I John
Chapter 5
1 John 5:1-5

5:1 Obedience by Faith 
Whoever believes that Jesus is the Christ is born of God, and everyone who loves Him who begot also loves him who is begotten of Him. 2 By this we know that we love the children of God, when we love God and keep His commandments. 3 For this is the love of God, that we keep His commandments. And His commandments are not burdensome. 4 For whatever is born of God overcomes the world. And this is the victory that has overcome the world — our faith. 5 Who is he who overcomes the world, but he who believes that Jesus is the Son of God? NKJV
5:1-21 (A, page 1 Introduction) Christ.
A  B  5:1-5.

Belief in Christ.

       C  5:6-12.   
   Witnesses to us that He has come.

     B  5:13-19. 
Belief in Christ.

       C  5:20, 21.
   Witnesses in us that He has come.

1. THE POWER OF THE CHRISTIAN LIFE; THE VICTORY AND WITNESS OF FAITH (1 JOHN 5:1-12).

The whole of this section is closely connected, but two main thoughts, ‘Faith’ and ‘Witness.’ Respectively prevail in the opening and closing verses. Thus it may be divided into two parts:

1. The victory of Faith (1 John 5:1-5).

2. The Divine Witness  (1 John 5:6-12).

1. THE VICTORY OF FAITH (1 JOHN 5:1-5).
In the last section it has been seen that the love of ‘the brethren’ is enjoined as an essential accompaniment of the love of God. John now traces the foundations of spiritual kinsman ship. ‘Brethren’ are united by a common Divine Father. The human condition of this union is faith in Jesus as the Christ. This faith is able to overcome and has potentially overcome every force of the world.

The succession of thought is clearly marked:

1. Faith is the sign of a new life, and the presence of this life involves love for all who share it (verse 1).

2. The reality of this love is shown by active obedience (verses 2, 3).

3. Such obedience is made possible by the gift of a Divine life, a truth which is affirmed in the abstract, and also in regard to the Life of Christ (verse 4).

4. Also in regards to the experience of the believer (verse 5).

The transition from the former section lies in the thought of brotherhood. Brotherhood is founded on the vital apprehension of the revelation of Christ given by God. It is not then an arbitrary command that he who loves God love his brother also. He must do so. For he consciously shares with every brother the principle of his new being.
CHAPTER FIVE

1 John 5:1




1. Whosoever believeth that Jesus is the Christ…

In 1 John 4:16 ‘…the love that God hath to us…’ it describes a general position with regard to the Divine purpose. In 1 John 3:23 ‘…That we should believe on the name of his Son Jesus Christ…’ it expresses a belief in the truth of the revelation as to Christ. Here is presents that belief in the truth of the revelation as to Christ.

Here it presents that belief in a direct and personal form. ‘He that believeth that Jesus is the Christ’ not only admits an intellectual truth but enters into a direct relation with the powers of a spiritual order. ‘The command’ of God (1 John 3:23) finds so far an individual accomplishment.




2. And every one that loveth Him that begat…
It is assumed that the child will have love for the Author [the Word] of his being. In the capacity of the creative force of God the Word He created all of mankind, now in the capacity of Jesus Christ the Son of God he has redeemed all those of mankind who will accept it. Love follows directly from life. And in this spiritual connection love must be directed to the character, and not to the Person apart from the character. It follows therefore that it will be extended to all those to whom the character has been communicated.




3. Him that hath been begotten of Him.

The child who draws from Him the abiding principle of his life. The singular (contrast ‘the children’ 1 John 5:2) emphasizes the direct relation of Father and child, and also of brother and brother. This relation, as here regarded, is personal and not social.
What then, it may be asked, is the sign of this spiritual love which is essentially different from a natural preference? The love of the children of God, such is the answer, is attested by the love of God, that is, by obedience to God.

1 John 5:1

The Cerinthian Gnostics denied the identity of Jesus and the Christ. That is, they denied that the individual whom the Christian Church knew by the name "Jesus" was also the Christ. The word "Christ" is the English spelling of the Greek word Christos which means "the anointed one." But the predicted Anointed One was to be God-incarnate, virgin-born into the human race. 
Thus, the incarnation is in view here. But this belief is not a mere intellectual assent to the fact of the incarnation, but a heart acceptance of all that it implied in its purpose, the substitutionary death of the Incarnate One for sinners, thus making a way of salvation in which God could bestow mercy on the basis of justice satisfied. 
That person, John says, and he uses the perfect tense here, has been born of God and as a result is a child of God. "Him that begat" is God. "Him that is begotten of Him" is the child of God. John says therefore that the person who loves God as his Father also loves God's children because of the fact of the family relationship, that of having a common Father and that of sustaining the relationship with other believers, that of children in the same family. 

Translation. Everyone who believes that Jesus is the Christ; out from God has been born and as a result is His child. And everyone who loves the One, who begot, loves the one who has been begotten out from Him. 
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1 John 5:2
At first sight this answer seems simply to invert the terms of the statement which has been made already. The love of God and the love of the children of God do in fact include each the other. It is equally true to say ‘He who loves God loves the children of God,’ and to say ‘He who loves the children of God loves God.’

Either form of love may be made the ground of the conclusion in the argument. But in reality the test of the love of the brethren given here introduces a new idea. The will of Christians is essentially the will of God (Compare 1 John 3:22 ‘…because we keep his commandments, and do those things that are pleasing in his sight.’ 
The effort to fulfill the commandments of God is consequently the effort to do that which our ‘brethren’ most desire to be done: the proof of love. It will also be further observed that the passage stands in close connection with 1 John 2:3 ‘In this we perceive that we know Him if we keep His commandments;’ and with 1 John 3:23 ‘This is His commandment that we believe the Name…and love one another… (Compare 1 John 4:20 ‘If a man says, I love God, and hateth his brother, he is a liar…’).
Obedience to the manifold commandments of God, the active fulfillment of Christian duty, is the sign of knowledge of God: and knowledge of God is love of God. And again, the one commandment of God is that we believe the Name of His Son and love one another. Here the love of God and obedience in detail, which is identical with it (1 John 5:3), is given as the sign of the reality of love for the brethren, who are the children of God.

This thought that the love of God is obedience to His commandments is the uniting thought in the three passages. It is clearly seen through this how we can say (now more completely than before): ‘We love God and keep His commandments, and therefore we love the brethren;’ or in another way ‘We love the brethren, and therefore we love God and keep His commandments.’
At the same time the transference of the test of the love of the brethren to a spiritual region enables the believer to discern the reality of his love in spite of the many differences which separate him from the object of it under the conditions of earthly life.




1. By [in] this we know…

The perception comes not as a conviction drawn from a state of obedient love (from this), but in the very exercise of the feeling. The ‘this,’ as elsewhere, seems to look backward at once and forward, to the fact and to the manifestation of the love of God.




2. That we love…

The love which is spoken of is that of Christian for Christian as Christian [that means that you love a Christian even if they are of another faith than you are], a feeling which has to be distinguished from human affection. Of this love, which belongs to the spiritual sphere, love to God, that is obedience to God, is necessarily a final criterion.



3. The children of God…

John does not say ‘brethren’ here, because the argument turns upon the relation of Christians to God and not upon their relation to one another.
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1 John 5:2 Continued.




4. And keep His commandments.

This clause brings the love of God into the region of active life. The phrase itself is unique and seems to be chosen in order to express the active energy of obedience as positive and not only negative. 

1 John 5:2

"By this" is en tou tœi, literally, "in this." Vincent says, "Not by this or from this, as an inference, but in the very exercise of the sentiment toward God, we perceive." "When" is ho tan, "more strictly, whenever. Our perception of the existence of love to our brethren is developed on every occasion when we exercise love and obedience toward God" (Vincent). 
Love (agape, divine love) on the part of a saint for his brother in Christ is shown when that saint observes the commandments of God, for obedience to the commandments puts that saint in right relationship to his brother Christian, which relationship results in his acting in a loving manner toward that Christian. 
The converse also is true, namely, when a saint disobeys God's commandments, he is acting in an unloving way toward his fellow-saint. The word "keep" is tereœ, "to attend to carefully, to take care of, to guard, observe." The word in this connection speaks of a watchful, solicitous guarding and care of God's commandments lest we disobey them, with the thought that we are concerned with His honor and glory and our Christian testimony to the same. 
It is a jealous safekeeping of His commandments lest they be violated. The words "love" (second occurrence) and "keep" are in the present subjunctive, speaking of continuous action. "Know" is ginœskœ, "to know by experience." 
Translation. In this we know experientially that we are habitually loving the born-ones of God, whenever God we are habitually loving and His commandments are habitually guarding and observing with solicitous care. 

1 John 5:3



1. For this…

The words give an explanation of the second clause (and do His commandments) in the former verse. Love of God can only be shown in the effort to fulfill His will. Compare John 14:15 ‘If ye love me, keep my commandments.’  And John 14:21 He that hath my commandments, and keepeth them, he it is that loveth me…’ and John 14:31 ‘…as the Father gave me commandment, even so I do…’



2. Is the love of God…

The love of God is not simply the keeping of the commandments of God, but rather a continuous and watchful endeavor to observe them. Compare John 6:29 ‘Jesus answered and said unto them, This is the work of God, that ye believe on him whom he hath sent.’ And the nature of the commandments is not such as to crush the freedom and spontaneity of love. 

They are not grievous, heavy or an oppressive and exhausting burden. Compare Matthew 11:30 ‘For my yoke is easy, and my burden is light.’  And contrast Matthew 23:4 ‘For thy bind heavy burdens and grievous to be borne, and lay them on men’s shoulders…’
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1 John 5:3

In the expression "the love of God," we have the objective genitive, in which the noun in the genitive case (God), receives the action of the noun of action (love). Thus, we are to understand that John means "the love for God." That is, the saint's love for God is shown by his keeping His commandments. This should be the motivating factor in our keeping God's Word, our love for Him. 
This love is agape, that divine love produced in the heart of the yielded saint by the Holy Spirit, which love impels us to obey Him. "Grievous" is "heavy." The word speaks of that which is burdensome, severe, stern, violent, cruel, and unsparing. Love for God makes the keeping of His commandments a delight rather than a burden. 

