazar and Joshua, the former of whom was to stand at the head as high priest, in accordance with the divine appointment in Num 27:21, and the latter to occupy the second place as commander of the army, a prince was selected from each of the ten tribes who were interested in the distribution, as Reuben and Gad had nothing to do with it. Of these princes, namely heads of fathers' houses of the tribes (Josh 14:1), not heads of tribes (see at Num 13:2), Caleb, who is well known from ch. 13, is the only one whose name is known. The others are not mentioned anywhere else. 
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The list of tribes, in the enumeration of their princes, corresponds, with some exceptions, to the situation of the territory which the tribes received in Canaan, reckoning from south to north, and deviates considerably from the order in which the lots came out for the different tribes, as described in Josh 15-19. Naachal in the Kal, in vv. 17 and 18, signifies to give for an inheritance, just as in Exodus 34:8, to put into possession.













Keil and Delitzsch
34:16-29: New tribal chieftains, with the exception of Caleb (13:6), are appointed to assist Eleazar the priest and Joshua in allotting portions of land to the nine-and-a-half remaining tribes. The tribal chieftains are listed here more or less in an order corresponding to the graphical tribal distribution in Canaan, from south to north. For the delineation of each tribe’s territory, see Joshua Chapters 15-19.               Jewish Study Bible
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Numbers 35:1-8

35:1 Cities for the Levites 

And the LORD spoke to Moses in the plains of Moab by the Jordan across from Jericho, saying: 2 "Command the children of Israel that they give the Levites cities to dwell in from the inheritance of their possession, and you shall also give the Levites common-land around the cities. 3 They shall have the cities to dwell in; and their common-land shall be for their cattle, for their herds, and for all their animals. 4 The common-land of the cities which you will give the Levites shall extend from the wall of the city outward a thousand cubits all around. 

35:5 And you shall measure outside the city on the east side two thousand cubits, on the south side two thousand cubits, on the west side two thousand cubits, and on the north side two thousand cubits. The city shall be in the middle. This shall belong to them as common-land for the cities. 6 "Now among the cities which you will give to the Levites you shall appoint six cities of refuge, to which a manslayer may flee. And to these you shall add forty-two cities. 7 So all the cities you will give to the Levites shall be forty-eight; these you shall give with their common-land. 8 And the cities which you will give shall be from the possession of the children of Israel; from the larger tribe you shall give many, from the smaller you shall give few. Each shall give some of its cities to the Levites, in proportion to the inheritance that each receives." NKJV
Numbers 35:1-5

Cities of Refuge

35:1-5. Levitical cities. Since their primary responsibility is as sacrificial priests and religious officials, the Levites are not given a portion of the Promised Land to farm (see Num. 18:23-24). However, they do receive forty-eight towns, with their surrounding area as pasturage for their flocks and herds (see Lev 25:32-34 for their property rights in these towns). The precedent of assigning towns to priestly control can be seen in the practice of Egypt’s rule in Canaan (and also in Hittite practice), where some cities were set aside as royal estates and placed in the hands of the priesthood, which administered that territory. 
These Egyptian administrative centers were typically fortified and collected the tribute or tax money from that region. Likewise in Mesopotamian and Syrian practice, designated cities had royal pasturelands connected to them. While a secular administrative role is not evident for the Levitical cities, they may well have been centers for religious instruction and collection of sanctuary revenues. Since pastureland is specified, it may also be that livestock collected for ritual use was provided for in this way. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Num 35:1-3

Appointment of Towns for the Levites. - As the Levites were to receive no inheritance of their own, i.e., no separate tribe-territory, in the land of Canaan (Num 18:20 and 23), Moses commanded the children of Israel, i.e., the rest of the tribes, in accordance with the divine instructions, to give (vacate) towns to the Levites to dwell in of the inheritance that fell to them for a possession, with pasturage by the cities round about them for their cattle. "Towns to dwell in," i.e., not the whole of the towns as their own property, but as many houses in the towns as sufficed for the necessities of the Levites as their hereditary possession, which could be redeemed, if sold at any time, and which reverted to them without compensation in the year of jubilee, even if not redeemed before (Lev 25:32-33); but any portion of the towns which was not taken possession of by them, together with the fields and villages, continued the property of those tribes to which they had been assigned by lot (cf. Josh 21:12). 
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35:1-3
They were also to give them migªraash (from gaarash, to drive, drive out), pasturage or fields, to feed their flocks upon, all round the cities; and according to Lev 25:34, this was not to be sold, but to remain the eternal possession of the Levites. libªhemªtaam, for their oxen and beasts of burden, and lirªkuwshaam, for their (remaining) possessions in flocks (sheep and goats), which are generally described in other cases as Mikneh, in distinction from behemah (e.g., Num 32:26; Gen 34:23; 36:6). Lªkaal-chayaataam, and for all their animals, is merely a generalizing summary signifying all the animals which they possessed.
     Keil and Delitzsch
35:7: forty and eight cities. Compare Joshua 21:41. So was Genesis 49:5, 7 fulfilled, that Levi should be “divided in Jacob and scattered in Israel.” This at first seemed to be a curse, but later on it changed into a blessing on account of Exodus 32:26, 29. 





