Philemon
Chapter One
Philem 1-7
‎1:1Greeting 
Paul, a prisoner of Christ Jesus, and Timothy our brother, To Philemon our beloved friend and fellow laborer, 2to the beloved*Apphia, Archippus our fellow soldier, and to the church in your house: 3Grace to you and peace from God our Father and the Lord Jesus Christ. 
4Philemon's Love and Faith 
I thank my God, making mention of you always in my prayers, 5hearing of your love and faith which you have toward the Lord Jesus and toward all the saints, 6that the sharing of your faith may become effective by the acknowledgment of every good thing which is in you*in Christ Jesus. 7For we have*great joy*and consolation in your love, because the hearts of the saints have been refreshed by you, brother. NKJV
I. Introduction. Philemon 1-3.

Philem 1-3
Verse 1-3. In contrast to the more usual term, "apostle," Paul's designation of himself as prisoner for Jesus Christ (RSV; cf. v. 13) has a direct bearing on the theme of the letter (see on Col 4:18). 

2, 3. The addressee was not only this Christian family, but the church in their home. It was customary, and sometimes necessary, for the local churches to assemble in the home of one of the members (cf. Acts 18:7).
Philem 1
A prisoner of Jesus Christ desmios. A prisoner for Christ's sake. This is the only salutation in which Paul so styles himself. The word is appropriate to his confinement at Rome. "Apostle" would not have suited a private letter, and one in which Paul takes the ground of personal friendship and not of apostolic authority. 

A similar omission of the official title occurs in the Epistles to the Thessalonians and Philippians, and is accounted for on the similar ground of his affectionate relations with the Macedonian churches. Contrast the salutation to the Galatians.
Timothy, our brother. Literally, "the" brother. Timothy could not be called an apostle. He is distinctly excluded from this office in 2 Cor 1:1; Col 1:1; compare Phil 1:1. In Philippians and Philemon, after the mention of Timothy the plural is dropped. In Colossians it is maintained throughout the thanksgiving only. The title "brother" is used of Quartus, Rom 16:23; Sosthenes, 1 Cor 1:1; Apollos, 1 Cor 16:12.

CHAPTER ONE
Philemon. An inhabitant, and possibly a native of Colossae in Phrygia. The name figured in the beautiful Phrygian legend of Baucis and Philemon, related by Ovid ("Metamorphoses," viii., 626ff. See note on Acts 14:11). He was one of Paul's converts (Philem 19), and his labors in the Gospel at Colossae are attested by the title "fellow-laborer," and illustrated by his placing his house at the disposal of the Colossian Christians for their meetings (Philem 2). The statements that he subsequently became bishop of Colossae and suffered martyrdom are legendary.
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INTRODUCTION BY JOHN CHRYSOSTOM AD 400

Argument.

First, it is necessary to state the argument of the Epistle, then also the matters that are questioned respecting it. What then is the argument? Philemon was a man of admirable and noble character. That he was an admirable man is evident from the fact that his whole household was of believers, and of such believers as even to be called a Church: therefore he says in this Epistle, "And to the Church that is in thy house." (v. 2.) 
He bears witness also to his great obedience, and that "the bowels of the Saints are refreshed in him." (v. 7.) And he himself in this Epistle commanded him to prepare him lodging. (v. 22.) It seems to me therefore that his house was altogether lodging for the Saints. This excellent man, then, had a certain slave named Onesimus. 
This Onesimus, having stolen something from his master, had run away. For that he had stolen, hear what he says: "If he hath wronged thee, or oweth thee aught, I will repay thee." (v. 18, 19.) Coming therefore to Paul at Rome, and having found him in prison, and having enjoyed the benefit of his teaching, he there also received Baptism. 
For that he obtained there the gift of Baptism is manifest from his saying, "Whom I have begotten in my bonds." (v. 10.) Paul therefore writes, recommending him to his master, that on every account he should forgive him, and receive him as one now regenerate. 

But because some say, that it was superfluous that this Epistle should be annexed, since he is making a request about a small matter in behalf of one man, let them learn who make these objections that they are themselves deserving of very many censures. For it was not only proper that these small Epistles, in behalf of things so necessary, should have been inscribed. 

But I wish that it were possible to meet with one who could deliver to us the history of the Apostles, not only all they wrote and spoke of, but of the rest of their conversation, even what they ate, and when they ate, when they walked, and where they sat, what they did every day, in what parts they were, into what house they entered, and where they lodged -to relate everything with minute exactness, so replete with advantage is all that was done by them. 
But the greater part, not knowing the benefit that would result thence, proceeds to censure it. For if only seeing those places where they sat or where they were imprisoned, mere lifeless spots, we often transport our minds thither, and imagine their virtue, and are excited by it, and become more zealous, much more would this be the case, if we heard their words and their other actions. 
CHAPTER ONE
But concerning a friend a man enquires, where he lives, what he is doing, whither he is going: and say, should we not make these enquiries about these the general instructors of the world? For when a man leads a spiritual life, the habit, the walk, the words and the actions of such a one, in short, all that relates to him, profits the hearers, and nothing is a hindrance or impediment.
But it is useful for you to learn that this Epistle was sent upon necessary matters. Observe therefore how many things are rectified thereby. We have this one thing: 

1. First, that in all things it becomes one to be earnest. For if Paul bestows so much concern upon a runaway, a thief, and a robber, and does not refuse nor is ashamed to send him back with such commendations; much more does it become us not to be negligent in such matters. 
2. Secondly, that we ought not to abandon the race of slaves, even if they have proceeded to extreme wickedness. For if a thief and a runaway become so virtuous that Paul was willing to make him a companion, and says in this Epistle, "that in thy stead he might have ministered unto me" (v. 13), much more ought we not to abandon the free. 
3. Thirdly, that we ought not to withdraw slaves from the service of their masters. For if Paul, who had such confidence in Philemon, was unwilling to detain Onesimus, so useful and serviceable to minister to himself, without the consent of his master, much less ought we so to act. 
For if the servant is so excellent, he ought by all means to continue in that service, and to acknowledge the authority of his master, that he may be the occasion of benefit to all in that house. Why dost thou take the candle from the candlestick to place it in the bushel? I wish it were possible to bring into the cities those (servants) who are without. 
"What," say you, "if he also should become corrupt." And why should he, I beseech you? Because he has come into the city? But consider that being without he will be much more corrupt. For he who is corrupt being within, will be much more so being without. For here he will be delivered from necessary care, his master taking that care upon himself; but there the concern about those things will draw him off perhaps even from things more necessary, and more spiritual. 
On this account the blessed Paul, when giving them the best counsel, said, "Art thou called, being a servant? Care not for it: but if even thou mayest be made free, use it rather" (1 Cor 7:21); that is, abide in slavery. But what is more important than all, that the word of God be not blasphemed, as he himself says in one of his Epistles. 
Note: Since we do not keep slaves, but some do have employees so take heed to the thoughts here.
"Let as many servants as are under the yoke count their own masters worthy of all honor, that the name of God and His doctrine be not blasphemed." (1 Tim 6:1.) For the Gentiles also will say that even one who is a slave can be well pleasing to God. But now many are reduced to the necessity of blasphemy, and of saying Christianity has been introduced into life for the subversion of everything, masters having their servants taken from them, and it is a matter of violence.
Let me also say one other thing. He teaches us not to be ashamed of our domestics, if they are virtuous. For if Paul, the most admirable of men, speaks thus much in favor of this one, much more should we speak favorably of ours. There being then so many good effects-and yet we have not mentioned all-does any one thinks it superfluous that this Epistle was inserted? And would not this be extreme folly? Let us then, I beseech you; apply to the Epistle written by the Apostle. For having gained already so many advantages from it, we shall gain more from the text. 