Translation. For this is the love for God, namely, that we are habitually and with solicitous care guarding and observing His commandments. And His commandments are not burdensome. 
1 John 5:4




1. For [because]…

The fact that the divine commandments are not a burden is not established by a consideration of their character. In themselves they are difficult (Acts 14:22 ‘…had prayed with fasting…’ and John 16:33 ‘…In the world ye shall have tribulation…’). To love the brethren is not a light thing. But with the commandment comes also the power of fulfillment. Natural taste, feeling, and judgment may check spiritual sympathy; but every faculty and power which is quickened by God is essentially stronger than ‘the world’ and realizes its victory at once.

In the development of the though John passes from the abstract to the concrete and personal, through the decisive history in which the truth was once for all absolutely realized. John chooses the abstract form in order to convey a universal truth. The thought is not so much of the believer in his unity, or of the Church, but of each element included in the individual life and in the life of the society. Compare John 3:6 ‘…that which is born of the Spirit is spirit.’  And John 3:8 ‘…so is every one that is born of the Spirit.’



2. Overcometh [conquers] the world…

Not ‘hath conquered,’ [past tense] nor yet ‘will conquer’ [future tense] – in a struggle which is present and continuous. Under the title ‘the world’ John gathers up the sum of all the limited, transitory powers opposed to God which make obedience difficult. It is by the introduction of the spiritual, the eternal, that we obtain a true standard for things, and so can overcome the temptations which spring out of a narrow, earthly, temporal estimate. And this holds good not only of man as a whole but of each power and faculty with which he is endowed. Compare John 16:33 ‘…but be of good cheer; I have overcome the world.’



3. The victory…our faith.

It appears to be used objectively for ‘the faith of Christ,’ as embodied in a confession. In John 2:19 ‘…Destroy this temple, and in three days I will raise it up.’ And also John 13:10 ‘…and ye are clean, but not all.’ It is the subjective spirit of the true believer. Here the sense is fixed by the context. ‘Our faith’ is the faith which is summed up in the confession that Jesus is ‘the Christ, the Son of God.’ The life represented by that creed was the victory over the world as Christ Himself interpreted it (John 16:33).

CHAPTER FIVE

1 John 5:4 Continued.
To hold that faith, to enter into the meaning and the power of that conquest through apparent failure, is to share in its triumph. Our faith is not merely victorious: it is the embodiment of the victory which overcame the world. The victory of Christ was gained upon a narrow field, but it was world-wide in its effect.

1 John 5:4-5

The reason why God's commandments are not burdensome is that obedience to them enables the saint to overcome the world. "Whatsoever" is neuter in gender, the comprehensive, categorical neuter, expressing the universality of the principle, and refers to persons, those persons born of God. "Born" is again perfect in tense, referring to a past completed act of regeneration with the present result that that regenerated individual has been made a partaker of the divine nature and as such is a child of God (2 Peter 1:4; John 1:12 "sons," tekna, "bairns," born-ones). 
"Overcometh" is nikaœ, "to carry off the victory, come off victorious." The verb implies a battle. Here the forces of the world-system of evil, the flesh (totally depraved nature), the devil, and the pernicious age-system (zeitgeist German) with which the saint is surrounded, are all engaged in a battle against the saint, carrying on an incessant warfare, the purpose of which is to ruin his Christian life and testimony. 
The verb is in the present tense, "is constantly overcoming the world." It is a habit of life with the saint to gain victory over the world. To go down in defeat is the exception, not the rule. 
In the expression, "This is the victory that overcometh," the verbal form is an aorist participle, literally, "This is the victory that overcame the world"; as Smith says, "St. John says:

1. First, 'is conquering,' because the fight is in progress, 

2. Then 'that conquered' because the triumph is assured." 
The same authority says, "'Our faith' conquers the world by clinging to the eternal realities." Vincent says, "Our faith is embraced in the confession that Jesus is the Christ, the Son of God." This is brought out in v. 5, in the question, "Who is he who is constantly conquering the world but the one who believes that Jesus is the Son of God?" 
A heart belief in the incarnation with all that that implies results in an individual who gains the victory over the world. Unitarianism was clearly one of the most widespread heresies of the early Church, for John over and over again in this epistle writes against it. 

Translation. Because everything born of God is constantly coming off victorious over the world. And this is the victory that has come off victorious over the world, our faith. Who is he who is constantly coming off victorious over the world but the one who believes that Jesus is the Son of God?
8 blessings of the new birth in 1 John:

1. Power to do righteousness (1 John 2:29).

5. Love of God (4:19; 5:1-3).
2. Actual sonship (1 John 3:1-3, 8-10).

6. Keep commandments (5:2-3).
3. Freedom from sin (1 John 2:9; 5:18).

7. Overcome world (5:4-5).
4. Love for the brethren (4:7-8; 3:14-18; 5:1).
8. Freedom from Satan (5:18).

Dake
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1. Who is he that overcometh the world…?
At length the question becomes directly personal. John appeals to the experience of those whom he addresses. The single believer takes the place of the abstract element [Whosoever], and of the absolute force. The victory of the divine principle is, as he triumphantly claims, actually realized in the victory of the Christian.
Who…but…Compare 1 John 2:22 ‘Who is a liar…’ The personal victory is regarded in its course, as the representative victory was regarded in its completion.




2. Jesus is the Son of God.

By the use of the title ‘the Son of God’ in connection with the human name, Jesus, the antithesis involved in the faith is expressed in the sharpest form. There is a similar passage from ‘the Christ’ to ‘the Son’ in 1 John 2:22 ‘…Jesus is the Christ…the Father and the Son.’
1 John 5:6-13

6 The Certainty of God's Witness 
This is He who came by water and blood — Jesus Christ; not only by water, but by water and blood. And it is the Spirit who bears witness, because the Spirit is truth. 7 For there are three that bear witness in heaven: the Father, the Word, and the Holy Spirit; and these three are one. 8 And there are three that bear witness on earth: the Spirit, the water, and the blood; and these three agree as one. 9 If we receive the witness of men, the witness of God is greater; for this is the witness of God which He has testified of His Son. 10 He who believes in the Son of God has the witness in himself; he who does not believe God has made Him a liar, because he has not believed the testimony that God has given of His Son. 11 And this is the testimony: that God has given us eternal life, and this life is in His Son. 12 He who has the Son has life; he who does not have the Son of God does not have life. 13 These things I have written to you who believe in the name of the Son of God, that you may know that you have eternal life, and that you may continue to believe in the name of the Son of God. NKJV
2. THE DIVINE WITNESS (1 JOHN 5:6-12).

The victory of Faith has been shown to lie in the confession of Jesus as the Son of God. John now goes on to unfold the character (verses 6-8), and the effectiveness (verses 9-12), of the witness by which this confession is sustained and justified.

‘This is the One-coming thru water and blood and spirit [B omits and spirit] Jesus Anointed not in the water only but in the water and in the blood and the spirit is the one-witnessing that the spirit is the truth.’ 1 John 5:6 Concordant Greek text 400 A.D.

1 John 5:6-8. The character of the witness to the substance of the Christian Faith is laid open by a consideration of the historical witness which is offered to men in the Life of Christ, and in the Life of the Church (1 John 5:6 a, b); of the divine principle of witness (1 John 6 c); and of the personal witnesses (1 John 6:7, 8).
1 John 5:6. The two parts of the historical witness to Christ are distinguished by the different forms in which the common outward symbols are used in corresponding clauses. He came ‘by water and blood.’ And again ‘not in the water only, but in the water and in the blood [and spirit].’
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1. This is He that came…

The pronoun [this] goes back to the subject of the last sentence. “This ‘Jesus,’ who has been affirmed to be ‘the Son of God,’ is He that came…” The compound title at the end of the clause, Jesus Christ, emphasizes the truth which is established by the manner of the ‘coming’ of ‘Jesus:’ ‘This is He that came…’ and whose Divine Office is expressed by the full name which He bears, even Jesus Christ.
The verb ‘He that came…Is used with a clear reference to the technical sense of ‘he that cometh’ (Compare Matthew 11:3 ‘…Art thou he that should come…’ also ‘John 1:15 ‘…This was he of whom I spake…’). Thus ‘He that came’ is equivalent to ‘He that fulfilled the promises to the fathers, as the Saviour sent from God.’ 



2. By [through] water and blood and spirit…

John 19:34 ‘But one of the soldiers with a spear pierced his side, and forthwith came there out blood and water.’ And in John 19:30 ‘…and gave up the ghost [spirit].’ There can be no doubt that the Death upon the Cross satisfies the conception of ‘coming by blood and water and spirit.’ By so dying the Lord made known His work as Redeemer; and opened the fountain of His life to men.
Now that we are all comfortable with the previous thought, lets look at this from another point of view, The ‘coming by water,’ which naturally corresponds to this final act of sacrifice, is the Baptism, whereby the Lord declared His purpose ‘to fulfill all righteousness’ (Matthew 3:15). 

The water, by Christ’s voluntary acceptance of the Baptist’s ministry, became the means through which the divine purpose was fulfilled (Matthew 3:17 ‘And lo a voice from heaven, saying, This is my beloved Son, in whom I am well pleased.’):

1. The Baptist was sent baptizing in water that Christ [Messiah] might be made manifest (John ‘…but that he should be made manifest to Israel…’).