Paul the Learner
35:1-8: Each tribe must allocate land from its holdings for the Levites. The towns and pastureland apportioned to the Levites by each tribe is proportional to the size of its tribal territory. These instructions diverge from the division of the 48 Levitical towns among the tribes in Joshua (21:1-40), where nine of the tribes allocated four towns each, Judah gives eight, Simeon one, and Naphtali three.

35:4-5: Pasture-lands extends from the town 1000 cubits (1 cubit = approximately .5 meter [18 inches] in all directions, thereby forming a square of at least 2000 x 2000 cubits, depending on the town size.  35:6: The mention of cities of refuge serves as a bridge to the following unit.


Jewish Study Bible
35:1-8
LEVITICAL CITIES

Forty-eight cities, with a portion of land attached to each, are to be set aside for the support of the Levites. The carrying into effect of this law is given in Joshua 21. ‘The purpose of this institution seems to be the following. The tribe consecrated to God’s service shall, through its equal distribution among the other tribes, be enabled to labour among them for the cause of God; guide those that seek instruction in His Law: and at the same time be saved from utter dispersion by living together in family groups in the Levitical cities. Such distribution among the other tribes was further rendered necessary by the fact that the maintenance of the Levites depended on the tithes, given by the people’




Dillmann
Note:
According to Rabbinic tradition, the institution of Levitical cities ceased with the destruction of the first Temple.









Rabbi Hertz
35:2 CITIES TO DWELL IN

The Levites were to have the right to dwell in those cities, but the possession of these cities was vested in the tribe in whose territory the particular city was situated.



Rabbi Hertz

35:2 OPEN LAND OR, ‘SUBURBS.’

‘An area consisting of an open space round about the city, serving to beautify it. It was not permitted to build houses there, nor to plant vineyards or to sow a plantation’



Rashi

35:5
TWO THOUSAND CUBITS

From the house of the city (‘the city being in the middle’).  The first thousand cubits for ‘open land’; and the other, for fields and vineyards (Rashi): or, the whole 2,000 cubits for a ‘common’ (Luzzatto).
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35:6
CITIES OF REFUGE

Places of asylum to shelter the involuntary homicide see verses 9-15. Levitical cities were selected for this purpose; both because they were regarded as having a sacred character, and because they were inhabited by men who could decide in doubtful cases between willful murder and accidental homicide. See II Samuel 3:30-33.

2 Samuel 3:30-33

30 So Joab and Abishai his brother slew Abner, because he had slain their brother Asahel at Gibeon in the battle. 31 And David said to Joab, and to all the people that were with him, rend your clothes, and gird you with sackcloth, and mourn before Abner. And King David himself followed the bier. 32 And they buried Abner in Hebron: and the king lifted up his voice, and wept at the grave of Abner; and all the people wept. 33 And the king lamented over Abner, and said, Died Abner as a fool dieth? (KJV)
This is a classic example of the use of the cities of Refuge.

35:8
FROM THE MANY

‘The more populous the tribe, the more cities they were to provide for the Levites. East of the Jordan, the Levites had ten such cities, and in Canaan proper 38. The principle of proportionate giving was not literally carried out; the criterion was not the number of the cities given but rather their importance.’ Nachmanides

Num 35:6-8

Whilst their distribution among all the tribes corresponded to this appointment, the fact that they were not scattered in all the towns and villages of the other tribes, but was congregated together in separate towns among the different tribes, preserved them from the disadvantages of standing alone, and defended them from the danger of moral and spiritual declension. Lastly, in the number forty-eight, the quadrupling of the number of the tribes (twelve) is unmistakable. Now, as the number four is the seal of the kingdom of God in the world, the idea of the kingdom of God is also represented in the four times twelve towns (cf. Bähr, Symbolik, ii. pp. 50, 51).













Keil and Delitzsch
Numbers 35:6-34

35:6-34. cities of refuge and the judicial system. Six of the Levitical cities were to serve as places of refuge for persons who had committed an unintentional homicide (see also Deut 4:41-43). This solution, which provides asylum to the accused and prevents the “blood avenger” from killing him, may be an extension or alternative to the use of asylum altars mentioned in Exodus 21:12-14. The priestly community would have been concerned about polluting the altar and the sanctuary when a lawbreaker grasped the horns of the altar. Thus by extending the asylum zone to the entire city of refuge, this *pollution would not happen, and the person accused would also have better accommodations until the trial was completed. 
Sacred cities or royal cities with privileged status are evidenced throughout the ancient Near East, but the protection they offer is often in terms of freedom from certain government imposed obligations, though one text speaks of a prohibition against shedding the blood of anyone under such protection. The concept of asylum is also found in classical sources and suggests an attempt on the part of the government to tighten control over the judicial system, removing the rights of revenge from families, and insuring due process. 

