ROMANS
Chapter Sixteen
Rom 16:1-2

16:1 Sister Phoebe Commended 

I commend to you Phoebe our sister, who is a servant of the church in Cenchrea, 2 that you may receive her in the Lord in a manner worthy of the saints, and assist her in whatever business she has need of you; for indeed she has been a helper of many and of myself also. NKJV
A-1  16:1-16-.

From Paul himself.

A-2  16:-16-24.
From others than Paul.

Luther's Preface to Romans

The last chapter consists of greetings. But Paul also includes a salutary warning against human doctrines which are preached alongside the Gospel and which do a great deal of harm. It's as though he had clearly seen that out of Rome and through the Romans would come the deceitful, harmful Canons and Decrials along with the entire brood and swarm of human laws and commands that is now drowning the whole world and has blotted out this letter and the whole of the Scriptures, along with the Spirit and faith. Nothing remains but the idol Belly, and St. Paul depicts those people here as its servants. God deliver us from them. Amen.

We find in this letter, then, the richest possible teaching about what a Christian should know: the meaning of law, Gospel, sin, punishment, grace, faith, justice, Christ, God, good works, love, hope and the cross. We learn how we are to act toward everyone, toward the virtuous and sinful, toward the strong and the weak, friend and foe, and toward ourselves. Paul bases everything firmly on Scripture and proves his points with examples from his own experience and from the Prophets, so that nothing more could be desired. Therefore it seems that St. Paul, in writing this letter, wanted to compose a summary of the whole of Christian and evangelical teaching which would also be an introduction to the whole Old Testament. Without doubt, whoever takes this letter to heart possesses the light and power of the Old Testament. Therefore each and every Christian should make this letter the habitual and constant object of his study. God grant us his grace to do so. Amen.

(From Luther: Preface to Romans, PC Study Bible formatted electronic database Copyright © 2003, 2006 Biblesoft, Inc. All rights reserved.)

16:1-2

Letter of Recommendation for a Minister

Jewish travelers normally carried letters of recommendation attesting that they should be received; they were generally bearers of such letters themselves. (The only mail service was by imperial couriers for the government; Paul thus had to send the letter by a traveler.) Paul no doubt emphasizes Phoebe's spiritual qualifications for two reasons: Jewish and Greco-Roman circles did not usually have high regard for women's religious wisdom; and she will need to minister to them, explaining to them by word of mouth anything in Paul's letter that the hearers would not understand. 

16:1. "Servant" (KJV, NASB, NIV) is the Greek diakonos, which is sometimes translated "deacon" (e.g., NRSV), probably the owner of a home in which *churches met. The term for "deacon" probably corresponds to the chazan of the *synagogue, who was in charge of the building (see comment on 1 Tim 3:8 for the meaning of "deacon"). 
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Romans 16:1, 2
If deacons filled this office or the office of charity overseers, they held an office that was respected in Jewish synagogues (and not normally assigned to women). But the New Testament usually applies the term diakonos to "ministers" of God's word, like Paul and his colleagues; Paul may have this meaning in view here (although ancient Judaism did not allow women to teach the law publicly to men). Cenchrea was the eastern port city of Corinth, close to the isthmus. It had naturally come to host a variety of foreign religions and thus had an atmosphere of religious toleration. 
16:2. "Helper" (NASB) or "help" (NIV) translates a Greek term applied especially to *patrons. A patron of a religious association was normally a well-to-do person who allowed members of a religious group to meet in his or her home. The patron was generally a prominent and honored member of the group and generally exercised some authority over it. Although most patrons of religious associations were men, some women patrons are known. 

(From IVP Bible Background Commentary: New Testament by Craig S. Keener Copyright © 1993 by Craig S. Keener. Published by InterVarsity Press. All rights reserved.)
E. Recommendation of Phoebe. 16:1, 2

Rom 16:1-2

In recommending Phoebe, Paul tells who she is and where she comes from. She was a deaconess of the church in Cenchrea. Her duties, like those of the deacons, were quite general. Material needs and also spiritual needs of others were met by believers like Phoebe (cf. Acts 6:1-6 with Acts 6:8-15 and 7). 
2. Paul requests the Romans to welcome Phoebe in the Lord in a manner worthy of the saints, and to help her in whatever undertaking she may have needed. She deserves such a welcome, Paul declares, because she became a helper of many and of Paul himself as well. This chapter refutes the idea that the apostle resented women working in the churches or among believers. 
His tribute to Phoebe is followed by greetings to various people and groups. Among those greeted are eight women. Paul specifically comments on how much work five of these women did (Mary, v. 6; Priscilla, a fellow worker, v. 3; Tryphena and Tryphosa, v. 12; Persis, v. 12). The mother of Rufus was so dear to Paul that he calls her his mother as well (v. 13). Only two women are mentioned without any comment-Julia and the sister of Nereus (v. 15).