CHAPTER ONE

[Note.-The views of the Fathers on Slavery and Emancipation were very conservative, as slavery was interwoven with the whole structure of the Roman Empire and could not be suddenly abolished without a radical social revolution. But the spirit of Christianity always suggested and encouraged individual emancipation and the ultimate abolition of the institution by teaching the universal love of God, the common redemption and brotherhood of men, and the sacredness of personality. Comp. Bishop Lightfoot's Commentary on Colossians and Philemon, and Schaff's Church History, 1:793-798; 2:347-354; 3:115-122. Mühler, in his Vermischte Schriften, 2:896 sqq. has collected the views of St. Chrysostom on slavery, and says that since the time of the Apostle Paul no one has done more valuable service to slaves than St. Chrysostom. - P. S.] 
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 Homily 1 - Philemon 1-3 John Chrysostom AD 400
1-3. "Paul, a prisoner of Jesus Christ, and Timothy our brother, unto Philemon our dearly beloved, and fellow-laborer, and to our beloved Apphia, and Archippus our fellow-soldier, and to the Church in thy house: Grace to you, and peace, from God our Father and the Lord Jesus Christ."
These things are said to a master in behalf of a servant. Immediately at the outset, he has pulled down his spirit, and not suffered him to be ashamed, he has quenched his anger; calling himself a prisoner, he strikes him with compunction, and makes him collect himself, and makes it appear that present things are nothing. 
For if a chain for Christ's sake is not a shame but a boast, much more is slavery not to be considered a reproach. And this he says, not exalting himself, but for a good purpose doing this, showing thence that he was worthy of credit; and this he does not for his own sake, but that he may more readily obtain the favor. 
As if he had said, "It is on your account that I am invested with this chain." As he also has said elsewhere, there indeed showing his concern, but here his trustworthiness.

Nothing is greater than this boast, to be called "the stigmatized of Christ." "For I bear in my body the marks of the Lord Jesus." (Gal 6:17.)

"The prisoner of the Lord." For he had been bound on His account. Who would not be struck with awe, who would not be humbled when he hears of the chains of Christ? Who would not be ready to give up even his own life, much less one domestic?

Ver. 1 "And Timothy our brother."

He joins another also with himself, that he, being entreated by many, may the more readily yield and grant the favor.

"Unto Philemon our dearly beloved and fellow-laborer."

If "beloved," then his confidence is not boldness nor forwardness, but a proof of much affection. If a "fellow-laborer," then not only may he be instructed in such a matter, but he ought to acknowledge it as a favor. For he is gratifying himself, he is building up the same work. 

So that apart from any request, he says, thou hast another necessity for granting the favor. For if he is profitable to the Gospel, and thou art anxious to promote the Gospel, then oughtest thou not to be entreated, but to entreat.
CHAPTER ONE
Ver. 2. "And to our beloved Apphia."

It seems to me that she was his partner in life. Observe the humility of Paul; he both joins Timothy with him in his request, and asks not only the husband, but the wife also, and some one else, perhaps a friend.

Ver. 2 "And Archippus," he says, "our fellow-soldier."

Not wishing to effect such things by command, and not taking it ill, if he did not immediately comply with his request; but he begs them to do what a stranger might have done to aid his request. For not only the being requested by many, but the petition being urged to many, contributes to its being granted. 
And on this account he says, "And Archippus our fellow-soldier." If thou art a fellow-soldier, thou oughtest also to take a concern in these things. But this is the Archippus, about whom he says in his Epistle to the Colossians, "Say to Archippus, Take heed to the ministry which thou hast received in the Lord, that thou fulfill it." (Col 4:17.) 
It seems to me too, that he, whom he joins with him in this request, was also one of the Clergy. And he calls him his fellow-soldier that he may by all means cooperate with him.

Ver. 2 "And to the Church in thy house."

Here he has not omitted even the slaves. For he knew that often even the words of slaves have power to overthrow their master; and more especially when his request was in behalf of a slave. And perhaps it was they particularly who exasperated him. He does not suffer them therefore to fall into envy, having honored them by including them in a salutation with their masters. 
And neither does he allow the master to take offense. For if he had made mention of them by name, perhaps he would have been angry. And if he had not mentioned them at all, he might have been displeased. Observe therefore how prudently he has found a way by his manner of mentioning them, both to honor them by his mention of them, and not to wound him. 

For the name of the "Church" does not suffer masters to be angry, even though they are reckoned together with their servants. For the Church knows not the distinction of master and servant. By good actions and by sins she defines the one and the other. If then it is a Church, be not displeased that thy slave is saluted with thee. "For in Christ Jesus there is neither bond nor free." (Gal 3:28.)
Ver. 3 "Grace to you, and peace."

By mentioning "grace," he brings his own sins to his remembrance. Consider, he says, how great things God has pardoned in thee, how by grace thou art saved. Imitate thy Lord. And he prays for "peace" to him; and naturally: for it comes then when we imitate Him, then grace abides. 
Since even that servant who was unmerciful to his fellow-servants, until he demanded the hundred pence, had the grace of his master abiding on him. But when he made that demand, it was taken from him, and he was delivered to the tormentors. See Matthew 18:23-35
If we forgive our neighbors their trespasses, ours will be forgiven to us, if we bestow alms, if we be humble. For this also taketh away sins. For if the publican, only for saying, "God be merciful to me a sinner" (Luke 18:13), went down justified, much more we also, if we be humble and contrite, shall be able to obtain abundant loving kindness. 
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CHAPTER ONE

2. Philemon 4-7.
Philem 4-7

In Paul's prayers the mention of Philemon (sou) always brought to the apostle's lips a word of thanksgiving. Philemon was characterized by love and faith: these attitudes were directed primarily toward (pros) Christ but found their outworking in (eis) the church (cf. J. B. Lightfoot, St. Paul's Epistles to the Colossians and to Philemon, in loco). 

6, 7. To be effectual, the communication or sharing (RSV) of faith must be in knowledge (epignoosis; see on Col 1:9; 2:1-3); i.e., a believer must have proper perception of the good that he has in Christ. The verse is difficult; compare Moule's discussion (C. F. D. Moule, The Epistles to Colossians and Philemon). 

Philemon's ministry was energized by his apprehension of Christian love and truth. Paul rejoices in this and desires that this motivation may influence Philemon's attitude toward his runaway slave. Bowels (splagchna; cf. vv. 12, 20). The inmost feelings, "the very self" (Moule).
(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
Philem 4
Thanks ... always. Construe with "thank." For similar introductory thanksgivings compare Rom 1:8; 1 Cor 1:4; Eph 1:16; Phil 1:3; Col 1:3; 1 Thess 1:2; 2 Thess 1:3.
Making mention mneianpoioumenos. Mneia primarily means "remembrance," so that the phrase expresses the two ideas, "mentioning" thee when I "call" thee "to mind."

