II Corinthians
Chapter 13
13:2-10 
THE PRESENT EPISTLE
A  13:2.
Present and absent.

  B  13:3, 4. 
   Weakness and power.

     C  13:5, 6.
        Exhortation to them.

     C  13:7, 8.
        Prayer for them.

  B  13:9.
    Weakness and strength.

A  13:10.
Absent and present.

2 Cor 13:1-6

13:1 Coming with Authority 

This will be the third time I am coming to you. "By the mouth of two or three witnesses every word shall be established."   2 I have told you before, and foretell as if I were present the second time, and now being absent I write to those who have sinned before, and to all the rest, that if I come again I will not spare —3 since you seek a proof of Christ speaking in me, who is not weak toward you, but mighty in you. 4 For though He was crucified in weakness, yet He lives by the power of God. For we also are weak in Him, but we shall live with Him by the power of God toward you. 

5 Examine yourselves as to whether you are in the faith. Test yourselves. Do you not know yourselves, that Jesus Christ is in you? — Unless indeed you are disqualified. 6 But I trust that you will know that we are not disqualified. 

NKJV

J. Defensible asperity 13:1-10.

2 Cor 13:1-2

Paul promised that, using a Scriptural method (cf. Deut 19:15; Matt 18:16; John 8:17), he would thoroughly investigate every charge (cf. 2 Cor 13:1). 

2. The ASV brings out clearly the symmetry of Paul's Greek here. The doubt expressed by if (ean; see 5:1) concerns the time, not the fact, of his visit. Paul had previously spared them (cf. 1:23); now judgment was at hand (cf. 1 Peter 4:17-18).

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)

2 Cor 13:1

The third time I am coming triton (NT: 5154) erchomai (NT: 2064). Either the third that he had planned to come or that he had been twice. The warning is made by quoting Deut 19:15.
2 Cor 13:2

As when I was present the second time hoos (NT: 5613) paroon (NT: 3918) to (NT: 3588) deuteron (NT: 1208). This translation assumes the second visit as already made. It is a natural way to take the Greek hoos (NT: 5613) paroon (NT: 3918). But hoos (NT: 5613) with paroon (NT: 3918) can also mean "as if present" the second time (King James Version). Probably "as when" is the more natural rendering, but the other cannot be ruled entirely out in view of 2 Cor 1:15-23.
CHAPTER THIRTEEN

If I come again ean (NT: 1437) elthoo (NT: 2064) eis (NT: 1519) to (NT: 3588) palin (NT: 3825). Condition of third class. The use of palin (NT:3825) of itself suits the idea that Paul had not yet made the second visit as it means simply "again" or "back," but in Matt 26:44 we find palin (NT:3825) ek (NT:1537) tritou (NT:5154) (again a third time) and so it is not decisive.

(From Robertson's Word Pictures in the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft & Robertson's Word Pictures in the New Testament. Copyright (c) 1985 by Broadman Press)

Homily 29 - 2 Corinthians 13:1 John Chrysostom AD 400

2 Cor 13:1.

This is the third time I am coming to you. At the mouth of two witnesses or three shall every word be established.

The wisdom of Paul and his much tender affection, one may observe in many other circumstances, but especially in this, his being so abundant and vehement in his admonitions, but so tardy and procrastinating in his punishments. 
For he did not chastise them immediately on their sinning, but warned them once and again; and not even so, upon their paying no attention, does he exact punishment, but warns again, saying, "This is the third time I am coming to you; "and 'before I come I write again.' 
Then, that his procrastinating may not produce indifference, see how he corrects this result also, by threatening continually and holding the blow suspended over them, and saying, "If I come again I will not spare;" and "lest when I come again I should mourn for many." 
These things, then, he doeth and speaketh, in this too imitating the Lord of all: because that God also threatened indeed continually and warned often, but not often chastises and punishes. And so in truth also doth Paul, and therefore he said also before, "To spare you I came net as yet to Corinth." 
What is, "to spare you?" Lest finding you to have sinned and to continue unamended, I should visit with chastisement and punishment. And here, "This is the third time I am coming to you. At the mouth of two witnesses or three shall every word be established." 
He joins the unwritten to the written, as he has done also in another place, saying, "He that is joined to a harlot is one body; for the twain," saith He, "shall become one flesh." (1 Cor 6:16) Howbeit, this was spoken of lawful marriage; but he diverted its application unto this thing conveniently, so as to terrify them the more. 
And so he doth here also, setting his comings and his warnings in the place of witnesses. And what he says is this: 'I spoke once and again when I was with you; I speak also now by letter. And if indeed ye attend to me, what I desired is accomplished; but if ye pay no attention, it is necessary henceforth to stop speaking, and to inflict the punishment.' Wherefore he says,

(from Nicene and Post-Nicene Fathers, Series 1, Volume 12, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
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Ver. 2. "I have said beforehand, and I do say beforehand when I was present the second time; so now being absent I write to them that sinned heretofore and to all the rest, that if I come again, I will not spare."

`For if at the mouth of two witnesses or three every word shall be established, and I have come twice and spoken, and speak now also by this Epistle; it follows, I must after this keep my word. For think not, I pray you that my writing is of less account than my coming; for as I spoke when present, so now I write also when absent.' Seest thou his fraternal solicitude? 

Seest thou forethought becoming a teacher? He neither kept silence nor punished, but he both foretells often, and continues ever threatening, and puts off the punishment, and if they should continue unamended, then he threatens to bring it to the proof.' But what didst thou tell them before when present and when absent writes?' 