(IVP Bible Background Commentary: Old Testament)
Numbers 35:9-34

9 Cities of Refuge (Deut 19:1-13; Josh 20:1)
Then the LORD spoke to Moses, saying, 10 "Speak to the children of Israel, and say to them: ‘When you cross the Jordan into the land of Canaan, 11 then you shall appoint cities to be cities of refuge for you, that the manslayer who kills any person accidentally may flee there. 
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35:12 They shall be cities of refuge for you from the avenger that the manslayer may not die until he stands before the congregation in judgment. 13 And of the cities which you give, you shall have six cities of refuge. 14 You shall appoint three cities on this side of the Jordan, and three cities you shall appoint in the land of Canaan, which will be cities of refuge. 15 These six cities shall be for refuge for the children of Israel, for the stranger, and for the sojourner among them, that anyone who kills a person accidentally may flee there. 16'But if he strikes him with an iron implement, so that he dies, he is a murderer; the murderer shall surely be put to death. 17 And if he strikes him with a stone in the hand, by which one could die, and he does die, he is a murderer; the murderer shall surely be put to death. 18 Or if he strikes him with a wooden hand weapon, by which one could die, and he does die, he is a murderer; the murderer shall surely be put to death. 
35:19 The avenger of blood himself shall put the murderer to death; when he meets him, he shall put him to death. 20 If he pushes him out of hatred or, while lying in wait, hurls something at him so that he dies 21 or in enmity he strikes him with his hand so that he dies, the one who struck him shall surely be put to death. He is a murderer. The avenger of blood shall put the murderer to death when he meets him. 22 'However, if he pushes him suddenly without enmity, or throws anything at him without lying in wait, 23 or uses a stone, by which a man could die, throwing it at him without seeing him, so that he dies, while he was not his enemy or seeking his harm, 24 then the congregation shall judge between the manslayer and the avenger of blood according to these judgments. 25 So the congregation shall deliver the manslayer from the hand of the avenger of blood, and the congregation shall return him to the city of refuge where he had fled, and he shall remain there until the death of the high priest who was anointed with the holy oil. 
35:26 But if the manslayer at any time goes outside the limits of the city of refuge where he fled, 27 and the avenger of blood finds him outside the limits of his city of refuge, and the avenger of blood kills the manslayer, he shall not be guilty of blood, 28 because he should have remained in his city of refuge until the death of the high priest. But after the death of the high priest the manslayer may return to the land of his possession. 29 'And these things shall be a statute of judgment to you throughout your generations in all your dwellings. 30 Whoever kills a person, the murderer shall be put to death on the testimony of witnesses; but one witness is not sufficient testimony against a person for the death penalty.  31 Moreover you shall take no ransom for the life of a murderer who is guilty of death, but he shall surely be put to death. 32 And you shall take no ransom for him who has fled to his city of refuge that he may return to dwell in the land before the death of the priest. 33 So you shall not pollute the land where you are; for blood defiles the land, and no atonement can be made for the land, for the blood that is shed on it, except by the blood of him who shed it. 34 Therefore do not defile the land which you inhabit, in the midst of which I dwell; for I the LORD dwell among the children of Israel.'" NKJV
Numbers 35:9-34

35:9-34. family responsibility for vengeance. While the biblical law clearly indicates the responsibility of the “blood avenger” to avenge the death of a kinsman, this practice of blood feud could be disruptive to the administration of justice, and thus the six cities of refuge were established to provide a “cooling off” phase as well as due process for the accused. Two witnesses were necessary to convict (Num. 35:30), and then it became the responsibility of the “blood avenger” to execute the felon (Num. 35:19-21; Deut 19:12). No ransom for the convicted murderer was possible (Num 35:31-32). This contrasts with laws formulated elsewhere in the ancient Near East. Both the Hittite laws and the Middle *Assyrian laws provide for the payment of a ransom to buy back the life of the murderer. The Assyrian law reflects a middle ground, giving the deceased’s next-of-kin the option of executing the murderer or accepting a ransom. 
(IVP Bible Background Commentary)
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Num 35:12-15

These towns were to serve for a refuge from the avenger of blood that the manslayer might not die before he had taken his trial in the presence of the congregation. The number of cities was fixed at six, three on the other side of the Jordan, and three on this side in the land of Canaan, to which both the children of Israel, and also the foreigners and settlers who were dwelling among them, might flee. In Deut 19:2 ff., Moses advises the congregation to prepare (heekiyn) the way to these cities, and to divide the territory of the land which Jehovah would give them into three parts (shileesh), i.e., to set apart a free city in every third of the land, that every manslayer might flee thither, i.e., might be able to reach the free city without being detained by length of distance or badness of road, lest, as is added in v. 6, the avenger of blood pursue the slayer while his heart is hot, and overtake him because the way is long, and slay him (nepesh hikaah, as in Gen 37:21). 
Whereas he was not worthy of death (i.e., there was no just ground for putting him to death), "because he had not done it out of hatred." The three cities of refuge on the other side were selected by Moses himself (Deut 4:41-43); the three in Canaan were not appointed till the land was distributed among the nine tribes and a half (Josh 20:7). Levitical or priests' towns were selected for all six, not only because it was to the priests and Levites that they would first of all look for an administration of justice (Schultz on Deut 19:3), but also on the ground that these cities were the property of Jehovah, in a higher sense than the rest of the land, and for this reason answered the idea of cities of refuge, where the manslayer, when once received, was placed under the protection of divine grace, better than any other places possibly could.

