III John
THE STRUCTURE

A  1, 2.

Salutation.
  B  3, 4.
   Witness as to walk in the truth.

     C  5-8.
       Commendation:
Love to strangers.

        D  9, 10.
          Malice of Diotrephes.

     C  11.
       Exhortation:
Follow good.

   B  12.
   Witness as to walk in the truth.

A  13, 14.
Salutation.

3 John 1-4

1:1 Greeting to Gaius
The Elder, To the beloved Gaius, whom I love in truth: 2 Beloved, I pray that you may prosper in all things and be in health, just as your soul prospers. 3 For I rejoiced greatly when brethren came and testified of the truth that is in you, just as you walk in the truth. 4 I have no greater joy than to hear that my children walk in truth.   NKJV
The letter is marked throughout by personal circumstances, and is broken up into short paragraphs which are severally suggested by these. After the salutation (verse 1) John 
(1) Expresses in general terms his joy at the tidings of Gaius which he hears (verses 2-4); and 
(2) Specially approves his hospitality towards missionary brethren (verses 5-8). In contrast with this generosity 
(3) He condemns the ambitious self-assertion of Diotrephes (verses 9, 10); and then 
(4) Gives his witness in favour of Demetrius (verses 11, 12); and so (5) concludes (verses 13-15).
1. THE SALUTATION.

The salutation stands in contrast by its brevity with the salutations in the other personal letters of the New Testament. The wish of blessing is transposed in another form to the following verse.

1. Ho presbuteros [The elder] unto the well beloved Gaius…
The name ‘Gaius’ (Caius) occurs in Acts 19:29 (a Macedonian); Acts 20:4 (‘of Derbe’); 1 Corinthians 1:14 (a Corinthian); Romans 16:23 (a Corinthian). There is nothing to identify this Gaius with any one of these. Another is mentioned as having been made bishop of Pergamum by John. 
The position which Gaius occupied in the church to which he belonged is not shown by the letter. The epithet ‘beloved’ is afterwards used as a title of address (verses 2, 5, 11). It occurs several times in salutations of Paul; Romans 16:5, 8, 9 (‘my beloved’); 2 Timothy 1:2 (‘my beloved child’).




2. Hon eggo agapoo [Whom I love] in the truth.
The emphatic personal pronoun (2 John 1) seems to point to some gainsayers with whom the apostle contrasts himself. Compare ‘thou’ in verse 3.
3 John 1

The Greek order of words is, "The elder to Gaius, the beloved." John calls him "beloved," four times in this brief letter, here, and in verses 2, 5, and 11. The adjective describes this man as being well-beloved by his fellow-saints, an outstanding member of the local church to which he belonged. 
3 John 1
The word "beloved" is agapetos, the word used of divine love. For the significance of the term "elder" see notes on 2 John. 

Translation. The Elder, to Gaius, the beloved, whom, as for myself, I love in the sphere of the truth. 
2. THE TEACHERS JOY (3 JOHN 2-4).
John, having much ground for sorrow and disappointment, begins with the expression of joy (compare 2 John 4). Some of his own children, Gaius among them, were loyal to the Truth. He could wish him nothing better than that all his circumstances should correspond to his spiritual progress.
The salutation is completed, after the common model, in verse 1. The second verse adds what corresponds to the fuller Christian greeting (2 John 3).

3 John 1

1 The Elder. See 2 John 1& Notes
Gaius. A common name in the New Testament; see 1 Corinthians 1:14-17 N. Because of Yochanan's John’s language in v. 7, I take it that this Gaius was a Messianic Jew.

Truth. Used five times in vv. 1-4, 12; see 2 John 1&N.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)

3 John 2




1. I wish above all things that thou mayest prosper…

The phrase peri pantoon [above all things] is remarkable. It may go with euodousthai [mayest prosper] or with the sentence generally (Compare 1 Corinthians 16:1). The sense ‘above all things’ is not justified by any parallel in the New Testament or the LXX [Septuagint Text 285 B.C.]; and the context points to a contrast between ‘the soul’ and other things.

The thought appears to be of the public and social work of Gaius as distinguished from his personal progress, though hugiainein [be in health] may point to some illness.