"That if I come again, I will not spare." Having showed before that he is unable to do this unless he is compelled, and having called the thing a mourning, and a humbling; (for he saith, "lest my God should humble me before you, and I should mourn for them that have sinned heretofore, and not repented;-Chap. 12:21.) 

And having made his excuse unto them, namely, that he had told them before, once and twice and thrice, and that he does and contrives all he can so as to hold back the punishment, and by the fear of his words to make them better, he then used this unpleasing and terrifying expression, "If I come again, I will not spare." 

He did not say, 'I will avenge and punish and exact satisfaction:' but again expresses even punishment itself in paternal language; showing his tender affection, and his heart to be grieved along with them; be, cause that he always to "spare" them put off. 
Then that they may not think now also that there will be again a putting off, and merely a threat in words, therefore he both said before, "At the mouth of two witnesses or three shall every word be established; "and [now], "If I come again, I will not spare." Now what he means is this: 'I will no longer put off, if (which God forbid) I find you unamended; but will certainly Visit it, and make good what I have said.'

[2.] Then with much anger and vehement indignation against those who make a mock of him as weak, and ridicule his presence, and say," his presence is weak, and his speech of no account;" (Chap. 10:10.) aiming his efforts at these men, he says,

(from Nicene and Post-Nicene Fathers, Series 1, Volume 12, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
2 Cor 13:3-4

Here is the reason why Paul cannot spare them: they are actually seeking a proof (dokime; see 2 Cor 2:9) of the in-me-speaking Christ (so the Greek). This passage is a definite affirmation of the apostle's inspiration and authority. Rejection of him meant rejection of Christ. This same Christ is powerful in you (ASV), i.e., among you externally (cf. 11:12) and in you internally (cf. 5:17). 
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‘This is the third time I am coming to you. [Be-perceiving third this I-am-coming {A - for I am coming} toward you.] In the mouth of two or three witnesses shall every word be established. [On mouth of-two witnesses and of-three will-be-being-stood every declaration] I told you before, and foretell you, as if I were present, [I’ve-before-declared and I-am-before-saying as beside-being] the second time; and being absent now I write to them which heretofore have sinned, [the second and from-being now to-the ones-having-be-fore-missed] and to all other, that, if I come again, I will not spare: [and to-the rest to-all that if-ever I-may-be-coming into the again not I-shall-be-sparing] Since ye seek a proof of Christ speaking in me, [Since tested ness ye-are-seeking of-the in me talking of-Anointed] which to you-ward is not weak, but is mighty in you. [Who into you not is-being-un-firm but is-being-able in you].’ 2 Corinthians 13:1-3 + Concordant Greek Text 400 AD 

4. Omit though (AV). Follow the ASV. The through (ASV) indicates source (ek; cf. Gal 3:8). The contrast is threefold: 

(1) Between weakness and God's power; 

(2) Between Christ's death (he was crucified) and his resurrected life (yet he liveth); 

(3) Between Paul's human weakness (we also are weak in him) and Paul's apostolic power through Christ (but we shall live with him by the power of God toward you). 

By the last statement we are to understand, not the resurrected life in glory, but rather the effectiveness of Paul's ministry as an ambassador of the risen Lord. Cf. 1 Cor 2:3-5.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)

2 Cor 13:3

A proof of Christ dokimeen (NT: 1382) tou (NT: 3588) Christou (NT: 5547). He will give it to them. "I will not spare." He will show that Christ speaks "in me" en (NT: 1722) emoi (NT: 1698).
2 Cor 13:4

But we shall live with him through the power of God alla (NT: 243) zeesomen (NT: 2198) sun (NT: 4862) autoo (NT: 846) ek (NT: 1537) dunameoos (NT: 1411) Theou (NT: 2316). So real is Paul's sense of his union with Christ.

(From Robertson's Word Pictures in the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft & Robertson's Word Pictures in the New Testament. Copyright (c) 1985 by Broadman Press)






IS MIGHTY    Dunatei
Dýnamai [to be able], dynatós [able], dynatéœ [to be able], adýnatos [unable], adynatéœ [to be unable], dýnamis [ability, power], dynást¢s [ruler], dynamóœ [to give power], endynamóœ [to give power]