2. Even in the case of the Lord Baptism is shown to have been the external condition of the ‘descent and abiding of the Holy Spirit’ (John 1:33 ‘…Upon whom thou shalt see the Spirit descending, and remaining on him…’).

3. And by His Baptism Christ fulfilled for the humanity which He took to Himself, though not for Himself, the condition of regeneration.
But we cannot stop at the reference to the cardinal events in the Lord’s Life whereby He ‘came by water and blood’ in the fulfillment of His historic work. While He hung upon the Cross, dead in regard to mortal life, but still living, He came again ‘by water and blood.’ 

The issue of ‘blood and water’ from His side evidently indicated that He henceforth became for men the source of blessing and symbolized by the twofold stream, and realized in His own human life by Baptism and death upon the Cross. The one historic coming was shown to be the foundation of a continuous spiritual coming; and John saw in this the subject of the crucial testimony which he had to give (John 19:35 ‘And he that saw it bears record, and his record is true: and he knoweth that he saith true, that ye might believe.’).

This exceptional note of the Evangelist seems to place the reference here to the significant fact recorded in the Gospel beyond question. The readers of the Epistle could not but be familiar with the incident either from the oral or from the written teaching of the Apostle; and conscious of the stress which he laid upon it, as the confirmation of Christian faith, they could not fail to recall it here.
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 "Came" is an aorist participle in the Greek text, referring to a definite fact in history, the first Advent of the Son of God embracing human nature without its sin through virgin birth. "By" is dia, the preposition of intermediate agency, speaking here of accompaniment and instrumentality. His coming to make atonement for sin was accompanied by and made effective through water and blood. 
Vincent says, 
"Water refers to Christ's baptism at the beginning of His Messianic work, through which He declared His purpose to fulfill all righteousness (Matt 3:15). 
Blood refers to His bloody death upon the Cross for the sin of the world." 
Robertson says, "These two incidents in the Incarnation are singled out because at the baptism Jesus was formally set apart to His Messianic work by the coming of the Holy Spirit upon Him and by the Father's audible witness, and because at the Cross His work reached its culmination ('It is finished,' Jesus said)." 

The combination "Jesus Christ," used together by John to designate one individual, is a refutation of the Cerinthian Gnostic heresy to the effect that Jesus was the person, only human, not deity, and that the Christ or divine element came upon Him at His baptism and left Him before His death on the Cross. 

In the words, "not by water only, but by water and blood," John changes from the preposition dia to en. It is locative of sphere, "not in the sphere of the water only but in the sphere of the water and the blood." Dia presents the medium through which, and en, the sphere or element in which Jesus Christ came to offer Himself as the atonement for sin. 
It is the Holy Spirit who is the third witness to the Incarnation, the water and the blood being the other two. John writes, "And the Spirit is the One who is constantly bearing witness, because the Spirit is the truth." This latter statement does not take away from the conception of the Holy Spirit, for the Lord Jesus referred to Himself as the truth (John 15:26). The idea is that it is the Holy Spirit whose characteristic is truth, to whom John refers. 

Translation. This is the One who came through water and blood, Jesus Christ; not in the sphere of the water only, but in the sphere of the water and the blood. And the Spirit is the One who is constantly bearing witness, because the Spirit is the truth.
‘That three are the ones-witnessing the spirit and the water and the blood and the three into the one are.’ 1 John 5:7, 8 Concordant Greek texts.
‘And the Spirit testifies that that very Spirit is the truth. And there are three to bear witness, the Spirit and the water and the blood; and these three are one.’ 1 John 5:7, 8 Peshitta texts [Syriac]
1 John 5:7




1. For there are three…these three are one.
This clause appears to give the reason for the main proposition found in verse 5, that ‘Jesus is the Son of God.’ A truth briefly expressed and affirmed by His full Name, ‘Jesus Christ.’ What has been said in verse 6 ‘this is He that came’ prepares the way for the assertion of this complete personal testimony, adequate according to the human standard: Deut. 19:15; Compare John 8:17. The stress lay by the order upon ‘three’ emphasizes this thought of the fullness of the number of the witnesses, and the consequent certainty of that which they affirm.
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The faith in Jesus as ‘the Christ, the Son of God’ is reasonable according to the ordinary laws of belief. It seems to be less natural to regard the clause as a confirmation of the words which immediately proceed. The ground of the Spirit’s witness is given perfectly in the declaration of His Nature and Office as ‘the Truth.’

Yet it is possible that the for may simply explain the addition of the Spirit: besides ‘the Water’ and ‘the Blood,’ there is yet another witness; because three are they that bear witness.’ The transition is made through the Spirit, who is regarded both as a power and as a manifestation of God. (Compare John 14:26 ‘But the Comforter, which is the Holy Ghost, whom the Father will send in my name, he shall teach you…’). The use of the word he does not mean that the Holy Ghost is a man but that it is a manifestation of the Almighty God as His Spirit.
Just as the Spirit is found to be personal in His work with men, so also ‘the water’ and ‘the blood’ speak personally through those in whom their efficacy is realized. The witness here is considered mainly as the living witness of the Church and not as the historical witness of the Gospels. Through believers these three (1) ‘the Spirit and the (2) Water and the (3) Blood,’ perform a work not for believers only but for the world.

In our Greek text of 400 A.D. we found that there is what we call an interpolation [something that has been added to the Scripture text]. The statement of this text in our Bible is true that the ‘Father and the Word and the Spirit are truly One in purpose, the purpose that God has chosen. The Father is the one and only true God that fills the universe, and the Word is the ‘beginning of the creation of God’ as Revelation states and this Word became Jesus Christ as John 1:14 states. And finally the Spirit is the Spirit of this One God who we call Father. Paul the Learner
Conclusion:
1. The Son of God is not the Father. (Matthew 24:36 ‘But of that day and hour knoweth no man…but my Father only.’ And John 6:57 ‘As the Living Father hath sent me, and I live by the Father…’ And John 14:28 ‘…for my Father is greater than I.’).

2. The Holy Spirit is the Spirit of the Father. (John 10:38 ‘…and believe that the Father is in me, and I in him.’ And John 14:10 ‘Believest thou not that I am in the Father, and the Father in me?’).
3. The Word of God, the beginning of creation, became Elohim the creator who made all that we know and do not know of according to John, Colossians, and Hebrews. And this Word also became Jehovah that brought the family of Abraham out of Ur and brought them to the ‘Land of Promise’ the nation we call Israel (John 14:8, 9 ‘Philip saith unto him, Lord, show us the Father, and it suffices us. Jesus saith unto him, Have I been so long time with you, and yet hast thou not known me, Philip? He that hath seen me hath seen the Father…’).

4. After all has been accomplished in the Scriptures, we turn to the last chapter Revelation 22:3, 4 ‘And there shall be no more curse: but the throne [singular not thrones for Father, Son and Holy Ghost] of God and of the Lamb shall be in it; and his servants shall serve him [not them, only One God as God said in Isaiah ‘I know of no other god beside Me.’].

5. ‘And they shall see his face [the face of the Lamb of God who know has a New Name, because God fills the Universe as Isaiah 66:1 show us]; and his name shall be in their foreheads.’
Paul the Learner

CHAPTER FIVE

1 John 5:8

The Spirit is the sign of the glory of the Risen Christ (John 7:39 ‘…for the Holy Ghost was not yet given; because that Jesus was not yet glorified.’ And John 16:7 ‘…It is expedient for you that I go away, the Comforter will not come unto you; but if I depart, I will send him unto you.’ And Acts 2:32 ‘This Jesus hath God raised up, whereof we all are witnesses.’
Thus the Spirit, with Water and Blood, completes the witness to the Incarnation as a Fact no less than as an open source of blessing. For the witness of the Spirit see Acts 5:32 ‘And we are his witnesses of these things; and so is also the Holy Ghost, whom God hath given to them that obey him.’




1. The three agree in one.
The subject is emphatically repeated to mark the unity of the object. ‘The three personal witnesses are turned to the one absolute end,’ to establish the one Truth (in one, not simply one), that definite Truth which is everywhere present through the Epistle.
The idea is not that of simple unanimity in the witnesses, but that of their convergence (so to speak) on the one Gospel of ‘Christ come in the flesh,’ to know which is eternal life. Again let me inject the Greek Translations that all of our translations came from, the Codex Alexandrinus, Vaticanus and Sinaiticus [from 300 to 400 A.D.].

1 John 5:7, 8.

‘Any yet is the one conquering the system if no the one believing that Jesus is the son of-the God this is the One-coming thru water and blood and spirit Jesus anointed not in the water only but in the water and in the blood and the spirit is the one-witnessing that the spirit is the truth that three are the one-witnessing the spirit and the water and the blood and three into the one are.’
This Amplified Text will probably make better sense to you.

1 John 5:7-8

7 So there are three witnesses in heaven: the Father, the Word and the Holy Spirit, and these three are One; 8 and there are three witnesses on the earth: the Spirit, the water, and the blood; and these three agree [are in unison; their testimony coincides]. AMP
1 John 5:7

There is general agreement among textual critics that the contents of this verse are spurious, and do not belong to the original text. "The fact and the doctrine of the Trinity do not depend upon this spurious addition" (Robertson).

1 John 5:8

The words "in earth" are not found in the best manuscripts. The same three witnesses of verse 6 are repeated. The expression "these three agree in one" is literally in the Greek text, "are to the one thing"; that is, in the words of Vincent, "they converge upon the one truth, Jesus Christ, the Son of God, come in the flesh." Alford translates, "Concur in the one, contribute to one and the same result, namely, the truth that Jesus is the Christ, and that we have life in Him." 

Translation. Because three there are that are constantly bearing testimony, the Spirit and the water and the blood. And the three concur in the one thing.

