THE GOSPEL TO THE CHURCH
LESSON NINE
The next section is the judgment of the Evangelist (John 12:37-43) but before we continue with this study of John, I want to point out some of the teachings of Jesus that is found in Matthew’s Gospel.  
                                                                                                                                  Paul the Learner
Background

But all these glorious and healing truths were dull to blinded eyes, and dead to hardened hearts; and even the few of higher rank and wider culture who partially understood and partially believed them, yet dared not confess Him, because to confess Him was to incur the terrible cherem of the Sanhedrin; and this they would not face loving the praise of men more than the praise of God. 
Thus a certain sadness and sense of rejection fell even on the evening of the Day of Triumph. It was not safe for Jesus to stay in the city, nor was it in accordance with His wishes. He retired secretly from the Temple, hid Himself from His watchful enemies, and protected as yet outside the city walls by the enthusiasm of His Galilean followers, “went out unto Bethany with the Twelve.” 
But it is very probable that, while He bent His steps in the direction of Bethany, He did not actually enter the village; for, on this occasion, His object seems to have been concealment, that would hardly have been secured by returning to the well-known house where so many had seen Him at the banquet on the previous evening. 
It is more likely that He sought shelter with His disciples by the olive-sprinkled slope of the hill, (Matthew 21:17 does not necessarily imply that He bivouacked in the open air, it was His custom to resort for the night to Gethsemane, where, so far as we are aware, there was no house.) 
Not far from the spot where the roads meet that lead to the little village. He was not unaccustomed to nights in the open air, and He and the Apostles, wrapped in their outer garments, could sleep soundly and peacefully on the green grass under the sheltering trees.

Monday in Passion Week—A day of Parables  
Rising from His bivouac in the neighborhood of Bethany while it was still early, Jesus returned at once to the city and the Temple; and on His way He felt hungry. Monday and Thursday were kept by the scrupulous religionists of the day as voluntary fasts, and to this the Pharisee alludes when he says in the Parable, “I fast twice in the week.” 
But this fasting was a mere “work of supererogation,” neither commanded nor sanctioned by the Law or the Prophets, and it was alien alike to the habits and precepts of One who came, not by external asceticism’s, but with absolute self-surrender, to ennoble by Divine sinless ness the common life of men. 
It may be that in His compassionate eagerness to teach His people, He had neglected the common wants of life; it may be that there were no means of procuring food in the fields where He had spent the night; it may be again that the hour of prayer and morning sacrifice had not yet come, before, which the Jews did not usually take a meal. 
But, whatever may have been the cause, Jesus hungered, so as to be driven to look for wayside fruit to sustain and refresh Him for the day’s work. A few dates or figs, a piece of black bread, a draught of water, are sufficient at any time for an Oriental’s simple meal.  (Life of Christ by Farrar)
JOHN LESSON NINE CHAPTER TWELVE SECTION 2
Bible Text

Matt 21:18-22
18 Now in the morning, as He returned to the city, He was hungry. 19 And seeing a fig tree by the road, He came to it and found nothing on it but leaves, and said to it, "Let no fruit grow on you ever again." And immediately the fig tree withered away. 20 And when the disciples saw it, they marveled, saying, "How did the fig tree wither away so soon?" 
21 So Jesus answered and said to them, "Assuredly, I say to you, if you have faith and do not doubt, you will not only do what was done to the fig tree, but also if you say to this mountain, 'Be removed and be cast into the sea,' it will be done. 22 And whatever things you ask in prayer, believing, you will receive." NKJV
There are trees in abundance even now throughout this region, but not the numerous palms, and figs, and walnut-trees that made the vicinity of Jerusalem like one umbrageous park, before they were cut down by Titus, (70AD) in the operations of the siege. The roadside especially planted fig trees, because the dust was thought to facilitate their growth. 
(On the right to pluck fruit, see Deuteronomy 23:24), and their refreshing fruit was common property. At a distance in front of Him Jesus caught sight of a solitary fig-tree, (Mark 11:13 implies a shade of surprise at the exceptional forwardness of the tree.) and although the ordinary season at, which figs ripened had not yet arrived, 
Yet, as it was clad with verdure (leaves), and as the fruit of a fig sets before the leaves unfold, this tree looked more than usually promising. Its rich large leaves seemed to show that it was fruitful, and their usually early growth that it was not only fruitful but also precociously vigorous. 
There was every chance, therefore, of finding upon it either the last violet-colored kermouses, or autumn figs, that often remained hanging on the trees all through the winter, and even until the new spring leaves had come; or the delicious bakkooroth, the first ripe on the fig-tree, of which Orientals are particularly fond. (Hos. 9:10; Isa. 28:4; Nah. 3:12; Jer. 24:2, “Very good figs, even like the figs that are first ripe”). 
The difficulty raised about Mark’s expression, that “the time of figs was not yet,” is wholly needless. On the plains of Gennesareth Jesus must have been accustomed—if we may trust (Josephus Jewish Historian)—to see the figs hanging ripe on the trees every month in the year excepting January and February 
(Dr. Thomson, author of The Land and the Book, tells us that he has eaten these figs as early as April or May.) and there is to this day, in Palestine, a kind of white or early fig which ripens in spring, and much before the ordinary or black fig. For reference to (Josephus see B.J. iii. 10 & 8) 

On many grounds, therefore, Jesus might well have expected to find a few figs to satisfy the cravings of hunger on this fair-promising leafy tree, although the ordinary fig-season had not yet arrived. But when He came up to it, He was disappointed. The sap was circulating; the leaves made a fair show; but of fruit there was none. 
Fit emblem of a hypocrite, whose semblance is a delusion and sham—fit emblem of the nation of Israel in whom the ostentatious profession of religion brought forth no “fruit of good living”—the tree was barren. 
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And it was hopelessly barren; for had it been fruitful the previous year, there would still have been some of the kermouses hidden under those broad leaves; and had it been fruitful this year, the bakkooroth would have set into green and delicious fragrance before the leaves appeared; but on this fruitless tree there was neither any promise for the future, nor any gleaning from the past. 
And therefore, since it was but deceptive and useless, a barren cumberer of the ground, He made it the eternal warning against a life of hypocrisy continued until it is too late, and, in the hearing of His disciples, uttered upon it the solemn fiat, “Never fruit grow upon thee more!” Even at the word, such in fructuous life as it possessed was arrested, and it began to wither away.

He hastened the withering of one barren tree, and founded, on the destruction of its uselessness, three eternal lessons:

1. A symbol of the destruction of impenitence.

2. A warning of the peril of hypocrisy.

3. An illustration of the power of faith.

The many-sided symbolism of the act would have been much more vividly apparent to those more familiar than us with the ancient prophets (see Hos. 9:10; Joel 1:7; Micah 7:1). “Even here,” says Professor Westcott, 
“In the moment of sorrowful disappointment, as He turned to His disciples, the word of judgment became a word of promise. ‘Have faith in God, and whatsoever things ye desire when ye pray, believe that ye received them’—received them already as the inspiration of the wish—‘and ye shall have them’”

They went on their way, and, as usual, entered the Temple; and scarcely had they entered it, when they were met by another indication of the intense incessant spirit of opposition that actuated the rulers of Jerusalem. A formidable deputation approached them, imposing alike in its numbers and its stateliness. 
The chief priests—heads of the twenty-four courses—the learned scribes, the leading rabbis, representatives of all the constituent classes of the Sanhedrin were there, to overawe Him—whom they despised as the poor ignorant Prophet of despicable Nazareth—with all that was venerable in age, eminent in wisdom, or imposing in authority in the great Council of the nation.

The people whom He was engaged in teaching made reverent way for them, lest they should pollute those floating robes and ample fringes with a touch; and when they had arranged themselves around Jesus, they sternly and abruptly asked Him, “By what authority doest thou these things, and who gave thee this authority?” 
They demanded of Him His warrant for thus publicly assuming the functions of Rabbi and Prophet, for riding into Jerusalem amid the hosannas of attendant crowds, for purging the Temple of the traffickers, at whose presence they connived? (Mark 11:27-33; Matt. 21:23-27; Luke 20:1-8) The Sanhedrin had sent a similar deputation to John the Baptist, but in a less hostile spirit.  (Life of Christ by Farrar)
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Bible Text

Matt 21:23-27
23 Now when He came into the temple, the chief priests and the elders of the people confronted Him as He was teaching, and said, "By what authority are You doing these things? And who gave You this authority?" 24 But Jesus answered and said to them, "I also will ask you one thing, which if you tell Me, I likewise will tell you by what authority I do these things: 25 the baptism of John--where was it from? From heaven or from men?" And they reasoned among themselves, saying, "If we say, 'From heaven,' He will say to us, 'Why then did you not believe him?' 26 "But if we say, 'From men,' we fear the multitude, for all count John as a prophet." 27 So they answered Jesus and said, "We do not know." And He said to them, "Neither will I tell you by what authority I do these things. NKJV

Homily 67 - Matthew 21:24, 25 HISTORICAL OUTLOOK FROM 400 A.D.
What then saith He? He doth not answer them directly, to show that, if they had been willing to see His authority, they could; but He asks them again, saying, "The baptism of John, whence is it? From heaven or of men?" 

And what sort of inference is this? The greatest surely. For if they had said, from heaven, He would have said unto them, why then diet ye not believe him? For if they had believed, they would not have asked these things. For of Him John had said: 
(a) "I am not worthy to loose the latchet of His shoe; 
(b) And, "Behold the Lamb of God, which taketh away the sins of the world;" 
(c) And, "This is the Son of God;"
(d) And, "He that cometh from above is above all;" 
(e) And, "His fan is in His hand, and He will thoroughly purge His floor." 
So that if they had believed him, there was nothing to hinder them from knowing by what authority Christ doeth these things.

After this, because they, dealing craftily, said, "We know not," He said not, neither know I, but what? "Neither tell I you." For if indeed they had been ignorant it would have been requisite for them to be instructed, but since they were dealing craftily with good reason He answers them nothing. And how was it they did not say that the baptism was of men? "They feared the people" it is said. 
See thou a perverse heart? It, every case they despise God and do all things for the sake of men. For this man too they feared for their sakes not reverencing the saint but on account of men? And they were not willing to believe in Christ, because of men, and all their evils were engendered to them from hence. 
The answer surprised and confounded them. With that infinite presence of mind, of which the world’s history furnishes no parallel (a greater than Solomon), and which remained calm under the worst assaults, Jesus told them that the answer to their question depended on the answer that they were prepared to give to His question. 
“The baptism of John, was it from heaven, or of men?” A sudden pause followed. “Answer me,” said Jesus, interrupting their whispered colloquy. But no answer came. They knew full well the import of the question. 
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HISTORICAL OUTLOOK CONTINUED
Matthew 21:24, 25
They could not for a moment put it aside as irrelevant. John had openly and emphatically testified to Jesus, had acknowledged Him, before their own deputies, not only as a Prophet, but as a Prophet far greater than himself—nay, more, as the Prophet, the Messiah. Would they recognize that authority, or would they not? 
Clearly Jesus had a right to demand their reply to that question before He could reply to theirs. But they could not; or rather they would not answer that question. It reduced them in fact to a complete dilemma. 
They would not say “from heaven,” because they had in heart rejected it; they dared not say “of men,” because the belief in John (as we see even in Josephus) was so vehement and so unanimous that openly to reject him would have been to endanger their personal safety. (Ref. Jos. Antt. 18. 5 &2; Luke 20:6). 
They were reduced, therefore—they, the masters of Israel—to the ignominious necessity of saying, “We cannot tell.” There is an admirable Hebrew proverb that says, “Teach thy tongue to say, ‘I do not know.’” But to say, “We do not know,” in this instance:

1. Was a thing utterly alien to their habits, 

2. Disgraceful to their discernment, 

3. A deathblow to their pretensions. 
4. It was ignorance in a sphere wherein ignorance was for them inexcusable.

They, the appointed explainers of the Law—they, the accepted teachers of the people—they, the acknowledged monopolizers of Scriptural learning and oral tradition—and yet to be compelled, against their real convictions, to say, and that before the multitude, that they could not tell 
Whether a man of immense and sacred influence—a man who acknowledged the Scriptures that they explained, and carried into practice the customs that they reverenced—was a divinely inspired messenger or a deluding impostor! Jesus did not press upon their discomfiture, though He well knew—as the form of His answer showed—that their “do not know,” was a “do not choose to say.” 
Since, however, their failure to answer clearly absolved Him from any necessity to tell them further of an authority about, which, by their own confession, they were totally incompetent to decide, He ended the scene by simply saying, “Neither tell I you by what authority I do these things.” 
So they retired a little into the background. He continued the instruction of the people that they had interrupted, and began once more to speak to them in parables, that both the multitude and the members of the Sanhedrin who were present could hardly fail to understand.
Matthew 13:13

13 Therefore speak I to them in parables: because they seeing see not; and hearing they hear not, neither do they understand. KJV  (Chrysostom A.D. 400)
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These following parables were to be understood.

Matt 21:28-32
28 "But what do you think? A man had two sons, and he came to the first and said, 'Son, go, work today in my vineyard.' 29 "He answered and said, 'I will not,' but afterward he regretted it and went. 30 Then he came to the second and said likewise. And he answered and said, 'I go, sir,' but he did not go. 31 Which of the two did the will of his father?" They said to Him, "The first." Jesus said to them, "Assuredly, I say to you that tax collectors and harlots enter the kingdom of God before you. 32 For John came to you in the way of righteousness and you did not believe him; but tax collectors and harlots believed him; and when you saw it, you did not afterward relent and believe him. NKJV

Homily 67 - Matthew 21:12, 13 HISTORICAL OUTLOOK
After this, He saith, "What think ye? A man had two sons; and he saith to the first, go, work to day in the vineyard. But he answered and said I will not: but afterward he repented, and went. And he came to the second, and said likewise. And he answered and said I go sir: and went not. Whether then of them twain did the will of his father? They say the first." 

Again He convicts them by a parable, intimating both their unreasonable obstinacy, and the submissiveness of those who were utterly condemned by them. For these two children declare what came to pass with respect to both the Gentiles and the Jews. 
For the former not having undertaken to obey, neither having become hearers of the law, showed forth their obedience in their works; and the latter having said, "All that the Lord shall speak, we will do, and will hearken," in their works were disobedient. 
And for this reason, let me add, that they might not think the law would benefit them, He shows that this self-same thing condemns them, like as Paul also saith," Not the hearers of the law are just before God, but the doers of the law shall be justified." For this intent, that He might make them even self-condemned, He causes the judgment to be delivered by them, like as He does also in the ensuing parable of the vineyard.

And that this might be done; He makes trial of the accusation in the person of an other. For since they were not willing to confess directly, He by a parable drives them on to what He desired. But when, not understanding His sayings, they had delivered the judgment; 
He unfolds His concealed meaning after this, and saith, "Publicans and harlots go into the kingdom of Heaven before you. For John came unto you in the way of righteousness, and ye believed him not; but the publicans believed him; and ye, when ye had seen it, repented not afterwards, that ye might believe him.” 
(Chrysostom)
Matthew 21:32-42
33 "Hear another parable: There was a certain landowner who planted a vineyard and set a hedge around it, dug a winepress in it and built a tower. And he leased it to vinedressers and went into a far country. 34 Now when vintage-time drew near, he sent his servants to the vinedressers, that they might receive its fruit. 35 And the vinedressers took his servants, beat one, killed one, and stoned another. 36 Again he sent other servants, more than the first, and they did likewise to them. 37 Then last of all he sent his son to them, saying, 'They will respect my son.' 
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Matthew 21:32-42
38 "But when the vinedressers saw the son, they said among themselves, 'This is the heir. Come, let us kill him and seize his inheritance.' 39 "So they took him and cast him out of the vineyard and killed him. 40 Therefore, when the owner of the vineyard comes, what will he do to those vinedressers?"
41 They said to Him, "He will destroy those wicked men miserably, and lease his vineyard to other vinedressers who will render to him the fruits in their seasons." 
42 Jesus said to them, "Have you never read in the Scriptures: 'The stone which the builders rejected has become the chief cornerstone. This was the LORD's doing, and it is marvelous in our eyes'? 43 "Therefore I say to you, the kingdom of God will be taken from you and given to a nation bearing the fruits of it. 44 And whoever falls on this stone will be broken; but on whomever it falls, it will grind him to powder." 
45 Now when the chief priests and Pharisees heard His parables, they perceived that He was speaking of them. 46 But when they sought to lay hands on Him, they feared the multitudes, because they took Him for a prophet. NKJV
Homily 68 - Matthew 21:33-44 HISTORICAL OUTLOOK
Matthew 21:33-44 

"Hear another parable. There was a certain householder, which planted a vineyard, and hedged it round about, and digged a winepress, and built a tower, and let it out to husbandmen, and went into a far country. And when the time of the fruit drew near, he sent his servants to receive the fruits. And the husbandmen took the servants, and beat some, and killed some, and stoned some. Again he sent other servants more than the first: and they did unto them likewise. But last he sent unto them his son, saying, it may be they will reverence my son. But when the husbandmen saw the son, they said among themselves, this is the heir, come, let us kill him, and let us seize on his inheritance. And they cast him out of the vineyard, and slew him. 
When the Lord therefore of the vineyard cometh, what will he do to those husbandmen? They say unto Him, He will miserably destroy those wicked men, and will let out his vineyard to other husbandmen, which shall render him the fruits in their seasons. Jesus saith unto them, Did ye never read in the Scriptures, the Stone which the builders rejected, the same is become the head of the corner?" 

Many things doth He intimate by this parable: 
(a) God's providence, which had been exercised towards them from the first; their murderous disposition from the beginning; 
(b) That nothing had been omitted of whatever pertained to a heedful care of them; 
(c) That even when prophets had been slain, He had not turned away from them, 
(d) But had sent His very Son; that the God both of the New and of the Old Testament was one and the same; 
(e) That His death should affect great blessings; 
(f) That they were to endure extreme punishment for the crucifixion, 
(g) And their crime; the calling of the Gentiles, the casting out of the Jews.

Therefore He puttest it after the former parable, that He may show even hereby the charge to be greater, and highly unpardonable. 
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Matthew 21:33-44
Note: The casting out of the Jews, was from the land of Israel, but not from God’s purpose for the nation. See Revelation chapters 7, 14 speaking of the remnant that would be saved from the nation of Israel in the end time judgment of the world.  Paul the Learner
How, and in what way? That although they met with so much care, they were worse than harlots and publicans, and by so much. And observe also both His great care, and the excessive idleness of these men. For what pertained to the husbandmen, 
He Himself did, the hedging it round about, the planting the vineyard, and all the rest, and He left little for them to do; to take care of what was there, and to preserve what was given to them. For nothing was left undone, but all accomplished; and not even so did they gain, and this, when they had enjoyed such great blessings from Him. 
For when they had come forth out of Egypt, He gave a law, and set up a city, and built a temple, and prepared an altar. "And went into a far country;" that He bore long with them, not always bringing the punishments close upon their sins; for by His going into a far country, He means His great long-suffering.
And "He sent His servants," that is, the prophets, "to receive the fruit;" that is, their obedience, the proof of it by their works. But they even here showed their wickedness, not only by failing to give the fruit, after having enjoyed so much care, which was the sign of idleness, but also by showing anger towards them that came. 
For they that had not to give when they owed, should not have been indignant, or angry, but should have entreated. But they not only were indignant but also even filled their hands with blood and while deserving punishment they inflicted punishment.

Therefore He sent both a second, and a third company, both that the wickedness of these might be shown, and the love towards man of Him who sent them.

And wherefore sent He not His Son immediately? In order that they might condemn themselves for the things done to the others, and leave off their wrath, and reverence Him when He came. There are also other reasons, but for the present let us go on to what is next.
But what means, "It may be they will reverence?" It is not the language of one ignorant, away with the thought! But of one desiring to show the sin to be great; and without any excuse. Since Himself knowing that they would slay Him, He sent Him. But He saith, "They will reverence," declaring what ought to have been done, that it was their duty to have reverenced Him. 
Since elsewhere also He saith, "If perchance they will hear;" not in this case either being ignorant, but lest any of the obstinate should say, that His prediction was the thing that necessitated their disobedience, therefore He frames His expressions in this way, saying, "Whether they will," and, "It may be." For though they had been obstinate towards His servants, yet ought they to have reverenced the dignity of the Son.
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Matthew 21:33-44
What then do these? When they ought to have run unto Him, when they ought to have asked pardon for their offenses, they even persist more strongly in their former sins, they proceed to add unto their pollutions, forever throwing into the shade their former offenses by their later; 
As also He Himself declared when He said, "Fill ye up the measure of your fathers." For from the first the prophets used to charge them with these things, saying, "Your hands are full of blood;" and, "They mingle blood with blood;" and, "They build up Sion with blood." 
(Chrysostom)
Matthew 22:1-14
22:1 And Jesus answered and spoke to them again by parables and said: 2 "The kingdom of heaven is like a certain king who arranged a marriage for his son, 3 and sent out his servants to call those who were invited to the wedding; and they were not willing to come. 4 Again, he sent out other servants, saying, 'Tell those who are invited, "See, I have prepared my dinner; my oxen and fatted cattle are killed, and all things are ready. Come to the wedding." ' 5 "But they made light of it and went their ways, one to his own farm, another to his business. 6 And the rest seized his servants, treated them spitefully, and killed them. 7 But when the king heard about it, he was furious. And he sent out his armies, destroyed those murderers, and burned up their city. 8 Then he said to his servants, 'The wedding is ready, but those who were invited were not worthy.
 9 Therefore go into the highways, and as many as you find, invite to the wedding.' 10 "So those servants went out into the highways and gathered together all whom they found, both bad and good. And the wedding hall was filled with guests. 11 But when the king came in to see the guests, he saw a man there who did not have on a wedding garment. 12 So he said to him, 'Friend, how did you come in here without a wedding garment?' And he was speechless. 13 Then the king said to the servants, 'Bind him hand and foot, take him away, and cast him into outer darkness; there will be weeping and gnashing of teeth.' 14 "For many are called, but few are chosen." NKJV

Homily 69 - Matthew 22:1-14 HISTORICAL OUTLOOK
Matthew 22:1-14 

"And Jesus answered and spake again in parables. The kingdom of Heaven is like unto a certain king, which made a marriage for his son; and sent forth his servants to call them, which were bidden to the wedding; and they would not come. Again, he sent forth other servants, saying, tell them which are bidden, I have prepared my dinner; my oxen and my fatlings are killed, and all things are ready; come unto the marriage. But they made light of it, and went their ways, one to his farm, and another to his merchandise: and the remnant took his servants, and entreated them spitefully, and slew them." 

Seest thou both in the former parable and in this the difference between the Son and the servants? Seest thou at once the great affinity between both parables, and the great difference also? For this also indicates God's long-suffering, and His great providential care, and the Jews' ingratitude. But this parable hath something also more than the other: 
1. For it proclaims beforehand both the casting out of the Jews, 

2. And the calling of the Gentiles; 
3. And it indicates together with this also the strictness of the life required, 
4. And how great the punishment appointed for the careless.
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Matthew 22:1-14
And well is this placed after the other. For since He had said, "It shall be given to a nation bringing forth the fruits thereof," He declares next to what kind of nation; and not this only, but He also again sets forth His providential care towards the Jews as past utterance. For there He appears before His crucifixion bidding them; but here even after He is slain, He still urges them, striving to win them over. 
And when they deserved to have suffered the most grievous punishment, then He both presses them to the marriage, and honors them with the highest honor. And see how both there He calls not the Gentiles first, but the Jews, and here again. But as there, when they would not receive Him, but even slew Him when He was come, then He gave away the vineyard; thus here too, when they were not willing to be present at the marriage, then He called others.

What then could be more ungrateful than they, when being bidden to a marriage they rush away? For who would not choose to come to a marriage, and that a King's marriage, and of a King making a marriage for a Son? And wherefore is it called a marriage? One may say. 
That thou mightest learn God's tender care, His yearning towards us, the cheerfulness of the state of things, that there is nothing sorrowful there, nor sad, but all things are full of spiritual joy: Therefore also John calls Him a bridegroom, therefore Paul again saith, "For I have espoused you to one husband;" and, "This is a great mystery, but I speak concerning Christ and the Church."   (Chrysostom)
1. The two sons.

And He expressly called their attention to what He was about to say. “What think ye?” He asked, for now it is their turn to submit to be questioned; and then, telling them of the two sons, of whom the one first flatly refused his father’s bidding, but afterwards repented and did it, the other blandly promised an obedience that he never performed, He asked, “Which of these two did the father’s will?” 
They could but answer, “the first;” and He then pointed out to them the plain and solemn meaning of their own answer. It was, that the very publicans and harlots, despite the apparent open shamelessness of their disobedience, were yet showing them—them, the scrupulous and highly reputed legalists of the holy nation—the way into the kingdom of heaven. 
Yes, these sinners, whom they despised and hated, were streaming before them through the door that was not yet shut. For John had come to these Jews on their own principles and in their own practices (Matt. 21:28-32), and they had pretended to receive him, but had not; but the publicans and the harlots had repented at his bidding. 
For all their broad fringes and conspicuous phylacteries, they—the priests, the separatists, the Rabbis of these people—were worse in the sight of God than sinners whom they would have scorned to touch with one of their fingers.

2. Rebellious husbandmen in the vineyard.
That vineyard of the Lord of Hosts was the house of Israel, and the men of Judah were his pleasant plants; (Isaiah 5:1-7) and they, the leaders and teachers, were those to whom the Lord of the vineyard would naturally look for the rendering of the produce. But in spite of all that He had done for His vineyard, there were no grapes, or only wild grapes. 
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2. Rebellious husbandmen in the vineyard continued.

“He looked for judgment, but beholds oppression; for righteousness, but behold a cry.” And since they could not render any produce, and dared not own the barren fruitlessness for that they, the husbandmen, were responsible, they insulted, and beat, and wounded, and slew messenger (Prophet) after messenger whom the Lord of the vineyard sent to them.

Last of all, He sent His Son (Jesus), and that Son—though they recognized Him, and could not but recognize Him—they beat, and flung forth, and slew (the cross). When the Lord of the vineyard came, what would He do to them? 
Either the people, out of honest conviction, or the listening Pharisees, to show their apparent contempt for what they could not fail to see was the point of the parable, answered that He would wretchedly destroy those wretches, and let out the vineyard to worthier and more faithful husbandmen. (See 2 Samuel 12:3, 4) 
A second time they had been compelled to an admission, that fatally, out of their own mouths, condemned them; they had confessed with their own lips that it would be in accordance with God’s justice to deprive them of their exclusive rights, and to give them to the Gentiles [which happened in 70 A.D. by Titus of Rome].
And to show them that their own Scriptures had prophesied of this their conduct, He asked them whether they had never read (in the 118th Psalm) of the stone that the builders rejected, which nevertheless, by the marvelous purpose of God, became the headstone of the corner? (Stier) points out that this was the Psalm from, which the Hosanna of the multitude was taken. 
To reject Him in His humanity and humiliation involved pain and loss; but to be found still rejecting Him when He should come again in His glory, would not this be “utter destruction from the presence of the Lord?” To sit on the seat of judgment and condemn Him—this should be ruin to them and their nation; 
But to be condemned by Him, would not this be to be “ground to powder?” (Daniel 2:34-44) They saw now, more clearly than ever, the whole bent and drift of these parables, and longed for the hour of vengeance! But, as yet, fear restrained them; for, to the multitude, Christ was still a prophet.

3. The Marriage of the King’s Son.
In its basis and framework it closely resembled the Parable of the Great Supper uttered, during His last journey, at a Pharisee’s house; but in many of its details, and in its entire conclusion, it was different. Here the ungrateful subjects who receive the invitation, not only make light of it, 
And pursue undisturbed their worldly avocations, but some of them actually insult and murder the messenger (Prophets) who had invited them, and—a point at, which the history merges into prophecy—are destroyed and their city burned (Titus and the Roman legions in 70 AD). 
And the rest of the story points to yet further scenes, pregnant with still deeper meanings. The servants are ordered to go to the highways of the roads to search for fresh guests, yet one is not properly dressed, this delicate “reference to the imperfect work of human agents” is lost in our version.
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3. The Marriage of the King’s Son Continued
This rude, intruding, presumptuous guest is cast forth by attendant angels into outer darkness, where shall be weeping and gnashing of teeth; (doesn’t sound like the grave) and then follows, for the last time, the warning urged in varying similitude’s, 
With a frequency commensurate to its importance, that “many are called, but few are chosen.” Teachings so obvious in their import filled the minds of the leading Priests and Pharisees with a more and more bitter rage. 

(A). In the first of these parables He had convicted them of false professions, unaccompanied by action;

(B). In the second, He had depicted the trust and responsibility of their office, and had indicated a terrible retribution for its cruel and profligate abuse; 
(C). In the third, He had indicated alike the punishment that would ensue upon a violent rejection of His invitations.

Lying lip service, faithless rebellion, blind presumption, such were the sins that He had striven to bring home to their consciences. But to bad men nothing is as maddening as the exhibition of their own self-deception. So great was the hardly-concealed fury of the Jewish hierarchy, that they would gladly have seized Him that very hour. 
Fear restrained them, and He was suffered to retire unmolested to His quiet resting-place. But, either that night or early on the following morning, His enemies held another council—at this time they seem to have held them almost daily—to see if they could not make one more combined, systematic, overwhelming effort “to entangle Him in His talk,” to convict Him of ignorance or of error, to shake His credit with the multitude, or embroil Him in dangerous relations towards the civil authority. 

The Day of Temptations—the last and greatest day of the public ministry of Jesus.

On the following morning Jesus rose with His disciples to enter for the last time the Temple Courts. On their way they passed the solitary fig tree, no longer gay with its false leafy garniture, but shriveled, from the root upwards, in every bough. 
The quick eye of Peter was the first to notice it, and he exclaimed, “Master, behold the fig-tree which thou cursedst is withered away.” He was scarcely seated in the Temple when the result of the machinations of His enemies on the previous evening showed itself in a new kind of strategy, 
Involving one of the most perilous and deeply laid of all the schemes to entrap and ruin Him. The Pharisees were united in ill-omened conjunction with the Herodians; so that two parties, usually ranked against each other in strong opposition, were now reconciled in a conspiracy for the ruin of their common enemy.   (Life of Christ by Farrar)
Bible Text.

Matt 22:15-22
15 Then the Pharisees went and plotted how they might entangle Him in His talk. 16 And they sent to Him their disciples with the Herodians, saying, "Teacher, we know that You are true, and teach the way of God in truth; nor do You care about anyone, for You do not regard the person of men. 17 Tell us, therefore, what do You think? Is it lawful to pay taxes to Caesar, or not?"
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Matthew 22:15-22
18 But Jesus perceived their wickedness, and said, "Why do you test Me, you hypocrites? 19 Show Me the tax money." So they brought Him a denarius. 20 And He said to them, "Whose image and inscription is this?" 21 They said to Him, "Caesar's." And He said to them, "Render therefore to Caesar the things that are Caesar's, and to God the things that are God's." 22 When they had heard these words, they marveled, and left Him and went their way. NKJV
They came to Him circumspectly, deferentially, courteously, “Rabbi,” they said to Him with flattering earnestness, “we know that thou art true, and teaches the way of God in truth, neither carest thou for any man; for thou regardest not the person of men.” 

THE TRAP
It was as though they would entreat Him, without fear or favor, confidentially to give them His private opinion; and as though they really wanted His opinion for their own guidance in a moral question of practical importance, and was quite sure that He alone could resolve their distressing uncertainty.

“Tell us, therefore”—since you are so wise, so true, so courageous—“tell us, therefore, is it lawful to give tribute to Caesar, or not?” This capitation tax, (properly speaking this was a poll tax a payment for state purposes) which of us is in the right? —We who loathe and resent, or the Herodians who delight in it?

IF HE ANSWERS YES!
He must, they thought, answer, “Yes” or “No;” there is no possible escape from a plain question so cautiously, sincerely, and respectfully put. Perhaps He will answer, “Yes, it is lawful.” If so, all apprehension of Him on the part of the Herodians will be removed, for then He will not be likely to endanger them or their views. Such an answer will evaporate any regard that the people may feel for Him.

IF HE ANSWERS NO!
If, on the other hand, as is all but certain, He should adopt the views of His countrymen Judas the Gaulonite, and answer, “No, it is not lawful,” then, in that case too, we are equally rid of Him; for then He is in open rebellion against the Roman power, 
And these new Herodian friends of ours can at once hand Him over to the jurisdiction of the Procurator. Pontius Pilatus will deal very roughly with His pretensions, and will, if need be, without the slightest hesitation, mingle His blood, as he has done the blood of other Galileans, with the blood of the sacrifices.

THE ANSWER COMES!
They must have awaited the answer with breathless interest; but even if they succeeded in concealing the hate that gleamed in their eyes, Jesus at once saw the sting and heard the hiss of the Pharisaic serpent. He “blights them with the flash” of one indignant word, “Hypocrites!” That word must have undeceived their hopes, and crumbled their craftiness into dust. 
“Why tempt you me, ye hypocrites? Bring me the tribute-money.” They would not be likely to carry with them the hated Roman coinage with its heathen symbols, though they might have been at once able to produce from their girdles the Temple shekel. But they would only have to step outside the Court of the Gentiles, and borrow from the moneychangers’ tables a current Roman coin.

JOHN LESSON NINE CHAPTER TWELVE SECTION 2
Matthew 22:15-22 continued
While the people stood round in wondering silence they brought Him a denarius, and put it in His hand. On one side were stamped the haughty, beautiful features of the Emperor Tiberius, with all the wicked scorn upon the lip, on the obverse his title of Pontifex Maximus! 
The coin would not bear the full name Tiberius, but Ti. Caesar. “Whose image and superscription is this?” He asked. They say unto Him, “Caesar’s.” There, then, was the simplest possible solution of their cunning question. “Render, therefore, unto Caesar the things that are Caesar’s.”
Homily 70 - Matthew 22:15 HISTORICAL OUTLOOK FROM 400 A.D.
Matt 22:15 

"Then went the Pharisees, and took counsel how they might entangle Him in His talk."

And forasmuch as they could not lay hands on Him (for they feared the multitude), they took another way with the intention of bringing Him into danger, and making Him guilty of crimes against the state.

For "they sent out unto Him their disciples with the Herodians saying, Master, we know that thou art true, and teaches the way of God in truth, neither carest thou for any man; for thou regards not the person of men. Tell us therefore, what Thinkest thou? Is it lawful to give tribute unto Cesar or not? 

For they were now tributaries, their state having passed under the rule of the Romans. Forasmuch then as they saw that Theudas and Judas with their companies for this cause were put to death, as having prepared for a revolt, they were minded to bring Him too by these words into such a suspicion. 
Therefore they sent both their own disciples, and Herod's soldiers, digging, as they thought, a precipice on either side, and in every direction setting the snare, so that, whatever He should say, they might lay hold of it; and if He should answer in favor of the Herodians, themselves might find fault with Him, but if in their favor, the others should accuse Him. 
And yet He had given the didrachmas, but they knew not that. And in either way indeed they expected to lay hold of Him; but they desired rather that He should say something against the Herodians. Wherefore they send their disciples also to urge. 
Him thereto by their presence that they might deliver Him to the governor as a usurper. For this Luke also intimates and shows, by saying that they asked also in the presence of the multitude, so that the testimony should be the stronger.

2. He stopped not, however, at the rebuke, although it was enough merely to have convicted them of their purpose, and to have put them to shame for their wickedness; but He stopped not at this, but in another way closes their mouths; for, "Shew me," saith He, "the tribute money." 
And when they had shown it, as He ever doth, by their tongue He brings out the decision, and causes them to decide, that it is lawful; which was a clear and plain victory. So that when He asks, not from ignorance doth He ask, but because it is His will to cause them to be bound by their own answers. 
For when, on being asked, "Whose is the image?" they said, "Cesar’s;" He saith, "Render unto Cesar the things that are Cesar’s." For this is not to give but to render, and this He shows both by the image, and by the superscription.
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Matthew 22:15 [2] continued
Then that they might not say, Thou art subjecting us to men, He added, "And unto God the things that are God's." For it is possible both to fulfill to men their claims and to give unto God the things that are due to God from us. 
Wherefore Paul also saith, "Render unto all their dues; tribute to whom tribute is due, custom to whom custom, fear to whom fear." When they heard these things, their mouths were stopped, and they "marveled" at His wisdom. 
Ought they not then to have believed, ought they not to have been amazed. For indeed, He gave them proof of His Godhead, by revealing the secrets of their hearts, and with gentleness did He silence them. (Chrysostom)
THE EXAMPLE OF JESUS PAYING THE TAX!

Matthew 17:27

27 Notwithstanding, lest we should offend them, go thou to the sea, and cast an hook, and take up the fish that first cometh up; and when thou hast opened his mouth, thou shalt find a piece of money: that take, and give unto them for me and thee. KJV
The very word that He used conveyed the lesson. They had asked, “Is it lawful to give?” He corrects them, and says, “Render”—“Give back”. It was not a voluntary gift, but a legal due, not a cheerful offering, but a political necessity. 
It was perfectly understood among the Jews, and was laid down in the distinctness’ language by their greatest Rabbis in later days, that to accept the coinage of any king was to acknowledge his supremacy. (Ref. Maimonides, Gezelah, 5) 
In another rabbinic tract Abigail objects to David’s assertion that he is king, because the coins of Saul are current (Ref. Jer. Sanhedr. 20, 2). 
By accepting the denarius, therefore, as a current coin they were openly declaring that Caesar was their sovereign, and they—the very best of them—had settled the question that it was lawful to pay the poll tax, by habitually doing so.