1. The Fact of Christ. Like all NT concepts, the NT concept of power receives its decisive impress from the fact of Christ. This fact is obviously linked with the OT view of the Messiah, who is consistently related to the strength of God (cf. Isa 9:5; 11:2; Ps 110:2; Mic 5:5). 
2. This strength is primarily kingly, but prophetic power is also involved (cf. Mic 3:8; Acts 7:22 [Moses]; Luke 1:17 [the Baptist]). The prophetic aspect achieves greater prominence in the NT (cf. Luke 24:19). Yet Christ is more than a prophet endowed with power; his whole being is a unique one that is peculiarly determined by the power of God. 
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3. This comes to expression in the parallelism of the Holy Spirit and the power of the Most High in the story of the virgin conception. No attempt is made to describe the mode; the incarnation begins with a conception that transcends normal processes of generation. 
4. At the both of Christ a special and unique act of power rightly gives him the title Son of God (Luke 1:35). On this basis, Christ is the bearer of the special power of the Spirit in his ministry (Luke 4:14, 36). 
5. As God's essence is power, endowment with power is linked to the gift of the Spirit, and this gift confers on Christ his authority (Exousía)-an Authority which he has the power (Dýnamis) to exercise in expelling demons or healing the sick (cf. Luke 5:17; 6:19; 8:46). 
6. For this reason the witness of his disciples is that God anointed Jesus with the Holy Spirit and with power (Acts 10:38). The works he does can also be called Dynámeis (cf. Matt 11:10 ff.; Mark 6:2; Luke 19:37; also Acts 2:22). 
7. These works differ from similar acts of power in the contemporary world in three ways: 
(A).They have no connection with magic; 
(B).They are done by the word, which is the word of the omnipotent God whose kingdom here enters history and overthrows the rule of hostile forces; 
(C).They presuppose faith both in him who does the work and in those on whose behalf they are done, so that a personal relation is demanded (cf. Matt 13:58; Mark 9:14 ff.). 
In faith, all things are possible; there is power (Mark 9:23). For in faith we share God's rule. The mighty works evoke astonishment and praise (Matt 13:54; Luke 19:37), and in Herod, perhaps, an uneasy conscience (Matt 14:2). John's Gospel does not use dynámeis, but with exousía and s¢meíon employs the verb dýnasthai, which shifts the emphasis from the act to the capability (cf. John 3:2). 
The s¢meía, performed in the fullness of messianic power, are unique acts. Jesus can do them only because God is with him, i.e., he has the power of God in fellowship with the Father. In John 9 the blind man, when cured, testifies to the divine dýnasthai of Jesus (9:33), and some of the Pharisees agree (9:16). 
Similarly in John 11, when it is asked whether Jesus could not have healed Lazarus (11:37), he shows his unlimited dýnasthai by raising him. It is only in fellowship with Jesus that his disciples also can do things (15:5), but he recognizes at the same time that his own dýnasthai has its source in God (5:19, 30). 
The special features in John are: 
A. that we have in this dýnasthai the unique Christ event, and 
B. that the power in this event is the power of God initiating the new aeon. This power finds particular demonstration in the crucifixion and resurrection. 
1. Christ's own resurrection backs up his saying in Matt 22:29. 
2. Peter in Acts 2:24 puts this resurrection power very strikingly in the negative: Christ cannot be held by death. 
3. The power of death is broken. 
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As God's power empowered Jesus for acts of power, it empowers him for new life. Paul makes this point in 1 Cor 6:14 and 2 Cor 13:4. Christ is declared God's Son in power by his resurrection (Rom 1:4). We thus preach Christ as God's power (1 Cor 1:24). 
If Christ is called God's power in the absolute, it is not because he personifies power, but because in him the power of God works victoriously in history and brings it to its goal. In Hebrews this power is called the power of an indestructible life; it is beyond the reach of mortality. 
With this power the Son is set at God's right hand where he rules the world (1:3). In Revelation this power is identical with glory (1:16). The Lamb that was slain is worthy to receive power (5:12). Christ's people await his coming in power (Mark 9:1) which will complete his work and establish God's perfect rule with the subjection of every other force (Phil 3:21). This coming will be a visible one, and Christ will be accompanied by his mighty angels (2 Thess 1:7). 

3. The Power of the Disciple. As the dýnamis of God, preaching continues Christ's saving work, and the apostles, representing Christ, are endowed with his power. Jesus equips the disciples with power when he sends them out in Luke 9:1. This power overmatches demonic power (Luke 10:19). 
The disciples have it only in faith (Mark 9:14 ff.). It is the power of Christ's own presence by the Spirit (cf. Luke 24:48 ff.; Acts 1:8). A special endowment of power takes place at Pentecost which leads to healing as well as preaching in power (Acts 4:7 ff., 33; 6:8, 10). 
*Paul's ministry is effective by the power of signs and wonders, by the power of the Holy Spirit (Rom 15:19). Dynámeis are a mark of the apostolate (Gal 3:5; 1 Thess 1:5). But the power is that of the Spirit as the mode both of Christ's presence and of the believer's existence. 
Apostles themselves are witnesses of the cross; they preach in outward weakness but in demonstration of the Spirit and power, so that the faith of their hearers rests in the power of God (1 Cor 2:1 ff.). Dýnamis relates to the content of the message, not the form. 
The goal of preaching is the exhibition of Christ's presence by the Spirit and therefore the exhibition of God's saving power in Christ. It is by the same power that Paul is made a minister (Eph 3:7). In the interests of the community, the power of Christ can also be judicial, as in 1 Cor 5:3 ff. 
It should be noted here that Satan can have no power over the believer unless the latter is handed over to him, and that even then the purpose is still one of salvation. In the apostle's own life and ministry, the power of Christ means a continual strengthening (Phil 4:13; 1 Tim 1:12; 2 Tim 4:17). This strengthening takes the form of support, and is thus to be construed, not in terms of mans, but in terms of a personal relation between Christ and his servant. 
(From Theological Dictionary of the New Testament, abridged edition, Copyright © 1985 by William B. Eerdmans Publishing Company. All rights reserved.)
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Ver. 3. "Seeing that ye seek a proof of Christ that speaketh in me."

For he said this, dealing at once a blow at these, and at the same time lashing those also. Now what he means is this; 'Since ye are desirous of proving whether Christ dwelleth in me, and call me to an account, and on this score make a mock of me as mean and despicable, as I 'were destitute of that Power; ye shall know that we are not destitute, if ye give us occasion, which God forbid.' 

What then? Tell me. Dost thou therefore punish, because they seek a proof? 'No,' he says; for had he sought this, he would have punished them at the first on their sinning, and would not have put off. But that he does not seek this, he has shown more clearly as he proceeds, saying, "Now I pray that ye do no evil, not that we may appear approved, but that ye may be approved, though we are as reprobates." (Ver. 7.)