(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
CHAPTER FIVE

1 John 5:9-12. John goes on from considering the character of the witnesses. It is a divine witness (1 John 5:9): it is a human, internal witness (1 John 5:10): it is a witness realized in a present life (1 John 5:11) and in fellowship with the Son (1 John 5:12).
1 John 5:9




1. If we receive the witness of men…

This is assumed as unquestioned: Compare Ecclesiastes 4:12 ‘And if one prevails against him, two shall withstand him; and a threefold cord is not quickly broken.’ The threefold witness, of which John has spoken, simply as being threefold, satisfies the conditions of human testimony. 

Much more then, he argues, does a threefold divine witness meet all claims; and such a witness, it is implied, and we have in the witness of the Spirit, the water and the blood. This witness is ‘greater’ than the witness of men in regard to its authority: John 5:36 ‘But I have greater witness than that of John…’ Compare 1 John 3:20 ‘For if our heart condemn us, God is greater than our heart…’ And 1 John 4:4 ‘…greater is he that is in you, than he that is in the world.’
The form of the argument is irregular. Instead of completing the sentence on the same type as he began, ‘much more shall we receive the witness of God,’ John states that which is the ground of this conclusion, ‘the witness of God is greater.’



2. Because this is…that…

The words look backward [hath testified] and also forward. This triple witness which has been described, and which is now defined further to be a witness of God concerning His Son: this is the final form of the witness of God. This witness was open and visible to the world in the general effect of Christ’s death and the pouring out of the Spirit: so much was unquestionable.

The first conjunction (because) does not give the ground of the superior authority of the divine witness, that is taken for granted, but the ground for appealing to it. Such a witness has been given, and therefore we appeal to it.

The second for is ambiguous. It may be:
1. Parallel with the former one; ‘because this is the witness of God, because, I say, He hath borne witness…;’

2. Or it may be an explanatory of the marturia [witness NT 3141]: ‘because this is the witness of God, even that He hath borne witness…;’

3. Or again the word may be the relative hoti [for NT 3754]: ‘because this is the witness of God, even that which He hath witnessed…’ 
No one of the above explanations is without some difficulty. Against (2) it may be urged that it is strange to insist on the idea that the witness of God lies in the fact that He hath witnessed concerning His Son.

The usage of John and of the Apostolic writers generally is against (3); though perhaps reference may be made to it in 1 John 3:20; John 8:25 ‘…Who art thou? And Jesus saith unto them, Even the same that I said unto you from the beginning.’ 
The usage of John (1 John 1:5 ‘This then is the message which we have heard of him, and declare unto you…’ and 1 John 5:11 ‘And this is the record that God hath given to us…’) is equally against (1).

CHAPTER FIVE

1 John 5:9 Continued.

The answer.

On the whole it is best to take the clause hautee [this NT 3778]: ‘because this the witness of God, even the fact that He hath borne witness concerning His Son.’  In other words God has spoken; and His message is the witness to the Incarnation.

1 John 5:9

The word "if" here is not ean, a conditional particle of an unfulfilled condition, but ei, the conditional particle of a fulfilled condition. It is used with the indicative mode, and assumes the reception of the witness of men to be a fact. The idea is, "In view of the fact that we receive the witness or testimony (marturia) of men." 
"Receive" is lambanœ, "to take, appropriate, and receive." The reception of testimony is therefore the act of appropriating it to ourselves as something to be depended upon as the truth. John's thought is here, "Since we are in the habit of receiving the testimony of men, the testimony of God is greater, and therefore should be received." 
"For" is hoti "because." Vincent says, "Not explaining why it is greater, but why the principle of the superior greatness of divine testimony should apply and be appealed to in this case." Supply mentally, and this applies in the case before us, for etc. "Which" is not hen but hoti in the best texts. 
John's thought is as follows: "Since we are in the habit of receiving the testimony of men, the testimony of God is greater (and therefore should be received); because this is the testimony of God (and this applies in the case before us) that God has borne testimony concerning His Son with the present result that that testimony is on record." 
That is, we receive testimony from our fellowman. But God's testimony is greater than man's testimony. God testifies of the fact that He has borne testimony concerning His Son, and since He is the One who has borne this testimony, not man, that testimony should be received. The verb is in the perfect tense, speaking of a past act of bearing testimony with the result that the testimony is on record at the present time. 
Translation. Since the testimony of men we are habitually receiving, the testimony of God is greater, because this is the testimony of God that He has borne testimony concerning His Son, and this testimony is on record. 
1 John 5:10
The witness is not of external testimony only, but internal also. Absolute self-surrender to the Son of God brings to the believer a direct consciousness of His Divine Nature and work. He that believeth on the Son of God hath the witness in himself. That which for others is external is for the believer experimental.
The witness of Spirit and water and blood becomes an inner conviction of life [Spirit] and cleansing [water] and redemption [blood]. The title of divine dignity (the Son of God) points to the assurance of this effect. Moreover it is to be noticed that here the condition laid down is belief in the Person of Christ, and not belief in a fact of His existence.

CHAPTER FIVE

1 John 5:10 Continued.




1. He that believeth not God…

The direct antithesis to ‘believing on the Son’ is ‘not believing God.’ This follows from the fact that ‘believing on the Son’ comes from ‘believing God,’ that is, welcoming His testimony.




2. Hath made Him a liar…

In other words, false in all His dealings with men. See 1 John 1:10 ‘If we say that we have not sinned, we make him a liar…’ The word marks the general character and not only falsity in the particular case. Compare
1. John 8:44 ‘…When he [devil] speaketh a lie, he speaketh of his own: for he is a liar, and the father of it.’ 

2. And 1 John 2:4 ‘…and keepeth not his commandments is a liar…’ 

3. And 1 John 2:22 ‘Who is a liar, but he that denies the Jesus is the Christ…’ 

4. Also 1 John 4:20 ‘If a man say, I love God, and hateth his brother, he is a liar…’
Pisteuoon [believeth NT 4100] and Pepisteuken [he believeth NT 4100]. These two perfects definitely connect the present position of the unbeliever with a past act. The form of expression suggests the idea of an inward conflict. A voice has been heard and it has been deliberately rejected. When the crisis of choice came he refused the message: he made God a liar: he did not believe on His testimony: and the result of that decision entered into him and clings to him.




3. Because he believeth not the record…
Not simply ‘believed on the witness.’ The phrase is unique. Belief in the truth of the witness (Compare John 5:47 ‘But if ye believe not his writings, how shall ye believe my words?’). Is carried on to personal belief in the object of the witness, that is, the Incarnate Son Himself. So it stands out that the ultimate object of faith is not a fact or a dogma but a Person.

1 John 5:10-11

Smith has a most helpful note here: "A subtle and profound analysis of the exercise of soul which issues in assured faith. Three stages: 
1. 'Believe God,' ... accept His testimony concerning His Son, i.e., not simply His testimony at the Baptism (Matt 3:17), but the historic manifestation of God in Christ, the Incarnation. God speaks not by words but by acts, and to set aside His supreme act, and all the forces which it has set in operation is to 'make Him a liar' by treating His historic testimony as unworthy of credit. 
2. 'Believe in the Son,' ... make the believing, self-surrender, which is the reasonable and inevitable consequence of contemplating the Incarnation and recognizing the wonder of it. 
3. The Inward Testimony ... The love of Jesus satisfies the deepest need of our nature. When He is welcomed, the soul rises up and greets Him as 'all its salvation and all its desire' and the testimony is no longer external in history but an inward experience, and therefore indubitable." 
CHAPTER FIVE
1 John 5:10-11 Continued.
"Witness" is martus. It is used of a witness, "one who avers, or can aver what he himself has seen or heard or knows by any other means" (Thayer). It is used of one who testifies to what has seen or heard, for instance, a witness in a court of law. Thus, the one who believes on the Son of God has the testimony in him to the effect that he thus believes.
Paul in Rom 8:16 tells us that the Holy Spirit bears testimony in connection with our human spirits as energized by the Holy Spirit that we are children of God. That is, our human spirit, energized by the Holy Spirit, gives us the consciousness that we as believers are children of, God. The Holy Spirit testifies to us that that same thing is true. 
The following verbs, "hath made, believeth, gave record" are in the perfect tense, and as Vincent says, the act perpetuates itself in the present condition of the person acting in the verb. In verse 11 we have the simple aorist in the verb "hath given," marking the giving of His Son at the Cross as an historic fact. 
Translation. The one who believes on the Son of God has the testimony in himself. The one who does not believe God has made Him a liar, and as a result considers Him to be such, because he has not believed the testimony which God has given concerning His Son, which testimony is on record, with the result that he is in a settled state of unbelief. And this is the testimony, that life eternal God gave us. 

1 John 5:11, 12
The witness, which has been shown to be divine and internal, points also to the presence of a divine life, which, given once for all, is enjoyed by fellowship with the Son.

1 John 5:11. 
THE WITNESS OF GOD (VERS 9) is in part unfolded: the witness that He hath given concerning His Son is this, that He gave us eternal life. The Mission of His Son, which He attested was the gift of life:

1. John 10:10 ‘…I am come that they might have life, and that they might have it more abundantly.’ 

2. And John 10:28 ‘And I give unto them eternal life…’ 

3. Also John 17:2 ‘As thou hast given him power over all flesh, that he should give eternal life to as many as thou hast given him.’ 

4. Of life in His Son (John 20:31 ‘But these are written, that ye might believe that Jesus is the Christ, the Son of God; and that believing ye might have life through his name.’
1 John 5:11

‘The witness of God’ (verse 9) is in part unfolded: the witness that He hath given concerning His Son is this, that He gave us eternal life. The Mission of His Son, which He attested, was the gift of life (John 10:10 ‘…I am come that they might have life…), of life in His Son (John 20:31 ‘…that believing ye might have life…’)
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1 John 5:11 Continued.
1. God hath given to us eternal life…
Gave, not hath given. Compare 1 John 3:23 with 1 John 3:1; 4:13; 5:20. The reference is to the historic facts by which this life was communicated to humanity. That which before Christ’s coming was a great hope, by His coming was realized and given. The gift, as far as John here regards it, was made to Christians, who appropriate it.