19:15  “But they cried out, Away with him, away with him, crucify him. Pilate saith unto them, Shall I crucify your King? The chief priest answered, we have no king but Caesar.”  John 19:15 KJV

But Jesus could not leave them with this lesson only. He added the far deeper and weightier words—“and to God the things that are God’s.” To Caesar you owe the coin that you have admitted as the symbol of his authority, and that bears his image and superscription; to God you owe yourselves. 
Nothing can more fully reveal the depth of hypocrisy in these Pharisaic questioners that the fact that, in spite of the Divine answer, and in spite of their own secret and cherished convictions, they yet made it a ground of clamorous accusation against Jesus, that he had “forbidden to give tribute unto Caesar!” 
The narrative of the Woman taken in Adultery belongs to this place, so that there would have been on this day three separate temptations of Christ—the first political, the second doctrinal, the third speculative. 
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Amazed and humiliated at the sudden and total frustration of a plan that seemed irresistible—compelled, in spite of them, to admire the guileless wisdom that had in an instant broken loose from the meshes of their sophistical malice—they sullenly retired. But now, undeterred by this striking failure, the Sadducees thought that they might have better success.

Bible Text.

Matt 22:23-33
23 The same day the Sadducees, who say there is no resurrection, came to Him and asked Him, 24 saying: "Teacher, Moses said that if a man dies, having no children, his brother shall marry his wife and raise up offspring for his brother. 25 Now there were with us seven brothers. The first died after he had married, and having no offspring, left his wife to his brother. 26 Likewise the second also, and the third, even to the seventh. 27 Last of all the woman died also. 28 Therefore, in the resurrection, whose wife of the seven will she be? For they all had her." 
29 Jesus answered and said to them, "You are mistaken, not knowing the Scriptures or the power of God. 30 For in the resurrection they neither marry nor are given in marriage, but are like angels of God in heaven. 31 But concerning the resurrection of the dead, have you not read what was spoken to you by God, saying, 32'I am the God of Abraham, the God of Isaac, and the God of Jacob'? God is not the God of the dead, but of the living." 33 And when the multitudes heard this, they were astonished at His teaching. NKJV
Homily 70 - Matthew 22:15 HISTORICAL OUTLOOK
Therefore the evangelist also, amazed at their folly, signified this very thing, by saying, "On that day came to Him." On that day. On what day? In which He had convicted their craftiness, and put them to shame. But who are these? 
A sect of the Jews different from the Pharisees, and much worse than they, who said, "that there is no resurrection, nor angel, nor spirit. For these were some of a grosser sort, and eager after the things of the body. For there were many sects even amongst the Jews. Wherefore Paul also saith, "I am a Pharisee, of the strictest sect amongst us." 

THE LIBERALE SECT OF THE JEWS TRIES NEXT!
And they say nothing indeed directly about a resurrection; but they feign a story, and make up a case, which, as I suppose, never so much as had an existence; thinking to drive Him to perplexity, and desiring to overthrow both things, both the existence of a resurrection, and of such a resurrection. 
And again, these too attack Him with a show of moderation, saying, "Master, Moses said, If a man die, not having children, his brother shall marry his wife, and raise up seed unto his brother. Now there were with us seven brethren: and the first, when he had married a wife, deceased; and, having no issue, left his wife unto his brother. Likewise the second also, and the third, unto the seventh. And last of all the woman died also. Therefore, in the resurrection, whose wife shall she be of the seven?" 

See Him answering these like a teacher. For though out of craft they came unto Him, yet was their question rather one of ignorance. Therefore neither doth He say unto them, "Ye hypocrites." For what saith He? "Ye do err, not knowing the Scriptures, or the power of God." For since, as if they knew them, they put forward Moses and the law; He shows that this question is that of men very ignorant of the Scriptures. 
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Matthew 22:15
For hence also arose their tempting Him, from their being ignorant of the Scriptures, and from their not knowing the power of God as they ought. "For in the resurrection," saith He, "they neither marry, nor are given in marriage, but are as angels of God in Heaven." 
But Luke saith, "As Sons of God." If then they marry not, the question is vain. But not because they do not marry, therefore are they angels, but because they are as angels, therefore they do not marry. By this He removed many other difficulties also, all which things Paul intimated by one word, saying, "For the fashion of this world passeth away."  
There was something more supercilious and offhand in the question that they proposed, and they came in a spirit of less burning hatred, but of more sneering scorn. Hitherto these Epicureans (Sadducees) had, for the most part, despised and ignored the Prophet of Nazareth (only in Matt. 16:1 are they spoken of). 
Supported as a sect by the adhesion of some of the highest priests, as well as by some of the wealthiest citizens—on better terms than the Pharisees both with the Herodian and the Roman power—they were, up to this time, less terribly in earnest, and proposed to themselves no more important aim than to vex Jesus, by reducing Him into a confession of difficulty.

So they came with an old stale piece of casuistry, conceived in the same spirit of self-complacent ignorance as are many of the objections urged by modern Sadducees against the resurrection of the body, but still sufficiently puzzling to furnish them with an argument in favor of their disbeliefs, and with a “difficulty” to throw in the way of their opponents. 
Addressing Jesus with mock respect, they called His attention to the Mosaic institution of levirate marriages, and then stated, as though it had actually occurred, a coarse imaginary case, in which, on the death without issue of an eldest brother, the widow had been espoused in succession by the six younger brethren, all of whom had died one after another, leaving the widow still surviving.

“Whose wife in the resurrection, when people shall rise,” they scoffingly ask, “shall this sevenfold widow be?” The Pharisees, if we may judge from Talmudical writings, had already settled the question in a very obvious way, 
And quite to their own satisfaction, by saying that she should in the resurrection be the wife of the first husband. He gave to their conceited and eristic dilemma a most profound reply. Though the question came upon Him most unexpectedly, His answer was everlastingly memorable. 
Note: An angelic being is showing John the future and John falls down to worship him, and He saws, don’t because he also has the testimony of Jesus, he is a believer in heaven. Revelation 19:10  
  Paul the Learner
It opened the gates of Paradise so widely that men might see therein more than they had ever seen before, and it furnished against one of the commonest forms of disbelief an argument that neither Rabbi nor Prophet had conceived. He told them that they erred from ignorance, partly of the Scriptures, and partly of the power of God. 
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Matthew 22:15
Had they not been ignorant of the power of God, they would not have imagined that the life of the children of the resurrection was a mere reflex and repetition of the life of the children of this world. 
“They that shall be accounted worthy to obtain that world, and the resurrection from the dead, neither marry nor are given in marriage; neither can they die any more; but are equal unto the angels; and are the children of God, being the children of the resurrection.”
Jesus proved to them the doctrine of the resurrection from the Pentateuch, not from the clearer declaration of the Prophets, because they attached a higher importance to the Law. Then as to their ignorance of Scripture, He asked if they had never read in that section of the: 
1. Book of Exodus that was called “the Bush,” (The Bush means the section so called (Exodus 3), 
2. Just as 2 Samuel 1 was called “the Bow,” 
3. And Ezekiel 1 “the Chariot,” etc.

How God had described Himself to their great lawgiver as the God of Abraham, and the God of Isaac, and the God of Jacob. How unworthy would such a title have been, had Abraham and Isaac and Jacob then been but gray handfuls of crumbling dust, or dead bones that should molder in the Hittite’s cave! 

“He is not the God of the dead, but the God of the living: ye therefore do greatly err.” God meant—and so the Son of God interpreted it—that He who helps them who trust Him here, will be their help and stay for ever and for ever, now shall the future world become for them “a land where all things are forgotten.” 
(R. Simeon Ben Eleazar) refuted the Sadducees by using Numbers 15:31 (ref. Sanhedrin, 90, 6). It is, however, observable that the intellectual error of the Sadducees was not regarded by our Lord with one-tenth part of the indignation that He felt against the moral mistakes of the Pharisees.

The Great Denunciation Ezekiel 34:1-6.
Ezek 34:1-6
34:1 And the word of the LORD came to me, saying, 2 "Son of man, prophesy against the shepherds of Israel, prophesy and say to them, 'Thus says the Lord GOD to the shepherds: "Woe to the shepherds of Israel who feed themselves! Should not the shepherds feed the flocks? 3 You eat the fat and clothe yourselves with the wool; you slaughter the fatlings, but you do not feed the flock. 4 The weak you have not strengthened, nor have you healed those who were sick, nor bound up the broken, nor brought back what was driven away, nor sought what was lost; but with force and cruelty you have ruled them. 5 So they were scattered because there was no shepherd; and they became food for all the beasts of the field when they were scattered. 6 My sheep wandered through all the mountains, and on every high hill; yes, My flock was scattered over the whole face of the earth, and no one was seeking or searching for them." 

NKJV

NOW IT IS THE TURN OF THE SCRIBE!
But once more the insatiable spirit of casuistry and dissension awoke, and this time a Scribe, a student of the Torah, thought that he too would try to fathom the extent of Christ’s learning and wisdom. He asked a question, which instantly betrayed a false and unspiritual point of view, “Master, which is the great commandment in the Law?”
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Matt 22:34-40
34 But when the Pharisees heard that He had silenced the Sadducees, they gathered together. 35 Then one of them, a lawyer, asked Him a question, testing Him, and saying, 36 "Teacher, which is the great commandment in the law?" 37 Jesus said to him, " 'You shall love the LORD your God with all your heart, with all your soul, and with all your mind.'  38 This is the first and great commandment. 39 And the second is like it: 'You shall love your neighbor as yourself.'  40 On these two commandments hang all the Law and the Prophets." NKJV
Homily 71 - Matthew 22:34-36 HISTORICAL OUTLOOK
Matt 22:34-36 

"But when the Pharisees had heard that He had put the Sadducees to silence, they were gathered together; and one of them, which was a lawyer, asked Him a question, tempting Him, and saying, Master, which is the great commandment in the law?"

Again doth the evangelist express the cause, for which they ought to have held their peace, and marks their boldness by this also. How and in what way? Because when those others were put to silence, these again assail Him. For when they ought even for this to hold their peace, they strive to urge further their former endeavors, 
And put forward the lawyer, not desiring to learn, but making a trial of Him, and ask, "What is the first commandment?" For since the first commandment was this, "Thou shalt love the Lord thy God," thinking that He would afford them some handle, as though He would amend it, for the sake of showing that Himself too was God, they propose the question. 
What then saith Christ? Indicating from what they were led to this; from having no charity, from pining with envy from being seized by jealousy, He saith, "Thou shalt love the Lord thy God. This is the first and great commandment. And the second is like unto this Thou shalt love thy neighbor as thyself." 
 But wherefore doth Matthew say that he asked, tempting Him, but Mark the contrary? "For when Jesus," he saith, "saw that he answered discreetly, He said unto him, Thou art not far from the kingdom of God."  They are not contradicting each other, but indeed fully agreeing. For he asked indeed, tempting, at the beginning, but being benefited by the answer, was commended. 
For not at the beginning did He commend him, but when he had said, "That to love his neighbor is more than whole burnt sacrifices," then He saith, "Thou art not far from the kingdom;" because he overlooked low things, and embraced the first principle of virtue. 
For indeed all those are for the sake of this, as well the Sabbath as the rest. And not even so did He make His commendation perfect, but yet deficient. For His saying, "Thou art not far off," indicates that he is yet falling short; that he might seek after what was deficient.  (Chrysostom)
HISTORICAL OUTLOOK
All who heard them—even the supercilious Sadducees—must have been solemnized by these high answers. The listening multitude were both astonished and delighted; even some of the Scribes, pleased by the spiritual refutation of a skepticism that their reasoning had been unable to remove, could not refrain from the grateful acknowledgment, “Master, thou hast well said.” 
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SECTION TWO
HISTORICAL OUTLOOK CONTINUED
The more than human wisdom and insight of these replies created, even among His enemies, a momentary diversion in His favor. But once more the insatiable spirit of casuistry and dissension awoke, and this time a Scribe, (Matthew 22:34-40; Mark 12:28-34) 
A student of the Torah (5 books of Moses), thought that he too would try to fathom the extent of Christ’s learning and wisdom. He asked a question that instantly betrayed a false and unspiritual point of view, “Master, which is the great commandment in the Law?”

The Rabbinical schools, in their meddling, carnal, superficial spirit of word weaving and letter-worship, had spun large accumulations of worthless subtlety all over the Mosaic Law. Among other things they had wasted their idleness in fantastic attempts to count, and classify, and weigh, and measure all the separate commandments of the ceremonial and moral law. 
They had come to the sapient conclusion that there were 248 affirmative precepts, being as many as the members in the human body, and 365 negative precepts, being as many as the arteries and veins, or the days of the year: the total being 365, that was also the number of letters in the Decalogue.

They arrived at the same result from the fact that the Jews were commanded (Numbers 15:38) to wear fringes (tsitsith) on the corners of their tillith, bound with a thread of blue; and as each fringe had eight threads and five knots, and the letters of the word tsitsith make 600, (Note the Greeks and Jews use their alphabet for their numerical system), the total number of commandments was, as before, 613. 
Other Rabbis reckoned 620, the numerical value of the word (kether), “a crown.” This style of exegesis was called Gematria (ref. Buxtorf, Syn. Jud. C. Ix; Bartolocci, Lex. Rabb. s.v.). The sages of the Great Synagogue had, however, reduced these to eleven, taken from Psalms 15. 
1. And observed that Isaiah reduced them to six (Isaiah 65:6, 7 ‘Seek ye the Lord; and when you find him call upon Him. And when He draweth near to you; 7 let the wicked man forsake his ways, and the unrighteous man his counsels, and turn to the Lord and he shall find mercy; for He will abundantly pardon your sins.’  Isa. 65:6, 7 LXX), 
2. Micah to three (Micah 6:8 ‘[Balak] “Must thou, O man, be told what is good? What doth the Lord require from thee, but to do justice and to love mercy, and to be prepared to walk with the Lord thy God?” Micah 6:8 LXX), 
3. And Habakkuk to one (Habakkuk 2:4 ‘If anyone draw back, My soul hath no pleasure in him. But the just shall live by faith in Me.’ Habakkuk 2:4 LXX). 
Hillel is said to have pointed a heathen proselyte to Lev. 19:18, with the remark that “this is the essence of the Law, the rest is only commentary.” (Hillel was one of the greatest Jewish Rabbis) Now surely, out of such a large number of precepts and prohibitions, all could not be of quite the same value; some were “light” (kal), and some were “heavy” (kobhed). 
But which? And what was the greatest commandment of all? According to some Rabbis, the most important of all is that about the tephillin and the tsitsith, the fringes and phylacteries; and “he who diligently observes it is regarded in the same light as if he had kept the whole Law”. (See Rashi on Numbers 15:38-40 also Sabbath, 118b Talmud). 
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None had realized the great principle, that the willful violation of one commandment is the transgression of all. (James 2:8-13), because the object of the entire Law is the spirit of obedience to God.

James 2:8-13

8 If you really fulfill the royal law according to the Scripture, "You shall love your neighbor as yourself," you do well; 9 but if you show partiality, you commit sin, and are convicted by the law as transgressors. 10 For whoever shall keep the whole law, and yet stumble in one point, he is guilty of all. 11 For He who said, "Do not commit adultery," also said, "Do not murder." Now if you do not commit adultery, but you do murder, you have become a transgressor of the law. 12 So speak and so do as those who will be judged by the law of liberty. 13 For judgment is without mercy to the one who has shown no mercy. Mercy triumphs over judgment. NKJV
Still the best and most enlightened of the Rabbis had already rightly seen that the greatest of all commands, because it was the source of all the others, was that, which enjoined the love of the One True God. 
Jesus had already had occasion to express His approval of this judgment (Luke 10:27), and He now repeats it.  Pointing to the Scribes’ tephillin, (the passages inscribed on the parchment slips which were put into the cells of the little leather boxes called tephillin were Exodus 13:1-10, 11-16; Deuteronomy 6:4-9; 11:13-21.), in which one of the four divisions contained the:

1. “Shema” (Deuteronomy 6:4)—recited twice a day by every pious Israelite—He told them that that was the greatest of all commandments, “Hear, O Israel, the Lord our God is one Lord;” 
2. And that the second was like to it, “Thou shalt love thy neighbor as thyself.” Love to God issuing in love to man—love to man, our brother, resulting from love to our Father, God—on these two commandments hang all the Law and the Prophets. The expression “hangs” is probably proverbial, but some have seen in it a special allusion to the hanging tsitsith, that were meant to remind them of the Law (Numbers. 15:39).  

The question, in the sense in which the Scribe had put it, was one of the mere “strivings about the Law,” (See Titus 3:9). Which, as they were handled by the schools of that time, were “unprofitable and vain.”

3:9  “But avoid foolish disputes, genealogies, contentions, and strivings about the law; for they are unprofitable and useless.” Titus 3:9 NKJV
But he could not fail to see that Jesus:
1. Had not treated it in the idle disputations spirit 
2. Or jangling logomachies to, which he was accustomed, and
3. Had not in His answer sanctioned any of the common errors and heresies of exalting the ceremonial above the moral, 
4. Or the Tradition over the Torah, 
5. Or the decisions of Sopherim above the utterances of Prophets. 
6. Still less had He fallen into the fatal error of the Rabbis, by making obedience in one particular atone for transgression in another? 
7. The commandments that He had mentioned as the greatest were not special but general—not selected out of many, but inclusive of all. 
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HISTORICAL OUTLOOK CONTINUED
The Scribe had the sense to observe, and the candor to acknowledge, that the answer of Jesus was wise and noble. “Well, Master,” he exclaimed, “thou hast said the truth;” and then he showed that he had read the Scriptures to some advantage 
By summarizing some of those grand free utterances of the Prophets that prove that love to God and love to man is better than all whole burnt-offerings and sacrifices. (1 Samuel 15:22; Hosea 6:6; Micah 6-8. (Irenaeus (ref. Haer. I 17), adds the “I have long desired to hear such words, and have not yet found the speaker.”

Jesus approved of his sincerity, and said to him in words that involved both gracious encouragement and serious warning, “Thou art not far from the kingdom of heaven.” It was, therefore, at once easier for him to enter, and more perilous to turn aside. 
When he had entered he would see that the very spirit of his question was an erroneous and faulty one, and that “whosoever shall keep the whole law, and yet offend in one point, is guilty of all.” They had had enough; no other attempt was ever made to catch or entangle Jesus by the words of His lips. The Sanhedrin had now experienced by the defeat of their cunning stratagems, and the humiliation of their vaunted wisdom.

NOW JESUS HAS HIS TURN TO ASK A QUESTION
Now it was Jesus’ turn, He therefore put to them one simple question, based on their own principles of interpretation, and drawn from a Psalm (the 110th), that they regarded as distinctly Messianic. (Ref. Midrash Tehillin ad Psalms 110:1; Beresh. Rab. 83, 4, quoted by Wetstein; 
And the LXX rendering of Psalms 11:3, ‘With thee shall be the government; in the day of thy power—in the splendors of thy holies from the womb: before the morning star I begot thee.’  Ps. 110:3 LXX) In that Psalm occurs the expression, “The Lord (Jehovah) said unto my Lord (Adonai), Sit thou on my right hand.” How then could the Messiah be David’s son? 
Could Abraham have called Isaac and Jacob and Joseph, or any of his own descendants near or remote, his Lord? If not, how came David to do so? There could be but one answer—because that Son would be divine, not human—David’s son by human birth, but David’s Lord by divine subsistence. But they could not find it, because Jesus was their Messiah, and they had rejected Him. 
They chose to ignore the fact that He was, in the flesh, the son of David; and when, as their Messiah, He had called Himself the Son of God, they had raised their hands in pious horror, and had taken up stones to stone Him. So here again—since they had rejected the clue of faith that would have led them to the true explanation—their wisdom was utterly at fault, 
And though they claimed so haughtily to be leaders of the people, yet, even on a topic so ordinary and so important as their Messianic hopes, they were convicted, for the second time on a single day, of being “blind leaders (Shepherds) of the blind (Sheep).”
And they loved their blindness; they would not acknowledge their ignorance; they did not repent them of their faults; the bitter venom of their hatred to Him was not driven forth by His forbearance; the dense midnight of their perversity was not dispelled by His wisdom. 
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HISTORICAL OUTLOOK CONTINUED
Their purpose to destroy Him was fixed, obstinate, and irreversible; and if one plot failed, they were but driven with more stubborn sullenness into another. There could now be no hope of their becoming reconciled to Him; they were but being stereotyped in unrepentant malice against Him. 
Turning, therefore, to His disciples, but in the audience of all the people, (some of the Temple courts had room for at least 6,000 people (ref. Jos. B.J. ii. 17, & 3), and it is probable that even more were assembled in them at the Passover, the torch-dance at the Feast of Tabernacles,) He rolled over their guilty heads, with crash on crash of moral anger, the thunder of His utter condemnation. (See Matthew 23:1-39)   (Bishop Chrysostom A.D. 400)
Bible Text.

Matthew 23:1-39
23:1 Then Jesus spoke to the multitudes and to His disciples, 2 saying: "The scribes and the Pharisees sit in Moses' seat. 3 Therefore whatever they tell you to observe that observe and do, but do not do according to their works, for they say, and do not do. 4 For they bind heavy burdens, hard to bear, and lay them on men's shoulders; but they themselves will not move them with one of their fingers. 5 But all their works they do to be seen by men. They make their phylacteries broad and enlarge the borders of their garments. 6 They love the best places at feasts, the best seats in the synagogues, 7 greetings in the marketplaces, and to be called by men, 'Rabbi, Rabbi.' 8 "But you do not be called 'Rabbi'; for One is your Teacher, the Christ, and you are all brethren. 9 Do not call anyone on earth your father; for One is your Father, He who is in heaven. 10 And do not be called teachers; for One is your Teacher, the Christ. 11 But he who is greatest among you shall be your servant. 
12 And whoever exalts himself will be humbled, and he who humbles himself will be exalted. 13 But woe to you, scribes and Pharisees, hypocrites! For you shut up the kingdom of heaven against men; for you neither go in yourselves, nor do you allow those who are entering to go in. 14 Woe to you, scribes and Pharisees, hypocrites! For you devour widows' houses, and for a pretense make long prayers. Therefore you will receive greater condemnation. 15 Woe to you, scribes and Pharisees, hypocrites! For you travel land and sea to win one proselyte, and when he is won, you make him twice as much a son of hell as yourselves. 16 Woe to you, blind guides, who say, 'Whoever swears by the temple, it is nothing; but whoever swears by the gold of the temple, he is obliged to perform it.' 17 "Fools and blind! For, which is greater, the gold or the temple that sanctifies the gold? 18 And, 'Whoever swears by the altar, it is nothing; but whoever swears by the gift that is on it, he is obliged to perform it.' 
19 "Fools and blind! For, which is greater, the gift or the altar that sanctifies the gift? 20 Therefore he, who swears by the altar, swears by it and by all things on it. 21 He who swears by the temple swears by it and by Him who dwells in it. 22 And he, who swears by heaven, swears by the throne of God and by Him who sits on it. 23 Woe to you, scribes and Pharisees, hypocrites! For you pay tithe of mint and anise and cummin, and have neglected the weightier matters of the law: justice and mercy and faith. These you ought to have done, without leaving the others undone. 24 Blind guides, who strain out a gnat and swallow a camel! 25 Woe to you, scribes and Pharisees, hypocrites! For you cleanse the outside of the cup and dish, but inside they are full of extortion and self-indulgence. 26 Blind Pharisee, first cleanse the inside of the cup and dish that the outside of them may be clean also. 27 Woe to you, scribes and Pharisees, hypocrites! For you are like whitewashed tombs, which indeed appear beautiful outwardly, but inside are full of dead men's bones and all uncleanness. 28 Even so you also outwardly appear righteous to men, but inside you are full of hypocrisy and lawlessness. 
JOHN LESSON NINE CHAPTER TWELVE SECTION 2
23:1-39
29 Woe to you, scribes and Pharisees, hypocrites! Because you build the tombs of the prophets and adorn the monuments of the righteous, 30 and say, 'If we had lived in the days of our fathers, we would not have been partakers with them in the blood of the prophets.' 31 "Therefore you are witnesses against yourselves that you are sons of those who murdered the prophets. 32 Fill up, then, the measure of your fathers' guilt. 33 Serpents, brood of vipers! How can you escape the condemnation of hell? 34 Therefore, indeed, I send you prophets, wise men, and scribes: some of them you will kill and crucify, and some of them you will scourge in your synagogues and persecute from city to city, 35 that on you may come all the righteous blood shed on the earth, from the blood of righteous Abel to the blood of Zechariah, son of Berechiah, whom you murdered between the temple and the altar. 36 Assuredly, I say to you, all these things will come upon this generation. 37 "O Jerusalem, Jerusalem, the one who kills the prophets and stones those who are sent to her! How often I wanted to gather your children together, as a hen gathers her chicks under her wings, but you were not willing! 38 See! Your house is left to you desolate; 39 for I say to you, you shall see Me no more till you say, 'Blessed is He who comes in the name of the LORD!' " NKJV
THE JUDGE OF THE WHOLE EARTH DECLARES HIS JUDGMENT ON THAT DAY
So far as they represented a legitimate external authority He bade His hearers to respect them, but He warned them not to imitate their falsity, their oppression, their ostentation, their love of prominence, their fondness for titles, their insinuating avarice, and their self-exalting pride. 
He bade them beware of the broadened phylacteries and exaggerated tassels—of the long robes that covered the murderous hearts, and the long prayers that diverted attention from the covetous designs. (“Ye devour widows’ houses.” See Josephus Antt. 17. 2 & 4) also see the numerous quotations and anecdotes from the Talmud in (Gfrorer, Jahrh. D. Heils. Pages 144-149. One will be sufficient. 
They represent heaven itself as a rabbinic school, of which God is the Head Rabbi. On one occasion God differs from all the angels on a question as to a leper being clean or unclean. They refer the decision to R. Ben Nachman, who is accordingly slain by Azrael, and brought to the heavenly Academy. He decides with God, who is much pleased. (Ref. Babba Metzia. F. 86a.)

And then, solemnly and terribly, He uttered His eightfold “Woe unto you, Scribes and Pharisees, hypocrites,” scathing them in utterance after utterance with a flame which at once revealed and scorched:

1. Woe unto them, for the ignorant erudition that closed the gates of heaven, and the injurious jealousy that would suffer no others to enter in!

2. Woe unto them for their oppressive hypocrisy and greedy cant!

3. Woe for the proselytizing fanaticism that did but produces a more perilous corruption!

4. Woe for the blind hair-splitting folly that so confused the sanctity of oaths as to tempt their followers into gross profanity!

5. Woe for the petty paltry sham-scrupulosity that paid tithes of pot-herbs, and thought nothing of justice, mercy, and faith—that strained out animalcule from the goblet, and swallowed camels into the heart!
6. Woe for the external cleanliness of cup and platter contrasted with the gluttony and drunkenness to which they ministered!

7. Woe to the tombs that simulated the sanctity of temples—to the glistening outward plaster of hypocrisy that did but render more ghastly by contrast the reeking pollutions of the sepulcher within!
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8. Woe for the mock repentance that condemned their fathers for the murder of the prophets, and yet reflected the murderous spirit of those fathers—nay, filled up and exceeded the measure of their guilt by a yet deadlier and more dreadful sacrifice!

The charges that our Lord uttered are amply supported by Jewish testimonies: (e.g. in Midrash Esth. I. F. 101, 4), it is said that there are ten portions of hypocrisy in the world, of which nine are at Jerusalem (ref. Schottgen).

SUBJECT:   JUDGMENT TO COME

On that generation would come all the righteous blood shed upon the earth, from the blood of righteous Abel to the blood of Zacharias, whom they slew between the porch and the altar.

A Zacharias, the son of Beruch or Barachias, one of the most eminent and pious men of his day, was slain thirty-four years after this time by the Zealots, on a false accusation, in the midst of the Temple, and his body was flung from the Temple into the valley beneath (ref. Josephus B.J. 4. 5&6.) 
We must therefore conclude that our Lord referred to Zechariah, the son of Jehoiada (which is the reading in the Gospel used by the Nazarenes), who was stoned by order of Joash “in the court of the house of the Lord.” That he is referred to be clear, because:

a. This murder, in the order of the Jewish books, stood last in the Old Testament.

b. In dying, Zechariah had exclaimed, “The Lord look upon it and require it;”

c. The Jews themselves had many most remarkable legends about this murder, which made a deep impression on them, and which they specially believed to have kindled God’s wrath against them (2 Chron. 24:18).

The purple cloud of retribution had long been gathering its elements of fury: upon their heads should it burst in flame! And at that point the voice that had rung with just and noble indignation broke with the tender pity
“O Jerusalem, Jerusalem, thou that killest the Prophets, and stonest them that are sent unto thee, how often would I have gathered thy children together, even as a hen gathereth her chickens under her wings, and ye would not! Behold, your house is left unto you desolate! 
For I say unto you, Ye shall not see me henceforth till ye shall say, Blessed is He that cometh in the name of the Lord.” (At the Second Advent Zech. 12:10; Hos. 3:4, 5) This indicates that the ministry of Jesus in Jerusalem had been much fuller than the other Gospels record.

Bible Text:

Matthew 24:1-4
24:1 Then Jesus went out and departed from the temple, and His disciples came up to show Him the buildings of the temple. 2 And Jesus said to them, "Do you not see all these things? Assuredly, I say to you, not one stone shall be left here upon another, that shall not be thrown down." 3 Now as He sat on the Mount of Olives, the disciples came to Him privately, saying, "Tell us, when will these things be? And what will be the sign of Your coming, and of the end of the age?" 4 And Jesus answered and said to them: "Take heed that no one deceives you. NKJV

Read Mark 13 and Luke 21 and Josephus.
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Josephus says, “I cannot but think that it was because God had doomed this city to destruction as a polluted city, and was resolved to purge His sanctuary by fire, that He cut off these their great defenders and well-wishers; while those that a little before had worn the sacred garments and presided over the public worship, and had been esteemed venerable by those that dwelt in the whole habitable earth, were cast out naked, and seen to be the food of dogs and wild beasts. (B.J. 4. 5&2 Whiston) (See Mic. 3:12)
Did not many of that generation survive to witness and feel the unutterable horrors that Josephus tells? —To see their fellows crucified in just: 
1. “Some one way, and some another,” till “room was wanting for the crosses, and crosses for the carcasses?”

2. To experience the “deep silence” and the kind of deadly night that seized upon the city in the intervals of rage? —
3. To see 600,000 dead bodies carried out of the gates? —
4. To see friends fighting madly for grass and nettles, and the refuse of the drains? —
5. To see the bloody zealots “gaping for want, and stumbling and staggering along like mad dogs?”

6. To hear the horrid tale of the miserable mother who, in the pangs of famine, had devoured her own child? —
7. To be sold for slaves in such multitudes that at last none would buy them? 
8. To see the streets running with blood, and the “fire of burning houses quenched in the blood of their defenders?”—
9. To have their young sons sold in hundreds, or exposed in the amphitheatres to the sword of the gladiator or the fury of the lion, 
10. Until at last, “since the people were now slain, the Holy House burnt down, and the city in flames, there was nothing farther left for the enemy to do?”

In that awful siege it is believed that there perished 1,100,000 men, beside the 97,000 who were carried captive, and most of whom perished subsequently in the arena or the mine; and it was an awful thing to feel, as some of the survivors and eye-witnesses

And they not Christians—did feel, that “the city had deserved its overthrow by producing a generation of men who were the causes of its misfortunes;” and that “neither did any other city ever suffer such miseries, nor did any age ever breed a generation more fruitful in wickedness than this was, since the beginning of the world.”

Every detail in these two paragraphs is taken from Josephus B.J. 6. 6—6, 10. 

Luke 23:28

28 But Jesus turning unto them said, Daughters of Jerusalem, weep not for me, but weep for yourselves, and for your children. KJV
Note: Before we return to the study of John 13 I want to try to explain the subject that John started in the first chapter. My though is what does it mean when we speak of ‘essence’ of the Father or of the Son or even of the Holy Ghost?

In the beginning before anything was I we know it, there was God. To try to understand what this means, I call your attention to the following scriptures:
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1. God is Spirit, and those who worship Him must worship in spirit and truth."  John 4:24   NKJV
NT: 4151 pneuma (pneuma) = A Spirit
2. Pneúma as a Sphere in Antithesis to sárx. Pneúma and sárx represent the spheres of God and the world in John 3:6, 6:63. God is pneúma in 4:24. The eschatological hour has come, but it is a summons to encounter with God in Christ, not a meeting of the substance of God with a similar substance in humanity. 
To worship God in pneúma is not to worship in one's own spirituality but to worship in the world of God and hence of true reality. The true God (1 John 5:20) has entered the world in Christ. True worship is thus oriented to the incarnate Son. To know truth is to know the true God in Jesus (cf. John 8:32; 17:3). "In spirit," then, is equivalent to Paul's "in Christ." No worship is "in spirit" unless it is based on the divine act in Christ. 

3. Pneúma as Life-giving Power in Antithesis to sárx. In John 3:3 ff. pneúma is the divine world that is accessible only to those who live in the spirit because they are born of the Spirit. For John life is knowledge (17:3). Christ abolishes the distinction between God and world. 
The pneúma is the world of God as the sphere that controls the yew life. Birth of the Spirit is the given realization that in Jesus God has come into the world. This realization is not within human capability. It means renunciation of human possibilities and acceptance of God's gift in faith. 
The wind (pneúma; 3:8) is like the Spirit, but the point is that those who are born of the Spirit are compared to the wind; the world knows nothing of their whence or whither. Although faith leads to love, the world has no criteria by, which to measure regeneration by the Spirit. 
In 6:63 the sárx profits nothing but the pneúma gives life through Jesus' words. Here (cf. vv. 51 ff.) the sárx is that of Jesus, who avails only when the pneúma grants the realization that life is to be found in it, i.e., when the Spirit shows in the sárx of Jesus the glory of the Father. 
We are not to try to take the external element spiritually (cf. the sacraments), nor to seek life in it alone; we can discern glory and find life only in the Spirit's power. Similarly in 7:38-39 the point is that the Spirit as the water of life will flow into the community in proclamation by word and act, but only after the death of Jesus. 
In the imparting of the Spirit in John 20:22 the Spirit is the power of proclamation, which leads to the knowledge of the true God that means life. The authority of this proclamation is of decisive concern. 
(From Theological Dictionary of the New Testament, abridged edition, Copyright © 1985 by William B. Eerdmans Publishing Company. All rights reserved.)
So Jesus in giving us a description of the Father [God] says that He is a Spirit. We see in (Isaiah 66:1) that God says of Himself, 
‘Thus saith the Lord, The heaven is my throne, and the earth is my footstool: where is the house that ye build unto me? And where is the place of my rest?’
So God is spirit and fills the universe and so it is impossible for us to try to comprehend the magnitude of the one true God that we call Father. 
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2. He is the image of the invisible God, the firstborn over all creation. Colossians 1:15 NKJV
NT: 517 [3707] aoratou (aoratou) =invisible
4. The NT uses horatós only in Col 1:16 (with aóratos). Tá horatá here seems to denote the whole earthly sphere, including the stars, and other heavenly phenomena, while tá aórata are the heavenly powers which, while created, share God's invisibility and seek dominion in the human sphere (cf. Eph 6:12). 
Elsewhere aóratos relates only to God. Invisibility is a divine predicate in the doxology in 1 Tim 1:17. It is the invisible God who is seen in Heb 11:27; faith enables Moses to accept him as the supreme reality in his demands and promises. Paul in Rom 1:20 refers to the invisible nature of God, which is manifested in his works. Creation does not make God visible, but reveals him. This is also the purpose of Christ as the image of God in 2 Cor 4:4. 
5. In the apostolic fathers God is invisible in (2 Clem. 20.5; Diog. 7.2; Ignatius Magnesians 3.2). The earthly life of Jesus makes visible the preexistent Christ (Ignatius Polycarp 3.2). In (Diog. 6.4) the invisible soul is guarded by the visible body. (Ignatius Polycarp 2.2) makes a distinction between things phenomenal and things invisible, and (Ignatius Smyrneans 6.1) refers to visible and invisible angelic powers. 

(From Theological Dictionary of the New Testament, abridged edition, Copyright © 1985 by William B. Eerdmans Publishing Company. All rights reserved.)
(a) So not only is God a Spirit but as Paul states He is invisible. 
(b) In fact Jesus even said that ‘Not that any man hath see the Father, save he, which is of God, he hath seen the Father.’ (John 6:46). 
(c) Jesus never said that no man hath seen God but that no man hath seen the Father. 
(d) You may ask what is the distinction? 
(e) Many throughout the scriptures have seen the manifestation of God who we call a Theophany [or God in a human form] like Abraham [the three men] and Moses and the 70 elders [seeing God in fellowship] and Joshua [the captain of the Lord’s Host] and many other examples throughout scripture.