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)

Rom 16:1

1. I commend sunisteemi (NT: 4921). See the note at Rom 3:5.
2. Phoebe. The bearer of the epistle. The word means "bright." In Classical Greek an epithet of Artemis (Diana) the sister of Phoebus Apollo.
3. Servant diakonon (NT: 1249). The word may be either masculine or feminine. Commonly explained as "deaconess." However, the term diakonissa "deaconess" is found only in ecclesiastical Greek. 
4. The "Apostolical Constitutions" (NOTE: A collection of ecclesiastical prescripts in eight books, containing doctrinal, liturgical, and moral instructions, and dating from the third, or possibly from the close of the second, century.) distinguish deaconesses from widows and virgins, prescribe their duties, and a form for their ordination. 
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Pliny the younger, about A.D. 104 AD, appears to refer to them in his letter to Trajan, in which he speaks of the torture of two maids who were called "ministrae" (female ministers). The office seems to have been confined mainly to widows, though virgins were not absolutely excluded. 
Their duties were to take care of the sick and poor, to minister to martyrs and confessors in prison, to instruct catechumens, to assist at the baptism of women, and to exercise a general supervision over the female church members. Tryphaena, Tryphosa, and Persia (Rom 16:12) may have belonged to this class. See the note at 1 Tim 5:3-16.

Conybeare ("Life and Epistles of Paul") assumes that Phoebe was a widow, on the ground that she could not, according to Greek manners, have been mentioned as acting in the independent manner described, either if her husband had been living or she had been unmarried. 
Renan says: "Phoebe carried under the folds of her robe the whole future of Christian theology."

Cenchrea. More correctly, "Cenchreae." Compare Acts 18:18. Corinth, from which the epistle was sent, was situated on an isthmus, and had three ports, Cenchreae on the east side, and Lechaeum on the west of the isthmus, with Schoenus, a smaller port, also on the eastern side, at the narroweat point of the isthmus. Cenchreae was nine miles from Corinth. It was a thriving town, commanding a large trade with Alexandria, Antioch, Ephesus, Thessalonica, and the other cities of the Aegean. It contained temples of Venus, Aesculapius, and Isis. The church there was perhaps a branch of that at Corinth.

(From Vincent's Word Studies in the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft)
(16:1, 2) The word “commend” is sunistemi, made up of histemi, “to place,” and sun, “with,” thus, “to place with,” thus, “to recommend, commend, vouch for.”
(1).  Denney says, “The technical word for this kind of recommendation, which was equivalent to a certificate of church membership.”
(2). “Servant” is diakonos, a word that could be used in either the masculine or feminine genders. Out words “deacon” and “deaconess” are derived from it. The word means “a servant as seen in his activity.” Paul sent the letter (no carbon copy) with this woman over the long and dangerous journey to Rome. God’s watchful care was over both the bearer and the letter.
(3). Paul calls Phoebe “our sister,” that is “Christian sister.”
(4). “Receive” is prosdechomai, “to receive to one’s self, to give access to one’s self, to receive into relationship and companionship.” Paul exhorts the Roman saints to receive Phoebe “in the Lord.”

(5). Denney remarks, “No mere reception of Phoebe into their houses satisfies this – their Christian life was to be open for her to share in it; she was no alien to be debarred from spiritual intimacy.” 
(6). “Becomes” is the word axios, “weighing, having weight,” with the genitive case, “having the weight of another thing, of like value, worth as much.”

Homily 30 - Romans 16:1

"I commend unto you Phoebe our sister, which is a deaconess (A. V. servant) of the church which is at Cenchrea."