The life is not separate from God but in God. Believers united with Christ are in Him united with God. Compare Romans 6:23 ‘…the gift of God is eternal life through Jesus Christ our Lord.’ And 2 Timothy 1:1 ‘…according to the promise of life which is in Christ Jesus.’

‘Of-Him is the one-having the son is-having the [article] life the-one no having the son of-the God the life not is-having.’ 1 John 5:12 Concordant Greek Text 400 A.D.
1 John 5:12

The definite article [the] appears before the word "life," pointing out a particular life, that life which God is and which He gives sinners who place their faith in the Son. The first mention of the Son is without the qualifying words, "of God," the second has them. 
Bengel remarks: "The verse has two clauses: in the former, of God is not added, because believers know the Son; in the other it is added, that unbelievers may know at length how serious it is not to have Him." 

Translation. The one, who has the Son, has the life. The one who does not have the Son of God, the life he does not have. 

1 John 5:12



1. He that hath the Son…

He that hath the Son, in Whom the Father is known. Compare 1 John 2:23; 2 John 9.




2. Hath life…
Or rather the life which God has given. Contrast 1 John 5:13; 3:15; John 5:26; 10:10; 20:31. Compare Colossians 3:4.




3. He that hath not the Son of God…

The fuller title seems to mark emphatically the necessity of failure in such a case. God is the only source of life.

1 John 5:13 - 21

14 Confidence and Compassion in Prayer 
Now this is the confidence that we have in Him, that if we ask anything according to His will, He hears us. 15 And if we know that He hears us, whatever we ask, we know that we have the petitions that we have asked of Him. 16 If anyone sees his brother sinning a sin which does not lead to death, he will ask, and He will give him life for those who commit sin not leading to death. There is sin leading to death. I do not say that he should pray about that. 17 All unrighteousness is sin, and there is sin not leading to death. 
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18 Knowing the True — Rejecting the False 
We know that whoever is born of God does not sin; but he who has been born of God keeps himself, and the wicked one does not touch him. 19 We know that we are of God, and the whole world lies under the sway of the wicked one. 20 And we know that the Son of God has come and has given us an understanding, that we may know Him who is true; and we are in Him who is true, in His Son Jesus Christ. This is the true God and eternal life. 21 Little children, keep yourselves from idols. Amen.
NKJV
3. THE ACTIVITY AND CONFIDENCE OF THE CHRISTIAN LIFE: EPILOGUE (1 JOHN 5:13-21).

The last section of the Epistle is symmetrical in structure:
1. 1 John 5:13.
The aim re-stated.

  2. 1 John 5:14-17.
   The confidence of spiritual action.

  3. 1 John 5:18-20.
   The certainty of spiritual knowledge.

4. 1 John 5:21.

A final warning.

The progress of thought is clear. Having reached the close of his writing John recalls the main purpose of writing (1 John 1:4 ‘And these things write we unto you, that your joy may be full.), which he has fulfilled (1 John 5:13 ‘These things have I written unto that believes on the name of the Son of God: (1) That ye may know that ye have eternal life. (2) That ye may believe on the name of the Son of God.’ And then he illustrates the confidence of the Christian life under two aspects:

1. As it finds expression in spiritual action (1 John 5:14-17).

2. As it is realized in inward conviction (1 John 5:18-20).

1. These things have I written (I wrote)…
In reviewing his Epistle John indicates the fulfillment of his purpose (1 John 1:3, 4 ‘That which we have seen and heard declare we unto you…And these things write we unto you, that your joy may be full.’). The consciousness of eternal; life brings divine fellowship and complete joy (Compare John 20:30 ‘And many other signs truly did Jesus in the presence of his disciples, which are not written in this book :’). The Apostle looks back upon work, and records the aim which he set before himself.




2. That ye may know that ye have eternal life…
With a knowledge final and certain. The eternal life may be present and yet not realized in its inherent power. The fruits may not be referred to their source; and the gain may then be delayed. But there is a knowledge of life which is independent of external signs; and this John seeks to quicken.

The order is not found elsewhere: the epithet comes as an afterthought: ‘that ye have life-yes, eternal life.




3. That ye may believe on the name…

The dative, which is added as a kind of afterthought, defines the character of the persons who are addressed: ‘to you, yes, to you who believe…’ Compare John 1:12 ‘…even to them that believe on his name.’ The present activity of faith is the sign of life. (See 1 John 3:23).
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1 John 5:13 Continued.

Those who believe in Him who is revealed to us under this title as being the Son of God. The title is the pledge of the certainty of the possession of life.

1 John 5:13

Smith comments: "The purpose for which St. John wrote his Gospel was that we might believe in the Incarnation, and so have eternal life (20:31); the purpose of the Epistle is not merely that we may have eternal life by believing, but that we may know that we have it. The Gospel exhibits the Son of God, the Epistle commends Him. It is a supplement to the Gospel, a personal application and appeal." 

"I have written" is an epistolary aorist; a courtesy extended the reader by the writer of a letter in which the latter puts himself at the viewpoint of the reader when he receives the letter, looking at the letter which he is writing as a past event, although it is a present one with him. John refers here, therefore, not to a previous letter, but to the one he is writing. 
"Know" is oida, speaking, not of experiential knowledge, but of absolute, beyond the peradventure of a doubt knowledge, a positive knowledge. The words, "and that ye may believe on the name of the Son of God," are not found in the best texts. The words, "unto you that believe on the name of the Son of God," appear after the words, "that ye may know that ye have eternal life," in the Greek text. 

‘These I-write to-you that ye-may-be-perceiving that life ye-are-having eonian to-the ones-believing into the name of-the son of-the God.’ 1 John 5:13 Concordant Greek Text 400 A.D.
‘These things I have written to you who believe in the name of the Son of God, that you may know that you have eternal life.’ 1 John 5:13 Peshitta Text [Syriac not Greek]
Translation. These things I write to you in order that you may know with an absolute knowledge that life you are having, eternal (life), to you who believe on the name of the Son of God. 

(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)

2 The confidence of spiritual action (1 John 5:14-17).
The consciousness of a divine life brings to the believer perfect boldness in prayer, that is, in converse with God. In other words because of the baptism of the Holy Spirit and the feeling of the presence of the Lord the believer feels that God is listening to his prayer (1 John 5:14, 15); and this boldness finds characteristic expression in intercession for the brethren (1 John 5:16, 17).

1 John 5:14
It is implied that the knowledge which the Christian can gain is not for mere passive possession, nor yet for himself alone. It finds scope in corresponding expression. The life is fruitful (Compare Matthew 18:15 ‘Moreover if thy brother shall trespass against thee, go and tell him his fault between thee and him alone: if he shall hear thee, thou hast gained thy brother.’ And Matthew 18:20 ‘For where two or three are gathered together in my name, there am I in the midst of them.’).

CHAPTER FIVE

1 John 5:14 Continued.



1. The confidence…

The boldness of speech, utterance, which we have as the consequence of our possession of life. The gift of eternal life enables the believer to:

1. Come directly before God (Hebrews 4:16 ‘Let us there come boldly unto the throne of grace…’).
2. And speak every thought without reserve.
3. This he has strength to do in the present trials of life.

4. He looks forward to a like openness of truth ‘at the presence of Christ’ (1 John 2:28 ‘…we may have confidence…’).

5. And ‘in the Day of Judgment’ (1 John 4:17 ‘…we may have boldness in the day of judgment…’).

2. Towards Him…

That is, God, the main subject of the passage.
3. This…that…He heareth us.

The fact (that He heareth) and not the conviction of the fact (‘we know that He heareth’), is identified with the feeling that comes from the presence of the Holy Spirit as we pray to our heavenly Father. Our boldness is not simply a belief, but indeed a certainty, an experience.

4. If we ask any thing according to his will…

Many people would like that verse to stop at [If we ask any thing] as if God would give us anything that our minds and hearts desire, which is not scriptural. Compare 1 Peter 4:19 ‘…let them that suffer according to the will of God commit the keeping of their souls to him in well doing…’ and Galatians 1:4 ‘…he might deliver us from this present evil world, according to the will of God…’ And Ephesians 1:11 ‘In whom also we have obtained an inheritance…after the counsel of his own will.’
This will find expression in the soul: John 15:7 ‘If ye abide in me, and my words abide in you, ye shall ask what ye will, and it shall be done unto you.’ And this is the continuous manifestation of the divine nature through Jesus Christ. Thus asking ‘according to the will of God’ is equivalent to asking ‘in Christ’s name:’ John 14:13 ‘And whatsoever ye shall ask in my name that will I do, that the Father may be glorified in the Son.’

‘The will of God’ regards the spiritual consummation of man (1 John 2:17 ‘…he that doeth the will of God abideth for ever.’ And Romans 2:18 ‘And knowest his will…’), and all external things only as far as they are contributory to this.

5. He heareth us.

Compare John 9:31 ‘Now we know that God heareth not sinners: but if any man be a worshipper of God, and doeth his will, him he heareth.’ And John 11:41’…Father, I thank thee that thou hast heard me.’ This sense of ‘hearing’ is peculiar to John. The ‘hearing’ of God, like the ‘knowledge’ of God, carries with it every perfect consequence.
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SECTION TWO

1 John 5:14-15

"Confidence" is parresia, "free and fearless confidence, cheerful courage, boldness, assurance." "In Him" is pros auton. The preposition pros means "toward," speaking of the saint's, attitude towards a prayer-hearing and a prayer-answering God. "Ask" is aiteœ, "to ask for something to be given." It is in the middle voice [aitoometha we ask NT 154] in which the person acting in the verb does so in his own interest. 
It is in the present subjunctive, which speaks of continuous action. Thus, the total idea is, "if we keep on asking for something for ourselves." "Will" is theleema, a desire which springs from the emotions. Smith suggests: "A large assurance: our prayers are always heard, never unanswered. Observe two limitations: 
(1) according to His will which does not mean that we should first ascertain His will and then pray, but that we should pray with the proviso, express or implicit, 'If it be thy will.' Matt 26:39 is the model prayer. 