THE FATHER REVEALED IN JESUS
3. 8 Philip said to Him, "Lord, show us the Father, and it is sufficient for us." 9 Jesus said to him, "Have I been with you so long, and yet you have not known Me, Philip? He who has seen Me has seen the Father, so how can you say, 'Show us the Father'?  10 Do you not believe that I am in the Father, and the Father in Me? The words that I speak to you I do not speak on My own authority; but the Father who dwells in Me does the works.  11 Believe Me that I am in the Father and the Father in Me, or else believe Me for the sake of the works themselves.  John 14:8-11    NKJV  
28 And Thomas answered and said to Him, "My Lord and my God!" 29 Jesus said to him, "Thomas, because you have seen Me, you have believed. Blessed are those who have not seen and yet have believed."    John 20:27-29   NKJV
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THE FATHER REVEALED IN JESUS CONTINUED
You will notice that in this passage of scripture that Jesus doesn’t correct Thomas who called Him God and the reason why is because:

(a) In the beginning before anything came into existence, God who is a Spirit and who is Invisible decided to do some creating 
(b) And so according to (Revelation 3:14 Jesus says that He is the beginning of the creation of God) and in (John 17:5 that Jesus speaks of ‘the glory which I had with thee before the world was.’) and also we find in (John 6:38 that Jesus speaks ‘For I came down from heaven,). 
So here is a man who claims:

A. To be the image of the Father,

B. To be the first of God’s creation,

C. To have had some experience with the glory of God before the world was,

D. To have come down from heaven to do the will of the Father.

So this is what the writers mean when they say that Jesus is of the same essence as the Father and as such it was Jesus [as the Word of God who created all things John 1:3; Colossians 1:16; and Hebrews 1:2]. 
Is it then any wonder why we believe that Jesus as the Word of God was not only Elohim [the creator] but also became Jehovah [the God of the Hebrews reference Genesis 2:4 The Lord Jehovah God Elohim] and now as the Son of God [Jesus] we see the One True God manifested in His Son Jesus who is called Christ [Messiah].    Paul the Learner
Now back to our study of John.

Note: Before we go to John 13, lets review some information in John chapter 12.
(4) The judgment of the Evangelist (John 12:36b-43)
In this section the Evangelist speaks in his own person and connects the apparent failure of the Lord’s work with the prophetic teaching of Isaiah. In form the passage resembles (Isaiah 20:30; 21:23-25; and, in a less degree, 3:16-21; 31-36).

12:36b these things…and did hide himself (was hidden) (8:59). The hiding was not His work but the work of His adversaries, as being the result of their want of faith.

12:37 so many…] this seems to be the meaning of the word, and not so great. Comp. (John 6:9; 21:11) Of these many works (comp. John 2:23; 4:45; 7:31; 11:47; 20:30) John has recorded only seven as types.

Before them…] there was no excuse for ignorance, (Acts 26:26).

They believed not on him…] with self-devoted, trustful, patient faith in life; though many did believe with the concealed adhesion of conviction, (v. 42).

12:38 that the saying (word)…] such a fulfillment was a part of the design of God, and so necessary; inasmuch as the prophetic word described the actual relation of the divine message to those who heard it. 
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12:38
This relation, that was already present to the divine Vision and had been fulfilled in the type, must needs be realized in the antitype; so that the complaint uttered by Isaiah against his own contemporaries might have been uttered even more truly by Christ.
The prophecy itself (Isaiah 53:1 ‘O Lord, who hath believed this report of ours, and to whom hath the arm of the Lord been made manifest?’ Isa. 53:1 LXX) sets forth the two sides of the divine testimony:

1. The message as to the servant of God, which appealed to the inward perception of truth; 
2. And the signs of the power of God that appealed outwardly to those who looked upon them.

In both respects the testimony failed to find acceptance. The message was not believed; the signs were not interpreted. There is an interesting examination of the use of Isaiah 53 in the New Testament in (Taylor’s ‘Gospel in the Law,’ chapter 5).

12:38 who hath believed…hath…been revealed?] More exactly as a retrospect of failure: Who believed…was…revealed?
Our report…] If the words are spoken by the prophet, according to the common interpretation, then our report may mean either “the message that came from us, that we delivered,” or “the message that came to us, that we received.” The former interpretation is the more natural. Comp. (Matt. 4:24, 14:1, 24:6).

The arm of the Lord…] (Luke 1:51; Acts 13:17)
Homily 68 - John 12:37-39 HISTORICAL OUTLOOK
Ver. 37. "Though He had done so many miracles, they believed not on Him."

What "so many"? So many as the Evangelist hath omitted. And this is clear also from what follows. For when He had retired, and given in, and had come to them again, He speaketh with them in a lowly manner, saying, "He that believeth on Me, believeth not on Me, but on Him that sent Me." (Ver. 44.) 
Observe what He doeth. 
He begins with humble and modest expressions, and betakes Himself to the Father; then again He raiseth His language, and when He seeth that they are exasperated, He retires; then He cometh to them again, and again begins with words of humility. And where hath He done this? Nay, where hath He not done it? 
See, for instance, what He saith at the beginning, "As I hear, I judge." (5:30.) Then in a loftier tone, "As the Father raiseth up the dead, and quickeneth them, so also the Son quickeneth whom He will" (5:21); again, "I judge you not, there is another that judgeth." 
Then again He retired. Then coming to Galilee, "Labor not," He saith, "for the meat that perisheth" (6:27); and after having said great things of Himself, that He came down from Heaven, that He giveth eternal life, He again withdraw Himself. And He cometh in the Feast of Tabernacles also, and doth the same. 
And one may see Him continually thus varying His teaching, by His presence, by His absence, by lowly, by high discourses. Which He also did here. "Though He had done so many miracles," it saith, "they believed not on Him." Ver. 38. "That the saying of Esaias might be fulfilled which he spake, Lord, who hath believed our report, and to whom hath the arm of the Lord been revealed?"   (Chrysostom)
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12:39. Therefore…] for this cause, namely, that in the order of Providence the Gospel must be met by general unbelief, they could not believe… The fact that has been already noted (they did not believe) is now traced back to its ultimate origin that lay in the divine action. 
They did not believe, and they could not believe, for that Isaiah said again: He (that is God) hath…. The want of belief was involved in the necessary truth of the prophetic word.  This fulfillment again involved in the incredulous an inability to believe consequent upon the actual working of God according to His fixed laws. Compare (Rom. 10:16). 
And yet, further, this working of God, as we look at it in the order of succession, was consequent upon man’s prior unbelief. The Jews were already in an unnatural and diseased state when the prophet was sent to them. 
Then came the punishment whereby those who would not give glory to God by willing faith were made to submit to His glory. The revelation of Christ, like the preaching of Isaiah, was the very power by, which the existing form of unbelief was carried to its full development
ISAIAH

1. Time of the Prophet. Isaiah prophesied under the reigns of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah. The first period of his ministry was in the reigns of Uzziah (792-740 B.C.) and Jotham (750-738 as regent, 738-732 as sole ruler), in which he called for repentance without success, and consequently had to announce judgment and banishment. 
2. The second period extended from the commencement of the reign of Ahaz (735-715) to that of the reign of Hezekiah; 
3. The third from the accession of Hezekiah (c. 715) to the fifteenth year of his reign. After this Isaiah took no further part in public affairs, but he lived till the commencement of Manasseh's reign when, according to a credible tradition, he suffered martyrdom by being sawn apart. To this Heb 11:37 is supposed to be an allusion.

(From The New Unger's Bible Dictionary. Originally published by Moody Press of Chicago, Illinois. Copyright (c) 1988.)

Esaias (Isaiah) said…] the quotation differs alike from Hebrew and LXX. John transfers to God what Isaiah represents as the mission of the prophet (Isaiah 6:10), while the healing on the other hand is ascribed to Christ. Compare (Matt. 13:14; Acts 28:26).

12:40. He hath blinded…and hardened…] the change of tense in the original is remarkable: He hath blinded…and he hardened…The verb translated “hardened” describes the formation of a “callus” in a part of the body, as the eyes (Job 17:7). Compare (Mark 6:52; 8:17; Rom. 11:7; 2 Cor. 3:14)
Homily 68 - John 12:39-41 HISTORICAL OUTLOOK
Ver. 39-41. "They could not believe," it saith, "because that Esaias said, Ye shall hear with your ears, and not understand. These things he said, when he saw His glory, and spake of Him."

Here again observe, that the "because," and "spake," refer not to the cause of their unbelief, but to the event. For it was not "because" Isaiah spake, that they believed not; but because they were not about to believe, that he spake. Why then doth not the Evangelist express it so, instead of making the unbelief proceed from the prophecy, not the prophecy from the unbelief?  
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HISTORICAL OUTLOOK CONTINUED
12:39-41
And farther on he putteth this very thing more positively, saying, "Therefore they could not believe, because that Esaias said." He desires hence to establish by many proofs the unerring truth of Scripture, and that what Isaiah foretold fell not out otherwise, but as he said. For lest any one should say, "Wherefore did Christ come? Knew he not that they would give no heed to him?" 
He introduces the Prophets, who knew this also. But He came that they might have no excuse for their sin; for what things the Prophet foretold, he foretold as certainly to be; since if they were not certainly to be, he could not have foretold them; and they were certainly to be, because these men were incurable.
And if, "they could not," is put, instead of, "they would not," do not marvel, for He saith also in another place, "He that is able to receive it, let him receive it." (Matt 19:12.) So in many places He is wont to term choice, power. Again, "The world cannot hate you, but Me it hateth." (7:7.) 
This one may even see observed in common conversation; as when a man saith, "I cannot love this or that person," calling the force of his will, power. And again, "this or that person cannot be a good man." And what saith the Prophet? "If the Ethiopian shall change his skin, or the leopard his spots, this people also shall be able to do good, having learned evil." (Jer 13:23, 23 LXX.) 
He saith not that the doing of virtue is impossible to them, but that because they will not, therefore they cannot. And by what he saith the Evangelist means, that it was impossible for the Prophet to lie; yet it was not on that account impossible that they should believe. 
For it was possible, even had they believed, that he should remain true; since he would not have prophesied these things if they had been about to believe. "Why then," saith some one, "did he not say so?" Because Scripture hath certain idiomatic phrases of this kind, and it is needful to make allowance for its laws.
(Chrysostom)
12:40 Understand…] perceive. The word in (Mark 4:12) is different.

John 12:40

Understand noeesoosin (NT: 3539). The English Revised Version (1885), better, "perceive." Mark has sunioosin (NT: 4920), "understand." See the note on "understanding,"(Luke 2:47).  (Vincent)
With regard to the general scope of the passage it may be observed that:
1. As a fact disregard of impulses and motives to right doing makes it more and harder to obey them.

2. We may regard this law as acting mechanically; or we may see in it, in relation to man, the action of a divine power.

3. The latter supposition introduces no new difficulty; but on the other hand places this stern law in connection with a wider scheme of action, that makes hope possible.

In this connection it is important to observe that a divine “cannot” expresses a moral and not an external or arbitrary impossibility. Thus it defines while it does not limit the action of the Son (5:19, 30; comp. Mark 6:5); and so fixes the conditions of discipleship (John 3:5; 6:44, 65; 7:34-36; 8:21), or understanding (John 3:3; 8:43; 14:17), of faith (as here; comp. 5:44), of fruitfulness (15:4), of progress (16:12).
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John 12:41 When…glory…] According to the reading of the most ancient authorities: because he saw his (Christ’s) glory…. The prophecy was not only given at the time of the celestial vision but in consequence of it. The sight of the divine glory made clear the vast chasm between God and the people who bore His name.

He saw his glory and spake of him (Christ)…] The Targum renders the original words of Isaiah, I saw the Lord, and by I saw the Lord’s glory. John states the truth to, which this expression points, and identifies the divine Person seen by Isaiah with The Word. 
Thus what Isaiah saw was the glory of the Word, and of Him he spoke. His message, that is, was not merely addressed to his contemporaries only, but reached to the time of the fuller manifestations to the world of that glory that he himself saw in a vision. It is uncertain whether the last clause (spake of him) depends on the because or not, but the position of the of him in the original points to this connection.

‘And I said, Woe is me! For I have transgressed; for I am a man deserving of rebuke, and I dwell in the midst of a people that is polluted with transgressions: for the glory of the Shekinah of the King of ages, the Lord of hosts, have mine eyes seen. 6 And there flew unto me one of the ministering angels, and in his mouth was the speech, which he had received from before him, whose Shekinah is on the throne of glory in the highest heaven, high above the altar: 7 and he placed it in my mouth, and said, Behold, I have set the words of my prophecy in thy mouth, and thy transgressions shall be taken away, and thy sins expiated. 
8 And I heard the voice of the Memra (Word) of the Lord, which said Whom shall I send to prophesy, and who will go to teach? Then I said here am I; send me. 9 And he said, Go and speak unto this people that hear indeed but understand not, and see indeed but know not. 10 Make the heart of this people fat, and make their ears heavy, and stop up their eyes; lest they see with their eyes, and hear with their ears, and understand with their heart, and turn again and it be forgiven them. 11 Then said I, How long, O Lord? And he said, until the cities are desolate without inhabitant, and the houses without men and the land become waste and desolate, 12 and the Lord remove the sons of men far away, and the desolation become great in the midst of the land.  


Isaiah 6:5-12 The Targum of Isaiah 
12:42. Nevertheless among (even of) the…rulers (the members of the Sanhedrin: 3:1, 7:26, 48)
Many believed on him…] this complete intellectual faith (so to speak) is really the climax of unbelief. The conviction found no expression in life.

Believed on him…] it is remarkable that John uses of this belief the phrase that marks the completeness of belief. The belief only lacked confession, but this defect was fatal. Believing with No Confession equals 0. Comp. (John 2:23),where also a belief complete in itself is practically imperfect.
Did not confess…] did not make confession. The verb is used absolutely. Compare (Romans 10:9, 10). The imperfect tense marks the continued shrinking from the act of faith.

Lest they should (that they should not) be put out of the synagogue…] (John 9:22).
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Homily 69 - John 12:44 HISTORICAL OUTLOOK
Ver. 44. "He that believeth on Me, believeth not on Me, but on Him that sent Me."

As though He had said, "Why fear you to believe on Me? Faith passeth to the Father through Me, as doth also unbelief." See how in ever way He showeth the unvarying of His Essence. He said not, He that believeth "Me," lest any should assert that He spake concerning His words; 
This might have been said in the case of mere men, for he that believeth the Apostles, believeth not them, but God. But that thou mightest learn that He speaketh here of the belief on His Essence, He said not, "He that believeth My words," but, "He that believeth on Me." "And wherefore," saith some one, "hath He nowhere said conversely, He that believeth on the Father believeth not on the Father but on Me?" 
Because they would have replied, "Lo, we believe on the Father, but we believe not on thee." Their disposition was as yet too infirm. Anyhow, conversing with the disciples, He did speak thus: "Ye believe on the Father, believe also on Me" (14:1); 
But seeing that these then were too weak to hear such words, He leadeth them in another way, showing that it is not possible to believe on the Father, without believing on Him. And that thou mayest not deem that the words are spoken as of man, He added, Ver. 45. "He that seeth Me, seeth Him that sent Me."
(Chrysostom)
12:43. The praise (glory) of men…praise (glory) of God…] Comp. (5:44). The words suggest a contrast with that vision of the divine glory in, which God showed what He had prepared for men (v. 41). Comp. (Rom. 3:23).

Bible Text.

John 12:36-43 these things Jesus spoke, and departed, and was hidden from them. 
37 But although He had done so many signs before them, they did not believe in Him, 38 that the word of Isaiah the prophet might be fulfilled, which he spoke: "Lord, who has believed our report? And to whom has the arm of the LORD been revealed?" 39 Therefore they could not believe, because Isaiah said again: 

40 "He has blinded their eyes and hardened their hearts, lest they should see with their eyes, lest they should understand with their hearts and turn, So that I should heal them." 41 These things Isaiah said when he saw His glory and spoke of Him. 42 Nevertheless even among the rulers many believed in Him, but because of the Pharisees they did not confess Him, lest they should be put out of the synagogue; 43 for they loved the praise of men more than the praise of God. NKJV
 (5) The judgment of the Lord (12:44-50).
The final judgment appears to contain a summary of the Lord’s teaching gathered up in the view of this crisis, and not to be a new utterance. It falls into three parts:

1. The position of the believer (12:44-46).

2. And of the unbeliever (12:47-49).

3. And the fruit of the passage (12:50).

The Lord first speaks of His Person (12:44-46), and then of His words (12:47-50).
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Bible Text.

John 12:43-50

44 Then Jesus cried out and said, "He who believes in Me, believes not in Me but in Him who sent Me. 45 And he who sees Me sees Him who sent Me. 46 I have come as a light into the world, that whoever believes in Me should not abide in darkness. 47 And if anyone hears My words and does not believe, I do not judge him, for I did not come to judge the world but to save the world. 48 He who rejects Me, and does not receive My words, has that which judges him--the word that I have spoken will judge him in the last day. 49 For I have not spoken on My own authority; but the Father who sent Me gave Me a command, what I should say and what I should speak. 50 And I know that His command is everlasting life. Therefore, whatever I speak, just as the Father has told Me, so I speak." NKJV
12:44. But Jesus cried…] the witness of the Lord is set over against the witness of the prophet (Isaiah) and the unbelief of the people. It expresses as completely as possible His absolute self-sacrifice as contrasted with the selfishness of His enemies. He is lost (so to speak) in Him that sent Him. He judges no man; His teaching is simply the expression of His Father’s command.

Cried…] (7:28, 37). The testimony was so given as to claim and arrest attention; and it was given once and for all (contrast Luke 18:39).

Believeth not on me, but…] He looks beneath the surface and acknowledges a divine presence realized in and through me. As yet it was impossible for men to know how faith could repose in the Son Himself.

On him that sent me…] not simply on “the Father” as representing a general connection, but on Him who is the source of the special revelation of Christ.

Homily 69 - John 12:46-49 HISTORICAL OUTLOOK
What then! Is God a body? By no means. The "seeing" of, which He here speaketh is that of the mind, thence showing the Consubstantiality. And what is, "He that believeth on Me"? It is as though one should say, "He that taketh water from the river taketh it not from the river but from the fountain"; or rather this image is too weak, when compared with the matter before us.

Ver. 46. "I am come a light into the world." 

For since the Father is called by this name everywhere both in the Old (Testament) and in the New, Christ useth the same name also; therefore Paul also calleth Him, "Brightness" (Heb 1:3), having learnt to do so from this source. 
And He showed here His close relationship with the Father and that there is no separation between them, if so be that He saith that faith on Him is not on Him, but passeth on to the Father. And He called Himself "light," because He delivereth from error, and dissolves mental darkness.

Ver. 47. "If any man hear not Me, and believe not, I judge him not, for I came not to judge the world, but to save the world."

For lest they should think, that for want of power He passed by the despisers, therefore spake He the, "I came not to judge the world." Then, in order that they might not in this way be made more negligent, when they bad learned that "he that believeth is saved, and he that disbelieves is punished," see how He hath also set before them a fearful court of judgment, by going on to say,
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HISTORICAL OUTLOOK CONTINUED
Ver. 48. "He that rejected Me, and receiveth not My words, hath One to judge him.” If the Father judgeth no man, and thou art not come to judge the world, who judgeth him?" "The word that I have spoken, the same shall judge him." 
For since they said, "He is not from God," He saith this, that, "they shall not then be able to say these things, but the words, which I have spoken now, shall be in place of an accuser, convicting them, and cutting off all excuse."  "And the word which I have spoken." What manner of word? 
Ver. 49. "For I have not spoken of Myself, but the Father which sent Me, He gave Me a commandment what I should say, and what I should speak." And other such like.  (Chrysostom)
12:45. He that seeth (beholdeth) me seeth (beholdeth)…] In this case the negative clause is not found. So far as the believer beheld Christ, he beheld Him from whom Christ came. Belief passed through the veil: vision apprehended outwardly God in His relation to men. Comp. (Matthew 10:40) 
For the sense of “behold” (see John 16:16). The form of the sentence differs in each particular from (John 14:9): beholdeth occupies the place of hath seen; Him that sent me of the Father.  The thought here is of the intent, patient, progressive contemplation of Christ leading to the fuller knowledge of Him from whom He came; thus the thought is of the one decisive moment, of which the results were permanent. 
The title “Father” emphasizes the idea of the natural, essential relation to the Son and to men: the phrase “He that sent me” brings out the idea of the special mission, as involving a peculiar charge and corresponding authority. Comp. (John 4:34; 5:24, 30; 6:38; 7:16, (18), 28, 33; 8:26, 29; 9:4; 13:20; 15:21; 16:5 (peculiar to John, and used only by the Lord). The two ideas are combined, (5:23, 37; 6:44; 8:16, 18; 12:49; 14:24; and distinguished, 6:39, 40).

12:46. I am come a light (or as light) into…] this was the office of Christ, to make all things clear. His Person when seen in its fullness illuminates the mysteries of life. There is darkness over the world, and without Him it must remain. Faith in Him brings purer vision. 
Compare (v. 36. See also John 3:19; 8:12; 9:5, (1:4). There is a significant contrast between I am come and I came, (v. 47). The one marks the abiding result, and the other the particular purpose. For the use of the former (see 5:43; 7:28; 8:42 and I came, 16:28; 18:37, (3:19).

Should (may) not abide in the darkness…] as being the normal state of men without Christ. The exact phrase occurs only here, yet (see 1 John 2:9, 11 (is in the darkness); and 8:12; 12:35; 1 John 2:11 (walk in the darkness). Comp. (1 John 3:14), abide in death; and the opposite (1 John 2:10), abide in the light.

12:47. Christ now passes from the thought of His Person to that of His words: from me to my sayings. Faith is essentially personal. Unbelief stops short at the outward manifestations of the Person: it deals with the teaching.

Two cases appear to be regarded:

A. The first that of the respectful hearer, who listens and does not.

B. The second, that of the man who refuses to listens at all.
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12:47
From this it appears that the reading “believes” is foreign to the scope of (v. 47).

Hear my words (sayings)…] not with true understanding of their full import (8:47), but yet with attention, (10:3, 16, 27).

And believe not…] According to the true reading, and keep, (Matt. 19:20; Luke 11:28) them not.

12:47 I (emphatic) judge him not…] There is no personal element in the accomplishment of the final issue. Christ came for judgment (9:39) and yet not to judge (comp. 3:17; 8:15). The judgment followed naturally (so to speak) from His manifestation. 
The Law (in the fullest sense) is the one accuser (v. 45). Men simply remain where they are (3:36) if they do not come to Christ. Their sentence lies in the nature of things. In this case the hearers were self-condemned.

Revelation 20:12

12 And I saw the dead, small and great, stand before God; and the books were opened: and another book was opened, which is the book of life: and the dead were judged out of those things which were written in the books, according to their works. KJV

12:48. He that rejected me…my words (sayings)…] (Luke 10:16)
Hath one that judges him…] the word may be refused, but it cannot be banished. It still clings to the hearer as his judge. Its work is even now begun, as it shall hereafter be fully revealed.

The word that I have spoken (I spake)…] the “sayings” are all bound up in one great message (logos word), delivered and felt in its entirety. For the unbelieving Jews it was now ended (spake [past tense] is contrasted with speak, [present tense] v. 50). Compare (John 17:6, 8).

The word…the same (that) shall judge him…] the presumptive, isolating pronoun places in emphatic prominence the teaching that is regarded as past and separated from those to whom it was addressed. It stands, as it were, in the distance, as a witness and an accuser. Compare (John 1:18; 5:11).

In the last day…] (John 6:39, 40, 44, 54; 11:24) The phrase is peculiar to John’s Gospel. Comp. (1 Cor. 15:52 (the last trumpet); (1 John 2:18 (the last hour).

12:49 for…spoken…] because I spoke not… The essential inherent power of judgment lies in the word, since there is in it no admixture of a limited human personality. It is wholly divine.

Of myself…] the phrase is peculiar and unique. It describes (so to speak) the source out of, which a stream flows continuously, and not simply the point of origin from which movement started (John 5:30; 7:17, 28; 8:28, 42, (10:18); 14:10).

He gave me a commandment…] himself hath given me commandment. The pronoun (as in v. 48) emphasizes the reference; and the tense of the verb marks the continuance of the action of the command.
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12:49
What I should say, and what I should speak…] That is, as to the substantial contents and the varying manner of my message.

12:50. And I know…] the words may find acceptance or rejection, but this remains sure. The commandment of the Father, His will manifested in my commission, is eternal life. The Father’s commandment not only is directed towards life, to quicken or to support it. It is life. The commandment of God is the expression of absolute Truth. Compare (John 6:63, 68; 17:17). Life eternal is and not simply shall be. Comp. (John 3:36; 5:24, (39); 6:54; 17:3 notes, 1 John 5:12, 13).

Whatsoever (the things that) I speak therefore…] the certainty of this assurance furnishes the one rule of Christ’s teaching. He in the fullness of His divine-human Person speaks in complete agreement with the Father’s injunctions, which are His Father and our Father. In part His message was fully given (vv. 48): in part it was still to be given to the inner circle of His disciples.

Homily 69 - John 12:50 HISTORICAL OUTLOOK FROM 400 A.D.
"As the Father said unto Me, so I speak." "Had I been opposed to God I should have said the contrary that I speak nothing of what is pleasing to God, so as to attract the honor to Myself, but now I have so referred all things to Him, as to call nothing My own. Why then do ye not believe Me when I say that 'I have received a commandment,' and when I so vehemently remove your evil suspicion respecting rivalry? 
For as it is impossible for those who have received a commandment to do or say anything but what their senders wish, as long as they fulfill the commandment, and do not forge anything; so neither is it possible for Me to say or do anything except as My Father willeth. For what I do He doeth, because He is with Me, and 'the Father hath not left Me alone.'" (8:29.) 
Seest thou how everywhere He showeth Himself connected with Him who begat Him, and that there is no separation? For when He saith, "I am not come of Myself," He saith it not, as depriving Himself of power, but as taking away all alienation or opposition. For if men are masters of themselves, much more the Only-begotten Son. 
And to show that this is true, hear what Paul saith, "He emptied Himself, and gave Himself for us." (Phil 2:7.) But, as I said, a terrible thing is vainglory, very terrible (Eph 5:2); for this made these men not to believe, and others to believe ill, so that the things, which were said for the sake of those men, through loving kindness, they turned to impiety.
(Chrysostom)
The Self-Revelation of Christ to the World has now been completed. In the remainder of the Gospel John records The Self-Revelation of Christ to the Disciples.

Historic 

On the Tuesday evening in Passion Week Jesus had spoken of the Passover as the season of His death. If the customs enjoined by the Law had been capable of rigid and exact fulfillment, the Paschal lamb for the use of Himself and His disciples would have been set apart on the previous Sunday evening, 
But although, since the day of the exile, the Passover had been observed, it is probable that the changed circumstances of the nation had introduced many natural and perfectly justifiable changes in the old regulations. It would have been a simple impossibility for the myriads of pilgrims to provide themselves beforehand with a Paschal lamb.
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It was on the morning of Thursday—Green Thursday as it used to be called during the Middle Ages—that some conversation took place between Jesus and His disciples about the Paschal feast. They asked Him where He wished the preparation for it to be made. 
As He had now withdrawn from all public teaching, and was spending this Thursday, as He had spent the previous day, in complete seclusion, they probably expected that He would eat the Passover at Bethany, which for such purposes had been decided by rabbinical authority to be within the limits of Jerusalem (Sabbath day’s journey). But His plans were otherwise. He, the true Paschal Lamb, was to be sacrificed once and for ever in the Holy City, where it is probable that in that very Passover, and on the very same day, some 260,000 of those lambs of, which He was the antitype were destined to be slain. 
      (Life of Christ by Farrar)




THE SPIRITUAL APPLICATION OF DANIEL’S PROPHESY.
9:26  “And after threescore and two weeks shall Messiah be cut off, but not for himself: “ Daniel 9:26 
Threescore and two weeks are 3 ½ years and Jesus ministry was 3 ½ years.

Daniel 9:27

9:27  “And he shall confirm the covenant with many for one week: and in the midst of the week he shall cause the sacrifice and the oblation to cease.” Daniel 9:27 KJV
Jesus was indeed the last sacrifice of the true Lamb of God, after 3 ½ years.

THE NATURAL APPLICATION OF DANIEL’S PROPHESY.

‘This was a very remarkable day indeed, the seven tenth of Panemus [Tamuz], A.D. 70, when, according to Daniel’s prediction 606 years before, the Romans “in half a week [3 ½ years] caused the sacrifice and oblation to cease in the temple service.” Daniel 9:27, 
For from the month of February, A.D. 66, about which time Vespasian entered on this war, to this very time, was just three years and a half. The Wars of the Jews Book 6 Chapter 2 Page 731 see foot note.
Note you will find in the book of Revelation that only 3 ½ years are spoken of and not 7 years.

    Paul the Learner
Accordingly He sent Peter and John to Jerusalem, and appointing for them a sign both mysterious and secret, told them that on entering the gate they would meet a servant carrying a pitcher of water from one of the fountains for evening use; following him they would reach a house, to the owner of, which they were to intimate the intention of the Master (Mark 14:14. 
The expression seems to imply that the owner of the house was a disciple; and still more the message, “My time is at hand.)” To eat the Passover there with His disciples; and this householder—conjectured by some to have been Joseph of Aarimathaea, by others John mark—would at once place at their disposal a furnished upper room, ready provided with the requisite table and couches. 

They found all as Jesus had said, and there “made ready the Passover.” Full reasons will, however, be given in the Excursus for believing that this was not the ordinary Jewish Passover, but a meal eaten by our Lord and His Apostles on the previous evening, Thursday, Nisan 13, to which a quasi-Paschal character was given, but which was intended to supersede the Jewish festival by one of far deeper and diviner significance. (Reference See Excursus 10, “Was the Last Supper an Actual Passover?”) 
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SECTION THREE
When they arrived, the meal was ready, the table spread, the triclinia laid with cushions for the guests. The room probably had white walls, and was bare of all except the most necessary furniture and adornment. The couches or cushions, each large enough to hold three persons, were placed around three sides of one or more low tables of gaily painted wood, each scarcely higher than stools.
The seat of honor was the central one of the central triclinium, or mat. The Lord of course, occupied this. Each guest reclined at full length, leaning on his left elbow, that his right hand might be free. Note the custom of eating the Passover standing had long been abandoned. Reclining was held to be the proper attitude, because it was that of free men (ref. Maimon. Pesach. 10, 1 Talmud) 
At the right hand of Jesus reclined the beloved disciple, whose head therefore could, at any moment, be placed upon the breast of his friend and Lord. It may be that the very act of taking their seats at the table had, once more, stirred up in the minds of the Apostles those disputes about precedence (Luke 22:24) that, on previous occasions, our Lord had so tenderly and beautifully rebuked (Mark 9:34; Matt. 18:1).
It is a not impossible conjecture that the dispute may have been stirred up by a claim of Judas as being an office-bearer in the little band. The mere question of a place at the table might seem a matter too infinitesimal and unimportant to ruffle the feelings of good and self-denying men at an hour so supreme and solemn, 
But that love for “the chief seats” at feasts and elsewhere, that Jesus had denounced in the Pharisees, is not only innate in the human heart, but is even so powerful that it has at times caused the most terrific tragedies. But at this moment, when the soul of Jesus was full of such sublime purpose—when He was breathing the pure unmingled air of Eternity and the Eternal was to Him, in spite of His mortal investiture, not only the present but the seen—strife of this kind must have been more than ever painful:

1. It showed how little, as yet, even these His chosen followers had entered into the meaning of His life.

2. It showed that the evil spirits of pride and selfishness were not yet exorcised from their struggling souls.

3. It showed that, even now, they had wholly failed to understand His many and earnest warnings as to the nature of His kingdom, and the certainty of His fate.

That some great crisis was at hand—that their Master was to suffer and be slain—they must have partially realized; but they seem to have regarded this as a mere temporary obscuration, to be followed by an immediate divulgence of His splendor, and the setting up on earth of His Messianic throne.  
    (Life of Christ by Farrar)
Bible Text

John 13:1-11
13:1 Now before the Feast of the Passover, when Jesus knew that His hour had come that He should depart from this world to the Father, having loved His own who were in the world, He loved them to the end. 2 And supper being ended, the devil having already put it into the heart of Judas Iscariot, Simon's son, to betray Him, 3 Jesus, knowing that the Father had given all things into His hands, and that He had come from God and was going to God, 4 rose from supper and laid aside His garments, took a towel and girded Himself. 5 After that, He poured water into a basin and began to wash the disciples' feet, and to wipe them with the towel with which He was girded. 6 Then He came to Simon Peter. And Peter said to Him, "Lord, are You washing my feet?"
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13:1-11
7 Jesus answered and said to him, "What I am doing you do not understand now, but you will know after this." 8 Peter said to Him, "You shall never wash my feet!" Jesus answered him, "If I do not wash you, you have no part with Me." 9 Simon Peter said to Him, "Lord, not my feet only, but also my hands and my head!" 10 Jesus said to him, "He who is bathed needs only to wash his feet, but is completely clean; and you are clean, but not all of you." 11 For He knew who would betray Him; therefore He said, "You are not all clean." NKJV
Every Eastern room, if it belongs to any but the very poorest, has the central part of the floor covered with mats, and as a person enters, he lays aside his sandals at the door of the room, mainly in order not to defile the clean white mats with the dust and dirt of the road or streets, and also because the mat is hallowed by being knelt upon in prayer. 
Before they reclined at the table, the disciples had doubtless conformed to this cleanly and reasonable custom; but another customary and pleasant habit, that we know that Jesus appreciated, had been neglected. Their feet must have been covered with dust from their walk along the hot and much frequented road from Bethany to Jerusalem, and under such circumstances they would have been refreshed for the festival by washing their feet after putting off their sandals.
But to wash the feet was the work of slaves; and since no one had offered to perform the kindly office, Jesus Himself, in His eternal humility and self-denial, rose from His place at the meal to do the menial service that none of His disciples had offered to do for Him.  (Life of Christ by Farrar)







John 13-17 The Lord’s Last Ministry of Love
This division of the Gospel, which is entirely peculiar to John, with the exception of the revelation of treachery among the twelve, falls into three sections:

1. The Last Acts of Love and Judgment (John 13:1-30).
2. The Last Discourses (John 13:31-16:33).
3. The Prayer of Consecration (John 17).
1. The Last Acts of Love and Judgment (John 13:1-30).
John’s account of events at the Last Supper contains two scenes:

(a) The first is the manifestation in act of the Master’s self-sacrificing love (John 13:1-20).
(b) The second is the separation of the selfish disciple (13:21-30).

The incidents are parallel with sections of the Synoptic Gospels; but there are very few points of actual correspondence in detail between the narratives of the Synoptists and of John: 
1. The discussion recorded by Luke (22:24) has a close connection of thought with the lesson of the feet washing.
2. And the words announcing the betrayal are identical in Matthew (26:21; comp. Mark 14:18) and John (13:21). 
3. All the Evangelists record the surprise with which this announcement was received (Matt. 26:22; Mark 14:19; Luke 22:23; John 13:22); 
4. And Matthew notes that Judas was designated as the traitor (Matt. 26:25). But the details that John has preserved as to the manner of the designation are peculiar to him.
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The omission of the record of the Institution of the Lord’s Supper belongs to the plan of the Gospels. It is impossible on any theory to suppose that the author was unacquainted with the facts. 
FIRST THOUGHT
But it is difficult to determine at what point in the narrative of John the Institution is to be placed. It is scarcely necessary to refer to the opinion of those who have supposed that the supper described in John 13 was held at Bethany (Matt. 26:6), and that the journey to Jerusalem follows 14:31; so that the Institution took place on the following day.

SECOND THOUGHT
This view appears to be directly opposed to John 13:38: to the significant parallel with Luke 22:24: and to the general unity of the discourses in John 13-17. But if it were assumed that the meal described in John 13 is identical with that described in the other Gospels, as including the Institution of the Lord’s Supper, where can the Institution be intercalated? 
Was it before or after the departure of Judas (John 13:30)? The evidence on this point is extremely slender. In the narratives of Matthew and Mark there is nothing that tends to decide the question in one way or the other.

Homily 70 - John 13:1 HISTORICAL OUTLOOK
And, when a certain domestic smote Him on the face, He said, "If I have spoken evil, bear witness of the evil, but if well, why smites thou Me?" (18:23.) But this was to those who hated and plotted against Him. Let us see also what He doeth now towards the disciples, or rather what actions He now exhibited towards the traitor. 
The man whom most of all there was reason to hate, because being a disciple, having shared the table and the salt, having seen the miracles and been deemed worthy of such great things, he acted more grievously than any, not stoning indeed, nor insulting Him, but betraying and giving Him up, 
Observe in how friendly sort He receiveth this man, washing his feet; for even in this way He desired to restrain him from that wickedness. Yet it was in His power, had He willed it, to have withered him like the fig tree, to have cut him in two as He rent the rocks, to have cleft him asunder like the veil; but He would not lead him away from his design by compulsion, but by choice. Wherefore He washed his feet; and not even by this was that wretched and miserable man shamed.
"Before the feast of the Passover," it saith, "Jesus knowing that His hour was come." Not then "knowing," but (it means) that He did what He did having "known" long ago. "That He should depart." Magnificently the Evangelist calleth His death, "departure." "Having loved His own, He loved them unto the end." Seest thou how when about to leave them He showeth greater love? 
For the, "having loved, He loved them unto the end," showeth that he omitted nothing of the things, which it was likely that one who earnestly loved would do. Why, then did He not this from the beginning? He worketh the greatest things last, so as to render more intense their attachment, and to lay up for them beforehand much comfort, against the terrible things that were about to fall on them. 
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13:1
St. John calls them "His own," in respect of personal attachment, since he calls others also "His own," in respect of the work of creation; as when he saith, "His own received Him not." (1:11.) But what meaneth, "which were in the world"? Because the dead also were "His own," Abraham, Isaac, Jacob, and the men of that sort, but they were not in the world. 
Seest thou that He is the God both of the Old and New (Testament)? But what meaneth, "He loved them unto the end"? It stands for, "He continued loving them unceasingly," and this the Evangelist mentions as a sure proof of great affection. Elsewhere indeed He spake of another (proof), the laying down life for His friends, but that had not yet come to pass. 
And wherefore did He this thing "now"? Because it was far more wonderful at a time when He appeared more glorious in the sight of all men. Besides, He left them no small consolation now that He was about to depart, for since they were going to be greatly grieved, He by these means introduces also comfort to the grief.   (Chrysostom)
1. The self-sacrifice of love (13:1-20).
The central idea of this record corresponds with one aspect of the Institution of the Eucharist (Communion service with bread and wine), that of self-sacrifice. The incident evidently belongs to the same spiritual circumstances. The form of the narrative is marked by extreme minuteness and vividness of detail (vv. 4), and by directness of recollection (v. 11). The portraiture of Peter is instinct with life: he acts and is acted upon.