See how many ways he takes to give her dignity. For he has both mentioned her before all the rest, and called her sister. And it is no slight thing to be called the sister of Paul. Moreover he has added her rank, by mentioning her being "deaconess." 
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Homily 30 - Romans 16:2

Ver. 2. "That ye receive her in the Lord, as becomes saints. (Greek  "the saints.")

That is, for the Lord's sake, that she may enjoy honor among you. For he that receives a person for the Lord's sake, though it be no great one that he receives, yet receives him with attention. But when it is a saint, consider what attention he ought to have shown him. And this is why he adds, "as becomes saints," as such persons ought to be received. For she has two grounds for her having attention shown her by you, 

1. Both that of her being received for the Lord's sake, 

2. And that of her being a saint herself. 

And "that ye assist her in whatsoever business she hath need (or "asks," xrh/zh) of you." You see how little he burdens them. For he does not say, That ye dispatch, but that ye contribute your own part, and reach out a hand to her: and that "in whatsoever business she hath need." Not in whatsoever business she may be, but in such as she may ask of you. But she will ask in such things as lie in your power. Then again there comes a very great praise of her. "For she hath been a succored of many and of myself also." See his judgment. First come the encomiums, then he makes an exhortation intervene, and then again gives encomiums, so placing on each side of the needs of this blessed woman her praises. 
For how can the woman be else than blessed who has the blessing of so favorable a testimony from Paul, who had also the power to render assistance to him who had righted the whole world? For this was the summit of her good deeds, and so he placed it the last, as he says, "and of "myself also." But what does the phrase of myself also" convey? Of the herald of the world, of him who hath suffered so much, of him who is equal to assisting tens of thousands ( murioi$ a)rkounto$). Let us then imitate, both men and women, this holy woman and her that followeth, with her husband also. And who are they?
(Bishop John Chrysostom of Constantinople A.D. 400)
 (From Nicene and Post-Nicene Fathers, Series 1, Volume 11, PC Study Bible formatted electronic database Copyright © 2003, 2006 by Biblesoft, Inc. All rights reserved.)
(16:2) Paul uses it in Philippians 1:27 when he urges the saints in that church to see to it that their manner of life as citizens of heaven weighs as much as the gospel they preach, that is, be worthy of the gospel. Here Paul exhorts the Roman saints to welcome Phoebe into their spiritual company in a manner worthy of a saint. They should act worthy of a saint.
(1). “Assist” is paristemi, “to stand by, to help or succor.” It is the word used by Paul when he says that the Lord Jesus stood by him at his trial before Caesar (2 Timothy 4:17). It was used as a legal term of presenting culprits or witnesses in a court of law.
(2). Denney says that Paul’s language suggests that Phoebe was going to Rome on business in which the Roman saints could assist her. 
(3). “Succourer” is prostatis, “a woman set over others, a protectress, a patroness,” caring for the affairs of others and aiding them with her resources. 
(4). “Church” is ekklesia, “an assembly of called out ones.”
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CHURCH
Ekkl¢sía  (Ekklesia)
A. Introduction. General dictionaries define ekkl¢sía as 1. "Assembly" and 2. "Church." NT lexicons then distinguish between church as a. the whole body and b. the local congregation or house church. The emphasis differs according to denomination, although sometimes the basic unity is perceived.  Since the NT uses a single term, translations should also try to do so, but this raises the question whether "church" or "congregation" is always suitable, especially in view of the OT use for Israel and the underlying Hebrew and Aramaic. It must also be asked why the NT community avoids a cultic term for itself and selects a more secular one. "Assembly," then, is perhaps the best single term, particularly as it has both a concrete and an abstract sense, i.e., for the assembling as well as the assembly. 

1. Acts. The first passages in Acts (2:47; 5:11; 7:38; 8:1,3; 9:31) are important in view of the use not only for the Jerusalem church (8:1) but for the church throughout Judea and also for OT Israel (7:38). The singular predominates, but later we also find the plural (possibly 9:31, probably 15:41, certainly 16:5). A pregnant saying is 20:28: "the ekkl¢sía of the Lord which he bought with his own blood." In all these verses the local church is called ekkl¢sía with no question of precedence or of local emphasis. The singular and plural are interchangeable. Two or more churches do not make the church, nor are there many churches, but one church in many places, whether Jewish, Gentile, or mixed. 