The establishment of cities of refuge presupposed the custom and right of revenge. The custom itself goes back to the very earliest times of the human race (Gen 4:15, 24; 27:45); it prevailed among the Israelites, as well as the other nations of antiquity, and still continues among the Arabs in unlimited force. "Revenge of blood prevailed almost everywhere, so long as there was no national life generated, or it was still in the first stages of its development; and consequently the expiation of any personal violation of justice was left to private revenge, and more especially to family zeal" (Oehler in Herzog's B. Cycl., where the proofs may be seen). 
The warrant for this was the principle of retribution, the jus talionis, which lay at the foundation of the divine order of the world in general, and the Mosaic law in particular, and which was sanctioned by God, so far as murder was concerned, even in the time of Noah, by the command, "Whoso sheddeth man's blood," etc. (Gen 9:5-6). This warrant, however, or rather obligation to avenge murder, was subordinated to the essential principle of the theocracy, under the Mosaic Law. Whilst God Himself would avenge the blood that was shed, not only upon men, but upon animals also (Gen 9:5), and commanded blood-revenge, He withdrew the execution of it from subjective caprice, and restricted it to cases of premeditated slaying or murder, by appointing cities of refuge, which were to protect the manslayer from the avenger, until he took his trial before the congregation. 
Go’el, redeemer, is "that particular relative whose special duty it was to restore the violated family integrity, who had to redeem not only landed property that had been alienated from the family (Lev 25:25 ff.), or a member of the family that had fallen into slavery (Lev 25:47 ff.), but also the blood that had been taken away from the family by murder" (Oehler).





Keil and Delitzsch
35:9-15 CITIES OF REFUGE

Six cities of refuge, three on either side of the Jordan, are to be set aside as places of asylum for accidental homicides. Nor did the six Cities of Refuge always need to remain the same. Others might be substituted, provided their situation conformed to the Biblical law with regard to distances and geographical position.    











Rabbi Hertz

CHAPTER THIRTY FIVE
35:11
MAY FLEE THITHER

Any one guilty of unpremeditated taking of human life could escape to one of these cities and find shelter and protection. But remember if you left the city of refuge, you could be slain like Abner.
35:9-34: Cities of refuge and laws governing intentional and unintentional homicide.

Different traditions concerning accidental homicide and the cities of refuge are found in Exodus 21:12-14; Deuteronomy 4:41-43; 19:1-13, and Joshua Chapter 20.   35:9-15: Levitical towns also serve another purpose. Six (of the 48) designated towns, three in Transjordan and three in Canaan; function as places of asylum for perpetrators of involuntary manslaughter.
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35:12
FROM THE AVENGER
The Hebrew word here is goel, more usually, goel haddam, literally ‘the avenger of blood’; ‘redeemer.’ It refers to the nearest representative of the family of the slain man, whose duty it was to ‘vindicate’ the death of the victim. That’s why Joab and Abishai slew Abner in 2 Samuel 3:30-33.
Note:

In primitive society, if one member of a family was murdered, an intolerable shame rested upon the family until ‘satisfaction’ had been inflicted on the manslayer at the hands of the ‘redeemer’, or avenger of the family honour. It was the sacred aim of the Mosaic legislation to take the decision of the guilt or innocence of the manslayer out the hands of the ‘avenger’, and assign it to an impartial tribunal.

35:12
BEFORE THE CONGREGATION

The tribunal of elders and judges appointed by the community to which the homicide belongs. In later times, it was understood to refer to a duly constituted Sanhedrin.
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35:14
CITIES

These six cities are specified in Joshua 20:1-9. Moses in his lifetime set aside three cities for the two and a half tribes on the eastern side of the Jordan, as their land, especially Gilead, was wild border country, and homicide was more frequent there than in Western Palestine. The other three cities were set aside by Joshua.
Joshua 20:1-9

1 The LORD also spake unto Joshua, saying, 2 Speak to the children of Israel, saying, Appoint out for you cities of refuge, whereof I spake unto you by the hand of Moses: 3 That the slayer that killeth any person unawares and unwittingly may flee thither: and they shall be your refuge from the avenger of blood. 4 And when he that doth flee unto one of those cities shall stand at the entering of the gate of the city, and shall declare his cause in the ears of the elders of that city, they shall take him into the city unto them, and give him a place, that he may dwell among them. 5 And if the avenger of blood pursue after him, then they shall not deliver the slayer up into his hand; because he smote his neighbour unwittingly, and hated him not beforetime. 6 And he shall dwell in that city, until he stand before the congregation for judgment, and until the death of the high priest that shall be in those days: then shall the slayer return, and come unto his own city, and unto his own house, unto the city from whence he fled. 7 And they appointed Kedesh in Galilee in mount Naphtali, and Shechem in mount Ephraim, and Kirjath-arba, which is Hebron, in the mountain of Judah. 8 And on the other side Jordan by Jericho eastward, they assigned Bezer in the wilderness upon the plain out of the tribe of Reuben, and Ramoth in Gilead out of the tribe of Gad, and Golan in Bashan out of the tribe of Manasseh.

9 These were the cities appointed for all the children of Israel and for the stranger that sojourneth among them, that whosoever killeth any person at unawares might flee thither, and not die by the hand of the avenger of blood, until he stood before the congregation. (KJV)
CHAPTER THIRTY FIVE
35:15
FOR THE STRANGER

The Hebrew word here is ger; the resident alien. The Cities of Refuge were to be for everyone, including both the resident alien and the non-Israelite who was making but a temporary stay in the land of Israel. ‘All human life is holy (Exodus 21:12), and no innocent blood should be suffered to be shed. Homeborn and stranger alike, therefore, shall have one law in regard to asylum’





Dillmann

35:15
THROUGH ERROR

Or, ‘unwittingly.’ The benefit of asylum is to be limited to unintentional homicides. In ancient Greece and Rome, shrines that gave asylum to murderers were nurseries of criminals. In the time of Tiberius (ruler of Rome), the swarms of desperadoes at shrines had become so dangerous that the right was limited to a few cities.