(2)
The promise is not 'He granted it' but 'He hearkeneth to us.' He answers in His own way. 

Verse 15. An amplification of the second limitation. 'We have our requests' not always as we pray but as we would pray were we wiser. God gives us not what we ask but what we really need." Said Shakespeare, "We, ignorant of ourselves, beg often our own harms, which the wise powers deny us for our good; so find we profit by losing of our prayers." 

Translation. And this is the assurance which we are having toward Him, that whatever we keep on asking for ourselves according to His will, He hears us. And if we know with an absolute knowledge that He hears us, whatever we are asking for ourselves, we know with an absolute knowledge that we have the things which we have asked from Him. 

(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
1 John 5:15




1. And if we know that he hears us…

The force of this unusual construction appears to be to throw the uncertainty upon the fact of the presence of the knowledge and not upon the knowledge itself. The sense required is not ‘and should we know,’ but ‘and should it be that we know.’



2. Whatsoever we ask, we know that we have the petitions…
The believer would not make his own any prayer which is not according to God’s will. And sine he has made God’s will his own will, he has all he truly seeks in immediate and present possession (Mark 11:24 ‘…What things soever ye desire when ye pray, believe that ye receive them, and ye shall have them.’). Though the visible fulfillment may be delayed.
1 John 5:16, 17.

The boldness of access to God, which finds expression in prayer, finds its most characteristic expression in intercessory prayer (James 5:16 ‘…The effectual fervent prayer of a righteousness man availeth much.’). Fellowship with God involves fellowship with man (1 John 1:3 ‘…that ye also may have fellowship us: and truly our fellowship is with the Father, and with his Son Jesus Christ.’).

CHAPTER FIVE

The energy of Christian life is from the first social. Hence John passes naturally from the general thought of prayer to that of prayer for the brethren. And in doing this he fixes attention on the failures of Christians. These are the sorest trial of faith.
The prevailing power of intercession corresponds with the Christian revelation of the unity of the Body of Christ. When this power is exercised for others it is exercised in a true sense for ourselves, and not, arbitrarily as it were, for those apart from us. Apostolic teaching recognizes a mysterious dependence of man upon man in the spiritual order.

Like that which is now being shown to exist in the physical order; and throughout the Epistle John assumes the reality of this inner fellowship among those whom he addresses, and he bases his arguments upon it. Compare:

1.  1 Peter 4:8 ‘And above all things have fervent charity among yourselves…’ 

2. Also 1 Peter 4:10 ‘As every man hath received the gift, even so minister the same one to another…’ 

3. And Ephesians 4:32 ‘And be ye kind one to another, tenderhearted, forgiving one another…’ 

4. And Colossians 3:13 ‘Forbearing one another, and forgiving one another…’
1 John 5:16




1. If any man see…
The duty, the instinct, is universal in the Christian Society. At the same time the character of the sin towards which the duty is exercised is clear even outwardly. It is not a matter simply of suspicion or doubt.



2. His brother…

The end of prayer is the perfection of the whole Christian body. The Christian prays for himself only as a member in the society. The sight of sin in ‘a brother’ – a fellow Christian – and it is only with Christians that John now is dealing – necessarily stirs to intercession. 




3. Sinning a sin…
The form of expression emphasizes the outward present character of the act. There is no exact parallel in the New Testament to the phrase.



4. Not unto death…

Life is fellowship with Christ (1 John 5:12 ‘He that hath the Son hath life…’). Death is separation from Him. All sin tends to make the fellowship less complete. Yet not all equally; nor all in a fixed and unalterable degree. The thought is not of the definite external characteristics of particular acts, as having an absolute value, but of acts in relation to the man’s whole nature and life.
For the conception of ‘death’ see 1 John 3:14 ‘We know that we have passed from death [thanatoo NT 2288 death speaking metaphorically, the loss of that life which alone is worthy of the name. Thayer’s Greek New Testament.] Unto life. The thought is evidently not of physical death as James 4:14 ‘…what is your life? It is even a vapor…’



5. He shall ask…
This will be his natural and spontaneous action. There is no need of a command.
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1 John 5:16 Continued.




6. And he shall give him life…

The subject has been taken to be (1) the intercessor, or (2) God. In favor of the first view the continuity of the construction and the parallel James 5:20 ‘Let him know that he which converted the sinner from the error of his way shall save a soul from death, and shall hide a multitude of sins.’
The second view is that which is at first suggested by the language of Scripture generally. To ‘give life’ is elsewhere treated as a divine prerogative; John 6:33 ‘…giveth life unto the world.’ And John 10:28 ‘And I give unto them eternal life…’ And John 17:2 ‘…that he should give eternal life…’

But there is nothing unscriptural in the thought that the believer does that which God does through him. Still on the whole it seems more natural to see here a reference to the direct action of God. In the thought of ‘give life.’ The sinner is not ‘dead,’ nor yet ‘sinning unto death,’ but his life is, as it were, suspended in part. John 10:10 ‘…that thy might have life, and that they might have it more abundantly.’




7. There is a sin unto death…

The phrase ‘sin unto death’ is introduced as one which was familiar to the readers of the Epistle and is evidently borrowed from current language. And so in fact the distinction of ‘sins unto death’ and ‘sins not unto death’ is common among Rabbinic writers (Reference Schoettgen ad loc.) and represents, it cannot be doubted, an old traditional view. Compare Isaiah 2:9 ‘And the mean man boweth down, and the great man humbleth himself: therefore forgive them not.’ And Isaiah 22:14 ‘And it was revealed in mine ears by the Lord of hosts, Surely this iniquity shall not be purged from you till ye die, saith the Lord God of hosts.’
1. In the first and simplest sense a ‘sin unto death’ would be a sin requiring the punishment of natural death. Compare Numbers 18:22 ‘Neither must the children of Israel henceforth come nigh the tabernacle of the congregation, lest they bear sin, and die.’ Death in such a case was final exclusion from the Divine Society.

2. It was a natural extension of this meaning when the phrase was used for an offence which was reckoned by moral judgment to belong to the same class. Compare 1 Corinthians 5:11 ‘But now I have written unto you not to keep company, if any man that is called a brother be a fornicator, or covetous, or an idolater, or a railer, or a drunkard, or an extortioner; with such a one no not to eat.’
3. If now the same line of thought is extended to the Christian Society it will appear that a sin which in its very nature excludes from fellowship with Christians would be rightly spoken of as a ‘sin unto death.’ Such a sin may be seen in hatred of the brethren (1 John 3:15 ‘Whosoever hateth his brother is a murderer…’), or in the selfishness which excludes repentance, the condition of forgiveness (1 John 1:7 ‘we have fellowship one with another…’), or in the faithlessness which denies Christ, the One Advocate (1 John 5:21 ‘…keep yourselves from idols.’ And 1 John 4:2 ‘…Every spirit that confesseth that Jesus Christ is come in the flesh is of God.’). But in each case the character of the sin is determined by the effect which it has on the relation of the doer to God through Christ in the Divine Society. We are not to think of specific acts, defined absolutely, but of acts as the revelation of moral life.
CHAPTER FIVE

1 John 5:16 continue.
4. It must be noticed that John speaks of the sin as ‘tending to death’ and not as necessarily involving death. Death is, so to speak, its natural consequence, if it continue, and not its inevitable issue as a matter of fact. Its character is assumed to be unquestionable and its presence open and notorious.

5. The question then could not but arise, how is such flagrant sin in a brother – a fellow Christian – too dealt with? For it must be remembered that the words of the apostle are directed to those who are members of the Christian Church, sharing in the privileges of the common life. The answer follows naturally from a view of the normal efficacy of Christian intercession. The power of prayer avails for those who belong to the Body.

6. We can understand in some degree how such sins, either in men or in nations, must be left to God. Chastisement and not forgiveness is the one way to restoration. The book of the prophet Jeremiah is a divine lesson of the necessity of purification through death for a faithless people. And the fortunes of Israel seem to illustrate the character of God’s dealings with men.

7. The patristic [comments of the early Church Fathers] comments upon the passage offer an instructive subject for the study of this verse:

(a) Clement of Alexandria in discussing the different kind os voluntary and wrong action (Reference Stom. Ii. 15, & 66) refers to the language of John as showing that he recognized differences in sin, and quotes as illustrating the kind of distinction to which he refers to Psalms 1:1 ‘Blessed is the man that walketh not in the counsel of the ungodly, nor standeth in the way of sinners, nor sitteth in the seat of the scornful.’ But he gives no classification of specific offences.

(b) Tertullian naturally lays down a clear and definite interpretation: ‘Who, he asks, can escape from the sin of rash anger…of breaking engagements, of speaking falsely through shame or necessity…so that if there were no pardon for such acts, no one could be saved. Of these then there will be pardon through Christ, our Advocate with the Father. There are however offences of a different character, heavier and deadly, such as admit no pardon, murder, idolatry, fraud, denial [of Christ], blasphemy, and assuredly also adultery and fornication, and every other violation of the temple of God. For these Christ will no longer plead: these he who has been born of God will absolutely not commit, as he will not be a son of god, if he has committed them.
(c) Origen speaks with wise reserve; after referring to 1 Corinthians 3:15 ‘If any man’s work shall be burned, he shall suffer loss; but he himself shall be saved; yet so as by fire.’ And to Matthew 16:26 ‘For what is a man profited, if he shall gain the whole world, and lose his own soul? Or what shall a man give in exchange for his soul?’  He continues, ‘There are some sins which are to loss (ad damnum)…’ and ‘some to destruction (ad interitum)…What kind of sins however are sins ‘to death, what not to death but to loss, cannot, I think, easily be determined by any man (Reference Hom. In Ex. 10 & 3[2]).
(d) Chrysostom, like several earlier writers, connects the passage in John with the words of Eli (1 Samuel 2:25), and finds the description of the sin in Psalms 49:18. The fatal consequences which it brings are due to the accompanying willful impenitence. ‘How,’ he adds, ‘can (God) forgive one who does not allow that he has sinned, and does not repent? For when we ask medicine from the physician we show him the wound.