The only descriptive term that is added is toú theoú (or kýriou), which clearly marks it off from a secular society (denoted in 2:47 by laós). In three instances there is a purely secular use (19:32, 39, 40), which shows that what matters is not assembling as such but who assembles and why. In the case of the church it is God (or the Lord) who assembles his people, so that the church is the ekkl¢sía of God consisting of all those who belong to him (cf. hól¢ in 5:11; 15:22). Applied to believers, the term is essentially a qualitative one, the assembly of those whom God himself gathers. 
(From Theological Dictionary of the New Testament, abridged edition, Copyright © 1985 by William B. Eerdmans Publishing Company. All rights reserved.)
2. Pauline Epistles, I. The usage in Paul is similar; cf. the free use of singular and plural (Rom 16:23, 4, 16; Gal 1:13, 22), the use of hóle (Rom 16:23), and the references to a place (Rom 16:1) or district (1 Cor 16:19). Occasional omission of the article shows that ekklesía is almost a proper name (cf. 1 Cor 14:19; 2 Cor 8:23). Even a small house church may be called ekklesía (Rom 16:5). Each local church represents the whole church (2 Cor 1:1: "the church which is at Corinth"), so that what applies in it (1 Cor 6:4; 11:18; 14:34) will apply everywhere. For Paul, too, toú theoú is the main definition, whether in the singular (1 Cor 1:2) or the plural (1:16). (This shows that he does not differentiate church and churches, as is sometimes done.) 

Since God acts in Christ, en Christœ¡ (Gal 1:22) or toú Christoú (Rom 16:16) may also occur; "Christian" is too colorless a rendering for this. We also find "churches of the saints" in 1 Cor 14:33 — natural in view of the equation of the ekklesía with the "sanctified in Christ Jesus" in 1:2. Materially, Paul shares his conception of the church with the early disciples.  The church is still the ekklesía toú theoú as in the OT, but with the new thing that God has fulfilled the covenant in Christ, and that Christ has manifested himself to his disciples and commissioned them to assemble a people in his name. The church is constituted and authorized by the appearances of the risen Lord and by the charismatic experiences that are also enjoyed by the disciples and Paul. 
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Paul thus recognizes the privileges of the first community and its leaders, as may be seen in his organizing of the collection for Jerusalem (which is not just a matter of benevolence or strategy) and his description of James etc. as "pillars" in Gal 2:9 (even if there is irony here in view of their human fallibility and the mistaken desire of some to over exalt authoritative persons). Paul has no desire to impose a new view of the church, but rather to protect the original view against incipient innovations. For him the church stands or falls with its sole foundation in Christ, its acknowledgment of him alone as Lord and the rejection of overemphasis on persons or places. No description of the church is given, but Paul gets to the heart of the matter with his understanding of it (parallel to that of Acts) as an assembly which is the Assembly of God in Christ. 
3. Pauline Epistles, II: Colossians and Ephesians. A more specific doctrine of the church unfolds in these epistles. It is Christ's body, with Christ himself as head (Col 1:18, 24; Eph 1:22; 5:23). There is a relation of coordination and subordination between it and Christ (Eph 5:24-25, 29). The church is to be holy and without blemish (5:27). Through it God's wisdom is to be made known (3:10). The human statements here circle around a divine mystery (3:4-5). All that concerns Christ and the church is God's doing. The mystery of their union forms a model for that of husband and wife even as it is also illustrated by this (5:25 ff.). The images are taken from the contemporary world: 
1. The Redeemer overcomes hostile powers on his heavenly ascent (Eph 4:8 ff.), 
2. Breaks down the wall of division (2:14 ff.), 
3. Creates the new man (2:15), 
4. Loves and cherishes the church as his spouse (5:22 ff.), 
5. And builds it up as his body (2:19 ff.). 
Yet while these ideas are related to the world of Gnostic speculation, and can hardly be either derived from such passages as Rom 12:4 ff. or fused into a consistent picture, their import is practical rather than theoretical or esoteric. For (a) they express the strict relation between Christ and the church, and thus serve an christological ecclesiology, and (b) they protect an exalted Christology in the difficult situation caused by false teaching and the tensions between Jewish and Gentile Christians. These concerns are wholly Pauline even if a new set of concepts has to be used to meet the Jewish devaluation of the church by focusing on place and person and the Gnostic exaggeration which postulates a marriage between Christ and wisdom rather than between Christ and his people. 
Indeed, even the ideas of these letters are present materially, if not formally, in epistles like Romans and 1 and 2 Corinthians, where the church is the body in its interrelationships (1 Cor 12) and Paul's aim is to present it as a pure bride to her husband (2 Cor 11:2). The language may be Gnostic, but the point is to show that the church is not just a human society but is defined in terms of Christ. Ecclesiology is Christology and vice versa. All human distinctions are thus transcended (Col 3:11; cf. Gal 3:28). Yet this is no Christ mysticism, for the church can be Christ's body only by obeying God's call in Christ, and the God who calls in Christ is the God of the old covenant who has now established the new, [see Jeremiah 31:31] so that the NT assembly is the fulfilled OT assembly. 
If holiness is ascribed to this community, it is not as a quality but in virtue of God's justifying and sanctifying work in Christ, on the basis of which the word of promise to Israel is now the word of fulfilled promise to Christians. 