3 John 2

"Misunderstanding this formula, many commentators on the Third Epistle of St. John have assumed that Gaius, the addressee, had been ill immediately before." It is therefore not necessary to suppose that Gaius was ill. John adds to the formula by praying that the physical health of Gaius may equal the health of his soul, which latter health was robust. 
If the physical health of some saints equaled the health of their souls, they would be persons of the stature of an Atlas or a Hercules, while in the case of others they would be physical dwarfs, emaciated and weak. How often great spiritual vitality is found in saints of infirm health and broken bodies. 

The word "soul" is psuchee. Vincent defines it as follows: "The soul is the principle of individuality, the seat of personal impressions.” It has a side in contact with both the material and the spiritual element of humanity, and is thus the mediating organ between body and spirit. Its meaning, therefore, constantly rises above life or the living individual, and takes color from its relation to either the emotional or the spiritual side of life, from the fact of its being the seat of the feelings, desires, affections, aversions, and the bearer and manifested of the divine life-principle (pneuma). 
3 John 2

Consequently psuchee (soul) is often used in our sense of heart (Luke 1:46; John 10:24; Acts 14:2); and the meanings of psuchee (soul), and pneuma (spirit), occasionally approach each other very closely." It was the inner heart-life of Gaius that John said was in a prosperous condition. 
The word "prospered" is euodoo. The word is made up of hodos "a road," and eu. "Good," thus, "a good road, or a good journey." The verb is used of the granting of a prosperous and expeditious journey, and means, "to cause to prosper." 
The words "above all things" are the A.V. translation of peri pantœn, which Vincent says is wrong. "This sense of peri is contrary to New Testament usage. The preposition means concerning. So Rev., 'I pray that in all things thou mayest prosper.' " 
Translation. Beloved, in all things I am praying that you will be prospering, and that you will be continually having good health just as your soul is prospering. 

(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
Note: In the Syriac Peshitta Text in 3 John 2, ‘Our beloved, I pray above all things that you may prosper and be in good health, even as your soul prospers.’ So this is from the Syriac and not the Greek translation and it is also older than the Greek Text.
[100-400 A.D. Syriac 300-500 A.D. Greek]











Paul the Learner

3 John 3. Echareen gar [I rejoiced for]. Compare 2 John 4. The joy which the apostle felt at the tidings of the action of Gaius is given in explanation of his far-reaching wish for his welfare, and not only as an assurance of his spiritual well-being. The words evidently point to some difficulties from false teaching which Gaius had boldly met, thought as yet the issue of his work was uncertain.




1. When the brethren came… 
Not one occasion only but from time to time, though all these visits belonged definitely to the past when the apostle wrote. The words give a vivid picture of continued troubles even in the apostolic church.




2. And testified of the truth…

They bore witness to thy truth, attested the perfect and sincere loyalty with which you maintain the fullness of the Christian faith in life. Christian thought and Christian action are inseparable.



3. Even as thou walkest in the truth.

‘But that we write unto them, that they:

1. Abstain from pollutions of idols.

Rules laid down by the Church in Acts 15:20

2. Abstain from fornication.
3. Abstain from things strangled.
4. Abstain from eating blood. 
3 John 3
 ‘But if thou shalt:

1. Confess with thy mouth the Lord Jesus,

2. And shalt believe in thine heart that God raised him from the dead,    Our responsibility in
3. Thou shalt be saved.’ 






    Salvation. Romans 10:9
‘Then Peter said unto them:

1. Repent [see above].

2. And be baptized every one of you in the name of Jesus Christ,
    Church’s responsibility
3. For the remission of sins.
4. And ye shall receive the gift of the Holy Ghost.


     God’s responsibility
Paul the Learner








      Acts 2:38

3 John 3 Continued.

The emphatic pronoun thou suggests a contrast with others as (for example) Diotrephes. Gaius walked not only in word but really (1 John 3:18 ‘My little children let us not love in word, neither in tongue; but in dead and in truth.’) according to the standard of the Christian revelation (‘in the Truth’).
The clause seems to be one of those personal comments in which John pausing on what is written, as it were, thinks aloud: ‘They witnessed to thy truth; yes, and when the vision of vain professions rises before me I know that thou at least lives indeed as thou teaches.’