The narrative consists of two parts:

1. The action itself (13:2-11).

2. The commentary upon the action (13:12-20).

The latter approaches very closely in form to the teaching preserved by the other Gospels (e.g. vv. 16). 
The former is a parable in action (comp. Matt. 28:2).

John 13:1-4. These verses are differently punctuated. Some suppose that the construction is broken, and that the principal verb is rises in v. 4, the knowing in v. 3 resuming the knowing of v. 1. It seems better, however to take v. 1 as complete in itself, as it is grammatically complete, 
And to regard v. 2 as a fresh beginning. On this view v. 1 is an introduction to the whole cycle of teaching that follows (John 13-17), while vv. 2, 3 are the introduction to the special incident of the feet washing, the symbolic manifestation of love.
13:1. Now before the feast…] the disjunctive particle (Greek Grammar) perhaps suggests a contrast with the temporary retirement noticed in (John 12:36). Though Jesus had thus withdrawn Himself, yet before the crisis of His Passion He fully prepared His disciples for the issue.

Before the feast…] it is impossible to take these words either with knowing or with having loved. The clause can only go properly with the principal verb loved. The note of time consequently serves to mark the date of the manifold exhibition of love, of the acts and discourses that follow immediately afterwards.
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All these took place “before the feast,” that is, on the evening (the commencement) of Nisan 14th; and in these last scenes before the Passover at, which the Jewish type found its perfect fulfillment, the love of the Lord were revealed in its highest form.

When Jesus knew…] Jesus knowing, that is, since He knew. This knowledge that is spoken of as absolute prompted the crowning display of love. The thought is brought into prominence by the repetition of the word world. 
In the world the disciples were to find their trial, and to find it when their Master had passed out of the world. Hence came the necessity for such encouragements as follow: (e.g. John 16:33). In His knowledge of the disciples’ suffering the Lord forgot His own suffering, though foreknowledge intensifies sorrow.

His hour…] Just as John points out the moral conditions of the Lord’s life in a divine “cannot” (see John 12:40 notes), and a divine “must” (see John 20:9 notes), he also marks the divine sequence in its events. The crises of His several manifestations are absolutely fixed in time (John 2:4; comp. 11:9; 9:4). 
In each case this “hour” is appointed with a view to the issue to, which it leads. Comp. (John 4:21, 23; 5:25, 28; 1 John 2:18; Rev. 14:7, 15) Till the hour comes Christ’s enemies are powerless (John 7:30; 8:20). When it has come He recognizes its advent (John 12:27; 17:1).

That he should depart…] the purpose, as part of the divine counsel, is marked emphatically. Compare (John 12:23; 16:2).

Depart…] the exact word is only used here in this connection. It marks the transference from one sphere to another: compare (5:24; 1 John 3:14). Death for Christ and in Him for the Christian is not an interruption of being but a change of the mode of being, a “going to the Father,” to His Father and ours.

13:1 this world…the world…] the demonstrative (this world) seems to lay stress upon the present aspect of the world as transitory and unsatisfying. The phrase occurs in (John 8:23; 9:39, (11:9); 12:25, 31; 16:11; 18:36; 1 John 4:17 (and also found in Paul’s letters).

Unto the Father…] as describing the religious and moral relationship, and not simply the idea of power (to God).

His own…] (Acts 4:23; 24:23; 1 Tim. 5:8. Compare 17:6. Contrast 1:11).

Unto the end…] to the uttermost. The original phrase has two common meanings, (1) at last, and (2) utterly, completely. The first sense appears to be most natural in (Luke 18:5), and the second in (1 Thess. 2:16). It occurs very frequently in the LXX, and most often in connection with words of destruction (utterly), or abandonment (for ever): (Psalms 12:1; 9:18 etc). 
There appears to be no authority for taking it here in the sense of to the end of His earthly presence (yet see Matt. 10:22; 24:13), and such a translation does not suit the connection with before the feast. If, however, we take the words as expressing love them with a perfect love, then the thought comes out clearly, 
“As Christ loved His disciples, and had before showed His love, so now at this crisis, before the day of His Passion, He carried His love to the highest point, He loved them to the uttermost.”
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Homily 70 - John 13:2, 3 HISTORICAL OUTLOOK
Ver. 2. "And supper being ended, the devil having now put it into the heart of Judas to betray Him."
This Evangelist hath said amazed, showing that Jesus washed the man who had already chosen to betray Him. This also proves his great wickedness, that not even the having shared the salt restrained him, (a thing, which is most able to restrain wickedness;) not the fact that even up to the last day, his Master continued to bear with him. 

Ver. 3. "Jesus knowing that the Father had given all things into His hands, and that He was come from God, and went to God."

Here the Evangelist saith, even wondering, that one so great, so very great, who came from God and went to Him, who ruleth over all, did this thing, and disdained not even so to undertake such an action. And by the "giving over," methinks St. John means the salvation of the faithful. For when He saith: 
1. "All things are given over to Me of My Father" (Matt 11:27), He speaketh of this kind of giving over; as also in another place He saith, 
2. "Thine they were, and Thou gavest them Me" (17:6); 
3. And again, "No man can come unto Me except the Father draw him" (6:44); 
4. And, "Except it be given him from heaven." (3:27.) 
The Evangelist then either means this, or that Christ would be nothing lessened by this action, since He came from God, and went to God, and possessed all things. But when thou hearest of "giving over," understand it in no human sense, for it showeth how He honoureth the Father and His unanimity with Him. For as the Father giveth over to Him, so He to the Father. 
And this Paul declares, saying, "When He shall have given over the kingdom to God, even the Father." (1 Cor 15:24.) But St. John hath said it here in a more human sense, showing His great care for them, and declaring His unutterable love that He now cared for them as for His own; teaching them the mother of all good, even humble mindedness, which He said was both the beginning and the end of virtue.
And not without a reason is added the, "He came from God and went to God": but that we may learn that He did what was worthy of One who came thence and went thither, trampling down all pride.

(Chrysostom)
13:2 and supper being ended…] and—as one special manifestation of this love—during a supper…

The devil…him…] Literally, according to the most ancient text, the devil having already put it into his (Judas’) heart that Judas Iscariot the son of Simon shall betray him. The transference of the subject from the former to the latter clause is not unnatural (…into the heart of Judas…that he should…); and it seems to be impossible to accept the rendering “the devil having conceived in his heart that…”

The separation of “Iscariot” from Judas in the original text, “Judas the son of Simon, Iscariot,” clearly marks the title as local. Comp. (John 6:71),where it is an epithet of Simon.

13:3. Jesus (omit) knowing…] That is, as before, “since He knew.”  The knowledge that He was possessed of this divine authority was the ground of His act of service; just as in (v. 1) the knowledge of His coming departure was the ground of His crowning display of love.
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13:3
[‘Having-perceived the Jesus that all has-given to-Him the Father into the hands…’ John 13:3 4th Cent.]
The Father…] Not “His Father.” The Son of man (Jesus) is now the conqueror.

Hath given…] our idiom will not bear in the oblique the original tense gave (found in the oldest authorities), which, however, marks the true idea of the commission once given eternally. A similar remark applies to the verbs below; those are literally came forth and goeth.

All things…] the sense of absolute sovereignty is the more impressive here in the prospect of apparent defeat. Even through treachery and death lay the way to the Resurrection.

Into his hands…] to deal with as He pleased, even when He was given “into the hands” of men: (Matt. 17:22; 26:45). The original order is most emphatic; “and that it was from God He came forth, and unto God He is going.” The title of power and glory is used in this clause, as that of affinity (the Father) in the former.

Was come…] was come forth on His mission to the world at the Incarnation. The preposition used here marks a separation and not the source. Contrast (John 8:42 notes)
Homily 70 - John 13:4-6 HISTORICAL OUTLOOK
Ver. 4. "And having risen from supper, and laid aside His garments." 

Observe how not by the washing only, but in another way also He exhibited humility. For it was not before reclining, but after they had all sat down, then He arose. In the next place, He doth not merely wash them, but doth so, putting off His garments. And He did not even stop here, but girded Himself with a towel. 
Nor was He satisfied with this, but Himself filled (the basin), and did not bid another fill it; He did all these things Himself, showing by all that we must do such things, when we are engaged in well doing, not merely for form's sake, but with all zeal. Now He seemeth to me to have washed the feet of the traitor first from it’s saying,

Ver. 5. "He began to wash the disciples' feet," and adding,

Ver. 6. "Then cometh He to Simon Peter and Peter saith unto Him, Lord, dost Thou wash my feet?"

"With those hands," he saith, "with which Thou hast opened eyes, and cleansed lepers, and raised the dead?" 
For this (question) is very emphatic; wherefore He needed not to have said any more than the, "Thou"; for even of itself this would have sufficed to convey the whole. Some one might reasonably enquire how none of the others forbade Him, but Peter only, which was a mark of no slight love and reverence. What then is the cause?  
He seemed to me to have washed the traitor first, then to have come to Peter, and that the others were afterwards instructed from his case. That He washed some one other before him is clear from its saying, "But when He came to Peter." 
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HISTORICAL OUTLOOK CONTINUED

13:4-6
Yet the Evangelist is not a vehement accuser, for the "began," is the expression of one implying this. And even if Peter were the first, yet it is probable that the traitor, being a forward person, had reclined even before the chief. For by another circumstance also his forwardness is shown, when He dipped with his Master in the dish, and being convicted, feels no compunction, 
While Peter being rebuked but once on a former occasion, and for words, which he spake from loving affection, was so abashed, that being even distressed and trembling, he begged another to ask a question. But Judas, though continually convicted, felt not. (Ver. 24.) When therefore He came to Peter, he saith unto Him, "Lord, dost Thou wash my feet?"

Ver. 7. "He saith unto him, What I do thou knowest not now, but thou shall know here after."


(Chrysostom)
John 13:5-10

54. Fellowship with Jesus

THERE are two Greek words translated "wash " that appear in John 13:5-10. The one, which means "to wash part of the body" appears in verses five, six, nine, and in verse ten the second time the word is used. 
The other word, meaning, "to perform a complete ablution," is used in verse ten in the word "washed." These two words in their usage here point to two truths of the standing of a believer in Christ, and his experience:

1. The first remains the same for time and eternity. 
2. The latter changes from time to time during this life. 
Someone has said, "Union with Jesus is so strong, that nothing can break it. Communion with Jesus is so fragile that the slightest sin can break it."

To understand the conversation between our Lord and Peter, and the spiritual lesson in it, we must understand something of the habits of the citizen of that time. Rome established public baths in the cities of the empire. 
A Roman would bathe completely at the public bath, and upon reaching his home needed to wash his feet, for although cleansed at the time, they contracted defilement by reason of the insufficient covering, which his sandals afforded. 
Peter refuses to allow the Lord to wash his feet, but upon being told that if he does not permit the Lord to do that for him, he will have no fellowship with Jesus, he asks that the Lord wash his hands and his head. 
Our Lord answers, "He that is bathed all over stays bathed and needs not except to wash his feet, but is clean every whit." The spiritual lesson we have from this is as follows:
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13:5-10 
1. Every believer has been cleansed completely from his sins in the precious blood of Jesus once and for all at Calvary. [Past sins]
2. This is his standing before God, guiltless, sinless, righteous. 
3. That position is permanent, as changeless as our unchanging Lord. 
4. If sin comes into the life, it does affect that standing, repentance of that sin is needed to, reestablish that standing in Jesus Christ who is accepted by God and we in Him. 
5. Thus, if a believer sins, (See 1 John 2:1-7)
Note: ‘My little children, these things write I unto you, that ye sin not. And if any man sin, we have an advocate with the Father, Jesus Christ the righteous.’ 1 John 2:1 In other words ask for forgiveness.


Paul the Learner
John 13:5-10

Feet stand for a person's walk, his experience. As we are on our way home to heaven, sin sometimes enters our lives. No saint wants to sin. It is his nature to hate sin. But when sin does enter, our walk is defiled and needs to be cleansed. Our Lord said to Peter, "If I wash thee not, thou hast no part with me." 
That is, if we are not cleansed from sin in our experience, we have no fellowship with our Lord. Known sin in the life that is held to and cherished breaks our fellowship with Him. The only way to regain that blessed privilege of fellowship is to confess our sins (1 John 1:9), and God will cleanse us and restore to us that communion with our Lord, which we enjoyed before. 
The word "confess" is from two Greek words joined together to make one word in the original. One means, "to speak," the other "the same." The word means, "to speak the same thing." Thus, if we speak the same thing about our sin to God that He does to us that is confession. 
That includes sorrow for sin because it is evil, hatred of the sin, and the putting away of the same with the determination never to do that thing again. Our experience is then cleansed from sin's defilement and we are restored to fellowship with our Lord.  

(From Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
13:4 He rises from the supper, and laid (layeth) aside…] There is nothing to indicate the occasion of the action. The phrase implies that the supper was already begun, so this feet washing cannot have answered to that before the meal. We may assume that it was a parable in action exhibited in order to illustrate some thought of the coming kingdom that had just found expression. Compare (Luke 22:24; (Matt. 18:1). 
For this reason each step in the act of service is noted with the particularity of an eye-witness: 
a. The rising from among the group, 
b. The laying aside the upper robes, 
c. The taking the towel, 
d. The girding, the pouring out of the water, 
e. The washing, the wiping. 
When Christ serves, He serves perfectly.
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Historical

It is probable that in the utter ness of self-abnegation, He entirely stripped His upper limbs, laying aside both the simchah and the cetoneth, as though He had been the meanest slave, and wrapping the towel round His waist. 
Then pouring water into the large copper basin with, which an Oriental house is always provided, He began without a word to wash His disciples’ feet, and wipe them dry with the towel that served Him as a girdle. Awe and shame kept them silent unto He came to Peter, whose irrepressible emotions found vent in the surprised, half-indignant question, “Lord, dost Thou seek to wash my feet?”

Thou, the Son of God, the King of Israel, who hast the words of eternal life—Thou, whose feet Oriental kings should anoint with their costliest spikenard, and penitents bathe in precious tears—dost thou wash Peter’s feet?
It was the old dread and self-depreciation which, more than three years before, had prompted the cry of the rude fisherman of Galilee, “Depart from me, for I am a sinful man, O Lord;” it was the old self-will which, a year before, had expressed itself in the self-confident dissuasion of the elated Man of Rock—“That be far from Thee, Lord; this shall not happen unto Thee.”

“Never, never, till the end of time,” he impetuously exclaims; “shalt thou wash my feet?” But when Jesus revealed to him the dangerous self-assertion that lurked in this false humility. “If I wash thee not, thou hast no share with me.” Alike, thy self-conceit and thy self-disgust must be laid aside if thou wouldest be mine. 
My follower must accept my will, even when he least can comprehend it, even when it seems to violate his own conceptions of what I am. That calm word changed the whole current of thought and feeling in the warm-hearted passionate disciple. “No share with Thee? Oh, forbid it, Heaven! Lord, not my feet only, but also my hands and my head!” The total washing was not needed. 
The baptism of his initiation was over; in that laver of regeneration he had been already dipped. Nothing more was needed than the daily cleansing from minor and freshly contracted stains. The feet soiled with the clinging dust of daily sins, these must be washed in daily renovation, 
But the heart and being of the man, these were already washed, were cleansed, and were sanctified. “Jesus saith to him, He that is bathed hath no need save to wash his feet, but is clean every whit. And ye are clean;” and then He was forced to add with a deep sigh, “but not all.”
And as the meal began, Jesus taught them what His act had meant. Rightly, and with proper respect, they called Him “Master” and “Lord,” for so He was; yet, though the Lord is greater than the slave, the Sender greater than His Apostle, He their Lord and Master had washed their feet. It was a kind and gracious task, and such ought to be the nature of all their dealings with each other. 
He had done it to teach them humility, to teach them self-denial, to teach them love: blessed them if they learnt the lesson! Blessed them if they learnt that the struggles for precedence, the assertions of claims, the standings upon dignity, the fondness for the mere exercise of authority, marked the tyrannies and immaturities of heathendom, and that the greatest Christian is ever the humblest.
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Again and again He warned them that they were not to look for earthly reward or earthly prosperity; the throne, and the table, and the kingdom, and the many mansions were not of earth.
Note: It is probable that to find the full scope of what Jesus taught on this occasion we must combine (as I have done) (Luke 22:24-30 with John 13:1-17).      (Life of Christ by Farrar)
13:4 and he took…girded himself…] the form of expression emphasizes the preparation by Himself. Comp. (Luke 12:37; 17:8, and John 21:18, with Acts 12:8).

13:5 He began to wash the feet of the talmidim disciples. Foot-washing was a courtesy shown to guests in a home, usually performed by a servant or the host's wife when the guests entered the house or while they were reclining at table (see Lk 7:44, Mk 1:7). Here Yeshua acts out his teaching of Mk 10:43-44 that the greatest must be a servant.

13:8-10 Compare Exodus 30:20: “Aaron and his sons are to wash their hands and feet...when they come near the altar to minister, so that they will not die.” The cohanim priests were already cleansed from impurity, but even so they had to wash their hands and feet. 
Once sins of the past have been forgiven we need not have them forgiven again; the initial confession and immersion that washes away past sin need not be repeated. But there is continual need to repent of newly committed sins, make reparation for them and seek forgiveness for them. Compare these verses with the more explicit teaching on this subject at 1 John 1:5-2:2.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)

13:5 after that…] Then, (John 19:27; 20:27)
13:5 Poured…] the original word, which is peculiar, is rendered in the same connection elsewhere putteth; (Matt. 9:17 and parallels).

Into a (the) bason…] that stood ready for this accustomed use. Comp. (2 Kings 3:11).

Began to wash…] the actual scene is broken up into its parts, just as all the details of preparation had been separately noticed. Compare (Gen. 18:3; 19:2; 24:32; Judges 19:21; 1 Timothy 5:10) Rabbinic commentators dwelt on the significance of (Ezekiel 16:9) “Among men,” they said, “the slave washes his master; but with God it is not so.” (Ref. Lightfoot and Wetstein, ad loc).
13:6. Then (So) cometh he…] as He passed round, or rather as He began to pass round, the circle of the disciples. There is nothing to support the old notion [400 AD] that the action began with Judas. It is more natural to suppose that the Lord began with Peter. In that case his refusal to accept the service is more intelligible than it would be if others had already accepted it.

And Peter saith (he saith) unto him…] the abruptness of the clause suits the vivid narrative.

Dost thou…] the position of the pronouns in the original brings out the sharp contrast of the persons. The thought of the kind of service is subordinated to the fact of service rendered by the Master to the servant.
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13:7 what I do…] the chasm between the thoughts of the Lord and of the disciple is marked by the emphatic pronouns (what I do thou not knowest). The meaning of the act could not be understood till the Lord was glorified. The interpretation depended on a full view of His Person and His work. Knowledge as absolute and complete is contrasted with the knowledge that is gained by slow experience (“thou shalt learn” or “understand”). Compare (John 3:10, 11).

Hereafter…] literally, after these things: (John 3:22; 5:1, 14 (afterward), 6:1; 7:1; 19:38; 21:1). In these places reference is made to a group of incidents, and not to one single scene. We must then understand here by “these things” all the circumstances of the Passion that was now begun. Even the interpretation given in (vv. 12-14) was only partially intelligible, until Christ’s sacrifice of Himself was completed. Perfect knowledge began with the day of Pentecost. (Acts 2).
13:8. Peter takes up the thought of “hereafter.” Nothing, he would argue, can ever alter my position in regard to my Lord. This is fixed eternally. Thou shalt not wash my feet while the world lasts. He assumed that he could foresee all; hence his reverence takes the form of self-will, just as in the corresponding incident in (Matthew 16:22), where also his self-willed reverence for Christ, as He interpreted His office, brings down a stern reproof.

If I wash thee not…] Christ meets the confidence of the Apostle with a declaration of the necessary separation that must ensue from the want of absolute submission. “Unless I render thee this service, unless, that is, thou receivest that which I offer, even when thou canst not understand my purpose, thou hast no part with me.” 
The first condition of discipleship is self-surrender. It appears to be foreign to the context to introduce any direct reference to the washing in Christ’s blood (see vv. 13). Though, as (Cyril) says, we may see some such thought suggested by the words.

Wash thee…] not thy feet. Christ Himself chooses the manner in, which He accomplishes the work that is effectual for the whole and not for a part.

Thou hast no part…] thou hast no share in my kingdom, as a faithful soldier in the conquests of his captain. Compare (Matthew 24:51; Deuteronomy 12:12; 14:27).

13:9. Peter, with characteristic impulsiveness, still answers in the same spirit as before. Just as he had wished to define what the Lord should not do, so now he wishes to define the manner in, which that should be done that he admitted to be necessary. He would extend in detail to every part the action that Christ designed to fulfill in one way according to His Own will.

13:10 the reply of the Lord introduces a new idea. From the thought of the act of service as such, we are led to the thought of the symbolic meaning of the special act as a process of cleansing. The “washing” of a part of the body, feet, or hands, or head, is contrasted with the “bathing” of the whole. The “washing” in it does not mark an essential change, but is referred to the total change already wrought. 
He that is bathed needed not save to wash his feet. We see that the limited cleansing, as now symbolized is all that is really needed. He who is bathed needs, so to speak, only to remove the stains contracted in the walk of life; just as the guest, after the bath, needs only to have the dust washed from his feet when he reaches the house of his host.
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13:10
Is clean every whit…] the partial and superficial defilements, of hands, or head; or feet, do not alter the general character. The man, as a whole, the man as man, is clean.

And ye are clean, but not all…] the thought of the partial defilement of the person passes into the thought of the partial defilement of the society. The apostles as a body were clean. The presence of one traitor, the stain spot to be removed, did not alter the character of the company any more than the partial soiling of the feet alters the essential cleanness of the man.

13:11. He knew who should betray him…] More strictly, him that was betraying him. The act of treason was already in process. Contrast (John 6:64, 71; 12:4) The rendering “betray” adds something to the force of the original word. The exact word “traitor” is applied to Judas only in (Luke 6:16). Elsewhere the word used of him is some part of the verb “to deliver up”, and not of the word “to betray”.

Therefore said he…] the addition is quite natural if the writer’s vivid recollection of the scene carries him back to the time when the words arrested the attention before they were fully intelligible. Otherwise it is difficult to account for the obvious explanation.

Homily 70 - John 13:10 HISTORICAL OUTLOOK
How then calleth He them "clean"? That thou mayest not deem them clean, as delivered from their sins, He added, Behold, "ye are clean through the word that I have spoken unto you." That is, "In this way ye are so far clean; ye have received the light, ye have been freed from Jewish error. 
For the Prophet also saith, 'Wash you, make you clean, put away the wickedness from your souls' (Isa 1:16, LXX.); so that such a one is washed and is clean." Since then these men had cast away all wickedness from their souls, and had companied with Him with a pure mind, therefore He saith according to the word of the Prophet, "he that is washed is clean already." For in that place also it meaneth not the "washing" of water, practiced by the Jews; but the cleansing of the conscience. 
(Chrysostom)
2. The commentary upon the action (13:12-20).
Bible Text.

John 13:12-20

12 So when He had washed their feet, taken His garments, and sat down again, He said to them, "Do you know what I have done to you? 13 You call me Teacher and Lord, and you say well, for so I am. 14 If I then, your Lord and Teacher, have washed your feet, you also ought to wash one another's feet. 15 For I have given you an example that you should do as I have done to you. 16 Most assuredly, I say to you, a servant is not greater than his master; nor is he who is sent greater than he who sent him. 17 If you know these things, blessed are you if you do them. 18 I do not speak concerning all of you. I know whom I have chosen; but that the Scripture may be fulfilled, 'He who eats bread with Me has lifted up his heel against Me.’ 19 Now I tell you before it comes, that when it does come to pass, you may believe that I am He. 20 Most assuredly, I say to you, he who receives whomever I send receives Me; and he who receives Me receives Him who sent Me." NKJV
13:12. Know ye…] Do you (ginooskete) apprehend perceive, understand the meaning of what I have done to you?
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13:13. Master (i.e. Teacher) and Lord…] According to the common titles Rabbi and Mar, corresponding to which the followers were “disciples” or “servants” (v. 16).

13:14. If I then, your Lord (the Lord) and the Master…] If I, the one who am by confession supreme, washed even now your feet…

Ye also ought…] the obligation is of a debt incurred. The interpretation given is thus that of the duty of mutual subjection and service, and specially with a view to mutual purifying. Compare (1 Peter 5:5).

13:15. I have given you (I gave) you an example…] Three different words are rendered “example” in the New Testament. That word which is used here (hupodeigma (NT: 5262) is applied to separate, isolated subjects (comp. Hebrews 4:11; 8:5; 9:23; James 5:10; 2 Peter 2:6) contrast (1 Cor. 10:6 tupos (NT: 5179); Jude 7 (deigma (NT: 1164). It will be observed that the example of Christ is always offered in connection with some form of self-sacrifice.

That…to you…] literally, that as I did to you ye also do. The parallel is between “I” and “ye,” and hence the words “to one another” are not added. The custom of “feet washing” has been continued in various forms in the Church today.

Homily 71 - John 13:16-18 HISTORICAL OUTLOOK
Ver. 16-18. "Verily I say unto you, the servant is not greater than his lord, neither he that is sent greater than he that sent him. If ye know these things, happy are ye if ye do them. I speak not of you all -but that the Scripture may be fulfilled, He that eateth bread with Me hath lifted up his heel against Me."

What He said before, this He saith here also, to shame them; "For if the servant is not greater than his master, nor he that is sent greater than him that sent him, and these things have been done by Me, much more ought they to be done by you." Then, lest any one should say, "Why now sayest Thou these things? Do we not already know them?" He added this very thing, "I speak not to you as not knowing, but that by your actions ye may show forth the things spoken of." 
For "to know," belongeth to all but "to do," not to all. On this account He said, "Blessed are ye if ye do them"; and on this account I continually and ever say the same to you, although ye know it, that I may set you on the work. Since even Jews "know," but yet they are not "blessed", for they do not what they know. 

"I speak not," He saith, "of you all." O what forbearance! Not yet doth He convict the traitor, but veiled the matter, hence giving him room for repentance. 
He convicted and yet doth not convict him when He saith thus, "He that eateth bread with Me hath lifted up his heel against Me." It seems to me that the, "The servant is not greater than his lord," was uttered for this purpose also, that if any persons should at any time suffer harm either from domestics or from any of the meaner sort, they should not be offended; looking to the instance of Judas, who having enjoyed ten thousand good things, repaid his Benefactor with the contrary. On this account He added, "He that eateth bread with Me," and letting pass all the rest, He hath put that which was most fitted to restrain and shame him; "he who was fed by Me," He saith, "and who shared My table." And He spake the words, to instruct them to benefit those who did evil to them, even though such persons should continue incurable.
(Chrysostom)
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13:16. Verily, verily…] the words, as usual preface the new lesson.

The servant (A servant) is not…] Compare (Matthew 10:24; (Luke 6:40).

He that is sent…] one that is sent—an apostle.

13:17 If ye know these things…] the lessons conveyed by the feet washing. The “knowledge” here is that, which a man has and not that, which he acquires.

Happy are ye…] the original word is that used in the “beatitudes” (makarioi (NT: 3107). Knowledge is a blessing as the help to action. There is a Jewish saying: “If a man knows the Law but does not do thereafter, it had been better for him that he had not come into the world” (Ref. ‘Shemoth R.’ Talmud, quoted by Wunsche).

For a better understanding of the beatitudes see our work in section three www.lakesideministries.com 
13:18. I speak not of you all…] the treachery of Judas was as yet manifest only to Christ; but to Him all was clear and open. For Judas knowledge would not issue in the happiness of doing.

I know whom I have chosen (I chose)…] and so I know that even of these twelve chosen one is false (John 6:70). The choice here spoken of is the historical choice to the apostolate. The thought of “election to salvation” is quite foreign to the context. Hence the stress lies on I know. There was no surprise to Christ in the faithlessness of Judas, though there was to others.

         Additional Note.

There are two groups of explanations of the choice of Judas. The first group regard the choice from the side of the divine counsel, the second from the side of the human call:
1. It is said that he was chosen in obedience to God’s will in order that he might betray Christ; or, to represent the same conception from another point of view, in order that the redemption might be accomplished through his act.

2. It is said again by some that Christ in making His choice of Judas did not read the inmost depths and issues of his character; and by others that seeing all distinctly even to the end He kept him near to Himself as one trusted equally with the others of the twelve.

Both these forms of explanation involve partial solutions of infinite problems: 
1. The question raised by the first group leads us at once to the final mystery of divine Providence. This, as far as we can represent it to ourselves, deals with general results and not with individual wills.
2. The question raised by the second group leads us at once to the final mystery of the union of perfect divinity and perfect humanity in the One Person of the Lord. And here the records of the Gospel lead us to believe that the Lord had perfect human knowledge realized in a human way, 
And therefore limited in some sense, and separable in consciousness from His perfect divine omniscience. He knew the thoughts of men absolutely in their manifold possibilities, and yet, as man, not in their actual future manifestations.
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Additional note continued
These two final mysteries are not created by the fact that Judas was chosen by Christ among the twelve. They really underlie all religious life, and indeed all-finite life. For finite being includes the possibility of sin, and the possibility of fellowship between the Creator and the creature.

13:18. But that…] but my choice was so made that… or more generally, but this so come to pass that… (John 19:36) There is a necessary correspondence between the fortunes of the servants of God at all times. 
It was necessary that Christ should fulfill in His own experience what David (or perhaps Jeremiah) had felt of the falseness of friends. The words may also be taken: “but, that the scripture may be fulfilled, he that…” The construction however seems to be less natural and obscures the contrast.

He that…me…] The Greek in John closely renders the Hebrew. 

He that eateth bread with me…] is according to the better reading, my bread. The phrase means simply, my friend bound to me by the closest and most sacred ties.

Hath lifted up (lifted up)…] the notion is that of brute violence, and not of the cunning of the wrestler.

13:19. Now…] from henceforth. Hitherto the Lord had borne His sorrow in secret. Now it was necessary to anticipate the bitterness of disappointment. The crisis was reached from, which silence henceforward was impossible. Comp. (Matt. 26:64; 14:7).

Before it came to pass, that…] that is, in order that what might have seemed to be a fatal miscarriage, should be shown to have been within the range of the Master’s foresight. Thus the disciples would be enabled to trust in Him absolutely. His knowledge was not only of the main fact but also of the details.

Believe that I am he…] Compare (John 8:24 note).

[‘…When-ever it-may-be-become that I AM.’  John 13:19 4th Century Greek Text] 
It makes me think of what God said to Moses in (Exodus 3:13-14) ‘Moses said to God, “When I come to the Israelites and say to them ‘The God of your fathers has sent me to you,” and they ask me, “What is His name?’ what shall I say to them?” 
14. And God said to Moses, “Ehyeh-Asher-Ehyeh” [I Am That I Am; I Am Who I Am; I Will Be What I Will Be;]. Is it any wonder why John would insert the following verse that is not found in the other Gospels, 
‘Jesus therefore, knowing all things that should come upon him, went forth, and said unto them, whom seek ye? They answered him, Jesus of Nazareth. Jesus saith unto them, I am (he), they went backward, and fell to the ground.’ John 18:4, Torah and KJV           Paul the Learner
13:20. Verily, verily…] the verse appears to contain the converse truth to (v. 16), arising however directly out of (v. 19). The knowledge of the Master’s greatness furnishes the measure of the envoy’s greatness. If the treachery of one shook the confidence of the others, the assurance of what their office truly was served to restore it. Compare (Matthew 10:40; and especially Luke 22:24-30).
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Homily 72 - John 13:20, 21 HISTORICAL OUTLOOK
"Verily, verily, I say unto you, He that receiveth whomsoever I send, receiveth Me: and He that receiveth Me receiveth Him that sent Me."

Great is the recompense of care bestowed upon the servants of God, and of itself it yieldeth to us its fruits. For, "he that receiveth you," it saith, "receiveth Me, and he that receiveth Me, receiveth Him that sent Me."(Matt 10:40.) Now what can be equal to the receiving Christ and His Father? But what kind of connection hath this with what was said before?
What hath it in common with that, which He had said, "If ye do these things happy are ye," to add, "He that receiveth you"? A close connection, and very harmonious. Observe how. When they were about to go forth and to suffer many dreadful things, He comforted them in two ways; one derived from Himself, the other derived from others. 
For if," He saith, "ye are truly wise, ever keeping Me in mind, and bearing about all both what I said, and what I did, ye will easily endure terrible things. And not in this way only, but also from you’re enjoying great attention from all men:" 
1. The first point. He declared when He said, "If ye do these things happy are ye"; 
2. The second when He said, "He that receiveth you receiveth Me." 
For He opened the houses of all men to them, so that both from the sound wisdom of their manners, and the zeal of those who would tend them, they might have twofold comfort. Then when He had given these directions to them as to men about to run through all the world, 
Reflecting that the traitor was deprived of both of these things, and would enjoy neither of them, neither patience in toils, nor the service of kind entertainers, He again was troubled. And the Evangelist to signify this besides, and to show that it was on his account that He was troubled, adds, 
Ver. 21. "When Jesus had thus said, He was troubled in spirit, and testified, and said, Verily, verily, I say unto you, that one of yon shall betray Me." Again He bringeth fear on all by not mentioning (the traitor) by name.
(Chrysostom)
(b) The separation of the selfish apostle (13:21-30).

The act of complete sacrifice was followed by an act of righteous judgment. Service rests on love. Apostasy is the fruit of self-seeking. To the last Judas appears to take to himself honor without misgiving (v. 26). The details (vv. 22, 24, 25) continue to reflect the vivid impressions of an eyewitness.

Historical by Farrar
There, next but one to Him, hearing all these words unmoved, full of spite and hatred, utterly hardening his heart, and leaning the whole weight of his demoniac possession against that door of mercy that even now and even here His Saviour would have opened to him, sat Judas, the false smile of hypocrisy on his face, but rage, and shame, and greed, and anguish, and treachery in his heart. 
The near presence of that black iniquity, the failure of even His pathetic lowliness to move or touch the man’s hideous purpose, troubled the human heart of Jesus to its inmost depths—wrung from Him His agony of yet plainer prediction, “Verily, verily, I say unto you, that one of you shall betray me!” 
JOHN LESSON NINE CHAPTER THIRTEEN SECTION 2
That night all, even the best beloved, were to forsake Him, but it was not that; that night even the boldest hearted was to deny Him with oaths, but it was not that; nay, but one of them was to betray Him. 
Their hearts mis-gave them as they listened. Already a deep unspeakable sadness had fallen over the sacred meal. 
Like the somber and threatening crimson that intermingles with the colors of sunset, a dark omen seemed to be overshadowing them—a shapeless presentiment of evil—an unspoken sense of dread. If all there hopes were to be thus blighted—if at this very Passover, 
He for whom they had given up all, and who had been to them all in all, was indeed to be betrayed by one of them to an unpitied and ignominious end—if this were possible, anything seemed possible. Their hearts were troubled.  (Life of Christ by Farrar)
13:21 was troubled in spirit…] Compare (John 11:33; 12:27), which are however both different. The emotion belongs to the highest region, as it is called out by the prospect of a spiritual catastrophe. This agony is peculiar to John. 

Testified…] Compare (John 4:44) The revelation is here made with solemn assurance, where the clear statement follows the general warnings in (vv. 10, 11). At the same time the effect upon the disciples is different. They seek now for some explanation of the words.

13:22. Then (omit) the disciples looked ….one on another…] (‘Then into one-another the Learners…’ 4th Cent.) the words give a vivid reminiscence of the actual scene. The first effect of the Lord’s words was silent amazement and perplexity.

Doubting…] “Their consciousness of innocence,” as has been well said, “was less trustworthy than the declaration of Christ.” The same word occurs in (Luke 24:4; Acts 25:20; 2 Cor. 4:8; Gal. 4:20), and expresses rather bewilderment than simple doubt. The parallel in (Luke 22:23) shows that the rendering “about whom” and not “about what” is right.