(From Theological Dictionary of the New Testament, abridged edition, Copyright © 1985 by William B. Eerdmans Publishing Company. All rights reserved.)
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Rom 16:2

1. Assist parasteete (NT: 3936). It is used as a legal term, of "presenting" culprits or witnesses in a court of justice. 
2. Compare "prove," Acts 24:13. 
3. From this, and from the term prostatis (NT: 4368) "succorer," it has been inferred that Phoebe was going to Rome on private legal business (see Conybeare and Howson). This is a mere fancy.
4. Succorer prostatis (NT: 4368). Only here in the New Testament. The word means "patroness." It may refer to her official duties. The word is an honorable one, and accords with her official position.








(Vincent)
Translation by Wuest

Now, I recommend to you Phoebe, our sister, who is a deaconess of the assembly at Cenchrea, to the end that you take her to yourselves in the Lord, in a manner which is fitting to the saints, and that you stand by her in whatever business she may have need of you, for verily, she herself became a benefactress of many, and of me myself. Romans 16:1, 2

Romans 16:3-16

Greeting Roman Saints

3 Greet Priscilla and Aquila, my fellow workers in Christ Jesus, 4 who risked their own necks for my life, to whom not only I give thanks, but also all the churches of the Gentiles. 5 Likewise greet the church that is in their house. Greet my beloved Epaenetus, who is the firstfruits of Achaia to Christ. 6 Greet Mary, who labored much for us. 7 Greet Andronicus and Junia, my countrymen and my fellow prisoners, who are of note among the apostles, who also were in Christ before me. 8 Greet Amplias, my beloved in the Lord. 9 Greet Urbanus, our fellow worker in Christ, and Stachys, my beloved. 10 Greet Apelles, approved in Christ. Greet those who are of the household of Aristobulus. 11 Greet Herodion, my countryman. Greet those who are of the household of Narcissus who are in the Lord. 12 Greet Tryphena and Tryphosa, who have labored in the Lord. Greet the beloved Persis, who labored much in the Lord. 13 Greet Rufus, chosen in the Lord, and his mother and mine. 14 Greet Asyncritus, Phlegon, Hermas, Patrobas, Hermes, and the brethren who are with them. 15 Greet Philologus and Julia, Nereus and his sister, and Olympas, and all the saints who are with them. 16 Greet one another with a holy kiss. The churches of Christ greet you. NKJV
16:3-16

Greetings to Friends in Rome

"All roads led to Rome," and many people in the ancient Mediterranean migrated there; this would be especially true of Jewish Christians who had returned after Claudius's death annulled his expulsion order, such as Aquila and Priscilla (16:3; cf. Acts 18:2). Many ancient letters closed with greetings to friends, often by name, but this letter makes it clear how many friends Paul had, even in a city he had not yet visited. 
Many of the names are Greek or Jewish, but this is not unusual; perhaps as much as 80 percent of the inhabitants of imperial Rome were descendants of freed slaves from the East. One could bear a Latin name without being a Roman citizen, although the list probably includes several indigenous Romans.
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It is noteworthy that although Paul greets roughly twenty-eight individuals and only about eleven are women, he specifically commends the work of six (over half) the women and six (about one-third) the men. This disproportion may be because, in that culture, the women needed more affirmation in their ministry (see comment on 16:1-2). 