CHAPTER FIVE

1 John 5:16 Continued.

There is a sin unto death. The translation ‘a sin’ is too definite. The thought is not of specific acts as such, but of acts which have a certain character: ‘There is that which must be described as sin unto death, there is that which wholly separates from Christ.’

The phrase, it must be remembered, comes in a passage which deals with the prayer of Christians for Christians and not for heathen.




8. I do not say that…

The sin unto death is isolated and regarded in its terrible distinctness. Compare John 16:26 ‘At that day ye shall ask in my name: and I say not unto you, that I will pray the Father for you:’ and John 17:9 ‘I pray for them: I pray not for the world…’



9. He shall pray for it.

It seems to mark the request which is based upon fellowship, upon a likeness of position. Here then it would naturally express the prayer of brother for brother as such, to the common Father. Such a prayer is not enjoined by the apostle. At the same time he does not forbid it. It does not lie within his scope.

1 John 5:16-17

For the exposition of this difficult verse, we turn to Alford, and his canons or rules of interpretation. He says: 
1. "Our first canon of interpretation of 'the sin unto death' and 'not unto death' is this that the 'death' and the 'life' must correspond. The former cannot be bodily death, while the latter is eternal and spiritual life. This clears away at once all those commentators who understand the sin unto death to be one for which bodily death is the punishment, either by human law generally, ... or by sickness inflicted by God. 
2. "Our second canon will be that this sin unto death being thus a sin leading to eternal death, being further explained to the readers here, must be presumed as meant to be understood by what the Evangelist has elsewhere laid down concerning the possession of life and death. Now we have from him a definition immediately preceding this, in verse 12, 'The one who has the Son has the life. The one who does not have the Son of God, the life does not have.' And we may safely say that the words 'unto death' here is to be understood as meaning 'involving the loss of this life which men have only by union with the Son of God.' 
3. And this meaning they must have, not by implication only, which would be the case if any obstinate and determined sin were meant, which would be a sign of the fact of severance from the life which is in Christ (see 3:14, 15, where the inference is of this kind), but directly and essentially, i.e., in respect of that very sin which is pointed at by them. 
4. Now against this canon are all those interpretations far too numerous to mention which make any atrocious and obstinate sin to be that intended. It is obvious that our limits are thus confined to abnegation of Christ, not as inferred by its fruits otherwise shown, but as the act of sin itself.

5. "Our third canon. Will help us decide, within the above limits, which especial sin is intended. And it is, that by the very analogy of the context, it must be not a state of sin, but an appreciable ACT of sin, seeing that that which is opposed to it in the same kind, as being not unto death, is described by 'if anyone see his brother sinning.' (The verb "see" is aorist subjunctive, speaking of a single act of seeing. K.S.W.) 
CHAPTER FIVE
1 John 5:16-17 Continued.
"In enquiring what this is, we must be guided by the analogy of what St. John says elsewhere. Our state being that of life in Christ Jesus, there are those who have gone out from us, not being of us (2:19), who are called antichrists, who not only 'have not' Christ, but are Christ's enemies, denying the Father and the Son (2:22), whom we are not even to receive into our houses nor to greet (2 John 10, 11). 
These seem to be the persons pointed out here, and this is the sin, namely, the denial that Jesus is the Christ, the incarnate Son of God. This alone of all sins bears upon it the stamp of severance from Him who is the Life itself. As the confession of Christ, with the mouth and in the heart, is salvation unto life (Rom 10:9), so denial of Christ with the mouth and in the heart, is sin unto death." 

From the above we are led to the conclusion that "the sin unto death" refers in the context in which John is writing, to the denial of the Incarnation, and that it would be committed by those whom John designates as antichrists, who did not belong to the true Christian body of believers, but were unsaved. 
In view of the foregoing interpretation which is based upon the historical background and the context in which John is writing, we can now proceed with the exegesis of this verse. We will look at the Greek text itself. "See" is aorist subjunctive, speaking of a single act, not a continuous viewing. The sin in question therefore is not a habitual one but a single act. 
The word "unto" are pros, "near, facing." Vincent says: "describing the nature of the sin. The preposition unto (pros) signifies tendency toward, not necessarily involving death." "He shall ask" is aiteœ, in future tense, the imperative future. Vincent suggests: "In prayer. The future tense expresses not merely permission (it shall be permitted him to ask), but the certainty that, as a Christian brother, he will ask. An injunction to that effect is implied." 
"For it," referring to "the sin unto death," is ekeinos, the pronoun of the remote person or thing. Vincent says in this connection. "Note the sharp distinctness with which that terrible sin is thrown out by the pronoun of remote reference and its emphatic position in the sentence." "Pray" is erœtaœ, used of one on equal terms with another making request. 
Vincent suggests that "it may mark a request based upon fellowship with God through Christ, or it may hint at an element of presumption in a prayer for a sin unto death." The present writer confesses his utter inability to understand this verse except that the sin unto death is the denial of the incarnation, and that it is committed by an unsaved person who professes to be a Christian. The rest of the verse is an enigma to him, and he will not attempt to offer even a suggestion as to its possible interpretation. 
Translation. If anyone sees his brother sinning a sin which is not in its tendency towards death, he should ask, and He will give him life, to those who are sinning not with a tendency towards death. There is a sin which tends towards death. Not concerning that one do I say that he should ask. Every unrighteousness is sin. And there is a sin which does not tend towards death. 

(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
Note: I have given you a lot of information on this 16th verse and I hope that you will carefully consider this because many times we as minister’s of the Gospel we are quick to condemn people and say that they have committed the ‘in unto death’ without realizing just what we have said. Paul the Learner

CHAPTER FIVE
‘Wherefore I say unto you [the judge Jesus Christ], All manner of sin and blasphemy shall be forgiven unto men: but the blasphemy against the Holy Ghost shall not be forgiven unto men…it shall not be forgiven him, neither in this world, and neither in the world to come.’ Matthew 12:31, 32 KJV

If having the baptism of the Holy Spirit, you back slide and say that it was not real, then watch out.

1 John 5:17




1. All unrighteousness is sin…

The words are added to show the wide scope which is given for the exercise of Christian sympathy and intercession. Apart from such sins as are open manifestations of a character alien from God, there are other sins which flow from human imperfection and infirmity, and in regard to this Christian intercession has its work.

All unrighteousness (Compare 1 John 1:9 ‘…to cleanse us from all unrighteousness.’), all failure to fulfill our duty one to another, is sin; and in this ample field there is abundant opportunity for the exercise of prayer. There is a sin not unto death, of which the consequences may be removed by the brother’s petition.

The statement that ‘all unrighteousness is sin’ must be compared with the comprehensive definition of sin found in 1 John 3:4 lawlessness is sin, and conversely sin is lawlessness. Sin is the most general term and is used in regard to the will of God for man. By whatever act, internal or external, man falls short of this will, as it is spiritually apprehended, he ‘sins.’
The will of God may be conceived of as embodied in ‘law,’ in respect of the whole constitution of things, or in ‘right,’ in respect of the claims made by others. So it is that all violation of law and all violation of right is sin looked at in a special aspect. Unrighteousness is one manifestation of sin. Compare Romans 6:13 ‘Neither yield ye your members as instruments of unrighteousness unto sin…’

3. THE CERTAINTY OF SPIRITUAL KNOWLEDGE (1 JOHN 3:18-20).

The thought of sin, of sin among the brethren, of sin unto death, forces the Apostle to recall once more the assurance of faith. In spite of the sad lessons of daily experience he reaffirms the truths which the Christian knows: The privileges of the divine birth (1 John 5:18); The fact of the divine kinsman ship (1 John 5:19); And the advance in divine understanding issuing from divine fellowship (1 John 5:20).
The threefold repletion of [oidamen we know N.T. 1492 verses 18, 19 and ginooskomen we may know N.T. 1097 verse 20], gives a rhythmic form to the paragraph.
1 John 5:18

We know" is oidamen, "to have positive, absolute knowledge." "Is born" is in the perfect tense, and speaks of a past complete act of regeneration with the present result that the believing sinner is a born-one of God. "Is begotten" is aorist tense and speaks of the Son of God, Word of God by eternal generation from God the Father in a birth so that the Word could become flesh (John 1:14). 
"Sinneth" is present tense, continuous action. The one born of God does not keep on habitually sinning "Keepeth" is tereœ, "to take care of, to guard." The word expresses watchful care. "Wicked one" is poneros, "evil in active opposition to the good, pernicious." The word refers to Satan who is not content to perish in his own corruption, but seeks to drag everyone else down with himself to his final doom. 
CHAPTER FIVE
1 John 5:18 Continued.
"Touches" is haptœ, in the middle and passive voice, "to grasp, to lay hold of." "Himself" is autos, the pronoun of the third person, and should be rendered "him." As Smith says, "There is no comfort in the thought that we are in our own keeping; our security is not in our grip on Christ but His grip on us." 
Translation. We know absolutely that everyone who has been born out of God and as a result is a regenerated individual, does not keep on habitually sinning. But He who was born out of God maintains a watchful guardianship over him, and the Pernicious One does not lay hold of him.
1 John 5:18

The power of intercession to overcome the consequences of sin might seem to encourage a certain indifference to sin. Therefore John re-affirms the elements of Christian knowledge. From this point of sight the first truth of which the Christian is assured is that, in spite of the abnormal presence of sin even among the brethren, the child of God ‘sinneth not.’ He has a watchful protector stronger than his adversary. 1 John 4:4 ‘…greater is he that is in you, than he that is in the world.’
1. We know that whosoever is born of God sinneth not…

In contrast with these appeals to fundamental knowledge, John elsewhere appeals to the knowledge brought by actual experience. While John states this without reserve he yet recognizes ‘the brother’ – brother as son of the one Father – ‘sinning a sin not unto death’ (verse 16). The paradox remains unsolved.