In my prayers epi. On the occasions of.
Philem 5

Thy love and faith ... toward pros the Lord Jesus and toward eis all saints. The clauses are arranged crosswise, (NOTE: The rhetorical figure called "chiasmus or cross-reference.")"Love" referring to "saints," "faith" to "Christ." "Toward." Two different prepositions are thus translated. Practically the difference is not material, but pros” toward," with pistis, "faith," is unusual. See 1 Thess 1:8. Eis is the preposition of "contact; to, unto;" faith "exerted upon."
Philem 6

That hopoos. Connect with "making mention."
The communication of thy faith heekoinooniateespisteoossou. Koinoonia, "fellowship," is often used in the active sense "impartation," as "communication, contribution, almsgiving." So Rom 15:26; 2 Cor 9:13; Heb 13:16. This is the sense here: the active sympathy and charity growing out of your faith.

CHAPTER ONE
May become effectual energees. See the note at James 5:16. This adjective, and the kindred energeoo"to work, be effectual," energeema"working, operation," and energeia"energy, power in exercise," are used in the New Testament only of superhuman power, good or evil. Compare Eph 1:19; Matt 14:2; Phil 2:13; 1 Cor 12:10; Heb 4:12.

In the knowledge enepignoosei. "In" denotes the sphere or element in which Philemon's charity will become effective. His liberality and love will result in perfect knowledge of God's good gifts. In the sphere of Christian charity he will be helped to a full experience and appropriation of these. 
He that gives for Christ's sake becomes enriched in the knowledge of Christ. "Knowledge" is "full, perfect" knowledge; an element of Paul's prayer for his readers in all the four epistles of the captivity.

In you. Read: "in us."

In Christ Jesus eis Christon Ieesoun. Connect with "may become effectual," and render, as the English Revised Version (1885): "unto Christ;" that is, unto Christ's glory.

Philem 7

For we have garechomen. Read eschon "I had." Connect with "I thank" in Philem 4, giving the reason for thankfulness as it lay in his own heart; as, in Philem 5, he had given the reason which lay in outward circumstances.
Bowels splangchna. The English Revised Version (1885), "hearts." See the note at 1 Peter 3:8.

Are refreshed anapepautai. See the note at Matt 11:28. Compare 1 Cor 16:18; 2 Cor 7:13.
Brother. Closing the sentence with a word of affection. Compare Gal 3:15; 6:1.
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Homily 2 - Philemon 4-6 John Chrysostom AD 400
4-6. "I thank my God, making mention of thee always in my prayers, Hearing of thy love and faith, which thou hast towards the Lord Jesus, and toward all saints. That the communication of thy faith may become effectual by the acknowledging [in the knowledge] of every good thing which is in us, in Christ Jesus."
He does not immediately at the commencement ask the favor, but having first admired the man, and having praised him for his good actions, and having shown no small proof of his love, that he always made mention of him in his prayers, and having said that many are refreshed by him, and that he is obedient and complying in all things; then he puts it last of all, by this particularly putting him to the blush. 

For if others obtain the things which they ask, much more Paul. If coming before others, he was worthy to obtain, much more when he comes after others, and asks a thing not pertaining to himself, but in behalf of another. Then, that he may not seem to have written on this account only, and that no one may say, "If it were not for Onesimus thou wouldest not have written," see how he assigns other causes also of his Epistle. In the first place manifesting his love, and then also desiring that lodging may be prepared for him.

CHAPTER ONE
Ver. 5 "Hearing," he says, "of thy love."

This is wonderful, and much greater than if being present he had seen it when he was present. For it is plain that from its being excessive it had become manifest, and had reached even to Paul. And yet the distance between Rome and Phrygia was not small. For he seems to have been there from the mention of Archippus. 
For the Colossians were of Phrygia, writing to whom he said, "When this Epistle is read among you, cause that it be read also in the Church of the Laodiceans, and that ye likewise read the Epistle from Laodicea." (Col 4:16.) And this is a city of Phrygia.

Ver. 6
I pray, he says, "that the communication of thy faith may become effectual in the knowledge of every good thing which is in Christ Jesus." Dost thou see him first giving, before he receives, and before he asks a favor himself bestowing a much greater one of his own? "That the communication of thy faith," he says, "may become effectual by the acknowledging of every good thing which is in you in Christ Jesus". 
That is, that thou mayest attain all virtue, that nothing may be deficient. For so faith becomes effectual, when it is accompanied with works. For "without works faith is dead." (James 2:26.) And he has not said, "Thy faith," but "the communication of thy faith," connecting it with himself, and showing that it is one body, and by this particularly making him ashamed to refuse. If thou art a partaker, he says, with respect to the faith, thou oughtest to communicate also with respect to other things.
Ver. 7. "For we have [I had] great joy and consolation in thy love, because the bowels [hearts] of the Saints are refreshed by thee, brother."

Nothing so shames us into giving, as to bring forward the kindnesses bestowed on others, and particularly when a man is more entitled to respect than they. And he has not said, "If you do it to others, much more to me"; but he has insinuated the same thing, though he has contrived to do it in another and a more gracious manner.

"I had joy," that is, thou hast given me confidence from the things which thou hast done to others. "And consolation," that is, we are not only gratified, but we are also comforted. For they are members of us. If then there ought to be such an agreement, that in the refreshing of any others who are in affliction. 
Though we obtain nothing, we should be delighted on their account, as if it were one body that was benefited; much more if you shall refresh us also. And he has not said, "Because thou yields, and complies," but even more vehemently and emphatically, "because the bowels of the Saints," as if it were for a darling child fondly loved by its parents, so that this love and affection shows that he also is exceedingly beloved by them.
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3 Paul’s appeal for Onesimus Philemon 8-21

CHAPTER ONE

Philem 8-16
8The Plea for Onesimus 
Therefore, though I might be very bold in Christ to command you what is fitting, 9yet for love's sake I rather appeal to you— being such a one as Paul, the aged, and now also a prisoner of Jesus Christ —  10I appeal to you for my son Onesimus, whom I have begotten while in my chains, 11who once was unprofitable to you, but now is profitable to you and to me. 12I am sending him back.*You therefore receive him, that is, my own heart, 13whom I wished to keep with me, that on your behalf he might minister to me in my chains for the gospel. 14But without your consent I wanted to do nothing that your good deed might not be by compulsion, as it were, but voluntary. 15For perhaps he departed for a while for this purpose, that you might receive him forever, 16no longer as a slave but more than a slave — a beloved brother, especially to me but how much more to you, both in the flesh and in the Lord. 
NKJV
Philem 8-9
Paul refrains from invoking apostolic authority to enjoin Philemon to do the convenient, i.e., the proper, thing. Rather, he appeals to his friend in love, as one who has grounds to be heard: he is Paul, "an ambassador" (presbytes) and now a prisoner for Jesus Christ. 