Conditions were not much better when the Medieval Church (the Church of Rome), began to offer ‘sanctuary’ to criminals of every description.

Note:

The Torah alone forbade the granting of protection to the willful offender. ‘If a man come presumptuously upon his neighbour to slay him with guile, thou shalt take him from mine altar that he may die’ (Exodus 21:14). Even if it was a priest who officiated at the Altar, says the Talmud, he is not to escape punishment, if his act was other than unintentional homicide.





Rabbi Hertz

35:12: The avenger, literally “redeemer,” is a kinsman of the victim who is obligated (vv. 19-27) to avenge (or restore) the lost blood of the slain family member with the blood of the murderer.  35:15: Aliens are offered asylum like Israelites. These laws, while protecting persons from unjustified vengeance, clearly reflect the Priestly concern over bloodshed as a source of defilement of the land (vv. 33-34).                       Jewish Study Bible

35:16-23 DISTINCTION BETWEEN MURDER AND MANSLAUGHTER

35:16
INSTRUMENT OF IRON

As the fundamental distinction is one of intention, everything depends upon the weapon used.

35:19
HE SHALL PUT HIM TO DEATH

As he was guilty of deliberate murder, the ‘avenger of blood’ shall put him to death, even within one of the Cities of Refuge.
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35:20
IF HE THRUST HIM OF HATRED

Further illustrations of cases of willful murder. ‘Thrust him’ means that he pushed him over a cliff, or off the roof of a house.
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35:22
WITHOUT ENMITY

An explanation of the phrase ‘killing a person through error’. The main criterion is the absence of motive. The Rabbis distinguished three grades in unpremeditated homicide:

1.  Grave carelessness.          (Exile not deemed a sufficient punishment)

2.  Contributory negligence.   (Exile to the Cities of Refuge is prescribed.)
3.  Complete innocence.         (No atonement needed)
35:16-23: Listed are concrete examples that distinguish intentional from unintentional homicide; as is typical of the Bible and ancient Near Eastern law, specific cases rather than general principles are adduced.
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CHAPTER THIRTY FIVE

35:24-29 LEGAL PROCEDURE IN THE CASE OF ACCIDENTAL HOMICIDE

35:24
THE CONGREGATION

The tribunal of elders and judges appointed by the congregation. ACCORDING TO THESE ORDINANCES. In other words their decision shall be guided by, and based upon, the regulations and conditions laid down in this chapter.
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35:25
SHALL RESTORE HIM

They shall send him back under safe escort to the City in which he had taken refuge until the time of the trial. The Asylum, however, is not only a place of protection, but of expiation. ‘The condemned must not leave the Asylum under any circumstances, and the consciousness of having taken a human life must never be out of the mind of the homicide’









Talmud

2 Samuel 3:26-27

26 And when Joab was come out from David, he sent messengers after Abner, which brought him again from the well of Sirah: but David knew it not. 27 And when Abner was returned to Hebron, Joab took him aside in the gate to speak with him quietly, and smote him there under the fifth rib, that he died, for the blood of Asahel his brother. (KJV)
In this case to break the law meant death for Abner.

Numbers 35:25

35:25, 28. Death of the high priest. It is not the period of exile within the city of refuge that absolves a person of unintentional homicide (see Joshua 20:2-6). The blood of the slain can only be expiated by another death, for bloodguilt accompanies every human slaying. However, since the accused has not been judged a murderer, he must remain in refuge until the death of the high priest. It is thus the high priest’s death that eliminates the bloodguilt attached to the homicide. In this way even the death of the high priest continues his *cultic service to the people by removing bloodguilt and disposing of their sins (see Exodus 28:36-38; Lev 16:16). 

(IVP Bible Background Commentary: Old Testament)

Note: Only death can counteract death, so because of the sins of Adam we all died in a spiritual cense as well as a physical cense. So it took another’s death, the death of the Son of God to restore us to life in both a spiritual and physical cense.
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35:25
DEATH OF THE HIGH PRIEST

‘Like that of a king, it represented a definite landmark in the national life. And as Asylum was connected with the Altar of the Central Sanctuary and with Cities of the Levites, it was but natural that the death of the High Priest, and not that of the king, should have been selected as the date terminating the exile of the unfortunate manslayer.’










Dillmann
Note:

Various other explanations have been given as to why the death of the High Priest should be the signal for giving the homicide his freedom, Maimonides thinks that the ‘death of the High Priest was an event that moved the entire people so much that no thoughts of vengeance could arise in the avenger of blood.’ According to the Talmud, the High Priest should by the power of prayer have made such a calamity as murder impossibility in Israel. That he had not succeeded in doing so, was a proof that he had failed in his duty. Hence he had to bear the penalty of knowing how welcome his death would be to the man exiled to a City of Refuge!