2. But he that is begotten of God keepeth himself…

He does not depend on his own strength or vigilance. He has an active Enemy, but he has also a watchful Guardian. The peculiar expression is probably used to emphasize the connection of the Son with those whom He ‘is not ashamed to call brethren’ (Hebrews 2:11 ‘…for which cause he is not ashamed to call them brethren.’

1 John 5:19

"Lieth" is keimai. Vincent comments: "The word is stronger than esti, 'is,' indicating the passive, unprogressive state in the sphere of Satan's influence.’While we are from God, implying a birth and a proceeding forth, and a change of state, the kosmos (the world), all the rest of mankind, remains in the hand of the evil one' (Alford)." 
"Wickedness" is poneros, the word translated "wicked one" in verse 19, and refers again to Satan. "World" is kosmos, the world-system of evil of which all the unsaved are a part. 
Translation. We know with an absolute knowledge that out of God we are, and the whole world in the Pernicious one is lying.
1 John 5:19

From the general statement of the privilege of Sons of God John goes on to the affirmation of the personal relation in which he and those whom he addresses stand to Him. The structure of the verse is expressive. The absence of the personal pronoun (contrast 1 John 4:6) in the first clause throws all the emphasis upon the divine source of life: ‘We know that it is from God we draw our being.’

CHAPTER FIVE

1 John 5:19 Continued.

In the second clause the emphasis is changed. Over against the Christian Society, only faintly indicated in the preceding words, stands ‘the whole world,’ and on this attention is fixed. The relation of the Church to God is widely different from that of the world to the Evil One. The Christian is able to look upon the saddest facts of life without being overwhelmed by them.
1. The whole world lieth in wickedness.

This is placed in the sphere of his influence. There is no question here of the Evil One ‘laying hold on’ the world, as from without it has been placed ‘in him.’ 

1 John 5:20

Smith, commenting on this verse, says: "The assurance and guarantee of it all — the incarnation, an overwhelming demonstration of God's interest in us and His concern for our highest good. Not simply a historic fact but an abiding operation — not 'came' (elthee) but 'hath come and hath given us.' Our faith is not a matter of intellectual theory but of personal and growing acquaintance with God through the enlightenment of Christ's Spirit." 

"Is come" is hekœ, "to have come, have arrived, be present." John does not use erchomai here, a verb which speaks only of the act of coming, but hekœ, which includes in the idea of coming, the fact of arrival and personal presence. It is, "the Son of God has come (in incarnation), has arrived and is here." 
While He departed in His glorified body to Heaven, yet He is here in His presence in the Church. His coming was not like that of a meteor, flashing across the sky and then gone. He remains in His followers on earth. "Hath given" is perfect in tense, "has given with the result that the gift is in the permanent possession of the recipient." "True" is not aleethees, "true," that is, veracious, but alethinos "genuine" as opposed to the false and counterfeit, here, the genuine God as opposed to the false God of the heretics. 
Translation. We know with an absolute knowledge that the Son of God has come and is here, and that He has given us a permanent understanding in order that we may be knowing in an experiential way the One who is genuine. And we are in the Genuine One, in His Son, Jesus Christ. This is the genuine God and life eternal. 
1 John 5:20

The third affirmation of knowledge is introduced by the adversative particle [oidamen we know NT 1492 de and NT 1161]. There is, this seems to be the line of thought, a starling antithesis in life of good and evil. We have been made to feel it in all its intensity. But at the same time we can face it in faith.
That which is as yet dark will be made light. There is given to us the power of ever-advancing knowledge and of present divine fellowship. We can wait even as God waits. The particle and [de] is comparatively infrequent in John’s writings: Compare 1 John 1:7 ‘…and the blood of Jesus Christ his Son cleanses us from all sin.’ And also 1 John 2:2, 5, 11, 17; 1 John 3:12, 17; 1 John 4:18; 3 John 14.
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1 John 5:20 Continued.

1. Is come, and hath given us…

Faith rests on the permanence of the fact and not upon the historic fact only. Compare John 8:42 ‘…for I proceeded forth and came from God…’




2. An understanding…
This is the only place in which the term occurs in John’s writings; and generally nouns which express intellectual powers are rare in them. That which ‘the Son of God’ Incarnate has endowed believers is a power of understanding, of interpreting, of following out to their right issues, the complex facts of life; and the end of the gift is that they may know, not by a continuous and progressive apprehension ‘Him that is true.’
Thus the object of knowledge is not abstract but personal: not the Truth, but Him of Whom all that is true is a partial revelation. It is evident that the fact of the Incarnation vitally welcomed carries with it the power of believing in and seeing little by little the divine purpose of life under the perplexing riddles of phenomena.
2. That we may know him that is true…

Who in contrast with all imaginary and imperfect objects of worship completely satisfies the idea of Godhead in the mind of man, even the Father revealed in and by the Son (John 1:18 ‘No man hath seen God at any time: the only begotten Son, which is in the bosom of the Father, he hath declared him.’ And John 14:9 ‘Jesus saith unto him, Have I been so long time with you, and yet hast thou not known me, Philip? He that hath seen me hath seen the Father…’

3. We are in him that is true…
John adds a comment on what he has just said. Christians are not only enabled to gain knowledge of God: they are already in fellowship with Him, ‘in Him.’ We are in Him that is true, even in His Son, Jesus Christ. The latter clause defines and confirms the reality of the divine fellowship. So far as Christians are united with Christ, they are united with God. His assumption of humanity (Jesus Christ) explains how the union is possible.
ADDITIONAL THOUGHT ON THE SUBJECT OF LIFE.
The idea of ‘Life’ in John has been already touched upon in 1 John 1:1; but it requires to be discussed somewhat more in detail. For the characteristic message which John gives is of a life through which fellowship with man and God – the end of human existence – is perfectly realized.

1. The Source of Life.
Of the Father alone it is said that He ‘hath life in Himself’ as the absolute final source of all life. This is the last limit of thought: John 5:26 ‘For as the Father hath life in himself so hath he given to the Son to have life in himself.’ 

2. When the Father created the Word [Revelation 3:14] He gave the Word the power of life [John 1:3, 4; Colossians 1:16; Hebrews 1:2].

We find in the book of Isaiah that God believes in only one God and that is Him. The Word of God became the creator of all things and then became man and died for our sins. Now He is back being the Word of God as Revelation 19 tells us. John 11:25 ‘Jesus said unto her, I am the resurrection and the life…’
CHAPTER FIVE

1 John 5:21

"Little children" is teknia, a tender word, "little born-ones." "Keep" is phulassœ, "to guard, to watch, to keep watch." It is used of the garrison of a city guarding it against attack from without. Smith says, "The heart is a citadel, and it must be guarded against insidious assailants from without." The verb here is not in the present tense imperative, commanding a habitual guarding, but in the aorist, which marks a crisis. "The Cerinthian heresy was a desperate assault demanding a decisive repulse" (Smith). 

"Idols" is eídœlon, "an image, likeness, and idol." Smith says, "St. John is thinking, not of the heathen worship of Ephesus — Artemis and her Temple, but of the heretical substitutes for the Christian conception of God." He had just written concerning the genuine God of the Bible. Now he warns against the false, counterfeit gods of paganism. Vincent suggests that the command, however, has apparently the wider Pauline sense, to guard against everything which occupies the place of God. 
Translation. Little children, guard you from the idols. 

(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.) 
4. A FINAL WARNING (1 JOHN 5:21).

From the thought of ‘Him that is true’ John turns almost of necessity to the thought of the vain shadows which usurp God’s place. In them the world asserted its power. They forced themselves into notice on every side in innumerable shapes, and tempted believers to fall away from the perfect simplicity of faith.

All the believers had to do was:

1. Romans 10:9, 10 ‘That if thou shalt confess with thy mouth the Lord Jesus, and shalt believe in thine heart that God hath raised him from the dead, thou shalt be saved. For with the heart man believeth unto righteousness; and with the mouth confession is made unto salvation.’
2. The Acts 2:38 ‘Then Peter said unto them, Repent, and be baptized every one of you in the name of Jesus Christ for the remission of sins, and ye shall receive the gift of the Holy Ghost.’
The believer did not have to cut themselves as the priests of Baal had to do in 1 Kings or to have to send there children through the fire as Israel did during the time of the kings. All they had to do was believed and confess and the church would then baptize them in Water and then God would fill them with His Spirit. Paul the Learner

One sharp warning therefore closes the Epistle of which the main scope has been to deepen the fellowship of man with God and through God with man.

Teknia Teknia [Little children N.T. 5040]. Once again the anxiety of the Apostle calls up the title of affection which has not been used since 1 John 4:4.
1. Keep yourselves from idols. Amen.

The exact phrase is not found again in the New Testament. This ‘guarding’ of the Christian answers to the ‘keeping’ of Christ. An ‘idol’ is anything which occupies the place due to God. The command to Christians is not generally to keep themselves from such things as idols but from the well-known objects of a false devotion. This comprehensive warning is probably the latest voice of Scripture.

This ends the study Paul the Learner 10/17/05
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