He doth not employ those words then as assigning a reason, but rather in indignation, rather as attacking those that despise him. 'For,' he says, 'I have no desire indeed to give you such a proof, but if you yourselves should furnish cause and should choose to challenge me, ye shall know by very deeds.' 

And observe how grievous he makes what he says. For he said not, 'Since ye seek a proof of me,' but "of Christ that speaks in me, showing that it was against Him they sinned." And he did not say merely, 'dwelling in me,' but "speaking in me," showing that his words are spiritual. 

But if he doth not display His power nor punish, (for thenceforward the Apostle transferred what he said from himself to Christ, thus making his threat more fearful,) it is not from weakness; for He can do it: but from long suffering. Let none then think His forbearance to be weakness. 

For why marvellest thou that He doth not now proceed against sinners, nor in his forbearance and long suffering exacts satisfaction, seeing that He endured even to be crucified, and though suffering such things punished not? Wherefore also he added,

Ver. 3, 4. "Who to you-ward is not weak, but is mighty in you. For though He was crucified through weakness, yet He liveth through the Power of God."

These words have much obscurity and give disturbance to the weaker sort. Wherefore it is necessary to unfold them more clearly, and to explain the signification of the expression as to which the obscurity exists, that no one may be offended, even of the simpler sort. 
What then, at all, is that which is here said, and what the term "weakness" designates, and in what signification it is used, it is necessary to learn. For the term is indeed one, but it has many meanings. For bodily sickness is termed 'weakness:' whence it is even said in the Gospel, "Behold, he whom Thou Lovest is weak,” (John 11:3 and John 11:4) concerning Lazarus. 
And He Himself said, "This weakness is not unto death;" and Paul, speaking of Epaphras, "For indeed he was weak nigh unto death, but God had mercy on him;" (Phil 2:57) and of Timothy, "Use a little wine for thy stomach's sake and thine often weaknesses." (1 Tim 5:23) For all these denote bodily sickness. 
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Again, the not being established firmly in the faith is called 'weakness;' the not being perfect and complete. And denoting this Paul said, "Him that is weak in the faith receive ye but not to doubtful disputations:" (Rom 14:1 and Rom 14:2) and again, "One believeth that he may eat all things; another, who is weak, eateth herbs," denoting him who is weak in the faith. 
Here then are two significations of the term 'weakness;' there is yet a third thing which is called 'weakness.' What then is this? Persecutions, plottings, insults, trials, assaults. And denoting this Paul said, "For this thing I besought the Lord thrice. And He said unto me, My grace is sufficient for thee: for My power is made perfect in weakness." (Chap. 12:8, 9.) 
What is "in weakness?" In persecutions, in dangers, in trials, in plottings, in deaths. And denoting this he said, Wherefore, I take pleasure in weakness. Then showing what kind of weakness he means, he spake not of fever, nor of doubt about the faith; but what? "In injuries, in necessities, in distresses, in stripes, in imprisonments, that the power of Christ may rest upon me. For when I am weak, then am I strong." (Chap. 12:10.) 
[3.] Then, as I said, by transferring the argument from himself to Christ, he enhances their fear, he increases his threat. And what he says is this; 'for even supposing I should do something and chastise and take vengeance on the guilty ones, is it I that chastise and take vengeance? 

It is He that dwelleth in me, Christ Himself. But if ye do not believe this, but are desirous of receiving a proof by deeds of Him that dwelleth in me, ye shall know presently; "For he is not weak to you-ward, but is even powerful."' And wherefore added he "to you-ward," seeing He is mighty everywhere? 

For should He be minded to punish unbelievers, He is able; or demons, or anything whatsoever. What then is the import of the addition? The expression is either as shaming them exceedingly by remembrance of the proofs they have already received; or else as declaring this, that meanwhile He shows His power in you who ought to be corrected. 

As he said also in another place, "For what have I to do to judge them also that are without?" (1 Cor 5:12) 'For those that are without,' he says, 'He will then call to account in the Day of Judgment, but you even now, so as to rescue you from that punishment.' But nevertheless even this instance of his solicitude, although arising from tender affection, observe how he combines with fear and much anger, saying, "Who to you-ward is not weak, but is powerful in you."

Ver. 4. "For though He was crucified through weakness, yet He liveth through the Power of God."

What is, "though He was crucified through weakness?" 'For though He chose,' he says, 'to endure a thing which seems to carry a notion of weakness, still this in no way breaks in upon His Power. That still remains invincible, and that thing which seemeth to be of weakness, hath nothing harmed it, nay this very thing itself shows His Power most of all, in that He endured even such a thing, and yet His Power was not mutilated.' 

CHAPTER THIRTEEN
Let not then the expression "weakness" disturb thee; for elsewhere also he says, "The foolishness of God is wiser than men, and the weakness of God is stronger than men;" (1 Cor 1:25) although in God is nothing either foolish or weak: but he called the Cross so, as setting forth the conception of the unbelieving regarding it. 
Hear him, at least, interpreting himself. "For the preaching of the Cross is to them that perish foolishness, but unto us which are saved it is the power of God." (Ib. 18.) And again; "But we preach Christ crucified, unto the Jews a stumbling-block, and unto the Greeks foolishness; but unto them which are called, both Jews and Greeks, Christ the power of God and the wisdom of God." (Ib. 23, 24.) 
And again; "But the natural man received not the things of the Spirit, for they are foolishness unto him." (1 Cor 2:14) Observe, how in every place he expressed the conception of the unbelieving, who look upon the Cross as foolishness and weakness. And so, in truth, here also he means not "weakness" really such, but what was suspected to be such with the unbelieving. 
He doth not then say this, that because He was weak He was crucified. Away with the thought! For that He had it in His power not to have been crucified He showed throughout: 