John now discloses the source of his information regarding the prosperous condition of the inner heart-life of Gaius. Christian workers were always going out from Ephesus on preaching and teaching missions, and bringing back to John, reports from the various churches. "Came" is a present participle in the Greek text, and speaks of continuous action. 
The brethren were constantly coming back from these missions and bringing John glowing reports of the truth of God in the heart of Gaius and of the outworking of that truth in his life. The words "the truth that is in thee" are literally "your truth," that is "your share of that truth in which you walk" (Alford). 

Translation. For I rejoiced greatly when brethren were constantly coming and constantly bearing witness of your truth, just as, as for you, in the sphere of the truth you are conducting yourself. 

(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
3 John 4




1. I have no greater joy – favour from God – than to hear…

The plural ‘these things’ does not refer to what follows (‘that I may hear’) but to what precedes the manifold testimonies which John received of the courageous resolution with which Gaius maintained the Truth in the face of difficulties. The end assured by such tidings was the open acknowledgment of the disciples (‘that so I may hear’). Even if John had himself no doubt of the fact, it would be a joy to know that it was also observed by others. 




2. That my children walk in truth.

Those Christians to whom the apostle had been the human author of spiritual life: 1 Corinthians 4:14 ‘I write not these things to shame you, but as my beloved sons I warn you.’ The title of affection would be used of all to whom he at present stood in the position of father.

3 John 4

The Greek reads, "Greater joy than this I do not have." "Children" is teknon. The verbal form is tiktœ, "to give birth to"; thus a teknon is a child as it is seen in relation to its parents. The use of this word and the fact that "my" is not the personal pronoun in the genitive case in the Greek text but a possessive adjective, literally, "my own," would seem to indicate that Gaius was a convert of John. 
Translation. Greater joy than this I do not have, namely, that I am hearing that my own children are habitually ordering their behavior in the sphere of the truth.


  3. THE DUTY OF GENEROSITY TO THE BRETHREN (1 JOHN 5-8).

Gaius appears to have incurred the displeasure of some in his Church by entertaining strange brethren. John emphatically approves what he had done, and enforces such hospitality as a Christian duty. In this brief notice we have a vivid sketch of the work and of the difficulties of the first ‘Evangelists:’ Ephesians 4:11.

3 John 5. Piston poieis [Faithfully thou doest]. The phrase is commonly interpreted: ‘thou doest a faithful work,’ a work which answers to thy faith. The more natural rendering is rather ‘thou makes sure;’ that is, such an act will not be lost, will not fail of its due issue and reward.



1. And to strangers.

The fact that this detail is emphasized in the commendation of the hospitality of Gaius seems to imply that it had been made the occasion of unjust blame. Viewed rightly the fact that these brethren were strangers gave them a more pressing claim upon the common ties of brotherhood.