Although presbytes means strictly aged or old man, here the variant spelling and meaning is probably correct (cf. Eph 6:20). Whether the apostle is distinguishing between apostolic authority and the kind of authority exercisable by other Christian leaders is uncertain. In any case, he does illustrate the most effective way true Christian leadership can function.
(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
Philem 8
Wherefore. Seeing that I have these proofs of thy love Connect with "I rather beseech" (Philem 9).
I might be much bold pollen parreesian echoon. Better, as the English Revised Version (1885): "I have all boldness." Parreesia "boldness" is opposed to "fear," John 7:13; to "ambiguity or reserve," John 11:14. The idea of "publicity" may attach to it as subsidiary, John 7:4.
In Christ. As holding apostolic authority from Christ.

That which is convenient toaneekon. The English Revised Version (1885): "befitting." "Convenient" is used in the King James Version, in the earlier and stricter sense of "suitable." Compare Eph 5:4. Thus, Latimer: "Works which are good and convenient to be done." 

Applied to persons, as Hooper: "Apt and convenient persons." The modern sense merges the idea of "essential" fitness. The verb aneekoo originally means "to come up to;" hence, of that which "comes up to the mark; fitting." Compare Col 3:18; Eph 5:4. It conveys here a delicate hint that the kindly reception of Onesimus will be a "becoming" thing.

Philem 9
Being such an one as Paul the aged toioutos oon hoos Paulos presbutees. "Being such an one," connect with the previous "I rather beseech," and with "Paul the aged." Not, "being such an one" (armed with such authority), "as Paul the aged I beseech" (the second "beseech" in Philem 10); but, as the English Revised Version (1885), "for love's sake I rather beseech, being such an one as Paul the aged." 

CHAPTER ONE
The "beseech" in Philem 10 is resumptive. "Aged; or ambassador" (so the English Revised Version (1885), in the margin). The latter rendering is supported by presbeuoo"I am an ambassador," Eph 6:10.414There is no objection to aged on the ground of fact. Paul was about sixty years old, besides being prematurely aged from labor and hardship. For "aged" see Luke 1:18; Titus 2:2.
(From Vincent's Word Studies in the New Testament, Electronic Database. Copyright © 1997, 2003 by Biblesoft, Inc. All rights reserved.)
Homily 2 - Philemon 4-6
Ver. 8. "Wherefore, though I might be much bold in Christ to enjoin thee that which is convenient [befitting]."
Observe how cautious he is, lest any of the things which were spoken even from exceeding love should so strike the hearer, as that he should be hurt. For this reason before he says, "to enjoin thee," since it was offensive, although, as spoken out of love, it was more proper to soothe him, yet nevertheless from an excess of delicacy. 

He as it were corrects it by saying, "Having confidence," by which he implies that Philemon was a great man that is "Thou hast given confidence to us." And not only that, but adding the expression "in Christ," by which he shows that it was not that he was more illustrious in the world, not that he was more powerful, but it was on account of his faith in Christ,-then he also adds. 

"To enjoin thee," and not that only, but "that which is convenient," that is, a reasonable action. And see out of how many things he brings proof for this. Thou doest good to others, he says, and to me, and for Christ's sake, and that the thing is reasonable, and that love giveth, wherefore also he adds,

Ver. 9. "Yet for love's sake, I rather beseech thee."

As if he had said, I know indeed that I can affect it by commanding with much authority, from things which have already taken place. But because I am very solicitous about this matter, "I beseech thee." He shows both these things at once: 

1. That he has confidence in him, for he commands him; 

2. And that he is exceedingly concerned about the matter, wherefore he beseeches him.

"Being such an one," he says, "as Paul the aged." Strange! How many things are here to shame him into compliance! Paul: 
(a) From the quality of his person, 

(b) From his age, because he was old, and 

(c) From what was more just than all, because he was also "a prisoner of Jesus Christ."

For who would not receive with open arms a combatant who had been crowned? Who seeing him bound for Christ's sake, would not have granted him ten thousand favors? By so many considerations having previously soothed his mind, he has not immediately introduced the name, but defers making so great a request. 

(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)

CHAPTER ONE
Philem 10-11
As elsewhere (1 Cor 4:15; cf. Gal 4:19) Paul refers to his convert as begotten by him. Although a slave in a Christian household, presumably Onesimus did not embrace the Christian faith until as an escapee he came under the influence of Paul. 
As a Christian, Onesimus, i.e., Useful (a not uncommon name for a slave in that time and region), who formerly was useless, now lived up to his name. John Knox speculates that Paul may have given the name "Onesimus" to the slave at his conversion (cf. Isa 62:2; Gen 17:5, 15; 32:28; Acts 13:9). The custom of giving one a new name at conversion exists among Christians in non-Christian cultures today.
(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
Philem 10
I beseech. Resuming the "beseech" of Philem 9. "I beseech, I repeat."
Onesimus Oneesimon. The name is withheld until Paul has favorably disposed Philemon to his request. The word means "helpful," and it was a common name for slaves. The same idea was expressed by other names, as Chresimus, Chrestus ("useful") Onesiphorus ("profit-bringer," 2 Tim 1:16); Symphorus ("suitable"). 

Onesimus was a runaway Phrygian slave, who had committed some crime and therefore had fled from his master and hidden himself in Rome. Under Roman law, the slave was a chattel. Varro classified slaves among "implements," which he classifies as vocalia, "articulate-speaking" implements, as "slaves." 
"Semivocalia, having a voice but not articulating, as oxen;" "muta, dumb, as wagons." The attitude of the law toward the slave was expressed in the formula "servile caput nullum jus habet; a slave has no right." The master's power was unlimited; he might mutilate, torture, or kill the slave at his pleasure.

Pollio, in the time of Augustus, ordered a slave to be thrown into a pond of voracious lampreys. Augustus interfered, but afterward ordered a slave of his own to be crucified on the mast of a ship for eating a favorite quail. Juvenal describes a profligate woman ordering a slave to be crucified. Someone remonstrates. 
She replies: "So then a slave is a man, is he!’He has done nothing,' you say. Granted. I command it. Let my pleasure stand for a reason" (vi. 219). Martial records an instance of a master cutting out a slave's tongue. The old Roman legislation imposed death for killing a plow-ox; but the murderer of a slave was not called to account. Tracking fugitive slaves was a trade. Recovered slaves were branded on the forehead, condemned to double labor, and sometimes thrown to the beasts in the amphitheater. The slave population was enormous. Some proprietors had as many as twenty thousand.415
Have begotten in my bonds. Made a convert while was a prisoner.

CHAPTER ONE

Philem 11
Unprofitable achreeston. A play on the word "Onesimus profitable." Compare "unprofitable" achreios"servant," Matt 25:30. These plays upon proper names are common both in Greek and Roman literature. 
Some Examples:
Thus, Aeschylus on the name of Helen of Troy, the play or pun turning on the root hel-, "Hel, destroy: Helene, helenaus, helandras, heleptolis: Helen, ship-destroyer, man-destroyer, city-destroyer" ("Agamemnon," 671). 
Or, as Robert Browning: "Helen, ship's-hell, man's-hell, city's-hell." So on Prometheus (forethought): "Falsely do the gods call thee Prometheus, for thou thyself hast need of Prometheus, i.e., of forethought" ("Prometheus Bound," 85, 86). 
Or Sophocles on "Ajax." "Aias" (Ajax) cries "ai, ai!" and says, "Who would have thought that my name would thus be the appropriate expression for my woes?" ("Ajax," 430). 
In the New Testament, a familiar example is Matt 16:18; "thou art Petros, and on this Petra will I build my church." See the note on "Epaenetus," 2 Cor 8:18.416
Now profitable. "Christianity knows nothing of hopeless cases. It professes its ability to take the most crooked stick and bring it straight, to flash a new power into the blackest carbon, which will turn it into a diamond" (Maclaren, "Philemon," in "Expositor's Bible").