1. When He now cast men down prostrate, 

2. Now turned back the beams of the sun, 

3. And withered a fig-tree, 

4. And blinded their eyes that came against Him, 

5. And wrought ten thousand other things. 
What then is this which he says, "through weakness!" That even although He was crucified after enduring peril and treachery, (for we have showed that peril and treachery are called weakness,) yet still He was nothing harmed thereby. And he said this to draw the example unto his own case. 
For since the Corinthians beheld them persecuted, driven about, despised, and not avenging nor visiting it, in order to teach them that neither do they so suffer from want of power, nor from being unable to visit it, he leads on the argument up to The Master, because 'He too,' saith he, 'was crucified, was bound, suffered ten thousand things. 
And He visited them not, but continued to endure things which appeared to argue weakness, and in this way displaying His Power, in that although He punishes not nor requites, He is not injured any thing at all. For instance, the Cross did not cut asunder His life, nor yet impeded His resurrection, but He both rose again and liveth.' 

Himself raised it up and sustains it, hear Him saying, "Destroy this temple, and in three days I will raise it up." (John 2:19) But if that which is His, this he saith to be the Father's, be not disturbed; "For," He saith, "all My Father's things are Mine." (John 16:15) And again, "All Mine are Thine and Thine are Mine." (Ib. 17:10.) 'As then He that was crucified was nothing harmed,' he says, 'so neither are we when persecuted and warred against;' wherefore also he adds,

"For even we also if we are weak in Him, yet we shall live with Him through the Power of God."

(from Nicene and Post-Nicene Fathers, Series 1, Volume 12, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
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2 Cor 13:5-6

Here Paul turns on his accusers and puts them through a grueling examination. 

(1) The men tested - yourselves (emphatic). 

(2) The method of testing - try . . . prove (ASV). The present imperatives express repeated action ("keep on . . ."). 

(3) The criteria of testing: 
A. The first is objective: Are you in the faith? Do you really belong to "the household of faith"? (Gal 6:10, ASV; cf. Acts 6:7; 14:22) 

B. The second is subjective: Is Jesus Christ really in you? (cf. Rom 8:10; Gal 2:20; Col 1:27) 

(4) The possible result of the test - except ye be reprobates. See next verse. 
This test was not beyond their ability, for they could "fully know" (epiginosko; see 2 Cor 1:13-14) these things. 
6. The word (adokimos) back of reprobate (ASV) designates the opposite of "approved" (cf. 10:18; 13:7). It is used exclusively by Paul (Rom 1:28; 1 Cor 9:27; 2 Tim 3:8; Titus 1:16; Heb 6:8).

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)

2 Cor 13:5

Unless indeed ye be reprobate ei (NT: 1487) meeti (NT: 3385) adokimoi (NT: 96) Este (NT: 2075). Paul challenged his opposers in Corinth to try peirazete (NT: 3985) themselves, to test dokimazete (NT: 1381) themselves, whether they were "in the faith" en (NT: 1722) tee (NT: 3588) pistei (NT: 4102), a much more vital matter for them than trying to prove Paul a heretic. 

Such tests can be made, unless, alas, they are "reprobate" adokimoi (NT: 96), the very adjective that Paul held up before himself as a dreadful outcome to be avoided, 1 Cor 9:27).

2 Cor 13:6

That ye shall know hoti (NT: 3754) epignoosesthe (NT: 1921). Such a testing of themselves will give them full knowledge that Paul is not reprobate adokimos (NT: 96). The best way for vacillating Christians to stop it is to draw close to Christ.

(From Robertson's Word Pictures in the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft & Robertson's Word Pictures in the New Testament. Copyright (c) 1985 by Broadman Press)

[4.] Ver. 5, 6. "Try your own selves, whether ye be in the faith, prove your own selves. Know ye not as to your own selves that Christ is in you, unless indeed ye be reprobate? But I hope that ye shall know that we are net reprobate."

For since by what he has said he hath shown that even if he does not punish, it is not because he hath not Christ in himself, but because he intimates His long-suffering, Who was crucified and yet avenged not Himself; he again, in another manner, produces the same effect, and still more irrefragably, establishing his argument by the disciples. 
'For why speak I of myself,' he says 'the teacher, who have so much care upon me and am entrusted with the whole world and have done such great miracles. For if ye will but examine yourselves who are in the rank of disciples, ye will see that Christ is in you also. 
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But if in you, then much more in your teacher. For if ye have faith, Christ is in you also.' For they who then believed wrought miracles. Wherefore also he added, "Try your own selves, prove your own selves, whether ye be in the faith. Know ye not as to your own selves, unless indeed that Christ is in you, ye be reprobate?" 
'But if in you, much more in your teacher?' He seems to me here to speak of the "faith" which relates to miracles. 'For if ye have faith,' he says, "Christ is in you, except ye have become reprobates." Seest thou how again he terrifies them, and shows even to superfluity that Christ is with Him. 
For he seems to me to be here alluding to them, even as to their lives. For since faith is not enough [by itself] to draw down the energy of the Spirit, and he had said that '"if ye are in the faith" ye have Christ in you,' and it happened that many who had faith were destitute of that energy; in order to solve the difficulty, he says, "except ye be reprobate," except [that is] ye are corrupt in life. 
"But I hope that ye shall know that we are not reprobate." What followed naturally was to have said, "but if ye have become reprobate, yet we have not." He doth not, however, say so, for fear of wounding them, but he hints it in an obscure manner, without either making the assertion thus, 'ye are reprobate,' or proceeding by question and saying, 'But if ye are reprobate.' 