3 John 5-7

For, "thou doest faithfully," Vincent offers, quoting the Rev., "thou doest a faithful work," and Smith, "a work of faith." The hospitality of Gaius was not merely a kind and generous act, but he considered it a religious or spiritual service. That is, the hospitality he afforded traveling preachers and teachers, he considered a definite piece of work for the Lord Jesus, as Christian service. 
The verb here is poieœ, "to do." The second occurrence of the word "doest" is ergazomai, "to labor, be active, to perform." It emphasizes the process rather than the end of the action, and includes the ideas of continuity and repetition. Gaius was continually engaged in caring for the needs of the servants of the Lord who were ministering the Word from place to place. 
3 John 5-7 Continued.
"And to strangers" is literally in the Greek text, "and this to strangers." That is, those who were the recipients of the hospitality of Gaius were for the most part, not his friends, but those with whom he was not acquainted. The word "charity" is today an unfortunate translation. The word is agape, the particular word for the divine love which is produced in the heart of the yielded saint by the Holy Spirit, a love which is self-sacrificial in its essence, always giving of itself for the benefit of others. 
"Church" is ekklesia, "a called-out body of people," thus, "an assembly," here referring to the local church or assembly at Ephesus. These testified to the loving hospitality of Gaius in the assembly of the saints when they were visiting the church at Ephesus. "Bring forward on their journey" is propempœ, "to send forward, bring on the way, accompany or escort." 
Robertson says: "From Homer's time ... it was customary to speed the parting guest, sometimes accompanying him, sometimes providing money and food. Rabbis were so escorted, and Paul alludes to the same gracious custom in Rom 15:24 and Titus 3:13." "After a godly sort" is axios tou theou, "worthily of God," that is, as God would have treated them. 
"For His Name's sake" is literally "for the sake of the Name." It is for the sake of the Name of Jesus that these missionaries went forth. The word "Name" is here used absolutely, and does not refer to "Jesus" as a name or designation of an individual. Paul uses it in Phil 2:10 in the same way. It is at the Name conferred upon Jesus at His exaltation consequent upon His humiliation that every knee shall bow. 
"The Name" is an Old Testament expression speaking of all that God is in His glorious attributes. It refers here and in Philippians to all that the Lord Jesus is in His glorious attributes. The word is used in the sense of reputation, of what a person is in character and stands for. 
For instance, we say, "That man has a name for absolute honesty." Thus, these first-century missionaries went from place to place preaching the gospel and teaching the Word for the sake of all that Jesus was in His glorious Person and what He meant to them in that respect. "Gentiles" is ethnikos. Here it refers to the pagan world of that time. These itinerant missionaries would accept no support from the pagans to whom they went, and rightly so, lest they be accused of commercializing their ministry. 
Translation. Beloved, you are doing a work of faith, whatever you are performing for the brethren, and this to strangers, those who bore testimony of your love before the assembly, whom you are doing well to send forward on their journey in a manner worthy of God; because, for the sake of the Name they went forth, taking not even one thing from the pagans. 
3 John 6. Hoi emartureesan [which have borne witness]. Those who in one particular case experienced the habitual hospitality of Gaius bore open testimony to his character in a public assembly of the church where the writer was, gathered together, as it may seem, to receive their report. Compare Acts 14:26.

1. Hous poieeseis propempsas [whom – thou bring forward on their journey thou shalt do – thou bring forward on their journey.]. 

Those who had before found help from Gaius now again require it for a special work. The future implies a wish which, it is assumed, will at once be fulfilled. The latter passage suggests that the word includes some provision for the journey as well as sympathetic attendance.

3 John 7. Huper gar tou onomatos [For sake – because that – his – name’s]. That is, to make the Name better known: Romans 1:5. From the contexts it is evident that ‘the Name’ is ‘Jesus Christ’ (‘the Lord Jesus’) or, as it is written at length, ‘Jesus Christ, the Son of God.’ John 20:31.

3 John 7



2. They went forth…

From some Church, well known to the apostle and Gaius, on a mission of Truth, as others went forth on a mission of error (2 John 7).




3. Taking nothing of the Gentiles. 

As their habitual rule. This trait is given not as a simple fact, but as a mark of character. These teachers refused to receive hospitality from Gentiles who were unconverted. Many reasons may have recommended such a rule. Paul alludes frequently to difficulties which arose even from that reasonable provision by the Church which John here claims. 1 Thessalonians 2:6. 

3 John 7

7 For the sake of HaShem, literally, “for the sake of the name.” “HaShem,” like “Adonai” (see Mt 1:20 N), is a Jewish euphemism for “YHVH,” God's personal name. Hence Yochanan means “for the sake of God.” Alternatively, “the name” may be a code for “Yeshua Jesus,” reflecting the danger of referring to him explicitly in a written message (2 John 1&N). Also see Acts 5:41&N.

They, Messianic Jews, went out without accepting anything from the Goyim, Gentiles that is, from pagans; Messianic Gentiles are surely not counted as Goyim in this context. And that is as it should be, since the middle wall of partition has been broken down (Ephesians 2:11-16&NN), and in the Messiah there is neither Jew nor Gentile (Galatians 3:28&N). It is we, therefore, who should support such people, we Jews and Gentiles who believe in Yeshua. In colloquial language, we should put our money where our mouth is.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)

3 John 8

The pronoun is used in an intensive way here. It is, "As for us, in contradistinction to the pagans." "Ought" is opheilœ, "to have a moral obligation." "Receive" is hupo lambanœ, made up of hupo, "under," and lambanœ, "to take," thus, "to catch hold from underneath and lift up," thus, in the language of today, "to underwrite," that is, assume responsibility for the expenses of someone. 
"Might be" is ginomai, "to become." "Fellow-helpers" is sunergos, "a companion in work, a fellow-worker." "To the truth" is either dative case, "for the truth," or associative-instrumental, "with the truth." 
Translation. Therefore, as for us, we ought as a moral obligation to underwrite such as these, in order that we may become fellow-workers with the truth. 
3 John 8 
1. We therefore [as fellow Christians] ought [are bound 1 John 2:6] to receive [support] such…

The word hupolambanein [to receive] gives the notion of welcoming with hospitable support.