Homily 72 - John 13:22 HISTORICAL OUTLOOK
Ver. 22. "But they are in doubt"; although conscious to themselves of nothing evil; but they deemed the declaration of Christ more to be believed than their own thoughts, wherefore they "looked one on another." By laying the whole upon one, Jesus would have cut short their fear, but by adding, "one of you," He troubled all. What then? 
The rest looked upon one another; but the ever-fervent Peter "beckoned" to John. Since he had been before rebuked, and when Christ desired to wash him would have hindered Him, and since he is everywhere found moved indeed by love, yet blamed; being on this account afraid, he neither kept quiet, nor did he speak, but wished to gain information by means of John.  (Chrysostom)
13:23. Now there…bosom…] There was at table reclining on Jesus’ bosom. At this time, and for some time before and after, the Jews appear to have adopted the Western-mode of reclining at meals. (Ref. Lightfoot (ad loc.) quotes Talmudic glosses 
That show that the guests lay resting on their left arms, stretched obliquely, so that the back of the head of one guest lay in the bosom of the dress of the guest above him. If three reclined together the center was the place of honor, the second place that above (to the left), the third that below (to the right).
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13:23
If the chief person wished to talk with the second it was necessary for him to raise himself and turn round, for his head was turned away as he reclined. Peter then sitting in the second place was not in a favorable position for hearing any whisper from the Lord, which would fall naturally on the ears of John. This very incident therefore, in which it has been supposed that John claims precedence over Peter, shows on the contrary that he sets himself second to him.

Whom Jesus loved…] (John 19:26; 21:7, 20) The word in (John 20:2) is different, and marks a different relationship. The title is first used here, and is naturally suggested by the recollection of this special incident. It marks an acknowledgment of love and not an exclusive enjoyment of love. Compare (John 13:1, 34; 15:12; 11:5).

13:24. Beckoned…] beckoneth (Acts 24:10), as the eyes of the disciples were turned in surprise from one to another.

That he should…spake…] According to the true reading: and saith to him, Tell us who it is of whom He speaketh. Peter thought that the Lord had already revealed to John in an undertone the name of the false apostle.

13:25. He then…breast…] He leaning back as he was on Jesus breast. The phrase marks the recollection of an eyewitness. The sudden movement is contrasted with the position at the table, the “bosom”, and the full fold of the robe, with the “breast”, the actual body. 
Before this change of posture the disciple was so placed as to hear a whisper from the Lord, but no so as to address Him easily. The act rather than the place at table was preserved in tradition, (John 21:20). Hence the title “the disciple that leant on Christ’s breast.”
Homily 72 - John 13:26, 27 HISTORICAL OUTLOOK
Ver. 26. "He it is, to whom I shall give a sop when I have dipped it." 

Even the manner (of the rebuke) was calculated to put him to shame. He respected not the table, though he shared the bread; be it so; but the receiving the sop from His own hand, whom would not that have won over? Yet him it won not.

Ver. 27. "Then Satan entered into him." Laughing at him for his shamelessness. As long as he belonged to the band of disciples he dared not spring upon him, but attacked him from without; but when Christ made him manifest and separated him, then he sprang upon him without fear. 
It was not fitting to keep within one of such a character, and who so long had remained incorrigible. Wherefore He henceforth cast him out, and then that other seized him when cut off, and he leaving them went forth by night.  "Jesus saith unto him, Friend, that thou doest, do quickly."
(Chrysostom)
13:26. Jesus answered…] Jesus therefore answereth… The question was not now to be put aside, but it was answered only for those who put it.

To whom…dipped it…] for whom I shall dip (cf. Ruth 2:4) the sop and give it him. The emphatic pronoun marks the significance of the action. 
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13:26
It is an Eastern custom at present for the host to give a small ball of meat to the guest whom he wishes to honor. The reference here may be to this custom. By this act, which is not mentioned in the other Gospels, Christ answered the question of John, (Matt. 26:25). Compare (Matthew 26:23; Mark 14:20).

13:26 and…of Simon…] so having dipped the sop he taketh it and giveth it to Judas the son of Simon Iscariot. 

13:26 Piece of matzah, Greek psœmion, “small bit of bread.” We know from Mt 26:17, 23; Mk 14:1, 12, 20; and Lk 22:1, 7 that the “bit of bread” was unleavened.
Dip it in the dish, perhaps of charoset and/or maror (see Mt 26:23 N). Maror (“bitter herbs”), which in the Passover service recalls the bitterness of Israelite slavery in Egypt, is appropriate to the present occasion as well. (Jewish New Testament Commentary)
13:27. Then Satan entered into him…] comp. (Luke 22:3). In that passage is the beginning (comp. v. 2), in this, the consummation of the design. Judas in his self-will appears to have interpreted the mark of honor so as to confirm him in his purpose. So John emphasizes the moment: after the sop then…at that moment the conflict was decided. 
It is to be noticed that the pronoun here and in (v. 30) isolates Judas and sets him as it were outside the company. Satan is mentioned here only in the Gospel. “Enter” of evil spirits occurs (Matt. 12:45; Mark 5:12; Luke 8:30; 11:26. Compare Revelation 11:11).

Then said Jesus…] Jesus therefore saith…knowing the final resolve of Judas.

That thou doest, do quickly…] the work was in essence already begun. Therefore the Lord now removes the traitor from His presence. The command is not to do the deed as if that were any longer uncertain, but to do in a particular way what is actually being done. Repentance is no longer possible; and Christ welcomes the issue for Himself. These words were spoken openly, those in (24-6 secretly).

13:28 Now no man…] not even John who did not connect this injunction with the announcement that he had just received.

13:29 for some…] they were so far from a suspicion of the true import of the words that they interpreted them in different ways.

Had said (said)…Buy…against (for) the feast…] the words show that the meal cannot have been the Passover. Moreover if it had been, Judas would not have left while the meal was as yet unfinished.

To the poor…] (John 12:5; Galatians 2:10)
13:29 As noted in 18:28, some scholars believe Yochanan John reports a different date for the Last Supper than the synoptic Gospels. Part of their reasoning is that if it was the Seder meal as the Synoptics say (but see the suggestion in Mt 26:2 N that it was a se‘udat-siyum), 
No one would have thought that...Yeshua Jesus was telling Y’hudah Judas, “Buy what we need for the festival.” Following are three supporting arguments, along with points against them:
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SECTION FOUR
13:29

(1)
Argument: Halakhah prohibits financial transactions on Shabbat and festivals.

Against: The Oral Law, as we know it today was not yet finalized in Yeshua's time.
(2)
Argument: Therefore the stores would be closed, so there would be no place to buy anything.

Against: If argument (1) does not hold, neither does (2). 
According to C. H. Lenski's commentary, St. John's Gospel, stores were shut on Nisan 13 (the day before Pesach) but open all night on Nisan 14, as preparations were made for the chagigah the following morning (see 18:28); he does not give the source for this information.
(3)
Argument: If it was already Erev-Pesach (“Passover eve”), it was too late to buy what was needed for it.

Against: The directive may have been to buy for the rest of the seven-day festival, not for the Seder.

          (Jewish New Testament Commentary) 
13:30 He then (So he) having received…] Rather, having taken. The word marks that Judas on his part appropriated the gift, which, from the repeated mention, was evidently significant. Compare (John 20:22; 7:39; 1:12; 5:43).

And it was night…] the words cannot but mark the contrast of the light within with the outer darkness into which Judas “went forth.” Compare (Rev. 21:25; 22:5; 1 Thess. 5:5. See also Luke 22:53).

Homily 72 - John 13:27 HISTORICAL OUTLOOK
Wonderful insensibility! How could it be that he was neither softened nor shamed; but rendered yet more shameless, "went out." The "do quickly," is not the expression of one commanding, or advising, but of one reproaching, and showing him that He desired to correct him, but that since he was incorrigible, He let him go. 
And this, the Evangelist saith, "No man of those that sat at the table knew." Some one may perhaps find here a considerable difficulty, if, when the disciples had asked, "Who is it?" and He had answered, "He to whom I shall give a sop when I have dipped it," they did not even so understand, unless indeed He spake it secretly, so that no man should hear. 
For John on this very account, leaning by His breast, asked Him almost close to His ear, so that the traitor might not be made manifest, and Christ answered in like manner, so that not even then did He discover him. And though He spake emphatically, "Friend, that thou doest, do quickly," even so they understood not. 
But he spake thus to show that the things were true, which had been said by Him to the Jews concerning His death. For He had said to them, "I have power to lay down My life, and I have power to take it again": and, "No man taketh it from Me." (10:18.) 
As long then as He would retain it, no man was able (to take it); but when He resigned it, theft the action became easy. All this He implied when He said, "That thou doest, do quickly." Yet not even then did He expose him, for perhaps the others might have torn him in pieces, or Peter might have killed him. On this account "no man at the table knew." 
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HISTORICAL OUTLOOK CONTINUED

13:27
Not even John? Not even he: 
a. For he could not have expected that a disciple would arrive at such a pitch of wickedness. 
b. For since they were far from such iniquity themselves, they could not suspect such things concerning others. 
c. As before He had told them, "I speak not of you all" (ver. 18), yet did not reveal the person; 
d. So here, they thought that it was said concerning some other matter.

"It was night," saith the Evangelist, when he went out. "Why tallest thou me the time?" That thou mayest learn his forwardness, that not even the time restrained him from his purpose. Yet not even did this make him quite manifest, for the others were at this time in confusion occupied by fear and great distress, and they knew not the true reason of what had been said but supposed that He spake thus, in order that Judas might give somewhat to the poor. 
For He cared greatly for the poor, teaching us also to bestow much diligence on this thing. But they thought this, not without a cause, but "because he had the bag." Yet no one appears to have brought money to Him; that the female disciples nourished Him of their substance, it has said, but this it hath nowhere intimated. (Luke 8:3.) But how did He who bade His disciples bear neither scrip, nor money, nor staff, Himself bear a bag to minister to the poor?   (Chrysostom)
Note: Jesus said ‘My life,’ I want to go into that thought a little more:

        THE NATURAL APPLICATION 

1. The Bible says, that the Life is in the blood.

2. The blood flows in our bodies bringing nourishment and taking away the waste products produced by out bodies.

3. If either of these purposes of the blood fails, we will die.

4. If we loose our blood we will die.

5. Our blood is the river of life to all of mankind.
         THE SPIRITUAL APPLICATION

1. As we have a natural flow of blood in out bodies, bringing life to our members; so also receiving the Baptism of the Holy Spirit into our soul, we now have a spiritual flow of Life from God to us.

2. This application of the Spirit of God living inside of us, also brings the relationship between God as our Father closer to our soul, which also includes our body as well.
3. Jesus tells us that the Holy Spirit will show us the future, and testify of Jesus, and also bring scripture to our remembrances,

4. This Holy Spirit will also reprove us if we sin, and loose sight of our Lord and our purpose on the earth.

5. If we continue to sin and not listen to the Holy Spirit speaking to our heart, then we find that ‘My Spirit will not always strive with man’ and He will leave us, and we will only face the judgment of God.

    Paul the Learner 2/28/12
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Bible Text.
John 13:21-30

21 When Jesus had said these things, He was troubled in spirit, and testified and said, "Most assuredly, I say to you, one of you will betray Me." 22 Then the disciples looked at one another, perplexed about whom He spoke. 23 Now there was leaning on Jesus' bosom one of His disciples, whom Jesus loved. 24 Simon Peter therefore motioned to him to ask who it was of whom He spoke. 
25 Then, leaning back on Jesus' breast, he said to Him, "Lord, who is it?" 26 Jesus answered, "It is he to whom I shall give a piece of bread when I have dipped it." And having dipped the bread, He gave it to Judas Iscariot, the son of Simon. 27 Now after the piece of bread, Satan entered him. 
Then Jesus said to him, "What you do, do quickly." 28 But no one at the table knew for what reason He said this to him. 29 For some thought, because Judas had the moneybox, that Jesus had said to him, "Buy those things we need for the feast," or that he should give something to the poor. 30 Having received the piece of bread, he then went out immediately. And it was night. NKJV
II. The Last Discourses (John 13:31-Chapter16).
The last discourses of the Lord are divided into two portions by the change of place at the close of chapter 14. Thus we have:

1. The Discourses in the Upper Room (John 13:31-14:31).
2. The Discourses on the Way (John 15, 16).
These two groups of revelations, while they have much in common, are distinguished both by their external form and by a pervading difference of scope:

1. The first group consists in a great degree of answers to individual apostles. Peter (John 13:36), Thomas (John 14:5), Philip (John 14:8), and Jude (John 14:22), propose questions to, which the Lord replies.
2. In the second group the case is far different. After the little company had left the room a solemn awe seems to have fallen upon the eleven (comp. Mark 10:32). They no longer dared to ask what they desired to know (John 16:17); and when they spoke it was as a body, with an imperfect confession of grateful faith (John 16:29).

The outward difference between the two groups corresponds with an inward difference:

(A). In the first group the thought of separation, and of union in separation, predominates. 
(B). In the second group the main thought is of the results of realized union, and of conflict carried on to victory.

This progress in the development of the central idea of the discourses influences the treatment of the subjects that are common to the two sections. This will appear clearly when the parallel teaching:

(1) On the “new commandment” of love (John 13:34; 14:15, 21, 23. Comp. John 15:9, 17),
(2)  On the world (John 14:22 Comp. John 15:18; 16:1), 
(3) On the Holy Ghost (John 14:16, 25; comp. 15:26; 16:8), 
(4) And on Christ’s coming (14:3, 18, 28; comp. 16:16, 22), is examined in detail.
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These last discourses in John bear the same relation to the fourth Gospel as the last eschatological discourses to the Synoptic Gospels (Matthew 24; Mark 13; Luke 21). The two lines of thought that they represent are complementary, and answer to the circumstances by, which they were called out. 
Speaking in full view of the city and the temple the Lord naturally dwelt on the revolutions that should come in the organization of nations and the outward consummation of His kingdom. Speaking in the Upper Room and on the way to Gethsemane to the eleven, 
Now separated from the betrayer, He dwelt rather on the inward consummation of His work and on the spiritual revolution that was to be accomplished. In the last case the situation no less than the teaching was unique.

1. The Discourses in the Upper Room (John 13:31-14:31).
This first group of discourses may be arranged naturally in four sections:


(1). Separation: its necessity and issue (John 13:31-38).


(2) Christ and the Father (John 14:1-11).


(3) Christ and the disciples (John 14:12-21).


(4) The law and the progress of Revelation (John 14:22-31).

(1) Separation: its necessity and issue (John 13:31-38).

This first section of the Lord’s final revelation of Himself and of His work contains in germ the main thoughts that are afterwards unfolded:

A. He declares (vv. 31-35) 
B. His victory (vv. 31, 32), 
C. His departure (v. 33), 
D. The characteristic of His Society (vv. 34, 35); 
E. And then, by the example of Peter, He lays open the need of long and painful discipline for the disciples, in order that they may realize at last fellowship with Him (vv. 36-38).

The central idea is that of separation, its nature, its necessity, and its consequences, so that the whole current of the discourses flows directly from the historical position with, which they are connected.

In the section, as afterwards, the absence of connecting particles is a characteristic feature of the narrative.

Bible Text.

John 13:31-38

31 So, when he had gone out, Jesus said, "Now the Son of Man is glorified, and God is glorified in Him. 32 If God is glorified in Him, God will also glorify Him in Himself, and glorify Him immediately. 33 Little children, I shall be with you a little while longer. You will seek Me; and as I said to the Jews, 'Where I am going, you cannot come,' so now I say to you. 34 A new commandment I give to you, that you love one another, as I have loved you, that you also love one another. 35 By this all will know that you are My disciples, if you have love for one another." 36 Simon Peter said to Him, "Lord, where are You going?" Jesus answered him, "Where I am going you cannot follow Me now, but you shall follow Me afterward." 37 Peter said to Him, "Lord, why can I not follow You now? I will lay down my life for Your sake." 38 Jesus answered him, "Will you lay down your life for My sake? Most assuredly, I say to you, the rooster shall not crow till you have denied Me three times. NKJV
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13:31. Therefore, when (When therefore)…Jesus said (saith)…] the departure of Judas marked the crisis of the Lord’s victory. By this the company was finally “cleansed” (v. 10): and not only was the element of evil expelled, but it was used for the fulfillment of its appropriate part.

Gone out…] the departure was the free act of Judas. Contrast (John 9:34)
Now is…] This “now,” with, which the Lord turns to the faithful eleven, expresses at once the feeling of deliverance from the traitor’s presence and His free acceptance of the issues of the traitor’s work. Judas was the representative of that spirit of willful self-seeking that was the exact opposite of the spirit of Christ.

By his removal therefore the conflict with evil, which Christ had sustained in His human nature (the Son of Man) was essentially decided. As very Man and the representative of humanity He had finally overcome. At the moment when Judas went out, charged to execute his purpose, the Passion, as the supreme act of self-sacrifice, was virtually accomplished.

The Son of man…] this title, as has been already implied, is the key to the interpretation of the passage. The words are spoken of the relation of “the Son of man” to “God,” and not of that of “the Son” to “the Father.”

Glorified…] Perfect self-sacrifice even to death, issuing in the overthrow of death, is the truest “glory” (comp. John 12:23; 10:17; also 7:39; 12:16; 17:5). Even the disciple in his degree “glorifies God” by his death (John 21:19) 
Hence the attainment of glory by the Son of Man is rightly spoken of as past (was glorified, not simply is glorified) in relation to the spiritual order, though it was yet future in its historical realization. The thought throughout these last discourses is of the decisive act by which the Passion had been embraced. The redemptive work of Christ essentially was completed (John 17:4, etc).

And God is (was) glorified in him…] the divine counsel (if we may so speak) was justified in Christ as man. Compare (John 14:13; 17:4).

Homily 72 - John 13:31, 32 HISTORICAL OUTLOOK
Ver. 31. "Now is the Son of Man glorified." 
In this way rousing the dejected thoughts of the disciples, and persuading them not only not to despond, but also even to rejoice. On this account He rebuked Peter at the first, because for one who has been in death to overcome death is great glory. And this is what He said of Himself:"
(A) When I am lifted up, then ye shall know that I Am" (8:28); 
(B) And again, "Destroy this Temple" (2:19); 
(C) And again, "No sign shall be given unto you but the sign of Jonas." (Matthew 12:39.) 
For how can it be otherwise than great glory, the being able even after death to do greater things than before death? For in order that the Resurrection might be believed, the disciples did work greater things. But unless He had lived, and had been God, how could these men have wrought such things in His Name? 
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13:31, 32
Ver. 32. "And God shall glorify Him."  What is, "And God shall glorify Him in Himself"? It is "by means of Himself, not by means of another." "And shall straightway glorify Him."   (Chrysostom)
13:32. If God…in him…] (‘And the God is-esteemized in Him…’ 4th Century) this clause is omitted by the most ancient authorities, and mars the symmetry of the structure of (vv. 31, 32), which is seen to be most remarkable by a literal rendering.

Now was glorified the Son of Man,


And God was glorified in Him:


And God shall glorify Him in Himself,

And straightway shall He glorify Him.
‘If God is glorified by him, God will also glorify him by himself, and he will glorify him at once.’
 John 13:32 Peshitta Text 2nd Century Syriac
Note: If the theologians are referring to the ancient Greek text of the 3rd to the 5th centuries only, then they have missed looking further back to the 2nd century of the Syriac Peshitta text spoken by our Lord and His disciples.  Paul the Learner 
God shall also…and shall straightway…] and God shall…and straightway shall He… The “glory” realized in absolute sacrifice must necessarily be regarded under two aspects, subjectively and objectively. The inward victory carried with it the outward triumph. 
Even as God was glorified in the Son of Man, as man, when He took to Himself willingly the death that the traitor was preparing, so also it followed that God would glorify the Son of Man in His own divine Being, by taking up His glorified humanity to fellowship with Himself (Acts 7:55). 
The second clause is the complement of the first, was glorified…shall glorify, not separable from it in the divine counsel, though distinguished in man’s apprehension. The glory of Christ is one: 
1. Whether it is seen in the Betrayal, 
2. Or in the Cross, 
3. Or in the Resurrection, 
4. Or in the Ascension. 
Each fact contemplated in its true character includes all. Compare (Phil. 2:9).

In himself…] the preposition marks unity of being, and not simply unity of position. The “in him” here corresponds with “forth from Him” in (John 16:28).

Straightway…] the sufferings and the glories (1 Peter 1, 2) henceforth followed one another in unbroken succession. Compare (John 12:23).
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Homily 72 - John 13:32, 33
[4.] That is, "simultaneously with the Cross." "For it will not be after much time," He saith, "nor will He wait for the distant season of the Resurrection, nor will He then show Him glorious, but straightway on the Cross itself His glories shall appear:" 
1. And so the sun was darkened, 
2. The rocks rent; 
3. The veil of the temple was parted asunder, 

4. Many bodies of saints that slept arose, 

5. The tomb had its seals, 

6. The guards sat by, 

7. And while a stone lay over the Body the Body rose; 
8. Forty days passed by, 

9. And the Gift of the Spirit came, 
10 And they all straightway preached Him. 
This is, "shall glorify Him in Himself, and shall straightway glorify Him", not by Angels or Archangels, not by any other power, but by Himself. But how did He also glorify Him by Himself? By doing all for the glory of the Son. Yet the Son did all. Seest thou that He referred to the Father the things done by Himself?

Ver. 33. "Little children, yet a little while I am with you-and as I said unto the Jews, Whither I go you cannot come, so now I say to you."

He now begins words of sorrow after the supper. For when Judas went forth it was no longer evening, but night. But since they were about to come shortly, it was necessary to set all things before the disciples, that they might have them in remembrance; or rather, the Spirit recalled all to their minds. 
For it is likely that they would forget many things, as hearing for the first time, and being about to undergo such temptations. Men who were weighed down to sleep, (as another Evangelist saith, -Luke 22:45,) who were possessed by despondency, as Christ saith Himself, "Because I have said these things unto you, sorrow hath filled your hearts" (16:6), how could they retain all these things exactly? 
Why then were they spoken? It became no little gain to them with respect to their opinion of Christ, that in after times when reminded they certainly knew that they had long ago heard these things from Christ. But wherefore doth He first cast down their souls, saying, "Yet a little while I am with you"? "To the Jews indeed it was said with reason, but wherefore dost Thou place us in just the same class with those obstinate ones?" 
He by no means did so. "Why then said He, 'As I said to the Jews'?" He reminded them that He did not now, because troubles were upon them, warn them of these things, but that He had foreknown them from the first, and that they were witnesses who had heard that He had said these things to the Jews. 
Wherefore He added also the word, "little children," that when they heard, "As I said to the Jews," they might not deem that the expression was used in like sense towards themselves. It was not then to depress but to comfort them that He thus spake, that their dangers might not, by coming upon them suddenly, trouble them to excess.     (Chrysostom)
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13:33. Christ’s revelation of the nature of the crisis as affecting Himself is followed by a revelation of it as affecting His disciples. The realization of His heavenly glory involved His withdrawal from earth. The time therefore was come in, which it was necessary for Him to announce His departure to those who were nearest to Him, as He had done before with another purpose to the Jews. In this His friends and His enemies were alike, that they could not, being what they were, follow Him.

13:33 little children…] the exact word (teknia) occurs here only in the Gospels; but in 1 John it is found six (or seven times: in Galatians 4:19 the reading is doubtful). 

John 13:33

Little children teknia (NT: 5040). Minuscule, occurring only here in the Gospel, but repeatedly in the First Epistle. Nowhere else in the New Testament.
(Vincent)
The word emphasizes the idea of kinsman ship; and the diminutive conveys an expression at once of deep affection and also of solicitude for those who as yet are immature. By using it here the Lord marks the loving spirit of the communication that He makes, 
And assures those whom He leaves of His tender sympathy with them in their bereavement. At the same time He indicates that they stand to Him in a relation corresponding to that in, which He stands to the Father: compare (John 10:14; 14:20; 17:21, 23).

Yet a little while…] i.e. it is but for a little while that I am with you: the moment of separation is at hand. Compare (John 7:33).

13:33 ye shall seek me…] in the coming times of trial after the Passion, and after the Resurrection, and after the Ascension, and even to the consummation of the age, in the manifold loneliness of toil, Compare (Luke 17:22). 
It must be noticed that the second clause, which was addressed to the Jews, “and ye shall not find me” (John 7:34), is not added here. The search of the disciples, if in sorrow, would not be finally in vain. The words recorded in (Luke 22:35, 36) point to a similar contrast between the position of the disciples with the Lord and their position without Him.

As I said…] (John 8:21. Compare 7:34).

The Jews…] (John 4:22; 18:20, 36)
So now…] of the two particles that are rendered “now:” 
1. One marks a point of time absolutely; 
2. And the other, which is used here, marks a point of time relatively to past and to future, and thus includes the notion of development or progress. (Comp. John 9:19, 25, 21 and see also 13:7; 16:12, 31; Rev. 12:10).

The exact force of the “now” here therefore is that, in the due advance of the divine plan, the time was come for the disciples to learn that they must be left behind by their Master.
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Homily 72 - John 13:33 HISTORICAL OUTLOOK FROM 400 A.D.
"Whither I go ye cannot come." He showeth that His death is a removal, and a change for the better to a place, which admits not corruptible bodies. This He saith, both to excite their love towards Him, and to make it more fervent. 
Ye know that when we see any of our dearest friends departing from us, our affection is warmest, and the more so, when we see them going to a place to, which it is not even possible for us to go. These things then He said, terrifying the Jews, but kindling longing in the disciples. "Such is the place, that not only not they, but not even you, My best beloved, can come there." Here He showeth also His Own dignity.

"So now I say to you." Why "now"? "In one way to them, to you in another way"; that is, "not with them." But when did the Jews seek Him, when the disciples? The disciples, when they fled the Jews, when they suffered miseries unendurable and surpassing all description at the capture of their city, when the wrath of God was borne down upon them from every side. To the Jews therefore He spake then, because of their unbelief, "but to you now, that troubles might not come upon you unexpected."


(Chrysostom)
13:34 Why is this a new commandment? Doesn't Leviticus 19:18 already say, “Love your neighbor as yourself”? The difference is this: 
(a) Leviticus says, “as yourself”; 
(b) Yeshua says, “In the same way that I have loved you,” which presupposes that God's way of loving can be ours. 
(c) Humanly this is impossible. 
(d) But Yeshua gives us a new nature, a new spirit, in fulfillment of Tanakh promises (Ezekiel 36:26, 37:14; Jeremiah 31:32(33)), God's Spirit, the Holy Spirit. 
(e) This is how we can love as God loves; God makes it possible.

13:35 Everyone will know that you are my talmidim by the fact that you have love for each other. I personally bear witness to the truth of this statement. I became willing to investigate the truth claims of the New Testament not because I was overwhelmed by irrefutable arguments but because I met believers whose love for each other went beyond what I had experienced. 
It was not even their love toward me, which impressed me (although they treated me well), but their self-sacrificing and cheerful willingness to give themselves fully for each other without any trace of self-serving motivation. 
This is what those who claim to be trusting Yeshua are called to do and can expect God's power to enable them to do. God can be counted on to fulfill his promise that the world will recognize such people as true disciples of Yeshua. 
         (From Jewish New Testament Commentary Copyright © 1992 by David H. Stern.)
13:34, 35. The announcement of the coming separation leads to the indication of its purpose. The reason of bereavement was to be a season of spiritual growth. To this end Christ gave a commandment fitted to lead His disciples to appropriate the lessons of His life, and so, by realizing their true character, to follow and to find Him. In giving this commandment He speaks both as a Master and as a Father (v. 33, little children) who gives instructions to the various members of his household on the point of his departure.
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13:34 A new commandment…that ye love one another…] the last clause is commonly taken to convey the substance or scope of the commandment. In this case the “newness” of the commandment (which was old in the letter, Leviticus 19:18; Luke 10:27) must be sought in the newness of the motive and of the scope, 
Inasmuch as the example of the self-sacrifice of Christ, begun in the Incarnation and consummated at His death, revealed to men new obligations and new powers. Comp. (1 John 2:7). A man’s “neighbour” was at last seen to be simply his fellow man (Luke 10:36), while this universal love was based upon a special love realized in the Christian society. 
Thus Christ was recognized first as the life of the Church, and then as the life of humanity. In this way the full conception of His Person was gradually called out, as the sense of “brotherhood” was fulfilled in Him and love became active as an inward power and not as a duty imposed, as self-sacrifice resting on universal and not on relative claims. 
Nothing in the context suggests that the intensity of the commandment was increased, as if men were now to love their neighbors more than themselves. It has however been conjectured that the “new commandment” 
Is the ordinance of the Holy Communion that was instituted to the end that Christians “might love one another,” by recalling in that the crowning act of Christ’s love. If this were so, the words, that ye love one another, give the purpose and not the substance of the commandment.

It is however difficult to suppose that such an Institution would be spoken of as a “commandment” (1 John 2:7; 3:22); but even if this definite reference be not accepted, it seems best to preserve the force of the final particle (that ye should) as marking the scope and not simply the form of the new commandment. 
The force of “the new commandment” is illustrated by the well-known answer of (Hillel: “That which is hateful to thee thou shalt not do to thy neighbour (comrade). This is the whole Law: the rest is only commentary.” The positive and the absolute take the place of the negative and the relative.

A…commandment…] this one commandment includes the sum of the old Law. Compare (Rom. 13:10). It is universal in its scope, and universal also in its application. It belongs to common life. The transition from the plural to the singular in (1 John 2:3, 7) is to be noticed.

Homily 72 - John 13:34, 35 HISTORICAL OUTLOOK FROM 400 A.D.
Ver. 34. "A new commandment I give unto you." 

For since it was likely that they would be troubled when they heard these things, as though they were about to be deserted, He comforted them, investing them with that, which was the root of all blessings and a safeguard, love. As though He had said, "Grieve you at My departure? Nay, if ye love one another, ye shall be the stronger." Why then said He not this? Because He said what profiled them more than this.

Ver. 35. "By this shall all men know that ye are My disciples." 
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13:35
By this He at the same time showed that the company should never be extinguished, when He gave them a distinguishing token. This He said when the traitor was cut off from them. But how calleth He that a new commandment, which is contained also in the Old (covenant)? 
He made it new Himself by the manner; therefore He added, "As I have loved you." "I have not paid back to you a debt of good deeds first done by you, but I have begun," He saith. "And so ought you to benefit your dearest ones, though you owe them nothing"; and omitting to speak of the miracles which they should do, He maketh their characteristic, love. 
And why? 
1. Because it is this, which chiefly shows men holy;
2. It is the foundation of all virtue; 

3. By this mostly we are all even saved. 
4. For "this," He saith, "is to be a disciple; so shall all men praise you, when they see you imitating My Love." 
What then? Do not miracles much more show this? By no means. For "many will say, Lord, have we not in Thy Name cast out devils?" (Matthew 7:22.) And again, when they rejoice that the devils obey them, He saith, "Rejoice not that the devils obey you, but that your names are written in heaven." (Luke 10:20.) 
And this indeed brought over the world, because that was before it; had not that been, neither would this have endured. This then straightway made them perfect, the having all one heart and one soul. But had they separated one from the other, all things would have been lost.
  (Chrysostom)
13:34. Even, as I have loved you…] this clause also is ambiguous. It may express either the character or the ground of the love of Christians. In the former case it is supposed that this clause is transposed and placed in the front for emphasis: 
a. That ye also may love one another even as I have loved you,” that is, with absolute devotion. 
b. Such a transposition however is foreign from John’s manner, and in this interpretation, ye also loses its force. 
c. Thus it seems better to take the clause as parallel with a new commandment give I unto you. 
d. The commandment is thus enforced by the example: 
“I enjoin the precept (or I appoint the ordinance), even as up to this last moment I loved you, in order that you also, inspired by me, may imitate my love, one towards another.” Compare (1 John 3:16).

I have loved you…] the exact form (I loved) implies that Christ’s work is now ideally finished. Compare (John 15:9, 12; 17:4).

13:35 by this…] by the manifestation of love in the Christian society (Mark 9:50; Rom. 15:5), and not characteristically by works of power, the Master would be seen to be still present with the disciples. Compare (1 John 3:10). The well-known anecdote of John’s extreme old age preserved by Jerome (ref. ‘ad Galat.’ 6:10) Is a striking comment on the commandment. 
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13:35
It is related that the disciples of the apostle, wearied by his constant repetition of the words “Little children, love one another,” that was all he said when he was often carried into their assembly, asked him why he always said this. “Because,” he replied, “it is the Lord’s commandment; and if it only be fulfilled it is enough.”  
All men…] the spectacle of love was a witness to the world (compare John 14:31; 17:21), and so it was treated by the early apologists; (how the world looks at the divisions in the church see 1 Corinthians 1:12).

1:12  “Now this I say, that every one of you saith, I am of Paul; and I of Apollos; and I of Cephas; and I of Christ.” 1 Corinthians 1:12 KJV
Or you could say I am a Baptist and I am a Pentecostal and I am a Lutheran and etc, etc, etc.

   Paul the Learner
For example, in the famous passage of Tertullian: “The heathen are wont to exclaim with wonder, See how these Christians love one another! For they hate one another; and how they are ready to die for one another…” (Ref. ‘Apol.’ 39).

This idea of the witness of Christian love is made prominent by the fact that the Lord says, “all men shall perceive that ye are,” and not simply “Ye shall be.” At a later time (Chrysostom) drew a remarkable picture of the divisions of Christians as hindering the conversion of the heathen (‘Hom. In Jon.’ 71 fin.)
12:17  “If the whole body were an eye, where was the hearing? If the whole were hearing, where was the smelling?” 1 Corinthians 12:17 KJV
Maybe in the body of Christ you are the nose and you think that you are all that there is, well brother I want to tell you like Christ told His disciples when they found others preaching Christ and forbid them because they were not of their group. To let them alone and not stop them. 
God has many sheep maybe not of your group but if only your little group makes it to heaven then we would not need a city that is fifteen hundred miles long, high.  You may be surprised to find others have made it besides your denomination. Enough preaching, thank about this please.     Paul the Learner
22:8  “I, John, am the one who heard and saw these things. And when I had heard and seen them, I fell down to worship at the feet of the angel who had been showing them to me. 9 But he said to me, "Do not do it! I am a fellow servant with you and with your brothers the prophets and of all who keep the words of this book. Worship God!"  Revelation 22:8, 9 NIV
What someone in heaven beside your group! Who would have believed it?        Paul the Learner
12:35. My disciples…] the original form of expression is peculiar and emphatic. Compare (John 15:8; 4:34). This, it is implied, was the loftiest title to, which they aspired.
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12:35
“By this shall all men know that ye are my disciples, if (you believe this and practice this and receive this and don’t do this and belong to this then and only then is what many would like to add to this scripture but it doesn’t say any of those things, but it does say) ye have love one to another.” 
And without that love one to another, all they see is the divisions. I have certain things in the Scriptures that I believe and also preach and teach and will not compromise these beliefs but I will leave all judgment to Christ on that day and will not be guilty in condemning anyone to hell if they disagree with my beliefs. I must walk in the light that Jesus has given me and serve Him with all my heart.

        Paul the Learner
                     7:1 “Judge not, that ye be not judged.” Matthew 7:1 KJV

Homily 73 - John 13:36, 37 HISTORICAL OUTLOOK FROM 400 A.D.
"Simon Peter said unto Him, Lord, whither goest thou? Jesus answered him, Whither I go thou canst not follow Me now, but thou shalt follow Me afterwards."

A Great thing is love, and stronger than fire itself, and it goeth up to the very heaven; there is no hindrance, which can restrain its tearing force. And so the most fervent Peter, when he hears, "Whither I go ye cannot come," what saith he? "Lord, whither goest thou?" and this he said, not so much from wish to learn, as from desire to follow. 
To say openly, "I go," he dared not yet, but "Whither goest thou?" Christ answered, not to his words, but to his thoughts. For that this was his wish, is clear from what Christ said, "Whither I go thou canst not follow Me now." Seest thou that he longed for the following Him, and therefore asked the question? 
And when he heard, "thou shalt follow Me afterwards," not even so did he restrain his longing, and, though he had gained good hopes, he is so eager as to say, Ver. 37. "Why cannot I follow Thee now? I will lay down my life for Thee."
(John Chrysostom A.D. 400)
(From Nicene and Post-Nicene Fathers, Series 1, Volume 14, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)

13:36-38. The view of the position of the Lord—of His victory, His departure, and the perpetuation of His work—is completed by a view of the position of the disciples as seen in their representative, of their doubts, their future attainment, their present weakness.

13:36. Said (saith)…whither goest thou?] Peter feels rightly that the fact of the Lord’s departure (v. 33) is the central point of all that He has just said. In the prospect of this separation he cannot rest satisfied with the implied promise of support and of the realization by the disciples of the character of their absent Master.
 If Christ were indeed “the King of Israel” (compare John 12:15), where could His kingdom be established if not at Jerusalem (compare John 7:35?) How could the King leave those who had followed Him till He had claimed and received His throne?  For the incompleteness of Peter’s question (see John 16:5). His thoughts were fixed upon the material and not upon the spiritual departure and following.
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Answered him…] Omit him. The question itself is not directly answered, but rather the thought that Peter cherished as he made it. “Let me only know whiter Thou goest,” he seems to say, “and I will go with Thee.” So the reply of the Lord checks and yet encourages the apostle. 
It is enough for him to know that he shall follow his Master, though not now. It was impossible for him to follow Christ at once, because he was as yet unfitted. The work that he had to accomplish would itself prepare him for this, and the question is mainly one of “going” and “following.” The idea of time is subordinate here, while it is otherwise in (v. 37). Compare (Matthew 20:23). 
If the original words are compared with the parallel words in (John 8:21) (and supr. V. 33) it will be observed that the sharp opposition of persons (I, ye) is not preserved here. In checking the disciple the Lord simply points out the impossibility of an immediate following, and does not insist on a contrast of character that makes the impossibility. (See John 21:18),

John 21:18 The Prophet speaks about the future of Peter
21:18 “Verily, verily, I say unto thee, when thou wast young, thou girdedst thyself, and walkedst whither thou wouldest: but when thou shalt be old, thou shalt stretch forth thy hands, and another shall gird thee, and carry thee whither thou wouldest not.” KJV
PETER

The time and manner of the apostle's martyrdom are less certain. The early writers imply, or distinctly state, that he suffered at or about the same time as Paul, and in the Neronian persecution. All agree that he was crucified. (Origen) says that at his own request he was crucified with his head downward.