And to me. The words are ingeniously thrown in as an afterthought. Compare Phil 2:27; Rom 16:13; 1 Cor 16:18. A strong appeal to Philemon lies in the fact that Paul is to reap benefit from Onesimus in his new attitude as a Christian brother.

(From Vincent's Word Studies in the New Testament, Electronic Database. Copyright © 1997, 2003 by Biblesoft, Inc. All rights reserved.)
Homily 2 - Philemon 10-11
Ver. 10
For you know what are the minds of masters towards slaves that have run away; and particularly when they have done this with robbery, even if they have good masters, how their anger is increased. This anger then having taken all these pains to soothe, and having first persuaded him readily to serve him in anything whatever, and having prepared his soul to all obedience, then he introduces his request, and says, "I beseech thee," and with the addition of praises, "for my son whom I have begotten in my bonds."
Again the chains are mentioned to shame him into compliance, and then the name. For he has not only extinguished his anger, but has caused him to be delighted. For I would not have called him my son, he says, if he were not especially profitable. What I called Timothy, that I call him also. And repeatedly showing his affection, he urges him by the very period of his new birth, "I have begotten him in my bonds," he says, so that on this account also he was worthy to obtain much honor, because he was begotten in his very conflicts, in his trials in the cause of Christ.

CHAPTER ONE

"Onesimus,"
Ver. 11. "Which in time past was to thee unprofitable."

See how great is his prudence, how he confesses the man's faults, and thereby extinguishes his anger. I know, he says, that he was unprofitable.

"But now" he will be "profitable to thee and to me."

He has not said he will be useful to thee, lest he should contradict it, but he has introduced his own person, that his hopes may seem worthy of credit, "But now," he says, "profitable to thee and to me." For if he was profitable to Paul, who required so great strictness, much more would he be so to his master.

(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Philem 12
The verb translated sent back (ASV) can have the technical judicial meaning of "to refer a case," i.e., to allow Philemon himself to judge in the matter of Onesimus' freedom (cf. Luke 23:7, 11; Acts 25:21). But the ordinary meaning is more probable here. Paul equates sending the slave with sending my very heart (RSV).
(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
Philem 12
I have sent again anepempsa. The English Revised Version (1885): "sent back." The epistolary aorist, see the note at 1 Peter 5:12. Our idiom would be "I send back." That Onesimus accompanied the letter appears from Col 4:7-9.
Thou therefore receive. Omit, and render auton "him" as the English Revised Version (1885): "in his own person; his very self."

(From Vincent's Word Studies in the New Testament, Electronic Database. Copyright © 1997, 2003 by Biblesoft, Inc. All rights reserved.)
Homily 2 - Philemon 12
Ver. 12. "Whom I have sent again to thee."
By this also he has quenched his anger, by delivering him up. For masters are then most enraged, when they are entreated for the absent, so that by this very act he mollified him the more.

Ver. 12. "Thou therefore receive him, that is mine own bowels."

And again he has not given the bare name, but uses with it a word that might move him, which is more affectionate than son. He has said, "Son," he has said, "I have begotten" him, so that it was probable he would love him much, because he begot him in his trials. 
For it is manifest that we are most inflamed with affection for those children, who have been born to us in dangers which we have escaped, as when the Scripture saith, "Woe, Barochabel!" and again when Rachel names Benjamin, "the son of my sorrow." (Gen 35:18.)
CHAPTER ONE
"Thou therefore," he says, "receive him, that is mine own bowels." He shows the greatness of his affection. He has not said, Take him back, he has not said, be not angry, but "receive him"; that is, he is worthy not only of pardon, but of honor. Why? Because he is become the son of Paul.

(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Philem 13-14
Onesimus had been of considerable help to Paul in his bonds or imprisonment for the gospel. The apostle desired to retain his services-services which Philemon would have gladly approved. But Paul, being sensitive to the ethics of the situation, refused to presume upon Philemon's love. 

He wanted his friend to make up his own mind and act willingly, without being manipulated or forced into a corner. When a man performs some 'Christian service' because friends have made it difficult for him to say no, his service is not genuinely Christian. 

Did Philemon free Onesimus and send him back to Paul? Did the former slave become a minister and, later, bishop of the church at Ephesus (cf. the letter of Ignatius to the Ephesians, 1)? Knox (in loc.) and Harrison (P. N. Harrison, "Onesimus and Philemon," AThR, XXX-III (Oct., 1953) think so. While no certain answer can be given to these questions, the supposition raised by them is appealing.
(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
Philem 13
I would eboulomeen. The English Revised Version (1885): "I would fain." See the note at Matt 1:19. The imperfect tense denotes the desire awakened but arrested. See the note on "I would," Philem 14.
With me prosemauton. The preposition expresses more than "near or beside." It implies contact. See the note on "with God," John 1:1.

In thy stead hupersou. The English Revised Version (1885), correctly, "in thy behalf." A beautiful specimen of Christian courtesy and tact; assuming that Philemon would have desired to render these services in person.

In the bonds of the Gospel. Connect with "me." Bonds with which he is bound for the sake of the Gospel: with which Christ has invested him. A delicate hint at his sufferings is blended with an intimation of the authority which attaches to his appeal as a prisoner of Christ. This language of Paul is imitated by Ignatius. "My bonds exhort you" (Tralles, xii.). "He (Jesus Christ) is my witness, in whom I am bound" (Philadelphia,) 

Philem 14
I would eetheleesa. Compare "I would," Philem 13. Here the aorist tense and the verb meaning "to will" denote a single, decisive resolution.
As it were of necessity hoos kata anangkeen. Hoos" as it were," the English Revised Version (1885): "as," marks the "appearance" of necessity. Philemon's kindly reception of Onesimus must not even seem to be constrained. (From Vincent's Word Studies in the New Testament, Electronic Database. Copyright © 1997, 2003 by Biblesoft, Inc. All rights reserved.)
CHAPTER ONE

Homily 2 - Philemon 13, 14
Ver. 13. "Whom I would have retained with me, that in thy stead he might have ministered unto me in the bonds of the Gospel."
Dost thou see after how much previous preparation, he has at length brought him honorably before his master, and observe with how much wisdom he has done this. See for how much he makes him answerable, and how much he honors the other. 

Thou hast found, he says, a way by which thou mayest through him repay thy service to me. Here he shows that he has considered his advantage more than that of his slave, and that he respects him exceedingly.

Ver. 14. "But without thy mind," he says, "would I do nothing; that thy benefit should not be, as it were, of necessity, but willingly."

This particularly flatters the person asked, when the thing being profitable in itself, it is brought out with his concurrence. For two good effects are produced thence: 

1. The one person gains, 

2. And the other is rendered more secure. 

And he has not said that it should not be of necessity, but "as it were of necessity." For I knew, he says, that not having learnt it, but coming to know it at once, thou wouldest not have been angry, but nevertheless out of an excess of consideration, that it should "not be as it were of necessity."