2. Hina sunergoi genoometha tee aleetheia [That – fellow helpers – we might be – to the – truth]

The phrase is ambiguous. The fellowship may be either with the teachers: ‘that we may be fellow – workers with them in support of the truth;’ or (better) with the truth, the substance of their teaching: ‘that we may help the truth which is effective through them;’
3 John 9

The A.V. does not take notice of the indefinite pronoun ti, "somewhat, something," in the statement, "I wrote to the church." The reference is to a letter which John had written to the local church of which Gaius was a member. Smith suggests that it was a brief letter of commendation (2 Cor 3:1), introducing and authorizing a company of itinerant brethren, probably those referred to in verse 5. 
The use of the indefinite pronoun ti, Vincent suggests, indicated that "the apostle did not regard the communication as especially important." The name "Diotrephes" is the English spelling of the Greek Diotrephes. The word is made up of Dios (of Zeus) (Jove), and trephœ, "to nourish," and it means, "Zeus-nursed." Zeus was the chief of the gods in the Greek pantheon. 
The custom in the early Church was for a Christian Greek to discard his pagan name and take a Christian name at his baptism, the Christian name often being descriptive of his Christian character, such as is seen in the case of Epaphroditus, whose name means "charming." He was a charming Christian. Diotrephes had, never changed his name, although he was a professing Christian and a member of the local church of which Gaius was a member. 
Robertson calls him an "ambitious leader and sympathizer with the Gnostics." Since he was of Gnostic leanings in his doctrine, he opposed John and any letters of commendation he had sent. John warns Gaius against him. He says that Diotrephes would not receive him. The word is epi dechomai, "to receive hospitably." He refused to accept John's authority and any teachers John would send. 
The apostle describes him as one "who loveth to have the pre eminence." The word is made up of phileœ, "to be fond of," and prœtos, "first," thus, "to be fond of being first." Smith remarks that” proagein (transgresseth) of 2 John 9, and philoproteuein (fond of being first) of 3 John 9, denote two tempers which disturbed the Christian life of Asia Minor — intellectual arrogance and personal aggrandizement." 
He evidently was not satisfied with the official position he held and its scope of power, but desired to rule the entire church. Robertson, in connection with his discussion of this man's character, says that he wrote an article for a denominational paper on Diotrephes, and the editor told him that twenty-five deacons stopped the paper to show their resentment against being personally attacked. 
Translation. I wrote somewhat to the church. But the one who is fond of being the first one of them, Diotrephes, is not accepting us. 
Note: In a church there can be only one head [Christ] and His representative [the Pastor]. The purpose of the church board is to run the affairs of the church. And the purpose of the Pastor is to run the church according to God’s will and not his own. I pastored two churches.    Paul the Learner

3 John 9-10

9-10 Macher, Yiddish for “big shot, real operator”; see 1 Peter 5:3&N. Diotrephes is the perfect example of one. Not only doesn't he recognize Yochanan's authority, but he uses against him the weapon of lashon hara‘, gossip which is not only spiteful but groundless (see John 3:8&N). He won't submit to the other brothers' authority either; indeed he will not have anyone around him who accepts the biblical principle of submission to authority (Ephesians 5:21, Hebrews 13:17). Unless Diotrephes is stopped, only blind followers will be left in this congregation; and he will turn it into a cult, in the modern sense of the term.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)
3 John 5-12