(From The New Unger's Bible Dictionary. Originally published by Moody Press of Chicago, Illinois. Copyright (c) 1988.)

13:37. Peter said (saith)…Lord, why cannot I follow thee even Now?] Peter assumes that the way is one of peril, but he thinks that he has estimate the utmost cost; and even at the moment he claims to be ready.
Lay down my life…] (See John 10:11 notes). The apostle confidently believes that he can lay down his life for Christ before Christ has laid down His life for him. At a later time he learnt that it was by Christ’s Passion his own martyrdom became possible, (John 21:18, 19 (Follow me).

13:38. Jesus answered him, Wilt thou…] Jesus answereth, Wilt thou… The exact repetition of Peter’s words gives a singular pathos to the reply. It is as if the Lord accepted their essential truth, and looked forward to their fulfillment across the long years of discipline and trial: 
(a) “Wilt thou? Yea, I know thou wilt; yet in a way how different from that of, which thou art now thinking.” Compare (Luke 22:31). 
(b) In Matthew (26:33) and Mark (14:29) the prophecy of Peter’s denial is placed on the way to Gethsemane in connection with the prophecy of the general desertion of the apostles. 
(c) This latter warning may well have given occasion to a second expression of Peter’s individual zeal. Compare (John 16:32). 
(d) But in the narrative of John, Peter does not appear again till (John 18:10).
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Historical by Farrar
“Wilt thou lay down thy life for my sake? Verily, verily, I say unto thee, the cock shall not crow till thou hast denied me thrice!” 
Already it was night; ere the dawn of that fatal morning shuddered in the eastern sky—before the cock-crow, uttered in the deep darkness, prophesied that the dawn was near—Jesus would have begun to lay down His life for Peter and for all who sin; 
But already by that time Peter unmindful even of this warning, should have thrice repudiated his Lord and Saviour, thrice have rejected as a calumny and an insult the mere imputation that he even knew Him. All that Jesus could do to save him from the agony of this moral humiliation—by admonition, by tenderness, by prayer to His Heavenly Father—He had done. 
He had prayed for him that his faith might not finally fail (Luke 22:32) Satan indeed had obtained permission to sift them all (Luke 22:31 cf. Amos 9:9), as wheat, and, in spite of all his self-confidence, in spite of all his protested devotion, in spite of all his imaginary sincerity, he should be but as the chaff.
It is remarkable that in the parallel passage of Luke occurs the only instance recorded in the Gospel of our Lord having addressed Simon by that name of Peter that He had Himself bestowed. It is as though He meant to remind the Man of Rock that his strength laid, not in himself, but in that good confession that he once had uttered. And yet Christ held out to him a gracious hope. 
He should repent and return to the Lord whom he should deny, and, when that day should come, Jesus bade him show that truest and most acceptable proof of penitence—the strengthening of others. But Jesus wished His Apostles to feel that the time was come when all was to be very different from the old spring tide of their happy mission days in Galilee. 
Then He had sent them forth without purse and the scrip or sandals, and yet they had lacked nothing. But the purse and the scrip were needful now—even the sword might become a fatal necessity—and therefore “he that hath no sword let him sell his garment and buy one.” (It is hardly worth observing that to render “knives” in this passage is absurd).

The very tone of the expression showed that it was not to be taken in strict literalness. It was our Lord’s custom—because His words, which were spoken for all time, were intended to be fixed as goads and as nails in a sure place—to clothe Hid moral teachings in the form of vivid metaphor and searching paradox. 
It was His object now to warn them of a changed condition, in which they must expect hatred, neglect, opposition, and in which even self-defense might become a paramount duty; but, as though to warn them clearly that He did not mean any immediate effort

As though beforehand to discourage any blow struck in defense of that life that He willingly resigned—He added that the end was near, and that in accordance with olden prophecy He should be numbered with the transgressors. (Luke 22:37)
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John 14.

(2) Christ and the Father (14:1-11)

This section corresponds closely in form to that which has gone before: 
1. The Lord first states the goal and the purpose of His departure (vv. 1-4); 

2. And then meets the two crucial difficulties that are expressed by Thomas (vv. 5-7) 

3. And by Philip (vv 8-11), as to the reality of man’s knowledge of the divine end of life.

John 14:1-4 The succession of thought implied in these verses is singularly impressive. The ground idea is that of departure, already stated: this departure is to the Father’s abode, with a view to preparing a place for, and then coming again to, those who know the direction of the journey.

Bible Text.

John 14:1-11

14:1 "Let not your heart be troubled; you believe in God, believe also in Me. 2 In My Father's house are many mansions; if it were not so, I would have told you. I go to prepare a place for you. 3 And if I go and prepare a place for you, I will come again and receive you to Myself; that where I am, there you may be also. 4 And where I go you know, and the way you know." 5 Thomas said to Him, "Lord, we do not know where You are going, and how can we know the way?" 6 Jesus said to him, "I am the way, the truth, and the life. No one comes to the Father except through Me. 7 "If you had known Me, you would have known My Father also; and from now on you know Him and have seen Him."
8 Philip said to Him, "Lord, show us the Father, and it is sufficient for us." 9 Jesus said to him, "Have I been with you so long, and yet you have not known Me, Philip? He who has seen Me has seen the Father; so how can you say, 'Show us the Father'? 10 Do you not believe that I am in the Father, and the Father in Me? The words that I speak to you I do not speak on My own authority; but the Father who dwells in Me does the works. 11 Believe Me that I am in the Father and the Father in Me, or else believe Me for the sake of the works themselves. NKJV
Note: to fully understand this statement of seeing Jesus we see the Father, we have to go back to Genesis 1:26 ‘…Let us make man in out image, after our likeness…’ The apostle Paul tells us in 1 Thessalonians 5:23 ‘…your whole spirit and soul and body…’  So see the following thought:
1. The body of God is the manifestation of a human being called theophanies throughout the Old Testament, and revealed to us in the New Testament as Yeshua [Jesus] of Nazareth.

2. The soul of God is none other than the Father, though invisible, controls all things in the universe through His creative force called ‘The Word’

3. The Spirit of God is none other than the Holy Spirit, who also is invisible, except through his works and manifestations, like a dove, tongues of fire etc.   Paul the Learner
14:1. Let not your heart—the seat of feeling and faith (Romans 10:10)—be troubled…] Compare (v. 27) There had been already much to cause alarm on this evening: (John 13:21, 33, and 36); and, in particular, the last warning (John 13:38) might well shake the confidence of the disciples. It is easy therefore to imagine the sad silence that followed that utterance, broken at last by these words, which for the first time open heaven to faith. Before this, heaven was open to only keeping the Law.

Troubled…] (v. 27; 12:27; 13:21).
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Ye believe in God, believe also in me…] The original words are ambiguous and can be interpreted (as indeed they have been interpreted) in four ways, according as the verbs are taken severally as in the indicative or imperative mood:

[‘Let be being disturbed of you’re the heart be believing into the God and into me.’  4th Century text]
[‘Let not your heart be troubled; believe in God, and believe in me also.’ 2nd Century Peshitta Text]

    Paul the Learner 
1. Ye believe in God, and if this were true, as assuredly it is, ye believe also in me.
2. Ye believe in God, believe also in me. (The Vulgate and A.V. Translation).

3. Believe in God, and (as natural consequence) ye believe in me.
4. Believe in God and believe in me.
The double imperative (#4) suits the context best. The change order of the object (Believe in God and in me believe) marks the development of the idea. “Believe in God, and yet more than this, let your faith find in Me one on whom it can rest.” 
In Christ belief in God gained a present reality. The simultaneous injunction of faith in God and in Christ under the same conditions implies the divinity of Christ. The belief is “in Christ,” and not in any propositions about Christ.
In God…] the successive divine titles used in the opening verses are significant: God, my Father (v. 2), and the Father (v. 6).

Homily 73 - John 14:1, 2 HISTORICAL OUTLOOK
Chapter 14 Ver. 1 "Let not your heart be troubled."
This He saith, because it was probable that when they heard they would be troubled. For if the leader of their band, one so entirely fervent, was told that before the cock crew he should thrice deny his Master, it was likely that they would expect to have to undergo some great reverse, sufficient to bend even souls of adamant. 
Since then it was probable that they considering these things would be astounded, see how He comforted them, saying, "Let not your heart be troubled." By this first word showing the power of His Godhead, because, what they had in their hearts He knew and brought to light.

"Ye believe in God, believe also in Me." That is, "All dangers shall pass you by, for faith in Me and in My Father is more powerful than the things which come upon you, and will permit no evil thing to prevail against you." Then He added,

Ver. 2. "In My Father's house are many mansions."

As He comforted Peter when bewildered by saying, "but thou shall follow afterwards," so also He gives this glimpse of hope to the others. For lest they should think that the promise was given to him alone, He saith, "In My Father's house are many mansions." "If it were not so I would have said to you, I go to prepare a place for you." That is, "The same place which receiveth Peter shall receive you." 
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14:2
For a great abundance of dwellings is there, and it may not be said that they need preparation. When He said, "Ye cannot follow Me now," that they might not deem that they were finally cut off, He added, 
 (Archbishop John Chrysostom of Constantinople A.D. 400 Nicene and Post-Nicene Fathers), 
14:2 in my Father’s house…] the spiritual and eternal antitype of the transitory temple (John 2:16) in, which I have the right of a son (compare John 8:36). Even as the earthly temple included in its court many chambers (1 Kings 6:5, 6, 10; Ezekiel 41:6), so it is to be conceived of the heavenly, as far as earthly figures can symbolize that, which is spiritual. 
Heaven is where God is seen as our Father. We dare not add any local limitation, even in thought, to this final conception. And so the vision of God sums up all that we can conceive of the future being of the redeemed. (Rev. 5:11 (must be a big place for all to live there).

5:11  “Then I looked and heard the voice of many angels, numbering thousands upon thousands, and ten thousand times ten thousand. They encircled the throne and the living creatures and the elders.” Revelation 5:11 NIV

Many mansions…] there is room enough for all there: though you may find no shelter among men (John 16:1, 2), you shall find it amply with my Father. It does not appear that there is in this place any idea of the variety of the resting-places, as indicating different limitations of future happiness. Such an idea would be foreign to the context, though it is suggested by other passages of Scripture, and was current in the Church from the time of Tertullian.
John 14:2

Mansions monai (NT: 3438). Only here and (John 14:23). From menoo (NT: 3306) "to stay or abide." Originally "a staying or abiding or delay." Thus (Thucydides, of Pausanias): 
(a) "He settled at Colonae in Troas, and was reported to the Ephors to be negotiating with the Barbarians, and "to be staying there" teen (NT: 3588) moneen (NT: 3441) poioumenos (NT: 4160), 
(b) Literally, "making a stay") for no good purpose" (i., 131)]. 
(c) Thence, "a staying or abiding-place; an abode."  
(d) The word mansion has a similar etymology and follows the same course of development, being derived from manere, to remain. 
(e) Mansio is thus, first, "a staying," and then "a dwelling-place." 
(f) A later meaning of both mansio and monee (NT: 3438) is "a halting-place" or "station" on a journey. 
(g) Some expositors, as Trench and Westcott, explain the word here according to this later meaning, as indicating the combination of the contrasted notions of progress and repose in the vision of the future.

(NOTE: W. Aldis Wright ("Bible Word-Book") is wrong in calling this "the primary meaning" of the word. No authorities for the use of mansio in this sense are quoted earlier than Pliny and Suetonius, and none for this use of monee (NT: 3438) earlier than Pausanias (A.D. 180
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Dr. Westcott's interpretation is effectively demolished (usually no easy thing to do) by J. Sterling Berry, in ("The Expositor," second series, vol. iii, p. 397.) This is quite untenable. The word means here "abodes." Godet remarks:
"The image is derived from those vast oriental palaces, in which there is an abode not only for the sovereign and the heir to the throne, but also for all the sons of the king, however numerous they may be."

(From Vincent's Word Studies of the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft)

14:2. Mansions…] the rendering comes from the Vulgate mansions, which were resting places, and especially the “stations” on a great road where travelers found refreshment. This appears to be the true meaning of the Greek word here, so that the contrasted notions of repose and progress are combined in this vision of the future.  (Westcott).

If it were not so, I would have told you, for I go…] Christ reminds His disciples that as He has told them tidings of sorrow so He would not have withheld anything from them. But as it is, His departure in fact carries with it the promise of their reception. Otherwise it would only avail partially. 
This connection seems better than to regard the words if it were not so…you as a mere parenthesis, and to refer the “for,” which must be inserted in accordance with the best authorities, to the “many mansions.” The interrogative construction, “if it were not so, would I have told you that I go to prepare a place for you?” is far less probable: 
a. There is indeed no difficulty in supposing that a reference is made to words not directly recorded (cf. John 12:26, &c. 6:36), but the question would be singularly abrupt. 
b. Still less likely is the rendering “if it were not so, I would have told you that I am going to prepare a place for you.” 
c. For Christ was in fact going to prepare a place: (v. 3).

To prepare a place…] Compare (Numbers 10:33). Christ by His Death and Resurrection opened heaven and by the elevation of His humanity thus made ready a place for men. Compare (Hebrews 6:20). (Forerunner)

Homily 73 - John 14:3, 4, 5 HISTORICAL OUTLOOK
Ver. 3. "That where I am, there ye may be also." 
"So earnest have I been concerning this matter, which I should already have been given up to it, had not preparation been made long ago for you." Showing them that they ought to be very bold and confident. Then that He may not seem to speak as though enticing them, but that they may believe the thing to be so, He added,

Ver. 4. "And whither I go ye know, and the way ye know."
Seest thou that He giveth them proof that these things were not said without a meaning? And He used these words, because He knew in Himself that their souls now desired to learn this. For Peter said what he said, not in order to learn, but that he might follow. 
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14:4
But when Peter had been rebuked, and Christ had declared that to be possible, which for the time seemed impossible, and when the apparent impossibility led him to desire to know the matter exactly, therefore He saith to the others, "And the way ye know." 
For as when He hath said, "Thou shalt deny Me," before any one spake a word, searching into their hearts, He said, "Be not troubled," so here also by saying "Ye know," He disclosed the desire, which was in their heart, and He giveth them an excuse for questioning. Now the, "Whither goest Thou?" Peter used from a very loving affection, Thomas from cowardice. 

Ver. 5. "Lord, we know not whither Thou goest." 
(Chrysostom)
14:3 and if…] this departure is itself the condition of the return: separation, the cessation of the present circumstances of fellowship, was the first step towards complete union.

I will come again, and receive…] I come again and I will take…] the idea of Christ’s Presence is distinctly implied here as in (John 21:22 (comp. 1 John 2:28). The idea is less prominent in John’s Gospel and Epistles than in the other writings of the New Testament, 
Because they belong to the period after the first great coming of Christ at the overthrow of the Theocracy by the destruction of Jerusalem. But though the words refer to the last “coming” of Christ, (Rev. 19) the promise must not be limited to that one “coming” which is the consummation of all “comings:” 
1. Nor again must it be confined to the “coming” to the Church on the day of Pentecost (Acts 2), 
2. Or to the “coming” to the individual either at conversion or at death, though these “comings” are included in the thought. 
Christ is in fact from the moment of His Resurrection ever coming to the world and to the Church, and to men as the Risen Lord (compare John 1:9). This thought is expressed by the use of the present I come as distinguished from the future I will come, as of one isolated future act. The “coming” is regarded in its continual present, or, perhaps it may be said, eternal reality. Compare (Vv. 18, 28 (17:11, 13), (21:22).
On the other hand, see, for the definite historical fulfillment, (John 14:23). Side by side with this constant coming, realized through the action of the Holy Spirit in the life of the Church (v. 26), is placed the personal, historical, reception of each believer (I will take you to myself) fulfilled through death.

Unto myself…] the center and spring of your joy and glory. Christ will not fail His disciples, though they may fail (John 13:38). (Augustine) rightly observes that these phrases of “going” and “coming” are not to be interpreted of local transference. The double correspondence in the language of the two clauses, go—come; prepare a place—take you to myself, gives distinctness to the two aspects of Christ’s work.

That where I am] Presence with Christ, as involving the vision of His glory (John 17:24), carries with it participation in His Nature. Compare (1 John 3:2. See also John 7:34, 36; 8:21, 12:26)
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SECTION FIVE
14:4 Whither I go ye know, and the way ye know…] According to the true reading, whither I go ye know the way. However indistinct might be the conception that the disciples had of the goal to, which the Lord was going; they could at least see the direction in, which He went.
His life, as they looked upon it, made this clear. Hence the pronoun is emphatic here—“whiter I—I as ye know me—am going,” while it does not occur in the earlier clauses of (v. 3) or in Thomas repetition of the words (v. 5); nor is the following “ye” emphatic.

14:5-11 the revelation that the Lord had given of the purpose of His approaching separation creates questioning among the disciples. How can they have any true conception of the “way” of which He spoke? How can they have any true knowledge of the Father? The first question is proposed by Thomas (14:5-7), and the second by Philip (14:8-11).

14:5. Thomas saith…] (John 11:16, notes)
And how can we know the way?] The true text gives a short sentence: how know we the way? This question of Thomas expresses a natural difficulty as to the Lord’s statement. For us generally a clear apprehension of the end is the condition of knowing the way. But in spiritual things faith is content to move forward step by step. There is happiness in “not seeing,” (John 20:29). The “way” is itself the revelation, and for man the only possible revelation, of the end.

14:6 Yeshua said, “I AM the Way—and the Truth and the Life; no one comes to the Father except through me.” This challenge strikes at the heart of non-Messianic Judaism's denial of Yeshua as Messianic mediator. 
Some try to ignore this challenge by denying its authenticity: either the Gospel of Yochanan John is historically untrustworthy or the words are not Yeshua's but placed in his mouth by early church theologians. This view, of course, denies the divine inspiration of the New Testament.

More interesting is Two-Covenant theology, originated by Rabbi Moshe Ben-Maimon (“The RaMBaM,” Maimonides, 1135-1204), pioneered in this century by the non-Messianic Jewish philosopher Franz Rosenzweig (1886-1929), and since elaborated by such liberal Christian theologians as Reinhold Niebuhr and James Parkes. 
This theory holds that the Jewish people were brought close to God by means of the covenant with Avraham and the Torah of Moshe, so that they have no need to “come” to the Father through Yeshua or anyone else, because they are already with him. 
Accordingly, Yeshua's word is not for Jews but for Gentiles and is to be understood thusly: 
“I am the way, the truth and the life; and no Gentile comes to the Father except through me.”

The Two-Covenant theory may be understood as a modern variant of the Talmudic doctrine stating that Jews are bound by the Torah of Moshe, but Gentiles share in the world to come if they obey the seven “Noachide Noah laws” given after the flood to Noah for all mankind
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14:6
Prohibitions against idolatry, murder, incest, theft, blasphemy and eating the flesh of a living animal; and the positive command to promote justice, i.e., to institute government (Sanhedrin 56 a, cited and discussed in Acts 15:20 N).

The Two-Covenant theory enables the Jewish Community to live in apparent peace (from its own point of view) with its Christian neighbors by alleviating the pressure on Judaism to downgrade Jesus, the New Testament and Christianity; for a non-Messianic Jew can say, “We Jews have our way, Judaism; and you Gentiles have your way, Christianity. 
We will each serve God best by following the way provided for us. It is a manifestation of God's grace that he has provided Jesus for you Gentiles and Torah for us Jews.” Thus Jesus can be held in high regard, because his claims are not taken as posing any threat to the structure of non-Messianic Judaism.

Unfortunately for this theory, it does not fit the New Testament facts at all. The “tolerance for Christianity” that it produces is not tolerance of what the New Testament states is true. For Yeshua was a Jew who presented himself to Jews, and these Jews remained Jewish after they came to trust in him. 
He rarely presented the Gospel to Gentiles; indeed, it was only with difficulty and supernatural intervention that his Jewish disciples came to realize that Gentiles could join God's people through trusting Yeshua without converting to Judaism (see Acts 10-11, 15). 
In the book of Acts Kefa's Peters initial sermons presented Yeshua to Jews as the Jewish Messiah (Acts 2:14-40, 3:12-26; especially Acts 2:36&N, 3:25-26), as did Sha’ul's Paul (Acts 9:20-22, 13:16-43). In his letter to the Romans Sha’ul states that salvation through Yeshua is God's Good News “to the Jew especially”; 
However, since he is stressing that Gentiles too may be part of the people of God, he immediately adds, “but equally to the Gentile” (Romans 1:16). In sum, replacing Yeshua's “No one comes to the Father except through me” with “No Gentile comes...” does unacceptable violence to the plain sense of the text and to the whole New Testament.

Actually Rosenzweig's theory reflects his own personal history. A German Jew raised in an assimilated family, he seriously considered the claims of Christianity, particularly in an exchange of letters with a Jewish Christian named Eugen Rosenstock. He was on the verge of “converting to Christianity”

I put the phrase in quotation marks to emphasize that conversion in Europe, with its state churches, could never have been perceived as a Jewish thing to do when he decided to give traditional Judaism one last chance. He went to a synagogue on Yom Kippur, 
Experienced the resonant depths of meaning in the liturgy of the Machzor (prayer book for the High Holy Days), and decided to cast his lot with his ancient heritage and with his own people. A noble sentiment, but what a pity that there did not exist in his society a vibrant Messianic Judaism, 
Which he could have perceived as being just as Jewish as what he did participate in, while being coupled with the efficacious spiritual power that God gives only through Yeshua, who is the Way, the Truth and the Life!
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If the words of this verse are authentically Yeshua's, and if the Two-Covenant theory does not fit the facts, then we are left with a statement whose audacity, breadth, apparent arrogance and sheer chutzpah pose a serious problem. What exclusivity, what intolerance for a religion to accept Yeshua's claim to be the only way to God! 
It requires a decision either to acknowledge Yeshua's position as the Messiah, the Son of God, or to reject him as a madman or a fraud and to reject religion centering on him as deceptive at best. There is no tertium quid (see 5:17-18). For if one holds that Yeshua was a “great teacher,” the unavoidable question is, “Then why don't you believe and act on his ‘great teaching,’ 
‘I AM the Way—and the Truth and the Life; no one comes to the Father except through me’?”

Messianic Judaism and Christianity, which accept this teaching, are indeed in a sense exclusive, for they deny that there are other men, other religious leaders, who have come from God and paid the death penalty for mankind's sins. 
In this sense, then, Yeshua is the way; and it is not true that “on the mountaintop all paths meet,” for only Yeshua's path arrives there. Nevertheless this exclusivity is tempered by three factors:

(1)
The path is open to everyone (Romans 10:9-13).

(2)
Yeshua's path sets no precondition except turning from sin to the one true God. In particular it does not require Gentiles to stop being Gentiles or Jews to stop being Jews.

(3)
It is God's one true path; it exists. This simply means that, rather than complaining about exclusivity, one should be profoundly grateful to God for providing a way out of the sinful condition that besets every human being.

True exclusivity would be either:

1. God's providing no path whatsoever, instead of one, which suffices for all,
2. Or providing it for some but not for everyone. 
3. To want some way other than that, which God has offered is simply to want to play God, to design one's own remedy for sin, 
4. And ultimately not to take the evil of sin seriously (on the New Testament's remedy for sin, see Romans 5:12-21&N). 
5. This is true arrogance and chutzpah.

Messianic Judaism and Christianity, properly taught and practiced, are intolerant of sin and of the just mentioned varieties of arrogance and chutzpah, but not of other religions, in the sense usually meant. Messianic Jews and Gentile Christians acknowledge not only the freedom of religion guaranteed by the constitutions of nations but also the de facto right and capacity each individual has to seek the truth as best he can. Other religions have the right, within the framework of law, 
(A) To communicate their views,
(B) To seek, gain and hold adherents, 
(C) And to minister to them. 
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This is tolerance. But tolerance does not and cannot mean agreeing that other religions are true. The positive message of this verse is available to everyone. Yeshua is the Way by which everyone comes to the Father: 
(a) His work and his very person both show us and give us all we need to be in a right personal relationship with God. 
(b) More than that, he is not merely a way, a path, but the goal itself—Truth and eternal Life. 
(c) And all this is conditioned only on our holding to our trust in him, so that we keep God's commands. 
(d) For more see the pamphlet by the Messianic Jew Louis Goldberg, Are There Two Ways of Atonement? (Baltimore: Lederer Publications, 1990).       
       (Jewish New Testament Commentary) 
Note: There is coming a Great White Throne Judgment and as we see from the Scripture, ‘…and they were judged every man according to their works…And whosoever was not found written in the book of life was cast into the lake of fire.’  Revelation 20:13, 15 KJV  
I brought this in to show you that being a Jew or Gentile or being born in Europe or the United States and anywhere else will not save you. Being a good person will not be enough, as my Pastor says, ‘heaven is a perfect place and only through the perfection of Jesus can we enter in.’       Paul the Learner                                                                 
Homily 73 - John 14:6, 7 HISTORICAL OUTLOOK
Ver. 6. "I am the Way, and the Truth, and the Life; no man cometh unto the Father, but by Me."

"Why then, when He was asked by Peter, 'Whither goest Thou,' did He not say directly, 'I go to the Father, but ye cannot come now'? Why did He put in a circuit of so many words, placing together questions and answers? With good reason He told not this to the Jews; but why not to these?" 
He had indeed said both to these and to the Jews, that He came forth from God, and was going to God, now He saith the same thing more clearly than before. Besides, to the Jews He spake not so clearly; for had He said, "Ye cannot come to the Father but by Me," they would straightway hard deemed the matter mere boasting; but now by concealing this, He threw them into perplexity. 
"But why," saith some one, "did He speak thus both to the disciples and to Peter?" He knew his great forwardness, and that he would by reason of this the more press on and trouble Him; in order therefore to lead him away, He hides the matter. Having then succeeded in what He wished by the obscurity and by veiling His speech, He again disclosed the matter. 
After saying, "Where I am, no man can come," He added, "In My Father's house are many mansions"; and again, "No man cometh to the Father but by Me." This He would not tell them at first, in order not to throw them into greater despondency, but, now that He hath soothed them, He tells them. 
For by Peter's rebuke He cast out much of their despondency; and dreading lest they should be addressed in the same way, they were the more restrained. "I am the Way." This is the proof of the, "No man cometh to the Father but by Me"; and, "the Truth, and the Life," of this, "that these things shall surely be." 
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HISTORICAL OUTLOOK CONTINUED

14:6, 7
"There is then no falsehood with Me, if I am 'the Truth'; if I am 'Life' also, not even death shall be able to hinder you from coming to Me:

1. Besides; if I am 'the Way,' ye will need none to lead you by the hand; 
2. If I am also 'the Truth,' My words are no falsehoods; 

3. If I am also 'Life,' though ye die ye shall obtain what I have told you." 
Now His being "the Way," they both understood and allowed, but the rest they knew not. They did not indeed venture to say what they knew not. Still they gained great consolation from His being "the Way." "If," saith He, "I have sole authority to bring to the Father, ye shall surely come thither; for neither is it possible to come by any other way." But by saying before: 
1. "No man can come to Me except the Father draw him"; and again, 
2. "If I be lifted up from the earth, I shall draw all men unto Me" (12:32); and again, 
3. "No man cometh to the Father but by Me" (14:6); 
4. He showeth Himself equal to Him who begat Him. But how after saying, "Whither I go ye know, and the way ye know," hath He added,

Ver. 7. "If ye had known Me, ye should have known My Father also; and from henceforth ye know Him, and have seen Him"?
(Chrysostom)
14:6 the answer of the Lord is more comprehensive than the question of Thomas. The question is answered by the first clause: 
A. “I am the way;” but such a statement itself requires interpretation, and this is given in the clauses that follow. 
B. To know Christ is to know all, to know both the goal and the way. 
C. He is in the fullest sense the way, and the guide, and the strength of men; and beside Him there is none other.

14:6. I am…] not simply “I reveal,” or “I open,” or “I make, as a prophet or a lawgiver.” Christ is all Himself. The pronoun is emphatic, and at once turns the thoughts of the apostles from a method to a Person.

The way…] by which the two worlds are united, so that men may pass from one to the other. Compare (Hebrews 9:8; 10:20; Eph. 2:18) Hence; perhaps, the Christian faith is spoken of, as “the way:” (Acts 9:2; 14:9, 23; 22:4; 24:22). 
The use of the corresponding word in the Chinese mystical system of Laotse is of interest. “In the mysticism of Lao the term [Tao, ‘the way,” ‘the chief way’] is applied to the supreme cause, the way or passage through, which everything enters into life, and at the same time to the way of the highest perfection” (ref. Tiele, ‘History of Religion’ page 37).

The truth…] in which is summed up all that is eternal and absolute in the changing phenomena of finite being. Compare (John 8:32; 1:14, 17; 1 John 5:6) in connection with (John 14:26; Eph. 4:21. See also Jeremiah 10:10) and Maimonides (‘Yad Hach.’ 1. I) Jewish theologian.
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‘But the truth is undoubtedly as we have said, that ever one of the six hundred and thirteen precepts serves to inculcate some truth:

1. To remove some erroneous opinion, 
2. To establish proper relations in society, 
3. To diminish evil, 
4. To train in good manners, or
5. To warn against bad habits. 
All this depends on three things: opinions, morals, and social conduct.’    
Guide for the Perplexed Page 322 Moses Maimonides
To the Jews this is the path to truth but to us we know that it is found in Jesus Christ our soon coming king.   Paul the Learner
The life…] by which the entire sum of being fulfils one continuous purpose, answering to the divine will (comp. John 1:3, 4), no less than that by, which each individual being is enabled to satisfy its own law of progress and to minister to the whole of, which it is but a part. Compare (John 11:25; Colossians 3:4). It is most instructive to notice the two connections in, which Christ reveals Himself to be “the Life.” Compare (John 11:25).

Note: As to our single purpose in life, it is to make a choice of where we want to spend eternity. We desire to spend it in heaven with Jesus Christ or we decide that we desire to spend eternity in the lake of fire with Satan. The choice is ours, if we want life we accept Jesus Christ and if we want death then we do our thing until the great white throne judgment. (See Jeremiah 21:8)   Paul the Learner
No man cometh unto the Father…] here for the first time the end of “the way,” even the Father, is distinctly told.

But by (through) me…] It is only though Christ that we can, though in God (Acts 17:28), apprehend God as the Father, and so approach the Father. The preposition probably marks the agent; but it is possible that Christ may represent Himself as the “door” (John 10:1, 9). It does not follow that every one who is guided by Christ is directly conscious of His guidance.

14:7. If ye had known me—come to know me in the successive revelations of myself, which I have made—ye should have known—have enjoyed a certain and assured knowledge of my Father also… “The Father” of (v. 6) is now regarded under His special relation to Jesus Christ. The disciples, it is implied, would have had no need to ask about Christ’s goal and theirs, if they had really known Him. 

John 14:7

Ye should have known egnookeite (NT: 1097) an (NT: 303). The same verb as above. Some editors, however, read eedeite (NT: 1492), the verb signifying "absolute" knowledge, the knowledge of "intuition and satisfied conviction." If this is adopted, it marks a contrast with the "progressive" knowledge indicated by egnookeite (NT: 1097). See the note at (John 2:24).
(Vincent)
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From henceforth (omit and)—from this crisis in my self-revelation—ye know him, and have seen him…] the announcement that Christ had made had placed the Nature of the Father in a clear light. The disciples could no longer doubt as to His character or purpose. In this sense they had “seen the Father,” though God is indeed invisible (John 1:18). 
They had looked upon Him as He is made known in His fatherly relation, and not as He is in Himself. From that time forward the knowledge and the vision became part of they’re spiritual being. Compare (1 John 2:13).

1:15  “Who is the image of the invisible God, the firstborn of every creature:” Colossians 1:15 KJV
Homily 73 - John 14:7 HISTORICAL OUTLOOK FROM 400 A.D.
He doth not contradict Himself; they knew Him indeed, but not so as they ought. God they knew, but the Father not yet. For afterwards, the Spirit having come upon them wrought in them all knowledge. What He saith is of this kind. 
"Had ye known My Essence and My Dignity, ye would have known that of the Father also; and henceforth ye shall know Him, and have seen Him," (the one belonging to the future, the other to the present,) that is, "by Me." By "sight," He meaneth knowledge by intellectual perception. 
For those who are seen we may see and not know; but those who are known we cannot know and not know. 
Wherefore He saith, "and ye have seen Him"; just as it saith, "Was seen also of Angels." (1 Tim 3:16.) Yet the very Essence was not seen; yet it saith that He "was seen," that is, as far as it was possible for them to see. These words are used, that thou mayest learn that the man who hath seen Him knoweth Him who begat Him. 
But they beheld Him not in His unveiled Essence, but clothed with flesh. He is wont elsewhere to put "sight" for "knowledge", as when He saith, "Blessed are the pure in heart, for they shall see God."(Matthew 5:8.) By "pure," He meaneth not those who are free from fornication only, but from all sins. For every sin brings filth upon the soul.
   (Chrysostom)
Note: Could we say that Peter, James and John saw Him as He is in Matthew 17:2 Paul the Learner
14:8. Thomas remains silent. The same faith, we may suppose, that afterwards enabled him to give expression to the great confession, (John 20:28), now kept him pondering on the meaning of Christ’s words. Philip, on the other hand, takes hold on the last word and seeks to obtain vision in a more unquestionable form. He wishes to gain bodily sight in place of the sight of the soul.

Philip…] (John 1:46 (47); 6:7; 12:21)
Shew (show) us…] as the revelation was once made to Moses (Exodus 33:17), and as it has been promised in the prophets (Isaiah 45). The new dispensation naturally seemed to call for a new manifestation of the divine glory. The request at the same time implies the belief that Christ could satisfy it. Compare (Matthew 11:27). 
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It sufficed (satisfies) us…] we shall be contented then even to be left alone; we shall ask and we shall need no more.

14:9. Have I been…with you…] the thought is primarily of the self-revelation of Christ, and of the power of observation in the disciples (Have ye been…with me…).

…And ye hast thou not known…] and dost thou not know me? Hast thou not come to know me? The life of Christ was the true manifestation of the Father, whose will and nature could be discerned in the acts and words of His Son. A theophany—an apparition of God’s glory—could only go a little way in showing His holiness and justice and love.
JESUS MANIFESTED AS THE ANCIENT OF DAYS OF DANIEL AND REVELATION

17:1 “Now after six days Jesus took Peter, James, and John his brother led them up on a high mountain by themselves; 2 and He was transfigured before them. His face shone like the sun and His clothes became as white as the light.” Matthew 17:1, 2 NKJV
7:9 “I beheld till the thrones were cast down, and the Ancient of days did sit, whose garment was white as snow, and the hair of his head like the pure wool: his throne was like the fiery flame, and his wheels as burning fire. A fiery stream issued and came forth from before him: thousand thousands ministered unto him, and ten thousand times ten thousand stood before him: the judgment was set, and the books were opened.” Daniel 7:9, 10 KJV

1:13 “…one like unto the Son of man, clothed with a garment down to the foot, and girt about the paps with a golden girdle. His head and his hairs were white like wool, as white as snow; and his eyes were as a flame of fire; And his feet like unto fine brass, as if they burned in a furnace; and his voice as the sound of many waters…I am the first and the last: I am he that liveth, and was dead; and, behold, I am alive for evermore, Amen; and have the keys of hell and of death.”  Revelation 1:13, 14, 15, 16, 17, 18 KJV

  Paul the Learner
Homily 74 - John 14:8, 9 HISTORICAL OUTLOOK
JOHN 14:9
"Philip saith unto Him, Lord, show us the Father, and it suffices us. Jesus saith unto him, Have I been so long time with you, and yet hast thou not known Me, Philip? He who hath seen Me, hath seen the Father." 