(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Philem 15-16
Season. Literally, for an hour. An insignificant loss resulted in an immeasurable gain. For ever. Permanently. The term is reminiscent of the provision for voluntary slavery in Exodus 21:6 (cf. SBK, IV, 746; Lev 25:46). But no longer is the relationship to be viewed in terms of master and servant. 
To be a Christian is to be a brother to other believers. And this is the determinative factor in all other human relationships, whether they be in the flesh, i.e., on the natural plane, or in the Lord, i.e., on the spiritual plane, in the sphere of the 'new age' (see Introduction to Colossians). Yet, relations on both planes must be carried on simultaneously. 
Philemon was both brother and master; Onesimus was both brother and slave. Such dual relationships gave rise to difficult problems within the early church. And such problems still complicate the economic and social relations of Christians today (1 Tim 6:2; see on Col 3:11).
(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
Note: What if the Pastor of your church was also your employee? 

CHAPTER ONE

Philem 15
For perhaps. I sent him back, "for," if I had kept him, I might have defeated the purpose for which he was allowed to be separated from you for a time. "We are not to be too sure of what God means by such and such a thing, as some of us are wont to be, as if we had been sworn of God's privy-council.... A humble 'perhaps' often grows into a 'verily, verily'-and a hasty, over-confident 'verily, verily' often dwindles to a hesitating 'perhaps.' 

Let us not be in too great a hurry to make sure that we have the key of the cabinet where God keeps his purposes, but content ourselves with 'perhaps' when we are interpreting the often questionable ways of His providence, each of which has many meanings and many ends" (Maclaren).
He therefore departed dia touto echooristhee. The King James Version misses the ingenious shading of Paul's expression. Not only does he avoid the word ran away, which might have irritated Philemon, but he also uses the passive voice, not the middle, "separated himself," as an intimation that Onesimus' flight was divinely ordered for good. Hence, the English Revised Version (1885), correctly, "he was parted." Compare Gen 45:5.

For a season proshooran. A "brief" season. See 2 Cor 7:8; Gal 2:5.
Thou shouldest receive apechees. The compounded preposition apo may mean "back again," after the temporary separation, or "in full, wholly." The former is suggested by "was parted," and "would fain have kept:" but the latter by Philem 16, "no longer as a servant, but more." The latter is preferable. Compare the use of apechoo in Matt 6:2, "they have received" (see note); Matt 6:16; Luke 6:24; Phil 4:18; and apolambanoo"receive," Gal 4:5.
Philem 16
Not now ouketi. The English Revised Version (1885), more correctly, "no longer." The negative adverb ouketi states the fact absolutely, not as it may be conceived by Philemon meeketi. However, Philemon may regard Onesimus, as a fact he is now no longer as a slave.
Above huper. The English Revised Version (1885): "more than." More than a slave-a whole man.

Especially malista. Connect with "beloved." Especially to me as compared with other Christians.

How much more posoo mallon. Beloved "most" to Paul, how much "more than most" to Philemon, since he belonged to him in a double sense, as a slave and as a Christian brother: "in the flesh and in the Lord." "In the flesh Paul had the brother for a slave: in the Lord he had the slave for a brother" (Meyer).

(From Vincent's Word Studies in the New Testament, Electronic Database. Copyright © 1997, 2003 by Biblesoft, Inc. All rights reserved.)
Homily 2 - Philemon 15-16
Ver. 15, 16. "For perhaps he was therefore parted from thee for a season that thou shouldest have him for ever; no longer as a bond-servant."
He has well said, "Perhaps," that the master may yield. For since the flight arose from perverseness, and a corrupt mind, and not from such intention, he has said, "perhaps." And he has not said, therefore he fled, but, therefore he was "separated," by a more fair sounding expression softening him the more. And he has not said, He separated himself, but, "he was separated." 

CHAPTER ONE
For it was not his own arrangement that he should depart either for this purpose or for that. Which also Joseph says, in making excuse for his brethren, "For God did send me hither" (Gen 45:5), that is, He made use of their wickedness for a good end. "Therefore," he says, "he was parted for a season." Thus he: 

1. Contracts the time, 
2. Acknowledges the offense, 

3. And turns it all to providence. 
"That thou shouldest receive him," he says, "for ever," not for the present season only, but even for the future, that thou mightest always have him, no longer a slave, but more honorable than a slave. For thou wilts have a slave abiding with thee, more well-disposed than a brother, so that thou hast gained both in time, and in the quality of thy slave. For hereafter he will not run away. "That thou shouldest receive him," he says, "for ever," that is, have him again.

Ver. 16 "No longer as a bond-servant, but more than a bond-servant, a brother beloved, especially to me."

Thou hast lost a slave for a short time, but thou wilt find a brother for ever, not only thy brother, but mine also. Here also there is much virtue. But if he is my brother, thou also wilt not be ashamed of him. By calling him his son, he hath shown his natural affection; and by calling him his brother, his great good will for him, and his equality in honor.

(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Philem 16-25
17Philemon's Obedience Encouraged 
If then you count me as a partner, receive him as you would me. 18But if he has wronged you or owes anything put that on my account. 19I, Paul, am writing with my own hand. I will repay — not to mention to you that you owe me even your own self besides. 20Yes, brother, let me have joy from you in the Lord; refresh my heart in the Lord. 21Having confidence in your obedience, I write to you, knowing that you will do even more than I say. 22But, meanwhile, also prepare a guest room for me, for I trust that through your prayers I shall be granted to you. 
23Farewell 
Epaphras, my fellow prisoner in Christ Jesus, greets you, 24as do Mark, Aristarchus, Demas, Luke, my fellow laborers. 25The grace of our Lord Jesus Christ be with your spirit. Amen. NKJV
Philem 17
Having related the story and having gently restated some Christian principles, Paul now makes a direct appeal: "Receive Onesimus as you would myself (cf. Matt 25:40; Acts 9:4); for your sake I would keep him in thy stead (Philem 13), but rather I send him to you in my stead." Partner (koinonon). Not only a fellow Christian, but one with whom many experiences had been shared.
(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
CHAPTER ONE

Philem 17
Then oun. Resumptive from Philem 12.
Thou count echeis. Literally, "hold," which is often used in this sense. Compare Luke 14:18, "hold me or count me as excused." Phil 2:29 "hold such in reputation."
Partner. More than an intimate friend. One in Christian fellowship.417
(From Vincent's Word Studies in the New Testament, Electronic Database. Copyright © 1997, 2003 by Biblesoft, Inc. All rights reserved.)
Homily 3 - Philemon 17-19 John Chrysostom AD 400
17-19. "If thou count me therefore a partner, receive him as myself. If he hath wronged thee at all, or oweth thee aught, put that to mine account; I Paul write it with mine own hand, I will repay it: that I say not to thee how thou owes unto me even thine own self besides."
No procedure is so apt to gain a hearing, as not to ask for everything at once. For see after how many praises, after how much preparation he hath introduced this great matter. After having said that he is "my son," that he is a partaker of the Gospel, that he is "my bowels," that thou receives him back "as a brother," and "hold him as a brother," then he has added "as myself." 