5 Gaius Commended for Generosity 
Beloved, you do faithfully whatever you do for the brethren and for strangers, 6 who have borne witness of your love before the church. If you send them forward on their journey in a manner worthy of God, you will do well, 7 because they went forth for His name's sake, taking nothing from the Gentiles. 8 We therefore ought to receive such that we may become fellow workers for the truth. 
9 Diotrephes and Demetrius 
I wrote to the church, but Diotrephes, who loves to have the preeminence among them, does not receive us. 10 Therefore, if I come, I will call to mind his deeds which he does, prating against us with malicious words. And not content with that, he himself does not receive the brethren, and forbids those who wish to, putting them out of the church. 11 Beloved, do not imitate what is evil, but what is good. He who does good is of God, but he who does evil has not seen God. 12 Demetrius has a good testimony from all, and from the truth itself. And we also bear witness, and you know that our testimony is true. NKJV

         4. THE TEMPORARY TRIUMPH OF AMBITION (3 JOHN 9, 10).

As yet John had not succeeded in removing the opposition from which Gaius suffered; but he makes it clear that the issue cannot be doubtful.
3 John 9




1. I wrote unto the church…

The use of ti to express ‘something of importance’ is foreign to the New Testament and unsuitable to the context. John treats his letter lightly. The letter, which may be regarded as the type of a class, has not been preserved. To escape the difficulty supposed to be involved in the loss of an apostolic letter several early authorities introduced (as).

This letter was written to the church which Gaius belonged, as well as now to Gaius himself. John had by this time heard that his letter had for the present failed. This is the only passage in his Epistles (verse 6 is different) in which John speaks of ‘a Church.’ In the Revelation (as here) ‘the Church’ is always used of the special society in a particular place.




2. Who loveth to have the preeminence among (or over) them…

‘Power corrupts and absolute Power corrupts absolutely.’ It is of interest to compare the two sources of failure noticed in the two Epistles:

1.’Whosoever transgresseth and abideth not in the doctrine of Christ, hath not God.’ 2 John 9

2. ‘Who loveth to have the preeminence among them.’ 3 John 9

There is nothing to indicate that Diotrephes held false opinions: his ambition only is blamed.

3 John 10

"If I come" is ean elthœ, a hypothetical case. Smith says, "The aged apostle with his failing strength can only 'hope' (cf. verse 14) to undertake the journey." On the words, "remember his deeds," the same authority says, "not 'remind him of his works' ... but 'bring his works to remembrance' by reciting them at the meeting of the church. St. John does not threaten excommunication or any sort of discipline, but simply will state the facts and let them speak for themselves." 

3 John 10 

"Prating" is phluœ, "to bubble up or boil over." The word is used to describe talk which is both fluent and empty. "Malicious" is poneros, "pernicious." Not content with undercutting John with pernicious words, Diotrephes refuses to accept the itinerant Bible teachers whom John had commended to the church, and prevents (koluœ, hinders, prevents, forbids) those who after mature consideration (boulomai "would" A.V.) desired to welcome them, and excommunicates (ekballœ "to cast out") them. 
Alford says, "The present tense indicates his habit. He was evidently one in high power, and able to forbid, and to punish, the reception of the travelling brethren." 

Translation. On this account, if I should come, I shall bring to remembrance his works which he has been constantly doing, prating against us with pernicious words, and not being content with these things, neither does he himself accept the brethren; and those who after mature consideration desired to do so, he prevents. And out of the church he throws them.
Note what happens when a church board ruled by one man who is not serving God as he should has to make a decision concerning appointing a pastor? Many has been the problems when a church board has the authority over the minister, and the same is when a minister controls all the finances and etc of the church, many a church has been destroyed by a false minister and many a church has been destroyed by a board who instead of seeking the will of God, decided there own will instead. I speak now from experience as a Pastor.






Paul the Learner
3 John 10

Dia touto [Wherefore]. John implies that his personal presence will be decisive. By using the form ean elthoo [if I come] there is no doubt thrown on the main fact of his coming (verse 14). 

1. I will remember his deeds which he doeth…

I will bring them to his notice and to the notice of others.




2. Prating against us with malicious words…
Matthew 5:11 ‘Blessed are ye, when men shall revile you, and persecute you, and shall say all manner of evil against you falsely, for my sake.




3. Neither doth he himself receive the brethren and forbiddest them that would…

It is difficult to realize the circumstances of the case. It may perhaps be reasonably conjectured that Diotrephes regarded the reception of the brethren as an invasion of his authority.