But leaving out even this way of putting it by question, he indicates it obscurely by adding, "But I hope that ye shall know that we are not reprobate." Here also again, great is the threat, great the alarm. 'For since ye desire,' he says, 'in this way, by your own punishment to receive the proof, we shall have no difficulty in giving you that demonstration.' 
But he does not indeed so express himself, but with more weight and threatening. "But I hope that ye shall know that we are not reprobate." 'For ye ought indeed,' he saith, 'to have known even without this what we are, and that we have Christ speaking and working in us; but since ye desire to receive the proof of it by deeds also, ye shall know that we are not reprobate.' 

(from Nicene and Post-Nicene Fathers, Series 1, Volume 12, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)

2 Cor 13:7-10

7 Paul Prefers Gentleness 

Now I pray to God that you do no evil, not that we should appear approved, but that you should do what is honorable, though we may seem disqualified. 8 For we can do nothing against the truth, but for the truth. 9 For we are glad when we are weak and you are strong. And this also we pray that you may be made complete. 10 Therefore I write these things being absent, lest being present I should use sharpness, according to the authority which the Lord has given me for edification and not for destruction. 

NKJV

CHAPTER THIRTEEN
2 Cor 13:10-14

11 Greetings and Benediction 

Finally, brethren, farewell. Become complete. Be of good comfort, be of one mind, live in peace; and the God of love and peace will be with you. 12 Greet one another with a holy kiss. 

13 All the saints greet you. 

14 The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Spirit be with you all. Amen.

NKJV

2 Cor 13:7-8
We have here: 

(1) The prayer (Now we pray-ASV); 

(2) The purpose-stated negatively (that ye do no evil) and positively (do that which is honest); 

(3) The possibility-stated negatively (not that we should appear approved) and positively (though we be as reprobates). 
8. But we can do nothing.  Paul expresses a moral impossibility. The verb used here ([dunamai) is often thus used (e.g., Rom 8:8; 1 Cor 2:14; 2 Tim 2:13; 3:7; Heb 3:19). On truth (aletheia), see 2 Cor 7:14; 12:6.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)

2 Cor 13:7

Though we be as reprobate heemeis (NT: 2249) de (NT: 1161) hoos (NT: 5613) adokimoi (NT: 96) oomen (NT: 5600). Literally, "And that" hina (NT: 2443) de (NT: 1161). Paul wishes them to do no wrong kakon (NT: 2556) meeden (NT: 3367). 

He has no desire to exercise his apostolic authority and "appear approved" dokimoi (NT: 1384) fanoomen (NT: 5316), second aorist passive subjunctive of fainoo (NT: 5316). He had far rather see them do "the noble thing" to (NT: 3588) kalon (NT: 2570) even if it should make him appear disapproved after all that he has said.

2 Cor 13:8

Against the truth kata (NT: 2596) tees (NT: 3588) aleetheias (NT: 225). He means in the long run. We can hinder and hold down the truth by evil deeds (Rom 1:18), but in the end the truth wins.

(From Robertson's Word Pictures in the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft & Robertson's Word Pictures in the New Testament. Copyright (c) 1985 by Broadman Press)

Ver. 7, 8, 9. "Now I pray to God that ye do no evil, not that we may appear approved, but that ye may do that which is honorable, though we be as reprobate. For we can do nothing against the truth but for the truth. For we rejoice when we are weak, and ye are strong. For this also we pray for even your perfecting.

CHAPTER THIRTEEN
[5.] What can be equal to this soul? He was despised, he was spit upon, he was ridiculed, he was mocked, as mean, as contemptible, as a braggart, as boastful in his words but in his deeds unable to make even a little show; and although seeing so great a necessity for showing his own power, he not only puts off, not only shrinks back, but even prays that he may not fall into such a position. 
For he says, "I pray that ye do no evil, not that we may appear approved, but that ye may do that which is honorable, though we be as reprobate." What is it he says? 'I entreat God. I beseech Him,' he says, 'that I may find no one unreformed, may find no one' that has not repented? Yea, rather, not this alone, but that none may have sinned at all. 
For,' he says, 'that ye have done no [evil], but if ye have perchance sinned, then that ye may have changed your conduct, and been beforehand with me in reforming, and arresting all wrath. For this is not what I am eager about, that we should be approved in this way, but clean the contrary, that we should not appear approved. 
For if ye should continue,' he says, 'sinning and not repenting, it will be necessary for us to chastise, to punish, to maim your bodies; (as happened in the case of Sapphira and of Magus;) and we have given proof of our power. But we pray not for this, but the contrary, that we may not be shown to be approved in this way, that we may not in this way exhibit the proof of the power which is in us, by chastising you and punishing you as sinning and as incurably diseased, but what? 
"That ye should do that which is honorable," we pray for this, that ye should ever live in virtue, ever in amendment; "and we should be as reprobate," not displaying our power of punishing.' And he said not, "reprobate" for he would not "be" reprobate, even though he did not punish, nay rather for this very reason he would be "approved;" 'but even if some suspect us,' he says, 'on account of our not displaying our power, to be contemptible and cast away, we care nothing for this. Better we should be so deemed of by those, than display the power which God hath given to us in those stripes, and in that unreformed ness of heart.'