CHAPTER THIRTY FIVE

35:24: The assembly probably refers to the court of elders (cf. 11:16-25).  35:25: Apparently, court is not held in cities of refuge. The death of the high priest seems to atone accidental homicide. Cf other purgings of impurity and sin by the high priest in his lifetime (Leviticus 16:16-22). For the ritual of anointing the high priest see Leviticus 21:10.  35:26-28: The perpetrator of involuntary manslaughter is only protected from the blood avenger inside the city of refuge.
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Numbers 35:33

35:33. bloodshed polluting the land. The Promised Land, as a gift of the *covenant, is sacred and can be polluted by bloodshed and idolatry (see Ezekiel 36:17-18). Since blood is the source of life and a gift of God, the *pollution caused by shedding blood can be wiped away only by the shedding of blood. Thus even the blood of animals must be poured on the altar as a ransom for the person who slaughtered them (see Lev 17:11). That is why the convicted murderer must be executed and why the death of the high priest wipes away the pollution of the unintentional homicide. Failure to obey this command corrupts the land. If the land and its people become polluted, God can no longer dwell in their midst. And if he abandons the land, it will no longer yield its covenantal bounty (see Genesis 4:10-12). 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)  
Covenant

Covenant: a contractual agreement associated in the Bible with the agreement between Yahweh and the Israelites that promises land and children in exchange for exclusive worship and obedience.

THE COVENANT AND ANCIENT NEAR EASTERN TREATIES

Archaeologists have recovered many treaties from the second and first millennia between nations and their vassals. The second millennium treaties are mostly made between the Hittites and others, while the first millennium examples come during the time of Assyrian kings Esarhaddon and Ashurbanipal of the seventh century B.C. The format followed in these treaties shows striking similarity to the format of a number of covenant documents in the Bible, most notably, Deuteronomy. 
1. These treaties begin with a preamble that identifies the suzerain who is making the treaty. 
2. Besides giving his titles and attributes it emphasizes his greatness and his right to proclaim the treaty. 
3. In Deuteronomy this occupies the first five verses of chapter 1. 
4. Next the treaties offer a historical prologue in which the relationship between the parties is reviewed. Priority is given to the kindness and power of the suzerain. 
5. In Deuteronomy this section comprises 1:6-3:29 (and some would extend it through the end of chapter 11). 
6. The core of the treaty is the stipulations section which details the obligations of each party. 
7. Deuteronomy accomplishes the same thing by its presentation of the law in chaps. 4-26. The treaties are concluded by three sections of legal material including instructions concerning the document, witnesses to the agreement and blessings and curses that will result from either honoring or violating the treaty. Deuteronomy addresses such issues in chaps. 28 and 31.

As a result of the recognition of this format, it becomes evident that the Lord used a very familiar literary form to communicate his covenant to Israel. Israelites would have realized that the Lord was putting himself in the place of the suzerain and that they should respond as a vassal would. It is a relationship bringing support and protection to the vassal as he is loyal to the suzerain.

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
CHAPTER THIRTY FIVE
35:30-34
CONCERNING MURDER

These regulations emphasize the extreme sacredness of human life. ‘In ancient custom, loss of life could be compensated for by the death of any member of the manslayer’s family. Here the Law insists that the murderer only is to forfeit his life’ 









Gray

Murder, furthermore, is such a heinous crime that it cannot be atoned for by the payment of a money-fine; and not even the man who has unintentionally killed another shall purchase his release from the City of Refuge before the death of the High Priest.

35:30
AT THE MOUTH OF WITNESSES

It was stated in v. 16-18 that a man guilty of willful murder should be put to death. The present verse and the one following tell us that the tribunal may only carry out the death-sentence if the murder is attested by two witnesses.
35:31
NO RANSOM FOR THE LIFE OF A MURDERER

The willful murderer cannot have his death-sentence commuted by a money payment. The Rabbis rightly deduced from this wording, that other injuries could be thus compounded for. For example look at these two types of law:
1.  The Mosaic Law.

2.  The Code of Khammurabi.





THE MOSAIC LAW

‘Eye for eye’ in Mosaic Law. The enunciation of the principle of ‘life for life, eye for eye, and tooth for tooth’ is to-day recognized as one of the most far-reaching steps in human progress. It means the substitution of legal punishment and as far as possible the exact equivalent of the injury, in place of wild revenge. It is the spirit of equity. The Church Father, Augustine, was one of the first to declare that taliation was a law of justice, not of hatred; one eye, not two, for an eye; one tooth, not ten, for a tooth; one life, not a whole family, for a life.

The founders of International Law Hugo Grotius, Jean Bodin, and John Selden - all maintain that the rule ‘eye for an eye’ enjoins, on the one hand, that all citizens are equal before the law, and that the injuries of all be valued according to the same standard. ‘It is a law appropriate only for free peoples’    John D. Michaelis
The literal application of ‘eye for eye, tooth for tooth’ was excluded in Rabbinic Law; and there is no instance in Jewish history of its literal application ever having been carried out.





CODE OF HAMMURABI
‘Son for son, and daughter for daughter’ in Code Khammurabi. Very different in the way in which this principle was applied in the Code of Khammurabi. The whole Code seems to be built on it; and instead of being merely a general maxim, as in Hebrew jurisprudence, it is taken literally and translated into cold prose; ‘If a man has caused the tooth of a man who is his equal to fall out, one shall make his tooth to fall out’; and similarly in fourteen other cases. It is true that here likewise the beginning of money compensation appears; but not for the aristocrat or free-born, only for slaves. Furthermore, the taliation principle is extended and carried to grotesque extremes. For example, if the Jerry-builder, by his faulty constructing of a house, causes the death of the owner, the Jerry-builder is killed; but if he causes the death of the son or daughter of the owner, then not the Jerry-builder but his son or his daughter is killed!