And Paul was not ashamed to do this. For he who was not ashamed to be called the servant of the faithful, but confesses that he was such, much more would he not refuse this. But what he says is to this effect. If thou art of the same mind with me, if thou runniest upon the same terms, if thou considers me a friend, receive him as myself.

Ver. 18
"If he hath wronged thee at all." See where and when he has introduced the mention of the injury; last, after having said so many things in his behalf. For since the loss of money is particularly apt to annoy men that he might not accuse him of this, (for it was most likely that it was spent,) then he brings in this, and says, "If he hath wronged thee." 

He does not say, If he has stolen anything; but what? "If he hath wronged thee." At the same time he both confessed the offense, and not as if it was the offense of a servant, but of a friend against a friend, making use of the expression of "wrong" rather than of theft.
Ver. 19
"Put that to mine account," he says, that is, reckon the debt to me, "I will repay it." Then also with that spiritual pleasantry,

"I Paul writes it with mine own hand." At once movingly and pleasantly; if when Paul did not refuse to execute a bond for him, he should refuse to receive him! This would both shame Philemon into compliance, and bring Onesimus out of trouble. "I write it," he says, "with mine own hand." 
Nothing is more affectionate than these "bowels," nothing more earnest, nothing more zealous. See what great concern he bestows in behalf of one man. "Albeit I do not say to thee how thou owe unto me even thine own self besides." Then that it might not appear insulting to him, whom he requests, if he had not the confidence to ask and obtain in behalf of a theft, he in some measure relieves this, saying, "That I say not unto thee how thou owes to me even thine own self besides." 
CHAPTER ONE
Not only thine own things, but thyself also. And this proceeded from love, and was according to the rule of friendship, and was a proof of his great confidence. See how he everywhere provides for both, that he may ask with great security, and that this may not seem a sign of too little confidence in him.
(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Philem 17
Having related the story and having gently restated some Christian principles, Paul now makes a direct appeal: "Receive Onesimus as you would myself (cf. Matt 25:40; Acts 9:4); for your sake I would keep him in thy stead (Philem 13), but rather I send him to you in my stead." Partner (koinonon). Not only a fellow Christian, but one with whom many experiences had been shared.
Philem 18-19
Paul does not mention Onesimus' actual offense, but it seems to have been more than mere escape. Paul's offer to repay suggests that a monetary loss was involved-through theft, embezzlement, or perhaps simply careless handling of funds. Thine own self. Apparently Philemon also was a convert of the apostle. This gentle reminder was designed to hush any demands for 'Justice' and bring Philemon and Onesimus closer together; they had the same spiritual father.
(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
Philem 18
If he hath wronged ei eedikeesen. The indicative mood with the conditional particle may imply that what is put hypothetically is really a fact: if he wronged thee "as he did."
Oweth. Perhaps indicating that Onesimus had been guilty of theft. Notice the general word "wronged" instead of the more exact specification of the crime.

Put that on my account touto emoi elloga. For the verb, compare Rom 5:13(note).

Philem 19

I Paul have written ...The English Revised Version (1885), "write." A promissory note. The mention of his autograph here, rather than at the end of the letter, may indicate that he wrote the whole epistle with his own hand, contrary to his usual custom of employing an amanuensis.
Albeit I do not say hina mee legoo. Literally, "that I may not say." Connect with "I write." I thus give my note of hand that I may avoid saying that thou owes, etc. The English Revised Version (1885): "that I say not unto thee."

Thou owest prosofeileis. Literally, owest "in addition." have laid you under obligation, not only for an amount equal to that due from Onesimus, but for "yourself" made a Christian through my ministry.

(From Vincent's Word Studies in the New Testament, Electronic Database. Copyright © 1997, 2003 by Biblesoft, Inc. All rights reserved.)
CHAPTER ONE







SECTION TWO

Homily 3 - Philemon 20-22
Ver. 20. "Yea, brother."
What is, "Yea, brother"? Receive him, he says. For this we must understand though unexpressed. For dismissing all pleasantries, he again pursues his former considerations, that is, serious ones. And yet even these are serious. For the things that proceed from Saints are of themselves serious, even when they are pleasantry.

"Yea, brother, let me have joy of thee in the Lord, refresh my heart in Christ."

That is, thou grant the favor to the Lord, not to me. "My heart," that is, toward thyself.

Ver. 21. "Having confidence in thy obedience, I write unto thee."

What stone would not these things have softened? What wild beast would not these things have rendered mild, and prepared to receive him heartily? After having borne witness to him by so many great testimonies of his goodness, he is not ashamed again to excuse himself. He says, Not barely requesting it, nor as commanding it, nor arbitrarily, but "having confidence in thy obedience I wrote unto thee." What he had said at the beginning, "having confidence," that he also says here in the sealing up of his letter.

"Knowing that thou wilt also do more than I say."

At the same time in saying this he excited him. For he would have been ashamed, though for nothing else, if having such credit with him as this, that he would do more than he said,-he should not do so much.

Ver. 22. "But withal prepare me also lodging: for I trust that through your prayers I shall be given unto you."
This also was the part of one who was exceedingly confident-or rather this too was in behalf of Onesimus, that not being indifferent, but knowing that he upon his return would know the things relating to him, they might lay aside all remembrance of the wrong, and might the rather grant the favor. 
For great was the influence and the honor of Paul residing among them, of Paul in his age, of Paul after imprisonment. Again, it is a proof of their love that he says that they pray; and to attribute to them so much as that they pray for "him." For although I be now in danger, yet nevertheless you will see me if ye pray for it.

(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Philem 20-21
By showing Christian love to Onesimus, Philemon would refresh and bring joy to Paul himself. On this note the apostle rests his appeal in confidence of a good response. More than I say. This may refer to: 

(1) Giving Onesimus his freedom or 

(2) Returning him to Paul (cf. vv. 13, 14).
(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
CHAPTER ONE

Philem 20
Yea nai. A confirmatory particle, gathering up the whole previous intercession for Onesimus. So Matt 11:26, "even so;" the English Revised Version (1885): "yea." Luke 11:51, "verily;" the English Revised Version, "yea." Luke 12:5, "yea."
Let me have joy onaimeen. Or "help." Literally, "may I profit." Again a play upon the name Onesimus. The verb is frequently used with reference to filial duties. Ignatius employs it, in one instance, directly after an allusion to another Onesimus (Ephesians, ii.).

Philem 21
More than I say huper. "Beyond." Possibly hinting at manumission.
(From Vincent's Word Studies in the New Testament, Electronic Database. Copyright © 1997, 2003 by Biblesoft, Inc. All rights reserved.)
Homily 3 - Philemon 23-25
Ver. 23. "Epaphras, my fellow-prisoner in Christ Jesus, Saluteth thee."
He was sent by the Colossians, so that from this it appears that Philemon was also at Colossae. And he calls him his "fellow-prisoner," showing that he also was in much tribulation, so that if not on his own account, yet on account of the other, it was right that he should be heard. For he that is in tribulation, and overlooks himself, and is concerned for others, deserves to be heard.

And he puts him to shame from another consideration, if his countryman is a fellow-prisoner with Paul and suffers affliction with him, and he himself does not grant him a favor in behalf of his own servant. And he has added, "My fellow-prisoner in Christ Jesus," instead of on account of Christ.