(from Nicene and Post-Nicene Fathers, Series 1, Volume 12, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)

2 Cor 13:9-10

The paradox of Paul's being weak while the Corinthians are strong causes the apostle to rejoice (ASV); but still he continues to pray for their perfecting (ASV; see v. 11). 

10. Paul's present purpose in writing (I write these things) anticipates his imminent coming among them (being present); then he will exercise his delegated power (the authority which the Lord gave me-ASV) and his constructive prerogative (for building up and not for tearing down-RSV).

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
2 Cor 13:9

For we rejoice chairomen (NT: 5463) gar (NT: 1063). Paul had far rather been weak in the sense of failing to exercise his apostolic power because they did the noble thing. He is no Jonah who lamented when Nineveh repented.

CHAPTER THIRTEEN

Your perfecting humoon (NT: 5216) katartisin (NT: 2676). A late word from katartizoo (NT: 2675), to fit, to equip (see verb in 2 Cor 13:11). In Plutarch, only here in the New Testament.

2 Cor 13:10

That I may not when present deal sharply hina (NT: 2443) paroon (NT: 3918) apotomoos (NT: 664) chreesoomai (NT: 5530). A late adverb from [apotomos], curt, cut off. In the New Testament only here and Titus 1:13.

(From Robertson's Word Pictures in the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft & Robertson's Word Pictures in the New Testament. Copyright (c) 1985 by Broadman Press)

    Homily 30 - 2 Corinthians 13:10 John Chrysostom AD 400
2 Cor 13:10. 

For this cause I write these things while absent, that I may not when present deal sharply, according to the authority which the Lord gave me for building up, and not for casting down.
HE was sensible he had spoken more vehemently than his wont, and especially towards the end of the Epistle. For he said before, "Now I Paul myself entreat you by the meekness and gentleness of Christ; I who in your presence am lowly among you, but being absent am of good courage towards you: Yea, I beseech you, that I may not be bold when I am present, with the confidence wherewith I count to be bold against some which count of us as if we walked according to the flesh;" (Chap. 10:1, 2.). 

And, "being in readiness to avenge all disobedience when your obedience shall be fulfilled:" (Ib. 6.) and, "I fear lest when I come, I should find you not such as I would, and should myself be found of you such as ye would not;" (Chap. 12:20.) and again, "lest when I come my God should humble me before you, and that I should mourn many of them which have sinned heretofore, and repented not of the lasciviousness and uncleanness which they committed:" (Ib. 21.). 

And afterwards, "I told you before and foretell you, as if I were present the second time, and being absent now I write, that, if I come again, I will not spare; seeing that ye seek a proof of Christ, that speaketh in me." (Chap. 13:2, 3.) Since then he had said these things and more besides, terrifying, shaming, reproaching, lashing them, he says, in excuse for all, "For this cause I write these things while absent, that I may not when present deal  sharply." 
For I am desirous the sharpness should lie in my letters and not in my deeds. I wish my threats to be vehement, that they may continue threats and never go forth into action. Again even in this his apology he makes what he says more terrible, showing that it is not himself who is to punish, but God; for he added, "according to the authority which the Lord gave me;" and again, to show that he desires not to use his power to their punishment, he added, "not for casting down, but for building up." And he hinted indeed this now, as I said, but he left it to them to draw the conclusion that if they should continue unamended, even this again is building up, to punish those that are of such a mind. For so it is, and he knew it and showed it by his deeds.
(from Nicene and Post-Nicene Fathers, Series 1, Volume 12, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
CHAPTER THIRTEEN

K. A Christian adieu 13:11-14.

2 Cor 13:11-13
The five precepts given here are all in the present imperative ("keep on . . ."). The precepts are: 
(1) Farewell (chairo, meaning "to rejoice, be glad"; cf. its use in 2 Cor 2:3; 6:10; 7:7,9,13,16; 13:9); (2) Be perfect (katartizo, meaning "to restore to its former position" - Arndt; cf. the noun form in v. 9); 
(3) Be of good comfort (parakaleo; cf. its use in 1:4, 6; 2:7; 7:6-7, 13); 
(4) Be of one mind (lit., think the same thing-as in Rom 12:16; 15:5; Phil 2:2; 4:2); 
(5) Live in peace (eireneuo; elsewhere in NT only in Mark 9:50; Rom 12:18; 1 Thess 5:13; Arndt here uses keep the peace). 
God's love (cf. John 3:16; 1 John 3:1; 4:9-10) and God's peace (cf. Rom 16:20; Phil 4:7; Heb 13:20) are united in a blessed promise of futurity and fruition. 
12, 13. The holy kiss, later restricted because of abuses, was a symbol of Christian fellowship among the first believers (cf. Rom 16:16; 1 Cor 16:20; 1 Thess 5:26; 1 Peter 5:14).
2 Cor 13:14