3 John 11

"Follow" is mimeomai, "to imitate." Our word "mimic" comes from this word. The verb is present-imperative in a prohibition, and Robertson translates here, "do not have the habit of imitating." The usual meaning of this Greek construction is that of forbidding the continuance of an action already going on (Dana and Mantey, a Manual Grammar of the Greek New Testament). 
But Gaius, because of his exceptionally excellent Christian testimony, can hardly be accused of imitating that which is evil. 

Translation. Beloved, do not have the habit of imitating the evil, but the good. The one who is in the habit of doing good, out of God is. The one who is in the habit of doing evil has not seen God and at present as a result has no vision of Him. 

(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
3 John 11
         5. THE WITNESS TO THE FAITHFUL DISCIPLE (3 JOHN 11, 12).

Self-seeking may have its tempting successes, but they rest on no secure foundation. The faithful are supported by many converging testimonies.

3 John 11

Agapeete [Beloved]. The transition lies in the thought of the power which Diotrephes had won by wrong means.

1. He that doeth good is of God: but he that doeth evil hath not seen God.

The two stages of divine relationship correspond with the two characters:

1. ‘He that does good’ proves by his action that his life springs from God as its source.

2. ‘He who does evil’ has not made the first step towards participation in the Divine Nature.
It is likely that here, as elsewhere, John points to men who professed to have deeper insight into truth and disparaged the importance of virtuous action.

3 John 12

Demetrius was probably the bearer of this letter to Gaius. He was a stranger to the members of the local church of which Gaius was a member, and needed a word of commendation from the apostle. John writes, "To Demetrius there has been borne testimony." He uses the perfect tense, which means that the testimony to the Christian character of Demetrius that was given in the past, stood at the same level at the time of the writing and sending of this letter as it did when it was first spoken. 
John reports that this testimony came from three sources in the city of Ephesus, the community as a whole ("of all"), the truth itself, and from John himself and his colleagues ("we bear record"). 

Translation. To Demetrius there has been borne testimony by all, and by the truth itself. And, as for us, moreover, we are bearing testimony. And I know positively that our testimony is true. 

3 John 12

12 Demetrius may have given ordinances to the community which was not accepted by Diotrephes and his claque. Or he may have brought the letter to Gaius. According to an early Christian writing, Kefa ordained as first bishop in Philadelphia a man called Demetrius (Apostolic Constitutions 7:46).

You know that our testimony is true. Compare John 21:24.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)

3 John 12
Deemeetrioo memartureetai [Demetrius – hath good report]. From the unfaithful John turns to the faithful: from the ‘evil’ toe the ‘good.’ It is likely from the context that Demetrius was the bearer of the letter. John appeals to a threefold witness given in favour of Demetrius (1) by all, that is the general witness of men arising out of the experience of life; (2) by the Truth itself, so far as the idea of Christianity was seen to be realized by him; (3) yea and we also bear witness: John and those with him spoke with the authority of the Church.

3 John 13-14

13 Farewell Greeting 
I had many things to write, but I do not wish to write to you with pen and ink; 14 but I hope to see you shortly, and we shall speak face to face. Peace to you. Our friends greet you. Greet the friends by name. NKJV

          6. THE CONCLUSION (3 JOHN 13-14).

3 John 13. Eechoon [I had]. The writer goes back to the time when the letter was begun. If the second Epistle was addressed a Church it would not be difficult to show that there is a fitness in the subtle differences in tone.

3 John 13-14

Had" is imperfect in tense, literally, "I was having" many things to write to you when I began this letter. "Pen" is kalamos, a reed-pen, as distinguished from a sharp stylus used for writing on waxed tablets. John asked Gaius to greet the members of the church by name. John, like a true shepherd of God's flock, knew them all by name. 

Translation. I was having many things to write to you, but I do not desire to be writing to you with ink and pen. But I am hoping shortly to see you, and face to face we shall speak. Peace be to you. The friends send greeting to you. Be greeting the friends by name. 

(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
3 John 14

Pease be to thee: as a formula of greeting. And so (in combination with other words) in epistolary salutations. 
1. Our friends by name.
The word does not occur again in the Epistles in this connection. It gives a faint glimpse of personal relationships.

This ends this study. 12/26/08
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