CHAPTER THIRTY FIVE

35:32
FLED TO HIS CITY OF REFUGE

Neither can the homicide escape exile by a ransom.

35:33
YE SHALL NOT POLLUTE THE LAND

The Hebrew root word here means, to act wickedly, to profane, or pollute. If such redemption-money were permitted, human life would be cheapened, and the land would become wholly corrupt.
 Rabbi Hertz
35:34
FOR I THE LORD DWELL IN………..ISRAEL

Because God dwells in the midst of Israel, therefore Israel and Israel’s Land must be undefiled by violence and unholiness. The idea of God’s dwelling in the midst of Israel has been epitomized by the Rabbis in the one word Shechinah; or God’s Indwelling Presence.






Rabbi Hertz

35:30-34: These verses only loosely connected to the preceding outline the procedure for convicting and punishing persons guilty of intentional homicide.  35:30: At least two witnesses are required in capital cases (cf. Deuteronomy 17:6).  35:31: In cases of intentional homicide monetary compensation is explicitly prohibited. It does not compensate for the victim’s lost blood as does the death of the killer (cf. Deuteronomy 21:1-9). Biblical law differs in this respect from practices among other ancient Near Eastern societies, especially the Hittites, where monetary restitution to the family of the victim was an option. Thus, murder in the Bible was seen as a crime beyond an offense against the family of the deceased.
35:33-34: The notion that bloodshed and other transgressions polluted the land, thereby endangering its inhabitants with divine wrath, is common in the Bible (see Genesis 4:10-12; Leviticus 18:28; 2 Samuel 21:1-14; Ezekiel 36:17-19; Hosea 4:2-3),
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CHAPTER THIRTY SIX

Numbers 36:1-13

36:1 Marriage of Female Heirs 

Now the chief fathers of the families of the children of Gilead the son of Machir, the son of Manasseh, of the families of the sons of Joseph, came near and spoke before Moses and before the leaders, the chief fathers of the children of Israel. 2 And they said: “The LORD commanded my lord Moses to give the land as an inheritance by lot to the children of Israel, and my lord was commanded by the LORD to give the inheritance of our brother Zelophehad to his daughters. 3 Now if they are married to any of the sons of the other tribes of the children of Israel, then their inheritance will be taken from the inheritance of our fathers, and it will be added to the inheritance of the tribe into which they marry; so it will be taken from the lot of our inheritance. 4 And when the Jubilee of the children of Israel comes, then their inheritance will be added to the inheritance of the tribe into which they marry; so their inheritance will be taken away from the inheritance of the tribe of our fathers." 

36:5 Then Moses commanded the children of Israel according to the word of the LORD, saying: “What the tribe of the sons of Joseph speaks is right. 6 This is what the LORD commands concerning the daughters of Zelophehad, saying, 'Let them marry whom they think best, but they may marry only within the family of their father's tribe.' 7 So the inheritance of the children of Israel shall not change hands from tribe to tribe, for every one of the children of Israel shall keep the inheritance of the tribe of his fathers. 8 And every daughter who possesses an inheritance in any tribe of the children of Israel shall be the wife of one of the family of her father's tribe, so that the children of Israel each may possess the inheritance of his fathers. 9 Thus no inheritance shall change hands from one tribe to another, but every tribe of the children of Israel shall keep its own inheritance." 10 Just as the LORD commanded Moses, so did the daughters of Zelophehad; 11 for Mahlah, Tirzah, Hoglah, Milcah, and Noah, the daughters of Zelophehad, were married to the sons of their father's brothers. 12 They were married into the families of the children of Manasseh the son of Joseph, and their inheritance remained in the tribe of their father's family. 13 These are the commandments and the judgments which the LORD commanded the children of Israel by the hand of Moses in the plains of Moab by the Jordan, across from Jericho. NKJV
Case of Inheritance Law

36:1-13. tribal retention of land inherited by daughters. In the law established in Num 27:1-11, Zelophehad’s daughters were given the right to inherit land since there was no male heir (the apocryphal book Tobit [6:13] shows an application of the law). A loophole was inadvertently created here which would have allowed for the transference of property to another tribe through marriage. Thus this codicil was added, restricting women who had inherited land from marrying outside their tribe so that the original tribal allotment would remain intact. Here it becomes clear that the preservation of family property holdings was one of the highest values in Israelite society. That is because the land was the gift of the *covenant, so each family’s allotment was its share in the covenant. While land ownership was important in the rest of the ancient Near East, no other country had such strong religious overtones connected to the land. (IVP Bible Background Comm.]
Tobit 6:13
‘And for] you [the inheritance of] her father [is determined.] A just decision has been made for you that you might t[ake her. Now listen to me, my brother;] you must speak concerning this gi[r]l tonight so as to betroth her and take her as [your] wif [e. And] when we re[turn from Rages we will make] a wedding feast [for her.] For I know that Raguel will not be able to keep her from you because he knows [that you have a better claim to betroth] and to take his daughter than any other ma [n. For h]e kno [ws] that if he would give her to [another] man [he would incur a penalty in accordance with the book of ] Moses. So now, [let us speak about] this [gir]l tonight, and we shall betroth her [to you and when we return from Rages we will take her and bring her back with us to your house].”   The Dead Sea Scrolls Bible page 641     [This is the reason for the []  ]
CHAPTER THIRTY SIX
Num 36:1-3