Ver. 24. "Mark, Aristarchus, Demas, Luke, my fellow-workers."

Why then does he put Luke last? And yet he elsewhere says, "Only Luke is with me" (2 Tim 4:11), and "Demas," he says, was one of those who "forsook him, having loved the present world." (2 Tim 4:10.) All these things, although they are mentioned elsewhere, yet nevertheless ought not to be passed over here without enquiry, nor ought we merely to hear them as things of course. 

But how comes he to say that he who forsook him salutes them? For "Erastus," he says, "abode at Corinth." (2 Tim 4:20.) He adds Epaphras, both as known to them, and being of their country. And Mark, as being himself also an admirable man. Why then does he number Demas with these? Perhaps it was after this that he became more remiss, when he saw the dangers multiplied. 
But Luke being last became first. And from these indeed he salutes him, urging him the more to obedience, and calls them his fellow-laborers, and in this way shames him into granting the request.

Ver. 25. "The grace of our Lord Jesus Christ be with your spirit. Amen."

"Blessed," He says, "are the merciful: for they shall obtain mercy." (Matt 5:7.) For if men show mercy to such, much more will God, but to the unmerciful by no means. "For he shall have judgment without mercy to him that hath showed no mercy." (James 2:13.)
(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
CHAPTER ONE

4. Conclusion Philem 22-25.   
Philem 22

Paul's trust that he will be released from this imprisonment echoes his sentiment in Phil 1:25-26 (see Introduction to Colossians). Through your prayers. It is noteworthy that the apostle who is most insistent about the sovereignty of God (cf. Gal 1:15-16; Rom 8:29) is equally convinced that God accomplishes His purposes through human instruments. The apostle does not request prayer; he takes for granted that his "partner" (Philem 17) remembers him in his prayers.
Philem 23-24
See on Col 4:10-14, 15-17.
Philem 25
Your (hymon) spirit (cf. Gal 6:18; 2 Tim 4:22). The plural reference is to the whole group included in the salutation (vv. 1, 2). Spirit appears to be a term for the whole man-in his 'new age' status or outlook (cf. 1 Peter 4:6; 2 Cor 2:13; 7:5; 1 Cor 2:11-16, Phillips).
(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)
Philem 22
Withal Hama. Simultaneously with the fulfillment of my request.
A lodging. Paul is expecting a speedy liberation. His original plan of going from Rome to Spain has apparently been altered. Lightfoot observes that "there is a gentle in this mention of a personal visit to Colossae. The apostle would thus be able to see for himself that Philemon had not disappointed his expectations."

I shall be given charistheesomai. A beautiful assumption of his correspondent's affection for him, in that his visit to them will be "a gracious gift" charis. The word is also used of granting "for destruction," Acts 25:11; or for "preservation," Acts 3:14.

Philem 23
Epaphras my fellow-prisoner Epafras ho sunaichmalootos mou. Epaphras is mentioned Col 1:7; 4:12. Some identify him with Epaphroditus, but without sufficient reason. Epaphroditus appears to have been a native of Philippi (Phil 2:25), and Epaphras of Colossae (Col 4:12). Epaphroditus is always used of the Philippian, and Epaphras of the Colossian. The names, however, are the same, Epaphras being contraction.
It is disputed whether "fellow-prisoner" is to be taken in a literal or in a spiritual sense. For the latter see Rom 7:2; 1 Cor 10:5; Eph 4:8. Compare "fellow-solder," Philem 2, and Phil 2:25. In Rom 16:7, the word used here is applied to Andronicus and Junia. Paul was not strictly an aichmalootos "prisoner of war" (see the note at Luke 4:18). 
The probabilities seem to favor the spiritual sense. Lightfoot suggests that Epaphras' relations with Paul at Rome may have excited suspicion and led to his temporary confinement; or that he may voluntarily have shared Paul's imprisonment.

(From Vincent's Word Studies in the New Testament, Electronic Database. Copyright © 1997, 2003 by Biblesoft, Inc. All rights reserved.)
CHAPTER ONE

Philem 24
Mark. Probably John Mark the evangelist. He appears as the companion of Paul, Acts 12:25; Col 4:10; 2 Tim 4:11.
Aristarchus. A Thessalonian. Alluded to Acts 19:29; 20:4; 27:2. He was Paul's companion for a part of the way on the journey to Rome.

Demas. See Col 4:14; 2 Tim 4:10.
Luke. The physician and evangelist. See Introduction to Luke's Gospel.

Philem 25
Grace ... with your spirit. As in Gal 6:18, with the omission here of "brother." See the note at 2 Cor 13:14.
Out of many private letters which must have been written by Paul, this alone has been preserved. Its place in the New Testament canon is vindicated, so far as its internal character is concerned, by its picture of Paul as a Christian gentleman, and by its exhibition of Paul's method of dealing with a great social evil.

Paul's dealing with the institution of slavery displayed the profoundest Christian sagacity. To have attacked the institution as such would have been worse than useless. To one who reads between the lines, Paul's silence means more than any amount of denunciation; for with his silence goes his faith in the power of Christian sentiment to settle finally the whole question. 

He knows that to bring slavery into contact with living Christianity is to kill slavery. He accepts the social condition as a fact, and even as a law. He sends Onesimus back to his legal owner. He does not bid Philemon emancipate him, but he puts the Christian slave on his true footing of a Christian brother beside his master. As to the institution, he knows that the recognition of the slave as free in (Christ will carry with it, ultimately, the recognition of his civil freedom.).

History vindicated him in the Roman Empire itself. Under Constantine the effects of Christian sentiment began to appear in the Church and in legislation concerning slaves. Official freeing of slaves became common as an act of pious gratitude, and burial tablets often represent masters standing before the Good Shepherd, with a band of slaves liberated at death, and pleading for them at judgment. 
In 312 AD a law was passed declaring as homicide the poisoning or branding of slaves, and delivering them to be torn by beasts. The advance of a healthier sentiment may be seen by comparing the law of Augustus, which forbade a master to emancipate more than one-fifth of his slaves, and which fixed one hundred males as a maximum for one time-and the unlimited permission to emancipate conceded by Constantine. 
Each new ruler enacted some measure which facilitated emancipation. Every obstacle was thrown by the law in the way of separating families. Under Justinian all presumptions were in favor of liberty. If a slave had several owners, one could emancipate him, and the others must accept compensation at a reduced valuation. The mutilated, and those who had served in the army with their masters' knowledge and consent, were liberated. 
CHAPTER ONE

All the old laws which limited the age at which a slave could be freed, and the number which could be emancipated, were abolished. A master's marriage with a slave freed all the children. Sick and useless slaves must be sent by their masters to the hospital.

Great and deserved praise has been bestowed on this letter. Bengel says: 
"A familiar and exceedingly courteous epistle concerning a private affair is inserted among the New Testament books, intended to afford a specimen of the highest wisdom as to how Christians should arrange civil affairs on loftier principles." 
Franke, quoted by Bengel, says: 
"The single epistle to Philemon very far surpasses all the wisdom of the world." 
Renan: 
"A true little chef-d'oeuvre of the art of letter-writing." 
Sabatier: 
"This short epistle gleams like a pearl of the most exquisite purity in the rich treasure of the New Testament."418
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