This wonderfully human letter closes with the most sublime of all doxologies. The epistle begins (cf. 2 Cor 1:2) and ends with an affirmation of the deity of Christ that is reminiscent of Matt 28:19. The genitives in this doxology are probably subjective - the grace which comes from the Lord Jesus Christ; the love which God bestows; the fellowship which the Holy Spirit (RSV) engenders. Thus ends a wonderful epistle.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
 2 Cor 13:12
With a holy kiss enhagioofileemati. In the Jewish synagogues where the sexes were separated, men kissed men, the women, women. This apparently was the Christian custom also. It is still observed in the Coptic and the Russian churches. It was dropped because of charges made against the Christians by the pagans. In England in 1250 Archbishop Walter of York introduced a "pax-board" which was first kissed by the clergy and then passed around. Think of the germ theory of disease and that kissing tablet!
2 Cor 13:13-14
The grace of the Lord Jesus Christ and the love of God, and the communion of the Holy Ghost, be with you all
heecharistouKuriouIeesouChristoukaiheeagapeetouTheoukaiheekoinooniatouhagioupneumatosmetapantoonhumoon. This benediction is the most complete of them all. 
CHAPTER THIRTEEN
From 2 Thess 3:17 it appears that Paul wrote the greeting or benediction with his own hand. We know from Rom 15:19 that Paul went round about unto Illyricum before, apparently, he came on to Corinth. When he did arrive (Acts 20:1-3) the troubles from the Judaizers had disappeared. Probably the leaders left after the coming of Titus and the brethren with this Epistle. The reading of it in the church would make a stir of no small proportions. But it did the work.
(From Robertson's Word Pictures in the New Testament, Electronic Database. Copyright © 1997, 2003 by Biblesoft, Inc. Robertson's Word Pictures in the New Testament. Copyright © 1985 by Broadman Press.)
Ver. 11. "For the rest, brethren, rejoice, be perfected, be comforted, be of the same mind, live in peace, and the God of love and peace shall be with you."
What means, "For the rest, brethren, rejoice?" Thou hast pained, terrified, thrown them into an agony, made them to tremble and fear, and how biddest thou them rejoice? 'Why, for this very reason I bid them rejoice. For,' he says, 'if what is your part follow' upon mine, there will be nothing to prevent that joy. 
For all my part has been done; I have suffered long, I have delayed, I have forborne to cut off, I have besought, I have advised, I have alarmed, I have threatened, so as by every means to gather you in unto the fruit of repentance. And now it behoveth that your part be done, and so your joy will be unfading.'

"Be perfected." What is, "be perfected?" 'Be complete, fill up what is deficient.'

"Be comforted." For, since their trials were numerous, and their perils great, he says, ' "be comforted," both by one another, and by us, and by your change unto the better. For if ye should have joy of conscience and become complete, nothing is wanting unto your cheerfulness and comfort. For nothing doth so produce comfort as a pure conscience, yea, though innumerable trials surround.'

"Be of the same mind, live in peace." The request he made in the former Epistle also, at the opening. For it is possible to be of one mind, and yet not to live in peace, [for instance], when people agree in doctrine, but in their dealings with each other are at variance. But Paul requires both.

"And the God of love and peace shall be with you." For truly he not only recommends and advises, but also prays. For either he prays for this, or else foretells what shall happen; or rather, both. 'For if ye do these things,' he says, 'for instance, if ye are "of one mind" and "live in peace," God also will be with you, for He is "the God of love and of peace," and in these things He delighted, He rejoiceth. 
Hence shall peace also be yours from His love; hence shall every evil be removed. This saved the world, this ended the long war, this blended together heaven and earth, and this made men angels. This then let us also imitate, for love is the mother of countless good things. By this we were saved, by this all those unspeakable good things [come] to us.'

(from Nicene and Post-Nicene Fathers, Series 1, Volume 12, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
CHAPTER THIRTEEN

[2.] Then to lead them on unto it, he says,
Ver. 12. "Salute one another with a holy kiss."

What is "holy?" not hollow, not treacherous, like the kiss which Judas gave to Christ. For therefore is the kiss given, that it may be fuel unto love, that it may kindle the disposition, that we may so love each other, as brother’s to brothers, as children parents, as parents children; yea, rather even far more. 

For those things are a disposition implanted by nature, but these by spiritual grace. Thus our souls bound unto each other. And therefore when we return after an absence we kiss each other, our souls hastening unto mutual interrelation ship. For this is that member which most of all declares to us the workings of the soul. 

But about this holy kiss somewhat else may yet be said. To what effect? We are the temple of Christ; we kiss then the porch and entrance of the temple when we kiss each other. See ye not how many kiss even the porch of this temple, some stooping clown, others grasping it with their hand, and putting their hand to their mouth. 

And through these gates and doors Christ both had entered into us, and doth enter, when so ever we communicate. Ye who partake of the mysteries understand what I say. For it is in no common manner that our lips are honored, when they receive the Lord's Body in type. It is for this reason chiefly that we here kiss. 

Let them give ear who speak filthy things, who utter railing, and let them shudder to think what that mouth is they dishonor; let those give ear who kiss obscenely. Hear what things God hath proclaimed by thy mouth and keep it undefiled. He hath discoursed of the life to come, of the resurrection, of immortality, that death is not death, of those other innumerable mysteries. 
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Ver. 13. "Salute one another with an holy kiss," he added, "All the saints salute you."
By this also giving them good hopes. He has added this in the place of the kiss, knitting them together by the salutation, for the words also proceed from the same mouth from which the kiss. Seest thou how he brings them all together, both those who are widely separated in the body and those who are near, these by the kiss and those by the written message?

[3.] Ver. 14. "The grace of our Lord Jesus Christ, and the love of God," and the Father, "and the communion of the Holy Ghost, be with you all." 

After having united them to one other by the salutations and the kisses, he again closes his speech with prayer, with much carefulness uniting them unto God also. For having said here, "The grace of Christ, and the love of God and the Father, and the communion of the Holy Ghost;" he in another place speaks of "the communion of the Son," and of "the love of the Spirit." For, "I beseech you," he says, "by the love of the Spirit." 

(from Nicene and Post-Nicene Fathers, Series 1, Volume 12, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
This ends the study of 1 and 2 Corinthians.
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