The Prophet said to the Jews, "Thou hadst the countenance of a harlot; thou wert shameless towards all men." (Jer 3:3, LXX.) Now it seems fitting to use this expression not only against that city, but also against all who shamelessly set their faces against the truth. For when Philip said to Christ, "Show us the Father," He replied, "Have I been so long time with you, and hast thou not known Me, Philip?" 
And yet there are some who even after these words separate the Father from the Son. What proximity dost thou require closer than this? Indeed from this very saying some have fallen into the malady of Sabellius. But let us, leaving both these and those as involved in directly opposite error, consider the exact meaning of the words. 
"Have I been so long time with you, and hast thou not known Me, Philip?" He saith. What then? Replies Philip, "Art thou the Father after whom I enquire?" "No," He saith. 
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On this account He said not, "hast thou not known Him," but, "hast thou not known Me," declaring nothing else but this, that the Son is no other than what the Father is, yet continuing to be a Son. 
But how came Philip to ask this question? 
Christ had said, "If ye had known Me, ye should have known My Father also" (14:7), and He had often said the same to the Jews. Since then Peter and the Jews had often asked Him, "Who is the Father?" since Thomas had asked Him, and no one had learnt anything clear, but His words were still not understood; 
Philip, in order that He might not seem to be importunate and to trouble Him by asking in his turn after the Jews, "Show us the Father," added, "and it suffices us," "we seek no more." Yet Christ had said, "If ye had known Me, ye should have known My Father also," and by Himself He declared the Father. 
But Philip reversed the order, and said, "Show us the Father," as though knowing Christ exactly. But Christ endures him not, but putteth him in the right way, persuading him to gain the knowledge of the Father through Himself, while Philip desired to see Him with these bodily eyes, having perhaps heard concerning the Prophets, that they "saw God." But those cases, Philip, were acts of condescension. 
Wherefore Christ said, "No man hath seen God at any time" (1:18); and again, "Every man that hath heard and hath learned from God cometh unto Me." (6:45.) 
"Ye have neither heard His voice at any time, nor seen His shape." (5:37.) And in the Old Testament, "No man shall see My face, and live." (Ex 33:20.) What saith Christ? Very reprovingly He saith, "Have I been so long time with you, and hast thou not known Me, Philip?" He said not, "hast thou not seen," but, "hast thou not known Me." "Why," Philip might say, "do I wish to learn concerning Thee? 
At present I seek to see Thy Father, and Thou sayest unto me, hast thou not known Me?" What connection then hath this with the question? Surely a very close one; for if He is that, which the Father is, yet continuing a Son, with reason He showeth in Himself Him who begat Him. 
Then to distinguish the Persons He saith, "He that hath seen Me hath seen the Father," lest any one should assert that the same is Father, the same Son. For had He been the Father, He would not have said, "He that hath seen Me hath seen Him." Why then did He not reply, 
"Thou asks things impossible, and not allowed to man; to Me alone is this possible"? Because Philip had said, "it suffices us," as though knowing Christ, He showeth that he had not even seen Him. For assuredly he would have known the Father, had he been able to know the Son.    (Chrysostom)
Note: To help to simplify the above information:

1. No man could see the father who fills the universe and is invisible to our eyes.

2. All man has ever seen is the Theophany of God who was the Word who we now call Jesus.
3. Jesus the beginning of the creation of God is Jehovah Elohim (Gen. 2:4) the creator and Jehovah the God of the Jews.

4. To know and realize who Jesus is, the essence of the Father, is to see and to understand [God] the Father, because that is the closest that we can ever realize who and what God is.
                  Paul the Learner 
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14:9. Known me…] The Lord does not say here “the Father;” He points out first the way to the end.

Philip…] There is an evident pathos in this direct personal appeal. The only partial parallels in John are in 20:16 (Mary); 21:15 (Simon son of John); the insertion of Thomas in (John 20:29) is a false reading. See also (Luke 22:31; 10:41; Matt. 16:17; 17:25; Mark 14:37).

He that hath seen me hath seen the Father…] hath seen not God in His absolute being (John 1:18), but God revealed in this relation. Compare (Colossians 1:15; Hebrews 1:3).

John 14:9

The idea is that God, AS God, or as a Father, had been manifested in the incarnation, the works, and the teachings of Christ, so that they who had seen and heard him might be said to have had a real view of God. When Jesus says, "Hath seen the Father," this cannot refer to the essence or substance of God, 
For He is invisible, and in that respect no man has seen God at any time. All that is meant when it is said that God is seen, is that some manifestation of him has been made, or some such exhibition as that we may learn his character, his will, and his plans. 
(From Barnes' Notes) 

The words give for all time definiteness to the object of religious faith; and it is impossible to mistake the claim that they express.

Note: It is like saying, take in a breath and breathe in all of the air in the world. Impossible you say. Just as impossible to see God except in the face of Jesus His Son.    Paul the Learner
And how sayest thou (emphatic)…] thou, who from the first didst obey my command (John 1:43, 44), and recognize in me the fulfillment of the promises of God (John 1:45), and appeal to sight as the proof of my claims (John 1:46).

Homily 74 - John 14:8, 9, 10, 11 HISTORICAL OUTLOOK FROM 400 A.D.
Thou hast seen the Father; seek not to see more; for in Him thou hast seen Me. If thou hast seen Me, be not over-curious; for thou hast also in Me known Him.

Ver. 10. "Believest thou not that I am in the Father?" 

That is, "I am seen in that Essence." "The words that I speak, I speak not of Myself," Seest thou the exceeding nearness, and the proof of the one Essence? "The Father that dwelleth in Me, He doeth the works." How, beginning with words, doth He come to works? For that, which naturally followed was, that He should say, "The Father speaketh the words."
But He putteth two things here, both concerning doctrine and miracles. Or it may have been because the words also were works. How then doeth He them? In another place He saith, "If I do not the works of My Father, believe Me not." (10:37.) How then saith He here that the Father Doeth them? 
Note the statement of Jesus:
1. The Father dwells in Him [like the soul of man, which is invisible and eternal].

2. The Father does the works [even though it is through the son that they become visible].

   Paul the Learner
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To show this same thing, that there is no interval between the Father and the Son. What He saith is this: 
(a) "The Father would not act in one way, and I in another." 
(b) Indeed in another place both He and the Father work; "My Father worketh hitherto, and I work" (5:17); 
(c) Showing in the first passage the unvarying ness of the works, in the second the identity. 
(d) And if the obvious meaning of the words denotes humility, marvel not; for after having first said, "Believest thou not?" 
(e) He then spake thus, showing that He so modeled His words to bring him to the faith, for He walked in their hearts. 
Ver. 11. "Believe that I am in the Father and the Father in Me."
(Chrysostom)
14:10. Believes thou not…] It was a question of belief, for the Lord had expressed the truth plainly at an earlier time, (John 10:38).

I am in the father and the Father in me…] in (John 10:38), the order is different, inasmuch as the notion of divine power is there made the starting-point. The teaching of Christ showed how He was in closest communion with the Father; His works showed how the Father wrought in Him.

The words…] the special utterances, the parts of the one great message, (John 15:7; 17:8. Compare John 3:34; 5:47; 6:63, 68; 8:30, 47; 10:21; 12:47)
Speak (say) …speak…] the former verb notes the substance and the latter the form of the teaching. Compare (John 12:49; 16:18; Matthew 13:3; 14:27; 23:1; 28:18; Mark 5:36; 6:50; Luke 24:6; Romans 3:19).

Of myself…] compare (John 5:19 notes).

But the Father…] My teaching is not self-originated, but on the contrary my whole Life is the manifestation of the Father’s will.

Note remember that all this special teaching is taking place after Judas has left and Jesus is no longer teaching the multitudes, this is special training for His disciples that of course are the Church.

           Paul the Learner
The Father that Dwelleth in me, he doeth the works…] According to the true reading, the Father abiding in me doeth His works, carries out actively His purpose in many ways, and my teaching is part of this purpose. “The works” were the elements of “the work” (John 4:34; 17:4; 5:36; 9:4), and they are said to be wrought by the Son (John 10:37) as by the Father. Compare (John 5:19 notes). 
The words and the works of Christ are pointed out as the two proofs of His union with the Father, the former appealing to the spiritual consciousness, and the latter to the intellect. The former were a revelation of character, the latter primarily of power; and naturally the former have the precedence. Compare (John 15:24).
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Note: I want to inject here some thoughts. There are some scriptures that are hard to understand and I want to try to explain them if I can:
1. John 3:13 ‘No one has ascended to heaven but He who came down from heaven, that is, the Son of Man who is in heaven’.  NKJV (‘…the One-being in the heaven.’ 4th Century Greek).
It would be impossible for us to state that we were in more than one place at the same time. Yet Jesus as the [Word of God who not only created all things but holds them in the power of His hand] could speak thus, because even though the ‘fullness of the Godhead abided in Him’ yet as the creator he still abode in heaven, according to His statement. Remember the fig tree.
2. John 14:23 ‘Jesus answered and said to him, "If anyone loves Me, he will keep My word; and My Father will love him, and We will come to him and make Our home with him’.  NKJV 
When the believer receives the baptism of the Holy Spirit [Luke 11:13], which of course is the ‘other Comforter’ that Jesus was speaking about in [John 14:16]. We find that in [Acts 1:5] that Jesus told His disciples that they would receive this experience ‘not many days hence,’ which of course was fulfilled in [Acts 2]. 
So in the believer is the Son, the Father and the Holy Ghost [and I don’t mean three persons but only one spirit]. Jesus as a man was limited just as we are and could only be in one place [physically] as we are but as the Living Word of God He can be in every believer throughout all eternity.
3. John 10:30 ‘I and my Father are one.’ Or if you prefer the Greek ‘I and the Father one are.’ 
Some would like to change that to I and the Father are two or three, etc. But I believe that as [Revelation 22:3] says, ‘And there shall be no more curse: but the throne of God and of the Lamb shall be in it; and his servants shall serve him;’ not them but him the one true God.
                       Paul the Learner
14:11. Believe…] the verb is here plural, contrasted with (14:10). Philip had expressed the thoughts of his fellow disciples, and now the Lord addresses all. Believe me that…. accept my own statement as final.

John 14:11

Believe me pisteuete (NT: 4100) moi (NT: 3427). The plural of the imperative: "believe you me." Compare Believest "thou," (John 14:10). These words are addressed to the disciples collectively, whose thought Philip had voiced.
(Philip)
Or else…] if my Person, my life, my words, do not command faith, then follow the way of reason, and from the divinity of my works deduce the divinity of my nature (cf. John 5:36). Comp. (John 10:37; 3:2).

Homily 74 - John 14:11 -14 HISTORICAL OUTLOOK
"Ye ought not, when ye hear of 'Father' and 'Son,' to seek anything else to the establishing of the relationship as to Essence, but if this is not sufficient to prove to you the Contiguity and Consubstantiality, ye may learn it even from the works." 
JOHN LESSON NINE CHAPTER FOURTEEN SECTION 2

HISTORICAL OUTLOOK CONTINUED
14:11-14
Had the, "he that hath seen Me, hath seen My Father," been used with respect to works, He would not afterwards have said, "Or else believe Me for the very works' sake." And then to show that He is not only able to do these things, but also other much greater than these, He putteth them with excess. For He saith not, "I can do greater things than these," But, what was much more wonderful, "I can give to others also to do greater things than these."
Ver. 12. "Verily, verily, I say unto you, He that believeth on Me, the works that I do shall he do also; and greater works than these shall he do, because I go to the Father."

That is, "it now remaineth for you to work miracles, for I go away." Then when He had accomplished what His argument intended, He saith,

Ver. 13. "Whatsoever ye shall ask in My Name, that will I do, that the Father may be glorified in Me."
See thou again that it is He who doeth it? "I," saith He, "will do it"; not, "I will ask of the Father," but, "that the Father may be glorified in Me." In another place He said, "God shall glorify Him in Himself" (13:32), but here, "He shall glorify the Father", for when the Son shall appear with great power, He who begat shall be glorified. 
But what is, "in My Name"? That, which the Apostles said, "In the Name of Jesus Christ, arise and walk." (Acts 3:6.) For all the miracles, which they did He wrought in them, and "the hand of the Lord was with them." (Acts 11:21.) Ver. 14. "I will do it," He saith.   (Chrysostom)
(3) Christ and the disciples (14:12-21)

In the last sub-section (14:8-11) the thoughts of the disciples were concentrated on the objective manifestation of God without them: they are now turned to the subjective manifestation of God within them. Three aspect of this progressive revelation are brought out in succession:

1. The disciples continue Christ’s work in virtue of their relation to Him (14:12-14).

2. He still carries out His work and provides for them “another Advocate” (14:15-17).

3. He comes to them Himself (14:18-21).

A comparison of (John 13:33; 14:1, 12), will show a striking progress in the unfolding of the vision of Christ’s departure.

Bible Text.

John 14:12-21

12 "Most assuredly, I say to you, he who believes in Me, the works that I do he will do also; and greater works than these he will do, because I go to My Father. 13 And whatever you ask in My name, that I will do, that the Father may be glorified in the Son. 14 If you ask anything in My name, I will do it. 15 "If you love Me, keep My commandments. 16 And I will pray the Father, and He will give you another Helper, that He may abide with you forever-- 17 the Spirit of truth, whom the world cannot receive, because it neither sees Him nor knows Him; but you know Him, for He dwells with you and will be in you. 18 I will not leave you orphans; I will come to you. 19 "A little while longer and the world will see Me no more, but you will see Me. Because I live, you will live also. 
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20 At that day you will know that I am in My Father and you in Me, and I in you. 21 He who has My commandments and keeps them, it is he who loves Me. And he who loves Me will be loved by My Father, and I will love him and manifest Myself to him." NKJV
14:12-14. Christ’s departure enables the disciples to do through His intercession greater works than He had done, in order that the Father may be glorified in the Son.

Note three things:
1. 
2:9  “And it came to pass, when they were gone over, that Elijah said unto Elisha, Ask what I shall do for thee, before I be taken away from thee. And Elisha said, I pray thee, let a double portion of thy spirit be upon me.” 2 Kings 2:9    Elijah (A type of Christ) – Elisha (A type of the Church) KJV
2. 
14:12  “Verily, verily, I say unto you, He that believeth on me, the works that I do shall he do also; and greater works than these shall he do; because I go unto my Father.” John 14:12 KJV
3. 
3:6  “Then Peter said, Silver and gold have I none; but such as I have give I thee: In the name of Jesus Christ of Nazareth rise up and walk.” Acts 3:6 KJV
Christ demonstrated power during His ministry and the early Church also demonstrated the same power and the later Church also has this power and can use it for the glory of God.         Paul the Learner
14:12. Verily, verily…] Christ had appealed to His works as a secondary ground of belief. He now shows that the true believer will himself do the same works. Such works flow from the Son and from those in fellowship with Him, but the life and the nature lie deeper.

16:17  “And these signs shall follow them that believe; In my name shall they cast out devils; they shall speak with new tongues;” Mark 16:17 KJV
Believeth on me…] as the result of believing me (v. 11).

Shall he do also…] the emphatic pronoun fixes attention upon the person already characterized. Compare (John 6:57, and vv. 21, 26; 12:48; 9:37; 1:18, 33)
Greater works than these (which I do in my earthly ministry) shall he do…] “greater” that is, as including the wider spiritual effects of their preaching that followed after Pentecost (Acts 2:41). There is no reference to miracles of a more extraordinary kind (e.g. Acts 19:12), 
As if there were a possibility of this material comparison (yet compare Matthew 21:21). Nor can “greater” be regarded as equivalent to “more.” These “greater works” are also works of Christ, being done by those who “believe on Him.”

Because…] the elevation of Christ in His humanity to the right hand of God carries with it the pledge of the greater works promised. The idea is not that the disciples will henceforward work because Christ will be absent; but that His going increases their power (John 16:7; compare Ephesians 4:8; Philippians 4:13). 
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14:12
The emphatic pronoun (I) does not give a contrast with “ye,” but brings out the fullness of Christ’s personality.

My Father…] the Father according to the true reading. The title gives the ground of fellowship.

Note: I would like to add two things here:

1. ‘Insomuch that they brought forth the sick into the streets, and laid them on beds and couches, that at the least the shadow of Peter passing by might over shadow some of them. 16 There came also a multitude out of the cities round about unto Jerusalem, bringing sick folks, and them, which were vexed with unclean spirits: and they were healed every one.’  The Acts 5:15, 16
2. ‘And God wrought special miracles by the hands of Paul: 12 So that from his body were brought unto the sick handkerchiefs or aprons, and the diseases departed from them, and the evil spirits went out of them.’ The Acts 19:11, 12    Paul the Learner
14:13 and whatsoever…] this clause may be either a continuation of the former clause and dependent on “because,” or a new and independent clause carrying forward the thought one stage further. The second alternative appears to be preferable. The union of Christ, perfect man, with the Father gives the assurance of the greater works; and yet more, Christ for the glory of the Father will fulfill the prayer of the disciples.

Ask (of God) in my name…] the phrase in my name occurs here first. Compare in the name of my Father, (5:43; 10:25, (12:13); 17:6, 11, 12, 26), and the words of the Evangelist, (John 1:12; 2:23; 3:18; 20:21).

Now at last the Lord has revealed His Person to the disciples, and they are enabled to apprehend His relation to themselves and to the Father. Thus the phrase occurs throughout this section of the Gospel:

1. (John 14:26), “the Holy Spirit, whom the Father will send in my name.”
2. (15:16) “That whatsoever ye shall ask anything of the Father, He will give it you in my name, He may give you;” 
3. (John 16:23), “if ye shall ask anything of the Father, He will give it you in my name;”
4. (John 16:26), “in that day ye shall ask in my name.” Compare (John 15:21).

The meaning of the phrase is “as being one with me even as I am revealed to you.” Its two correlatives are in me (John 6:56; 14:20; 15:4; 16:33; compare 1 John 5:20); and the works of Paul in Christ. It occurs elsewhere in the New Testament in (Mark 9:38; 16:17; Luke 10:17; Acts 2:38; 3:6; 4:10). 
(Augustine) remarks that the prayer in Christ’s name must be consistent with Christ’s character, and that He fulfills it as Saviour, and therefore just so far as it conduces to salvation.

14:13 that (this) will I do…] There is exact conformity between the disciple’s prayer and Christ’s will. He promises Himself to do what they ask, and not only that they shall receive their petition.

That the Father…] that God may be openly revealed in majesty as Father in the Son, for he who obtains his prayer through Christ, who claims to act in the Father’s name (v. 43), necessarily gains a more living and grateful sense of the Father’s power and love. The condition—the furtherance of the Father’s glory—furnishes the true limitation of prayer. Compare (John 13:31 (“the Son of man…and God…”).
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14:14 If ye shall ask any thing in my name…] the most ancient authorities add me: if ye shall ask me anything… This reading gives a fresh and important thought. Prayer is to be made not only in the name of Christ, as pleading His office in union with Him; but also to Christ.

I will do it…] or perhaps this (or that) will I do. The reading is uncertain; but on the whole it seems best to regard the personal pronoun as emphatic here, so that it marks as elsewhere the action of Christ in the fullness of His double nature.

[‘If ever any ye sh’d be requesting Me in the name of Me this I’ll be doing.’  4th Century Greek Text]
[‘If you ask me in my own name, I will do it.’  2nd Century Syriac Text The Peshitta] Paul the Learner
14:14 If you ask me for something in my name, I will do it. The word “me” is missing in the first three editions of the Jewish New Testament, but the textual evidence for including it is convincing, even though a number of later manuscripts, among them those under-lying KJV, omit it.
Including it creates a “Jewish problem,” because it makes it appear that the New Testament teaches people to “pray to Jesus and not to God,” in denial of Judaism's correct doctrine that prayer should be to God alone. However, there is no contradiction. 
Elsewhere Yeshua instructs his followers to pray to the Father (16:23, Mt 6:9). But here Yeshua has just taught that he is one with the Father, who is living in him and doing his own works through him (vv. 10-11; also 10:30, 17:21-23); we also know that Yeshua does just what the Father tells him to do (5:17-30). So petitioning Yeshua is tantamount to petitioning the Father. 
Yeshua the divine Son is the divine agent of the Father, no less God than the Father, and therefore justifiably addressed in prayer. We are to make our requests in Yeshua's name, that is, as his followers, on his authority. 
This is necessary because he alone is sinless (Romans 3:23); and, except for prayers of repentance, God does not obligate himself to hear the prayers of sinners (Isaiah 59:1-2, quoted in Romans 3:23 N). Finally, we know from 1 John 5:14 that in order to expect our prayers to be answered the something we ask for must accord with God's will. 
Thus the sense of the verse in Toto is that Yeshua tells his disciples: 
a. You are my followers; and the Father has given me authority to receive your requests, which are at once communicated to him. 
b. He has also given me authority to grant your requests without presenting them to him formally.

c. Asking me is the same as asking him.
d. If your requests are godly, in accord with God's plan, 
e. I need no further grant of authority from the Father to fulfill them, and I will fulfill them.

In order to justify from this verse the Christian pattern of praying to Jesus, one must understand that the moment Jesus, the eternal Word of God and “part of” Adonai, hears the prayer, the Father, who is also “part of” Adonai, hears it too. In this way the verse is consistent with the Jewish idea that prayer must be to Adonai alone. 
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14:14
But perhaps the whole question is moot now, because below, at 16:23, Yeshua says a day will come when talmidim will no longer ask Yeshua but the Father, as he earlier taught in the Lord's Prayer (Mt 6:9&N). One can argue that that day came when Yeshua rose from the dead, or when he sent the Holy Spirit (see 16:20-22, 14:26, 15:25-26). 
If so, then praying to Yeshua is already out of date, and the “Jewish problem” of this verse is no longer so pressing. Perhaps one should construe the behavior of those who still pray to Jesus as demonstrating their belief that that day has not come yet.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)
Note: I disagree with the conclusions that David H. Stern in the Jewish New Testament Commentary stated about the name of Yeshua [Jesus] being out of date. For Paul writes in: 
Ephesians 1:20-21 ‘Which he wrought in Christ, when he raised him from the dead, and set him at his own right hand in the heavenly places. 21 Far above all principality and power, and might, and dominion, and every name that is named, not only in this world, but also in that, which is to come.’  
(a) In the beginning we find that the Father who is the only God, created a being who we call the Word, and this word then created every thing that is, we call Him Jehovah Elohim according to Genesis 2:4 [The Lord God]. 
(b) And through out the history of the nation of Israel He is called Ehyeh – Asher – Ehyeh I Am That I Am.
(c) Israel knew Him as YHVH [they used the name Adonai Lord so not to blaspheme the name]. 
(d) So throughout there history we find the name JeHoVaH as the God of the nation of Israel. 
(e) Today we recognize that name to be Yeshua [Jesus] so we cast out devils through that name, and heal the sick through that name, and even raise the dead through that name, 
(f) We also pray in that name, 
(g) And through faith in that name, some day we will go to heaven.  [Ref. Exodus 3:15 Torah Text, John 1:1; 14].             Paul the Learner                                                                                                       
Homily 75 - John 14:15-17 HISTORICAL OUTLOOK
John 14:15-17
"If ye love Me, keep My commandments. And I will pray the Father, and He shall give you another Comforter, that He may abide with you forever; even the Spirit of truth, whom the world cannot receive, because it seeth Him not, neither knoweth Him." 

"And I will ask the Father, and He shall give you another Comforter." Again His speech is one of condescension. For since it was probable, that they not yet knowing Him would eagerly seek His society, His discourse, His presence in the flesh, and would admit of no consolation when He was absent, what saith He? 
"I will ask the Father, and He shall give you another Comforter," that is, "Another like unto Me." Let those be ashamed who have the disease of Sabellius, who hold not the fitting opinion concerning the Spirit. For the marvel of this discourse is this, that it hath stricken down contradictory heresies with the same blow. 
JOHN LESSON NINE CHAPTER FOURTEEN SECTION 2
HISTORICAL OUTLOOK CONTINUED 14:15-17
For by saying "another," He showeth the difference of Person, and by "Paraclete Holy Spirit," the connection of Substance. But why said He, "I will ask the Father"? Because had He said, "I will send Him," they would not have so much believed and now the object is that He should be believed. For afterwards He declares that He Himself sendeth Him, saying, "Receive ye the Holy Ghost" (20:22); 
But in this place He tells them that He asketh the Father, so as to render His discourse credible to them. Since John saith of Him, "Of His fullness have all we received" (1:16); but what He had, how receiveth He from another? And again, "He shall baptize you with the Holy Ghost and with fire." (Luke 3:16.) But what had He more than the Apostles, if He was about to ask It of His Father in order to give It to others, when they often even without prayer appear to have done thus?" 
And how, if it is sent according to request from the Father, doth it descend of itself? And how is that, which is everywhere present sent by another, that which "divideth to every man severally as He will" (1 Cor 12:11), and which saith with authority, "Separate Me Paul and Barnabas"? (Acts 13:2.) Those ministers were ministering unto God, yet still it called them authoritatively to its own work; not that It called them to any different work, but in order to show its power. 
"What then," saith some one, "is, 'I will ask the Fathers'?" (He saith it) to show the time of its coming. For when He had cleansed them by the sacrifice, then the Holy Ghost lighted upon them. "And why, while He was with them, came it not?" Because the sacrifice was not yet offered. 
But when afterwards sin had been loosed, and they were being sent forth to dangers, and were stripping themselves for the contest, then need was that the Anointer should come.  "But why did not the Spirit come immediately after the Resurrection?" 
In order that being greatly desirous of it, they might receive it with great joy. For as long as Christ was with them, they were not in tribulation; but when He departed, being made defenseless and thrown into much fear, they would receive it with much readiness. (Chrysostom)
Note: In the year 400 AD the baptism of the Holy Ghost was non-existent in the local church. It did not come back in full operation unto the 1900 AD in China and Azusa Street Mission in Los Angeles Ca.

Paul the Learner
14:15-17. Christ after His departure continues His work for His disciples, and provides for them an abiding Advocate. But the efficiency of His action for them depends upon their fellowship with Him through loving obedience.

14:15. If ye love me…] the thought of love follows that of faith (v. 12). Faith issues in works of power: love in works of devotion. The subject of the love of the disciples for Christ (comp. John 8:42) is peculiar to this and the following section (14:15-31).

Keep…] According to the true reading, ye will keep. Obedience is the necessary consequence of love. The imperative reading gives a false turn to the thought. Love carries with it practical devotion, and this calls out the intercession of the Lord; or, in other words, love for Christ finds practical expression in love for the brethren, which is His commandment (John 13:34). Compare (John 15:10; 14:21, 23; (1 John 5:3).
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14:15
My commandments…] the commandments that are mine, characteristic of me, comp. (John 15:9 note, 15:12). The phrase in this connection is nothing short of a claim to divine authority.

Question what are the commandments of Jesus?   BUT I SAY UNTO YOU
As the Judge of the whole earth, listen to His words:

1. Judgment on the cities that rejected Him – Matthew 11:20-22

2. Judgment on Capernaum –Matthew 11:23, 24

3. Judgment on the unpardonable sin –Matthew 12:31, 32
4. Judgment on the idle words spoken – Matthew 12:36

5. The power given to the church – Matthew 18:18, 19   [We will have to give account]
6. Judgment on divorce [except fornication] – Matthew 19:9

7. Judgment on the rich who love riches more than God – Matthew19: 23, 24

8. The power given to the church – Matthew 21:21, 22  [We will have to give account]
9. Judgment on Israel as a nation if no fruit is found – Matthew 21:43

10. Judgment on those who are not watching for His coming – Matthew 25:12, 13

11. Judgment on no mercy shown to others 25:42-46   Paul the Learner
1:1  “In the beginning was the Word, and the Word was with God, and the Word was God. 2 He was in the beginning with God. 3 All things were made through Him, and without Him nothing was made that was made.”  John 1:1-3 NKJV

17:5  “And now, O Father, glorify thou me with thine own self with the glory which I had with thee before the world was.” John 17:5 KJV
It may be added that this conception of “keeping God’s commandments given through Christ” is characteristic of John’s writings: (15:10; 1 John 2:3; 3:24; 5:2; 2 John 6; Rev. 12:17). Compare with this wider meaning (Matthew 19:17; 1 Timothy 6:14).

14:16. And I will pray (ask)…] I on my part, when the due time has come. Active love on the part of Christ corresponds to active love on the part of the disciples. The mission of the Paraclete (Holy Spirit) is from the Father who sent His Son (John 3:17). In this lies the perfect assurance of love; so that there is a correspondence between “I will do” (v. 13) and “I will ask and he shall give.” Compare (John 16:7). On ask (see John 16:26 notes).

The Father…] in this common title lies the pledge that the prayer will be granted.

Shall give…] Not send simply (v. 26), but (as it were) assign to you as your own. Compare (John 3:16; 1 John 3:1, 24; 4:13; Matthew 10:20).

Another Comforter (Advocate)…] the phrase appears to mark distinctly the Personality of the Paraclete, and His true Divinity. He is “another,” yet such that in His coming Christ too may be said to come (v. 18).
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                      ADVOCATE

ADVOCATE (Grk. parakletos, "paraclete"). One who pleads the cause of another. The term is applied by Jesus to the Holy Spirit (John 14:16; 15:26; 16:7), where it is rendered Helper; and by John to Christ Himself (1 John 2:1). 
The word advocate (Lat. advocatus) might designate a consulting lawyer or one who presents his client's case in open court; or one who, in times of trial or hardship, sympathizes with the afflicted and administers suitable direction and support. See also Helper, Holy Spirit.

(From The New Unger's Bible Dictionary. Originally published by Moody Press of Chicago, Illinois. Copyright (c) 1988.)

        Additional Notes.

The word parakletos, translated Comforter in this passage, is found in the New Testament only in the writings of John. It occurs four times in the Gospel (John 14:16, 26; 15:26; 16:7), and is in these places uniformly translated Comforter; and once in his first Epistle (1 John 2:1), where it is translated advocate. 
There is no marginal rendering in any place. This division indicates the existence of the two renderings from the earliest times, so that it is not possible to say that one is a correction of the other. In the Epistle the rendering is (I believe) uniformly advocatus (advocate).

Let us go on to consider the meaning of the word independently. This ought to be decisively determined by the form of the word and common usage, unless there is anything in the context that imperatively requires some other sense:

(a) The form of the word is unquestionably passive. It can properly mean only “one called to the side of another,” and that with the secondary notion of counseling or supporting or aiding him.

(b) The classical use of the word is equally clear. The word is used technically for the “advocates” of a party in a cause, and especially for advocates for the defense.

In 1 John 2:1, the sense advocate alone suits the argument, though the Greek Fathers explain the term as applied to the Lord in the same way as in the Gospel. In the Gospel again the sense of advocate, counsel, one who pleads, convinces, convicts, in a great controversy, who strengthens on the one hand and defends on the other, meeting formidable attacks, is alone adequate:
1. Christ as the Advocate pleads the believer’s cause with the Father against the accuser Satan (1 John 2:1. Compare Romans 8:26, and also Revelation 12:10; Zechariah 3:1). 
2. The Holy Spirit as the Advocate pleads the believer’s cause against the world, (John 16:8); 
3. And also Christ’s cause with the believer, (John 14:26; 15:26; 16:14).

16:8  “And when he is come, he will reprove the world of sin, and of righteousness, and of judgment:” John 16:8 KJV
16:14  “He shall glorify me: for he shall receive of mine, and shall shew it unto you.” John 16:14 KJV
14:26  “But the Comforter, which is the Holy Ghost, whom the Father will send in my name, he shall teach you all things, and bring all things to your remembrance, whatsoever I have said unto you.” 
 John 14:26 KJV
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SECTION FIVE
16:13  “Howbeit when he, the Spirit of truth, is come, he will guide you into all truth: for he shall not speak of himself; but whatsoever he shall hear, that shall he speak: and he will shew you things to come.”  John 16:13 KJV
14:16. Abide with you…] be with you, according to the true text. Three different prepositions are used to describe the relation of the Holy Spirit to believers. He is “with” them.” He “abideth by them.” He is “in them:” 
1. The first marks the relation of fellowship (with): compare (John 14:9; 15:27). 
2. The second that of a personal presence (abideth): compare (John 8:38; 14:23, 25; 17:5). 
3. The third that of individual indwelling (in): compare (John 14:10).

Forever…] Christ’s historical Presence was only for a time. His spiritual Presence was “for all the days until the consummation of the age” (Matthew 28:20). This Presence was fulfilled through the baptism of the Holy Spirit in (Acts 2:1-4).

2:1  “Now when the Day of Pentecost had fully come, they were all with one accord in one place. 2 And suddenly there came a sound from heaven, as of a rushing mighty wind, and it filled the whole house where they were sitting. 3 Then there appeared to them divided tongues, as of fire, and one sat upon each of them. 4 And they were all filled with the Holy Spirit and began to speak with other tongues, as the Spirit gave them utterance.” Acts 2:1-4 NKJV
16:16  “He that believeth and is baptized shall be saved; but he that believeth not shall be damned. 17 And these signs shall follow them that believe; in my name shall they cast out devils; they shall speak with new tongues; “ Mark 16:16, 17 KJV
14:15 If you love me, you will keep my commands, my mitzvot. It is wrong to think of Messianic Judaism or Christianity as “easy,” requiring only pleasant feelings of love but no actions to prove it. Dake's Annotated Reference Bible lists 1,050 New Testament commands which, according to this verse, are to be obeyed by those who love Yeshua. 
The distinction drawn between Old Testament Judaism as a religion of law and New Testament faith as a religion of love is unfounded. In both the Tanakh and the B’rit Chadashah biblical religion is based on both love and law, both mercy and justice; it has always been so and always will be.

14:16 Another comforting Counselor. Greek parakl¢tos means “counselor, comforter, exhorter,” or, literally, “one called alongside.” There are two words in Greek for “another”—“allos” (“another of the same kind”), and “eteros” (“another, of a different kind”). Here the word is “allos”: a comforting counselor just like Yeshua, namely, the Ruach HaKodesh Spirit Holy (vv. 17, 26). Compare the Talmud:

“What is [the Messiah's] name? [Some] say: His name is Menachem the son of Hezekiah, since it is written, ‘Because Menachem [a comforter] that could relieve my soul, is far from me’ (Lamentations 1:16).” (Sanhedrin 98 b)
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16:17 The Spirit of Truth, God's Spirit, the Holy Spirit,...will be in you. This is an amazing promise for a Jewish person to read, because the Tanakh speaks of only a few persons as having the Holy Spirit “with” or “upon” them (among them Moshe and the seventy elders (Numbers 11:17-29), 
Gid‘on (Judges 6:34), Yiftach (Judges 11:29), Shimshon (Judges 14:6), Sha’ul (1 Samuel 11:6), David (1 Samuel 16:13, Psalm 51:13(11)), and Sha’ul's messengers (1 Samuel 19:20)), and even fewer as having the Holy Spirit “in” them (Yosef (Genesis 41:38) and Betzal’el (Exodus 31:3)).

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)
Note: What you see in verse 17 is the Jewish names, to find the English name see the verses above.


Paul the Learner
14:17 The Spirit of truth…] the Spirit by whom the Truth finds expression and is brought to man’s spirit (John 15:26; 16:13; 1 John 4:6 [opposed to “the spirit of error”]. Compare 1 John 5:6). Compare (1 Corinthians 2:12). The Truth is that, which the Spirit interprets and enforces. 

The gen. After “Spirit” describes in some cases:

1. It’s characteristic.

2. And in other cases, its source.

In the first sense we read (Eph. 1:13; Hebrews 10:29. Comp. Eph. 1:17; Luke 13:11; Rom. 1:4; 8:15, 11:8; 1 Cor. 4:21; 2 Tim. 1:7). On the other hand we have (1 Cor. 6:11; Rom. 8:11; 1 Cor. 2:11).

The world…] Compare Additional Notes on (John 1:10).

Cannot receive…] because sympathy is a necessary condition for reception. The soul can apprehend that only for, which it has affinity (1 Cor. 2:14). They who stand apart from Christ have neither the spiritual eye to discern the Holy Spirit, nor the spiritual power to acknowledge Him. 

Note: There is also a problem found in many churches today, for they acknowledge the receiving of the Holy Spirit upon being converted, for no man can come to God unless the Spirit draw him, but they stop there. They don’t feel that one should go on and become filled with the Holy Spirit speaking in other tongues as the Spirit gives utterance.      Paul the Learner
Acts 8:14-18

8:14 “ Now when the apostles which were at Jerusalem heard that Samaria had received the word of God, they sent unto them Peter and John: 15 Who, when they were come down, prayed for them, that they might receive the Holy Ghost: 16 (For as yet he was fallen upon none of them: only they were baptized in the name of the Lord Jesus.) 17 Then laid they their hands on them, and they received the Holy Ghost. 18 And when Simon saw that through laying on of the apostles' hands the Holy Ghost was given, he offered them money,” Acts 8:14-18 KJV    [Simon must have seen the speaking in tongues]
19:6  “And when Paul had laid his hands upon them, the Holy Ghost came on them; and they spake with tongues, and prophesied.” Acts 19:6 KJV
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If you have not gone on to receive this wonderful experience from God, I urge you to seek for it with all of your heart and receive this mighty gift from God. Without it you are like a car without gas.  In other words you have the Holy Spirit convicting you of your sins, and you then repent of them and then you are in a position to seek for water baptism and also the baptism of the Holy Ghost, which is different than the Holy Spirit convicting you of sin.     Paul the Learner 

2:16  “But this is that which was spoken by the prophet Joel; 17 And it shall come to pass in the last days, saith God, I will pour out of my Spirit upon all flesh: and your sons and your daughters shall prophesy, and your young men shall see visions, and your old men shall dream dreams: 18 And on my servants and on my handmaidens I will pour out in those days of my Spirit; and they shall prophesy:” Acts 2:16-18 
2:37  “Now when they heard this, they were pricked in their heart, and said unto Peter and to the rest of the apostles, Men and brethren, what shall we do? 38 Then Peter said unto them, repent, and be baptized every one of you in the name of Jesus Christ for the remission of sins, and ye shall receive the gift of the Holy Ghost. 39 For the promise is unto you, and to your children, and to all that are afar off, even as many as the Lord our God shall call.” Acts 2:37-38 KJV

Please seek for it today, if you will put your mind on God and draw a eye to God, then He will meet you half way, and worship Him with all of your heart, and expect that God will give you this wonderful gift this day even this day. I speak this by permission of God.    Paul the Learner
1:18  “I thank my God; I speak with tongues more than ye all:” 1 Corinthians 14:18 KJV
14:17 immediate vision is the one test that the world admits. The world beholdeth (comp. John 2:23; 16:16) him not, neither Knoweth (comp. John 2:25 notes) him. This inability to receive the Spirit is emphasized by the fact that “His own people” received not the Word (John 1:11). 
Even of the disciples it is not said that they “see” the Holy Spirit. We read that at the Baptism of Jesus it was a dove and at the day of Pentecost it was tongues of fire but now it is only a physical feeling:
1. A tasting of the world to come, 
2. A seal of our redemption, 

3. A speaking in a language that we don’t under stand but we know in our heart that we are glorifying God in worship beyond our comprehension. 
Without the Baptism of the Holy Spirit we don’t have the gifts of I Cor. 12 and we don’t have many things, which rightly belong to the body of Christ, the Church.