The occasion for this law was a representation made to Moses and the princes of the congregation by the heads of the fathers' houses of the family of Gilead the Manassite, to which Zelophehad (Num 26:33) belonged, to the effect that, by allotting an hereditary possession to the daughters of Zelophehad, the tribe-territory assigned to the Manassites would be diminished if they should marry into another tribe. They founded their appeal upon the command of Jehovah, that the land was to be distributed by lot among the Israelites for an inheritance (v. 2 compared with Num 26:55-56, and 33:54); and although it is not expressly stated, yet on the ground of the promise of the everlasting possession of Canaan (Gen 17:8), and the provision made by the law, that an inheritance was not to be alienated (Lev 25:10,13,23 ff.), they understood it as signifying that the portion assigned to each tribe was to continue unchanged to all generations. (The singular pronoun, my Lord, in v. 2, refers to the speaker, as in Num 32:27.) 
Now, as the inheritance of their brother, i.e., their tribe-mate Zelophehad, had been given to his daughters (Num 27:1), if they should be chosen as wives by any of the children of the (other) tribes of Israel, i.e., should marry into another tribe, their inheritance would be taken away from the tribe-territory of Manasseh, and would be added to that of the tribe into which they were received. The suffix laahem (v. 3) refers ad sensum to maTeh, the tribe regarded according to its members.  




Keil and Delitzsch
CHAPTER 36 THE LAW OF HEIRESSES

In Numbers 27:1-11, the law was laid down that permitted daughters to inherit property in the absence of male issue. But there was a danger that if such heiresses married men belonging to other tribes, their inheritance might pass out of their particular tribe. To guard against this contingency, the ruling in the present chapter is given. The question was raised by the chiefs of the clan of Machir of the half-tribe of Manasseh, whose allotted territory was in Gilead.

36:3
BE TAKEN AWAY

Because their male issue who will be their heirs will be reckoned to the tribe of their father, and thus the property will pass into the possession of another tribe.
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36:4
THE JUBILEE

The provisions of the law of Jubilee are given in Leviticus 25. But it was only purchased land that had to be returned to its original owner or his descendant in the Jubilee. Inherited land, such as that belonging to the daughters of Zelophehad, would be outside the provisions of that law; so that, once these women married into another tribe, there was no hope for their property ever returning to their own tribe.
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36:1-13: Marriage of Zelophehad’s daughters.

Previously, the case of Zelophehad’s daughters elicited divine permission for females to inherit in the absence of male heirs (27:1-11). This chapter which completes the third unit of Numbers as well as of the entire book addresses practical issues arising from female inheritance of land. It balances two important, but potentially conflicting principles:

1. The right of women to inherit land in certain special circumstances;

2. And the idea of not alienating land from its original tribe or clan.
The narrative provides legal instructions for heiresses so that their marriage will not result in the transfer of ancestral tribal lands from one tribe to another. Some scholars, citing the marriage of Zelophehad’s daughters to their first cousins, maintain that originally the real concern centered on the preservation of clan holdings, rather than those of the larger tribal unit.
CHAPTER THIRTY SIX

The discussion of the distribution of permanent tribal holdings in Chapters 32 and 34 may account for the placement of this explanatory text to 27:1-11 following chapter 34.  36:1-4: These verses outline the potential problem surrounding female inheritance of property.  36:1: The opening of the narrative parallels that of 27:1-11.  36:3-4: The property still passes through the male line, the daughter’s possession being interim. As a result of Israel’s patrilineal and patrilocal system, a consequence of the daughter’s marriage is that the property permanently passes to the husband’s tribe via the inheritance of her sons.  36:4: Jubilee: According to the Priestly system, every fiftieth year all sold land reverts to its original owner (see Leviticus 25:8-16; 27:16-24). The jubilee law does not apply in this case since the land is inherited, not sold.             Jewish Study Bible
36:13
THESE ARE THE COMMANDMENTS

The subscription to the laws found in Numbers 22-36.
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36:5-9: These verses contain broader stipulations for heiress marriages that preserve tribal holdings. The redundancy in vv. 7 and 9 pertaining to the inviolability of tribal estates prompted Ramban to view v. 9 as a separate commandment. In cases where a woman is already married to a man from a different tribe, any property she stands to inherit from her father subsequently must go to another relative.   36:5: The validity of the clan elders’ case evokes divine justice, as did the case of Zelophehad’s daughters (27:6).   36:10-12: The narrative concludes with the marriage of Zelophehad’s daughters according to the conditions of the law.  36:13: This verse is a postscript to the preceding laws, those commanded by God while Israel was encamped in Moab (22:1), and is not a concluding formula encompassing the book as a whole. Its form is typical of Priestly literature (e.g. Leviticus 26:46; 27:34).
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THIS ENDS THE  STUDY IN THE BOOK OF NUMBERS.
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� You will find that even Jewish Teachers disagree on Scripture.
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