14:17
Because…for (because)…] It is to be noticed that the order of thought in the two clauses is reversed. With the world want of vision prevented possession. With the disciples the personal presence of the Holy Spirit brought knowledge, and with the knowledge the power of more complete reception. Compare (Matthew 25:29).

14:18

But ye know him…] On the other hand, the disciples had so far realized their fellowship with Christ, that of them it could be said, even as thy looked with uncertainty to the future, “ye know Him,” with a knowledge inchoate indeed, yet real. 
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14:18
For in Christ the Spirit was truly present already, if not in His characteristic manifestation, just as Christ is present now with His Church in the Spirit. In this sense it could be said of the Spirit, even before Pentecost, He abideth by you and will be in you.  For the time the Spirit was in Christ; afterwards Christ has been for us in the Spirit. And His Presence is twofold, in the Society and in the individual; He “is” in each believer as he walks fully with Christ. 

14:18-21. A third topic of consolation on Christ’s departure lies in the fact that He will Himself come to the disciples, and make His Person clearer to them than before. Before the teacher was on the outside in Jesus the man, now the teacher will be the Holy Spirit, living inside of His disciples.

Homily 75 - John 14:18-20 HISTORICAL OUTLOOK
Ver. 18. "I will not leave you orphans, I will come unto you."

"Fear not," He saith, "I said not that I would send you another Comforter, as though were Myself withdrawing from you for ever; I said not that He remaineth with you, as though I should see you no more. For I also Myself will come to you, I will not leave you orphans." Because when commencing He said, "Little children," therefore He saith also here, "I will not leave you orphans." 
At first then He told them, "Ye shall come whither I go"; and, "In My Father's house there are many mansions"; but here, since that time was long, He giveth them the Spirit; and when, not knowing what it could be of, which He spoke, they were not sufficiently comforted, "I will not leave you orphans," 
He saith; for this they chiefly required. Since the, "I will come to you," was the saying of one declaring a "presence," observe how in order that they might not again seek for the same kind of presence as before, He did not clearly tell them this thing, but hinted at it; for having said,

Ver. 19. "Yet a little while, and the world seeth Me not"; He added, "but ye see Me."

As though He had said, "I come indeed to you, but not in the same way as before, ever being with you day by day." And lest they should say, "How then saidst Thou to the Jews, Henceforth ye shall not see Me?" He solves the contradiction by saying, "to you alone"; for such also is the nature of the Spirit.

"Because I live, ye shall live also." For the Cross-doth not finally separate us, but only hides for a little moment; and by "life" He seemeth to me to mean not the present only, but the future also. Ver. 20. "At that day ye shall know that am in the Father, and you in Me, and I in you."       (Chrysostom)
14:18. I will not leave (John 10:12; 16:32; 8:29) you comfortless…] Orphans (Lam. 5:3), bereft of your natural and loving guardian. Christ presents Himself to the disciples as a Father of “children” (John 13:33), no less than as a brother (John 20:17; compare Hebrews 2:11). The very word that describes their sorrow confirms their son ship.

I will come…] I come, ever and at all times I am coming. The positive promise is not for the future only, but abiding. Compare (vv. 3, 28; 21:22). The fulfillment of the promise began at the Resurrection when Christ’s humanity was glorified; and the promise was potentially completed at Pentecost. The life of the Church is the realization of the Pentecostal coming of the Lord, which is to be crowned by His coming to Judgment. No one specific application of the phrase exhausts it’s meaning. Compare (v. 3 notes).
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14:19 yet a little while…] That is, to the close of Christ’s earthly natural life (compare 7:33; 12:35; 13:33; 16:16). So long, in some sense, the world continued to “see” (behold) Christ even if they did not “know” Him, through the conditions of His transitory manifestation. 
The disciples, on the other hand, in virtue of the principle of spiritual life within them, did not wholly lose the power of “seeing” (beholding) Christ by His death. They “beheld Him,” so far as they were still able to receive His revelations of Himself; they “did not behold Him” (John 16:16), 
So far as they had not yet gained the lasting vision of His divine glory. The words exclude the error of those who suppose that Christ will “come” under the same conditions of earthly existence as those to which He submitted at His first coming.

Because I live…. also…] The ground of the power of vision in the disciples, that the world lacked, lay in their fellowship with Christ, and in the capacity for the higher life involved in that fellowship. The fullness of their life, as of their sight, dated from Pentecost (shall live). 
Thus this first clause contains by implication the reason of the disciples’ continuous sight of their Lord, while it gives also the promise of their more complete connection with Him when He was raised from death. The open sight of God is the fullness of life, (1 John 3:1. Compare 5:26; 6:57); and, in another aspect, (1 Corinthians 15:21). 
If the words are taken (as the original allows) wholly or in part as a direct explanation of the former statement (ye behold me, because I live and ye shall live, or ye behold me because I live, and ye shall live) the sense is much feebler, and the construction is not in John’s manner. Compare (John 13:14; 14:3; 15:20).

14:20 At that day…] have realized life (comp. John 16:23, 26) you shall come to know by the teaching of the Spirit, what is for the time (v. 10) a matter of faith only, my union with Him who is not only “the Father,” but “my Father,” and then, in the knowledge, realize the fullness of your fellowship with me.

“The day” corresponds to “the coming,” but generally it marks each victorious crisis of the new apprehension of the Risen Christ.

I am in my Father…] The converse truth (my Father in me, vv. 10, and 17:21) is not brought forward here, because the thought is predominantly that of the consummation of life in the divine order, and not that of the divine working in the present order.

Ye in me, and I in you…] the union is regarded first in its spiritual completeness, and then in its historical completeness (comp. 17:21, 23, (26); 1 John 3:24; 4:13, 15, 16).

Homily 75 - John 14:21, 22 HISTORICAL OUTLOOK
Ver. 21. "He that hath My commandments and keepeth them, he it is that loveth Me."
It is not enough merely to have them; we need also an exact keeping of them. But why doth He frequently say the same thing to them? As: 
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HISTORICAL OUTLOOK CONTINUED

14:21, 22
1. "If ye love Me, ye will keep My commandments" (ver. 15); and, 
2. "He that hath My commandments and keepeth them"; and, 
3. "If any one heareth My word and keepeth it, he it is that loveth Me-he that heareth not My words, loveth Me not." (Ver. 24.) 
I think that He alluded to their despondency; for since He had uttered many wise sayings to them concerning death, saying:

(1) "He that hateth his life in this world shall save it unto life eternal" (12:25); and,
(2) "Unless a man take his cross and follow Me, he is not worthy of Me" (Matt 10:38); 
And is about to say other things besides, rebuking them, He saith; "Think ye that ye suffer sorrow from love? The not sorrowing would be a sign of love." And because He wished all along to establish this, as He went on He summed up His discourse in this same point; "If ye loved Me," He saith, "ye would have rejoiced, because-I go to My Father" (ver. 28), but now ye are in this state through cowardice. 
To be thus disposed towards death is not for those who remember My commandments; for you ought to be crucified, if you truly loved Me, for My word exhorted you not to be afraid of those that kill the body. Those that are such both the Father loveth and I. "And I will manifest Myself unto him”. Then saith Judas, Ver. 22. "How is it that Thou wilt manifest Thyself unto us?"   (Chrysostom)
14:21. He that hath…and keepeth….] the first verb (hath) marks the actual possession, as of something that is clearly and firmly apprehended (v. 38); the second (keepeth), the personal fulfillment. The verse is in part the converse of (v. 15):

1. There active obedience is seen to be the consequence of love. 
2. Here active obedience is the sign of the presence of love. Compare (John 15:10). 

The variation of construction (shall be loved by, I will love) in the second clause is to be noticed (see v. 23). The passive form (shall be loved by) seems to bring out the idea of the conscious experience of love by the object of it. The believer loves and feels in himself the action of the Father through Christ (my Father)

Will manifest myself…] the exact force of the word is that of presentation in a clear, conspicuous form (compare Matt. 27:53; Heb. 9:24; [Acts 10:40; Rom. 10:20]; Exodus 33:13, 18) It conveys therefore more than the idea of the disclosing of a hidden presence or the manifesting of an undiscovered one. 
The action of the Spirit effectuates in the believer this higher manifestation of Christ, which more than supplies the place of His Presence under the conditions of earthly life. At the same time the revelation is Christ’s own work: “I will manifest myself,” and not “I shall be manifested” (comp. v. 18 notes).


(4) The law and the progress of Revelation (14:22-31)
The description that has been given (14:12-21) of the future relation of Christ to His disciples leads to a more general view of the nature of Revelation. This falls into three parts:
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14:22-31
1. First the condition of Revelation is laid down in answer to the question of Jude (14:22-24).

2. Then the mode of Revelation is defined (14:25-27).

3. And lastly the work of Christ for His people, fulfilled in heaven and on earth, is recapitulated (14:28-31).

Bible Text.

John 14:22-31

22 Judas (not Iscariot) said to Him, "Lord, how is it that You will manifest Yourself to us, and not to the world?" 23 Jesus answered and said to him, "If anyone loves Me, he will keep My word; and My Father will love him, and We will come to him and make Our home with him. 24 He who does not love Me does not keep My words; and the word which, you hear is not Mine but the Father's who sent Me. 25 "These things I have spoken to you while being present with you. 26 But the Helper, the Holy Spirit, whom the Father will send in My name, He will teach you all things, and bring to your remembrance all things that I said to you. 27 Peace I leave with you, My peace I give to you; not as the world gives do I give to you. Let not your heart be troubled, neither let it be afraid. 28 You have heard Me say to you, 'I am going away and coming back to you.' If you loved Me, you would rejoice because I said, 'I am going to the Father,' for My Father is greater than I. 29 and now I have told you before it comes, that when it does come to pass, you may believe. 30 I will no longer talk much with you, for the ruler of this world is coming, and he has nothing in Me. 31 But that the world may know that I love the Father, and as the Father gave Me commandment, so I do. Arise let us go from here. NKJV
14:22-24. On the side of man love and obedience are pre-requisites for the reception of divine communications. These Christ calls out, and to reject his teaching is to reject the teaching of God.

14:22. Judas, not Iscariot…] (Luke 6:16; Acts 1:13). Compare (Matthew 10:3; Mark 3:18). The distinguishing clause seems at once to mark that Judas Iscariot was the more conspicuous of the two bearing the name, and also to express the instinctive shrinking of the Evangelist from even the momentary identification of the speaker with the betrayer, 
Though he had distinctly marked the departure of Iscariot (John 13:30). If, as appears likely, John’s narrative took shape in oral teaching addressed to a circle of disciples, the addition may have met a look of surprise from the hearers.

14:22. Lord, how is it that…] Lord, what hath come to pass that… The question implies that some change must have come over the plans of the Lord. It is assumed that, as Messiah He would naturally have revealed Himself publicly: something then must have happened, so Judas argues, by which the sphere of Christ’s manifestation was limited. The thought is rather of a manifestation of glory than of a manifestation of judgment.

Unto us…] the emphatic position of the pronoun (“that it is to us thou wilt…”) gives it the force of “to us, the apostles only.”

The world…] that was the object of God’s love (John 3:16) and Messiah’s inheritance (Psalms 2:8). An apostle now raises in another form the question that was raised by the Lord’s brethren before: (John 7:4).
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Homily 75 - John 14:23, 24 HISTORICAL OUTLOOK
Ver. 23. "I and the Father will come unto him, and make Our abode with him." 

All but saying, "As the Father revealeth Himself, so also do I." And not in this way only He removed the suspicion, but also by saying, "We will make Our abode with him," a thing, which doth not belong to dreams. But observe, I pray you, the disciple confounded, and not daring to say plainly what he desired to say. 
For he said not, "Woe to us, that Thou diest, and will come to us as the dead come"; he spake not thus; but, "How is it that Thou wilt show Thyself to us, and not unto the world?"  Jesus then saith, that "I accept you, because ye keep My commandments." In order that they might not, when they should see Him afterwards, deem Him to be an apparition [ghost] therefore He saith these things beforehand. 
And that they might not deem that He would appear to them so as I have said, He tells them also the reason, "Because ye keep My commandments"; He saith that the Spirit also will appear in like manner. Now if after having companied with Him so long time, they cannot yet endure that Essence, or rather cannot even imagine It, what would have been their case had He appeared thus to them at the first? 
On this account also He ate with them that the action might not seem to be an illusion. For if they thought this when they saw Him walking on the waters, although His wonted form was seen by them, and He was not far distant, what would they have imagined had they suddenly seen Him arisen whom they had seen taken and swathed? Wherefore He continually tells them: 
1. That He will appear, 
2. And why He will appear, 
3. And how, that they may not suppose Him to be an apparition.

Ver. 24. "He that loveth Me not keepeth not My sayings; and the word which ye hear is not Mine, but the Father's which sent Me."
(Chrysostom)
14:23. Jesus answered…] the answer lies in the necessary conditions of revelation that the words describe. The power of receiving a divine Revelation depends upon active obedience, which rests upon personal love. 
Love to Christ brings the love of His Father (my Father and not simply the Father) to the disciple. And this is followed by the realization and continuance of that fellowship through, which God is revealed to man. Love, obedience, and knowledge are correlative. Compare (John 14:5 note). 

My words…] my word, the Gospel message in its total unity, and not as broken up into separate commands (v. 15), or separate parts (v. 24).

We will come…] this use of the plural (we) imply necessarily the claim to true divinity on the part of Christ; compare (John 10:30 (notes), and contrast (John 20:17 (notes). For the idea compare (Revelation 3:20)
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14:23

Abode…] the original word moneen (NT: 3441 Strong’s Concordance), even in the changed connection, carries the thought back to (v. 2). The two aspects of the truth are necessary. Compare (1 John 4:15; 2:24). (1) The Christian abides with God, and (2) God abides with the Christian.

With him (vv. 17, 25)…] and not here in him. The idea is that of the recognition of the divine without (so to speak) and not of the consciousness of the divine within. The Christian sees God by him; he welcomes and finds a dwelling-place for God, and does not only feel Him in him. Compare for the general idea (Lev. 26:11, 12).

26:11  “And I will set my tabernacle among you: and my soul shall not abhor you. 12 And I will walk among you, and will be your God, and ye shall be my people.” Leviticus 26:11, 12 KJV
14:24. The love of the disciples fitted them, imperfect as they were, to receive Christ’s revelation of Himself. The want of love in the world made revelation impossible for the world. This impossibility is indicated and traced to its final ground in the last clause that corresponds in relation though not in form to the last clause of (v. 23). 
Disobedience to Christ is in fact disobedience to God under the aspect of Love. To reject His word is to reject the Father’s word. For such then as loved not Christ there could be no divine manifestation in the sense here implied. Compare (John 7:16).

Keepeth not my sayings…] my words, the constituent parts of the one “word.” The use of the plural here may perhaps mark the perception of the unity of the revelation of the Lord as characteristic of believers and impossible for unbelievers.

Which ye hear…] the clause is unemphatic, and appears simply to describe the divine message in its fullness as actually addressed to the apostles.

Homily 75 - John 14:25, 26, 27, 28 HISTORICAL OUTLOOK
Ver. 25. "These things have I spoken unto you, being yet present with you."

Since these sayings were not clear, and since some they did not understand, and doubted about the greater number, in order that they might not be again confused, and say, "What commands?" He released them from all their perplexity, saying, 
Ver. 26. "The Comforter, whom the Father shall send in My Name, He shall teach you." 
"Perhaps these things are not clear to you now, but 'He' is a clear teacher of them." And the, "remaineth with you" (ver. 17), is the expression of One implying that Himself will depart. Then that they may not be grieved, He saith, that as long as He should remain with them and the Spirit should not come, they would be unable to comprehend anything great or sublime. 
And this He said to prepare them to bear nobly His departure, as that, which was to be the cause of great blessings to them. He continually calleth Him "Comforter," because of the afflictions, which then possessed them. And since even after hearing these things they were troubled, when they thought of the sorrows, the wars, His departure, see how He calmest them again by saying, Ver. 27. "Peace I leave to you." 
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14:27

All but saying, "What are ye harmed by the trouble of the world, provided ye be at peace with Me? For this peace is not of the same kind as that. The one is external, is often mischievous and unprofitable, and is no advantage to those who possess it; but I give you peace of such a kind that ye be at peace with one another, which thing rendered you stronger." 
And because He said again, "I leave," which was the expression of One departing, and enough to confound them, therefore He again saith, "Let not your heart be troubled, neither let it be afraid." See thou that they were affected partly by loving affection, partly by fear? 
Ver. 28. "Ye have heard how I said unto you, I go away, and come again unto you. If ye loved Me, ye would rejoice because I said, I go unto the Father; for My Father is greater than I."  Chrysostom
Note: in the statement of Jesus that His Father was greater than He. We see that the controlling factor of all was the soul of Father inside of Jesus that created all things, including Him, and showed Jesus what to do and say. Remember there is only One God and not two or three or even seven. Paul the Learner
14:25-27. The earthly teaching of Christ was dependent on the circumstances under, which it was given. His temporary “abiding with the disciples” was but an image of the future abiding (v. 23). So far (these things) He had been able to speak while those who heard could at least partly understand Him. There could not but be something that seemed obscure to the hearers. 
But this teaching, now brought to its close, was to be completed and laid open by the teaching of the Holy Spirit, which should be universal (all things as contrasted with these things). And meanwhile Christ gave His peace as an endowment for the time of waiting.

14:25 these things…] all that had been spoken on this evening in contrast with the further teaching (all things) of the Holy Spirit.

Being yet present…] while yet abiding…. The word used menoon (NT: 3306) keeps up the connection between the transitory fellowship of Christ with the disciples on earth and His spiritual fellowship with them hereafter (see v. 23).

14:26. The Comforter (Advocate), which is (even) the Holy Ghost (Spirit), whom the Father will send in my name…] As compared with Christ the Paraclete (Holy Ghost) fulfils a double office: 
(a) He teaches 
(b) And He recalls Christ’s teachings. 
His work indeed is to teach by bringing home to men the whole of Christ’s teaching. The revelation of Christ in His Person and work was absolute and complete, but without the gradual illumination of the Holy Spirit it is partly unintelligible and party unobserved. Compare (John 16:13; 1 John 2:20, 27). 
As Christ came “in His Father’s name” (John 5:43; 10:25), so the Spirit is sent “in His (Jesus) name.” The purpose of Christ’s mission was to reveal God as His Father and through this to make known:
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14:26
1. His relation to men, 
2. And to humanity, 

3. And to the world.

The purpose of the Mission of the Holy Spirit is to reveal Christ, to make clear to the consciousness of the Church the full significance of the Incarnation. Christ’s “name” all, that is, which can be defined as to His nature and His work, is the sphere in which the Spirit acts; and so little by little through the long life of the Church the meaning of the primitive confession “Jesus is Lord” (Rom. 10:9; 1 Cor. 12:3) is made more fully known. (See Philippians 2:9; Colossians 3:17)
2:9  “Wherefore God also hath highly exalted him, and given him a name which is above every name:” 
Philippians 2:9

3:17 And whatsoever ye do in word or deed, do all in the name of the Lord Jesus, giving thanks to God and the Father by him.” Colossians 3:17 KJV
The sense of the promise is completely destroyed if “in my name” is interpreted as meaning nothing more than “as my representative” or “at my intercession.”

14:26 The Holy Ghost…] the full emphatic title occurs here only in the Gospel. The moral character of the Spirit as fashioning the life of the Church is added to the teaching power of the Spirit (vv. 16, 17). As the Revealer of the Truth. The title occurs in the words of the Lord in the other Gospels: (Matthew 12:32; Mark 3:29; Luke 12:10, 12; Mark 13:11; Matthew 28:19).

He shall…] the emphatic masculine pronoun (ekeinos NT: 1565) brings out the personality of the Advocate, as well as setting distinctly and sharply the Advocate before the hearers. It also gathers up in the personality the various attributes that have been before indicated (John 1:18 notes).

I DISAGREE WITH THE WORD ‘HE’ IN THIS TEXT.

[‘The spirit the Holy which will-be-sending the Father in the name of-Me that you will-be-teaching all and will-be-under-reminding you all which said to-you.’  John 14:26 4th Century Greek Text]
[‘But the Comforter, the Holy Spirit, whom my Father will send in my name will teach you everything, and remind you of everything which I tell you.’  John 14:26 The Peshitta [the language of Syriac]
Note: So neither does the most ancient Greek manuscript [the Codex Alexandrinus] which Jerome from Rome would have used for his Latin copy and which finally was translated into the English language for us. Or the Syriac Peshitta, which was the language used by Jesus and the Apostles. 
Both of these translations represent the Eastern and Western churches and both as you see doesn’t have the word ‘He’ in them. And because of this word men have claimed that the Holy Spirit [Ghost] was a person an entity in itself separate from both the Son and the Father 
And even claimed that the Holy Spirit was a part of the trinity of God the third person in the Godhead, Father being one, and Son being one, and then the Holy Spirit being one. Three Gods, which of course goes against the Scripture, ‘Beside me there is no other God’ I, believe God not man.                                                    Paul the Learner  
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14:26 Teach…bring to remembrance…] the former office appears to find its fulfillment in the interpretation of the true character of Christ, of what He was, and what He did: the latter, in opening the minds of the disciples to the right understanding of Christ’s words: compare (John 2:22). 
So the Gospel could be written. The “you” does not limit the teaching of the Spirit to the apostles, who were the representatives of the Church (vv. 16, 17), though the promise was potentially accomplished for them (John 16:12).

All things…whatsoever I have said…] all things…that I said. The time of teaching is now regarded as past. Compare (John 17:6). The position of the personal pronoun at the end of the sentence (according to the most probable reading) is very significant.

14:26 The Father will send the Holy Spirit in my [Yeshua's] name. At 15:26 we read, “I [Yeshua] will send you [the Holy Spirit] from the Father.” Whether the Ruach HaKodesh proceeds from the Father and the Son jointly or from the Father alone seems an issue rather removed from everyday life. 
Nevertheless it was over this point of doctrine that the Greek Orthodox Church, headquartered in Constantinople, and the Roman Catholic Church, headquartered in Rome, finally split apart in the year 1054. See 17:21-23 on the scandal of denominationalism. (Jewish New Testament Commentary)
14:27. Peace…] the word is here a solemn farewell, just as in (John 20:21) it is a solemn greeting. To “give peace” was a customary phrase of salutation (ref. Buxtorf, ‘Lex.’ 2425). The Lord takes the common words and transforms them. “God gave to Phinehas,” Philo writes in reference to (Numbers 25:12), “the greatest blessing, even peace, a blessing which no man is able to afford” (ref. Philo ‘De vit. Mos.’ I. 55, 2. 129)
I leave…] the thought of separation is mingled with the thought of blessing. Even in departing the Lord leaves peace behind as His bequest. He will not disturb that peace, which the disciples had found in Him and in part appropriated from Him. On the contrary, He defines and confirms it and offers it to them as their own. 
“Peace, even my peace, I give unto you,” that peace of, which I am the absolute Lord and source (compare John 15:9 notes), not regarded on its outward side as the blessedness of the Messianic kingdom, but as the realized confidence of faith and fellowship with God. Compare (John 16:33; Col. 3:15; Phil. 4:7). So the Lord speaks in the immediate prospect of Death, by which peace was finally secured, (Col. 1:20; Rom. 5:1).
I give…] as an absolute possession, that now becomes your own. Comp. (1 John 3:1).

Not as the world giveth…] the primary thought is of the manner of the gift, which passes into that of the character of the gift. The gifts of the world are so made as to give the greatest pleasure at first (compare John 2:10). The gifts of Christ grow in power and fullness of blessing. 
Thus in the consciousness of the beginnings of this divine gift of peace the disciples were encouraged to overcome inward misgivings and to face outward dangers. “Let not your heart be troubled, neither let it be fearful.” The opening words of the chapter are repeated with a new force.

Let it be afraid….] be fearful.
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Let it be afraid deiliatoo (NT: 1168). Only here in the New Testament. Properly it signifies "cowardly" fear. The English Revised Version (1885): "fearful." The kindred adjective deilos (NT: 1169) "fearful," is used by Matthew of the disciples in the storm (Matthew 8:26), 
And in the Book of Revelation of those who deny the faith through fear of persecution (Revelation 21:8). The kindred noun, deilia (NT: 1167), occurs only in (2 Tim 1:7), "God hath not given us the spirit of fear," contrasted with the spirit of power, love, and a sound mind.      (Vincent)
Note. I believe that the study of Scripture will give a person a sound mind and will prove to be quite a blessing in his or her daily life.       Paul the Learner
14:28-31 the last verse (v. 27) stands closely related to both of the sub-sections between which it stands. The peace of Christ attends the Church during the period of gradual revelation, and it flows from Christ’s work accomplished in heaven as on earth. This latter thought is brought out in these verses under both aspects: 
1. The departure of Christ, the great mystery of His revelation, led to the more effectual fulfillment of His work in virtue of His perfected fellowship with the Father (14:28, 29); 

2. And the mode of His departure, through death, the penalty of sin, was a proof of obedience and love fitted to move the world (14:30, 31).

14:28 ye have heard…] ye heard. The addition of the word seems to mark the effect of the announcement on the disciples. The revelation was made and carefully noted.
I said unto you…] (vv. 2-4).

And come again…] and I come. The insertion of “again” narrows the application of the promise. (See v. 18 notes).

If ye loved me…] if your minds had not been concentrated on yourselves: if you had thought only of me and of the fulfillment of my work—

Ye would rejoice…] have rejoiced. The prospect of trouble is contrasted with the feeling of joy. But the joy is spoken of as the momentary feeling on realizing the announcement and not as a continuous state. Sorrow there must be at separation, but it can be brightened by the knowledge of the cause.

Because I said, I go…] the words I said must be omitted in accordance with the best authorities. Attention is fixed on the fact itself, and not on the statement of the fact.

For my Father (because the Father) is greater than I…] and therefore when my union with Him is made complete by my elevation I shall be able to carry out my work [through the Holy Ghost] for all the children of the one Father more effectually. 
The ground of the disciples’ joy, as based upon their love for Christ, must be sought primarily in the fact of His exaltation; but this carries with it the thought of the consequent more complete fulfillment of His purposes. 
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The return of the Son to the Father was a good for Him, and this alone would have been a sufficient cause for the disciples’ rejoicing. But His exaltation was also essentially related to the accomplishment of His mission. Thus the prospect of blessing to the disciples is necessarily included in that of Christ’s going to the Father, though it is not put forward as the cause of their joy.

Greater than I…] it appears to be unquestionable that the Lord here speaks in the fullness of His indivisible Personality. The “I” is the same as in (John 8:58; 10:30). The superior greatness of the Father must therefore be interpreted in regard to the absolute relations of the Father and the Son without violation of the one equal Godhead. 
The egg has three parts, but it is still only one egg. God is spirit and is invisible and fills the universe, and through His creation, the Word came into being and from this came all that we know as creation and as John states in (John 1:14) became what we call Jesus who is the Christ of God. The Holy Spirit is the Spirit of the Father and as God states in (Isaiah 44:8) there is only one God.   Paul the Learner
44:8  “Fear ye not, neither be afraid: have not I told thee from that time, and have declared it? Ye are even my witnesses. Is there a God beside me? Yea, there is no God; I know not any. “ Isaiah 44:8 KJV
The fact that there was an essential fitness, if we may so speak of mysteries, which transcend human language, in the Incarnation of the Son, enables us in some measure to apprehend this distinction of greatness, 
And also how the return of the Son to the Father, after the fulfillment of His mission, would be a source of joy to those who loved Him. The superior greatness of the Father, that is affirmed by Christ in the words The Father is greater than I, has been explained mainly in two ways:

1. Some have thought that they have reference to the essential Personality of the Son, and correspond to the absolute idea of the relation of Father to Son, in which the Father has, in Pearson’s language, “something of eminence,” “some kind of priority.” According to this view the eminence of the Father lies in the fact that the Son has the divine Essence by communication.

2. Others again have supposed that the words have reference to the position of the Son at the time when they were spoken. On this supposition the eminence of the Father lies in His relation to the Son as Incarnate and not yet glorified.

Both views are perfectly consistent with the belief in the unity of the divine Nature, and therefore with the belief in the equality of the Godhead of the Son with the Godhead of the Father. And it will probably appear that the one view really implies the other; and that, as far as human thought can penetrate such a mystery, it is reasonable to “ground the congruity of the mission” of the Son upon the immanent pre-eminence of the Father. (Westcott)
I think it boils down to this, Jesus is the express image of the Invisible God and if you read a mystery novel you turn to the back page to find out who did it. Well let’s turn to that back page of the Bible and put to rest this subject.
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22:1  “And he showed me a pure river of water of life, clear as crystal, proceeding out of the throne of God and of the Lamb. 2 In the midst of the street of it, and on either side of the river, was there the tree of life, which bare twelve manner of fruits, and yielded her fruit every month: and the leaves of the tree were for the healing of the nations. 3 And there shall be no more curse: but the throne of God and of the Lamb shall be in it; and his servants shall serve him: 4 and they shall see his face; and his name shall be in their foreheads. “ Revelation 22:1-4 KJV
Questions:

1. How many thrones do you count?

Answer:  I see only one, what do you see?
2. His servants shall serve how many?

Answer:  Again I only see him and not them, how many do you find?

3. Since we are to see his face and not their faces and since his name and not their names will be on them. I can only image that I will see Jesus and have His new name on me. I have to believe that Rev. 3:12 is true. What’s your interpretation of this verse?
3:12 “Him that overcomes will I make a pillar in the temple of my God, and he shall go no more out: and I will write upon him the name of my God, and the name of the city of my God, which is new Jerusalem, which cometh down out of heaven from my God: and I will write upon him my new name.” Revelation 3:12 KJV
Homily 75 - John 14:29, 30 HISTORICAL OUTLOOK
Ver. 29. "And now I have told you before it come to pass, that when it is come to pass, ye might believe that I Am."
As though He had said, "Ye would not have known, had I not told you. And I should not have told you, had I not been confident." Seest thou that the speech is one of condescension? For when He saith, "Think ye that I cannot pray to the Father, and He shall presently give Me more than twelve legions of Angels" (Matthew 26:53), 
He speaketh to the secret thoughts of the hearers; since no one, even in the height of madness, would say that He was not able to help Himself, but needed Angels; but because they thought of Him as a man, therefore He spoke of "twelve legions of Angels." 
Yet in truth He did but ask those who came to take Him a question, and cast them backwards. (18:6.) (If any one says that the Father is greater, inasmuch as He is the cause of the Son, we will not contradict this. But this doth not by any means make the Son to be of a different Essence.) But what He saith, is of this kind: 
"As long as I am here, it is natural that you should deem that I am in danger; but when I am gone 'there,' be confident that I am in safety; for Him none will be able to overcome." All these words were addressed to the weakness of the disciples, for, "I Myself am confident, and care not for death."
On this account, He said, "I have told you these things before they come to pass"; "but since," He saith, "ye are not yet able to receive the saying concerning them, I bring you comfort even from the Father, whom ye entitle great." Having thus consoled them, He again tells them sorrowful things, 
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HISTORICAL OUTLOOK CONTINUED
Ver. 30. "Hereafter I will not talk with you." Wherefore? "For the ruler of this world cometh, and hath nothing in Me.          Chrysostom A.D. 400
14:29 and now…] at this crisis (John 12:31), when your faith is about to be put to the test.
I have told you…] of my departure, and yet more of what is implied in it, before it comes to pass. The mode of separation, not yet realized, would prove the greatest trial to the apostles’ faith. But the results that followed such a Death would afterwards enable them to trust forever. Compare (John 13:19).

That ye might (may) believe…] the absolute use of the word includes all the special manifestations of faith. Other references to the ground of assurance to be found in the Lord’s predictions occur, (John 13:19; 16:4. Compare John 1:7, 51; 4:42, 53; 6:64).

14:30. Hereafter I will not talk…] Literally, I will no more talk…
The prince of this (the) world…] (See John 12:31 notes)
Cometh…] even now is coming in the persons of those whom he inspires. All other enemies are, as it were, the instruments of the one great enemy. The Lord, it will be observed, speaks of the chief and not of the subordinate spirits, and contemplates his action through men. Compare (Ephesians 6:10).

And hath nothing in me…] More exactly, and in me he hath nothing—nothing that falls under his power. There was in Christ nothing that the devil could claim as belonging to his sovereignty. In others he finds that, which is his own, and enforces death as his due; but Christ offered Himself voluntarily. He was not of the world. 
Thus the words indirectly and by implication affirm the pure life without sin of Jesus Christ, and His freedom from the power of death. The two facts that show the nature of Christ’s Passion is first coordinated, and then His free action is contrasted with them: 
(a) The prince…cometh and he hath…but that…
(b) The Jews had a tradition that when the angel of death came before David he could not hurt him because he was occupied unceasingly with lofty thoughts (ref. Wunsche, ad loc.).

14:31. The construction of this verse is somewhat uncertain. The first part may be dependent on the last clause: 
(a) Arise, let us go hence…that the world…and that as…even so I do (Matthew 9:6); but this arrangement is too artificial, and foreign to John’s style. 
(b) If then the last clause may be dependent on “so I do:” i.e. I go to meet death that the world…and even as…commandment. 
(c) But this arrangement is open to the same objection as the former one, and separates unnaturally the even as…so… 
(d) It remains therefore to take the opening phrase but that as elliptical (compare John 9:3; 13:18; 15:25; 1 John 2:19): 
(e) But I surrender myself to suffering and death—that cometh to pass, which will come to pass—that the world… 
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The force of the contrast is obvious: but though the prince of the world has no claim upon me, I freely offer myself to the uttermost powers of evil, to death the last punishment of sin, that in me the world itself may see the greater power of love, and so learn (if God will) that the kingdom of Satan is overthrown.

And as…] It is uncertain whether this clause depends on “know” or not. The sense is the same in both cases: obedience flows from love and manifests it. Compare (Hebrews 5:8; 1 John 5:3).

Arise, let us go hence…] the coincidence of the phrase with (Matthew 26:46) is interesting. The words are such as would naturally be repeated under like circumstances. We must suppose that after these words were spoken the Lord, with the eleven, at once left the house and went on the way, which finally led to Gethsemane, 
And consequently that the discourses that follow, (John 15-17), were spoken after He had gone from the upper room and before He crossed the Kedron (John 18:1). The other supposition, that the Lord after rising still lingered in the room, as full of the thoughts of the coming events, appears to be wholly against the obvious interpretation of the narrative, 
And to disregard the clear distinction in character between the earlier and later discourses. On the other hand, the words in (John 18:1), went forth…over the brook Kedron, cause no difficulty, for this “going forth” is evidently in regard to the sacred city and not to the house; nor is there anything in the abruptness of the narrative unlike John’s method. Further, it may be said that if the command had not been acted upon some notice of the delay would have been given.
Homily 75 - John 14:31 HISTORICAL OUTLOOK FROM 400 A.D.
This at least, we see, was what took place. For they who now trembled and feared, after they had received the Spirit sprang into the midst of dangers, and stripped themselves for the contest against steel, and fire, and wild beasts, and seas, and every kind of punishment; and they, the unlettered and ignorant, discoursed so boldly as to astonish their hearers. 
For the Spirit made them men of iron instead of men of clay, gave them wings, and allowed them to be cast down by nothing human. For such is that grace; if it find despondency, it disperses it; if evil desires, it consumes them; if cowardice, it casts it out, and doth not allow one who has partaken of it to be afterwards mere man, but as it were removing him to heaven itself, causes him to image to himself all that is there. (Acts 4:32, and 2:46.) 
On this account no one said that any of the things that he possessed was his own, but they continued in prayer, in praise, and in singleness of heart. For this the Holy Spirit most requireth, for "the fruit of the Spirit is joy, peace-faith, and meekness." (Gal 5:22, 23.) "And yet spiritual persons often grieve," saith some one. But that sorrow is sweeter than joy. 
Cain was sorrowful, but with the sorrow of the world; Paul was sorrowful, but with godly sorrow. Everything that is spiritual brings the greatest gain, just as everything that is worldly the utmost loss. Let us then draw to us the invincible aid of the Spirit, by keeping the commandments.
(From Nicene and Post-Nicene Fathers, Series 1, Volume 14, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)  Bishop Chrysostom AD 400
This ends Book Two
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