16:3. Husbands were normally mentioned first unless the wife was of higher status, which may suggest Priscilla's superior status in society (by birth) or in the *church. "Prisca" is the Latin diminutive form of "Priscilla." 

16:4. "Laying down one's neck" (KJV) seems to have been a figure of speech for risking one's life on someone else's behalf, probably derived from the Roman method of execution by beheading. 

16:5. Small *synagogues sometimes had to meet in homes before they could purchase buildings; many Greek religious associations did the same; *churches did so for the first three centuries, using their income to buy slaves' freedom, feed the poor and so forth, rather than to build edifices. In Rome, many well-to-do apartments existed above shops in multistory tenement buildings; Aquila and Priscilla probably lived above their artisan shop. The Roman house churches might especially be threatened with disunity among themselves, because Rome (unlike the cities of the East) did not allow Jews to assemble on any level larger than local synagogues, and Christians were regarded as Jews. "Epenetus" was a common name among slaves and *freedmen, though not limited to their ranks. 

16:6. "Maria" could be a Latinized form of the Jewish "Miriam" (normally translated "Mary" in the *New Testament), or possibly a Latin nomen, probably indicating citizenship. 

16:7. "Andronicus" is elsewhere attested as a *Hellenistic Jewish name. "Junia" is a Latin nomen that should indicate her Roman citizenship. Against attempts to make "Junia" a contraction of the masculine "Junianus," this form is not attested in Rome; ancient Christian readers recognized that Junia was a woman. Because she and Andronicus traveled together without scandal, and singleness was unusual, they were undoubtedly a husband-wife team; husband-wife teams were known in some professions, like doctors and lower-class merchants. The most natural way to read the Greek phrase is that both were *apostles; some modern interpreters have rejected this reading mainly because they presuppose that women could never fill this office. "Kinsmen" (KJV, NASB) can mean countrymen (cf. TEV; see also 9:3; 16:11). 

16:8-9. "Ampliatus" and "Urbanus" were common slave names in Rome. 

16:10. "The household of Aristobulus" may refer to freed slaves of Aristobulus, Herod the Great's grandson, who spent his life in Rome. But "Aristobulus" is a common Greek name, so the phrase could refer to a house *church or family headed by a different Aristobulus. 

16:11. "Household of Narcissus" may mean the *freed persons formerly belonging to Narcissus, himself a freedman who was one of the empire's most powerful people under Claudius. 

16:12. "Tryphaena" and "Tryphosa" are Greek names sometimes used by Jewish as well as Greek women. One scholar, noting that both names come from a root meaning "delicate," thinks that Paul may be playing on their names ironically when he says they "labor hard"; this proposal is weakened by the same phrase in 16:6. "Persis" is attested as a slave name but was also used by free persons. 
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16:13. "Rufus" is a Roman name, sometimes born by Jews (some commentators think this is the Rufus of Mark 15:21); it was a common slave name. Greetings at the close of letters could include affectionate terms of intimacy such as "father" or "mother" (e.g., one ancient letter addresses two older men as "fathers"). Here "mother" could be a simple mark of endearment toward an older woman, or it may imply that she was a benefactor who helped support Paul's ministry. 

16:14. Like Greeks, Jewish people in the ancient Mediterranean often used Greek names compounded from the names of pagan gods, like Hermes or Apollo. "Patrobus" is short for the rare name "Patrobius"; some scholars have linked this name with the household of one of Nero's wealthy freedmen. "Phlegon" was also a common slave name. 

16:15. "Julia" is a Latin nomen (not just a prename) and may indicate that she was a Roman citizen. (By contrast, other commentators have noted that it was instead a common name for female slaves.) 

16:16. Kisses were a common form of affectionate greeting for family members, intimate friends or those who were objects of respect (e.g., Genesis 33:4; 45:15; 1 Samuel 20:41). Due to abuses, in subsequent centuries the *church limited the practice of the liturgical kiss of fellowship to men kissing men and women kissing women, although this was not the initial practice. 

(From IVP Bible Background Commentary: New Testament by Craig S. Keener Copyright © 1993 by Craig S. Keener. Published by InterVarsity Press. All rights reserved.)
F. Particular greetings to individuals and groups. 16:3-16

The frequency of these names in the catacombs and inscriptions of ancient burial places in Rome and the significance of this information is discussed well by C. H. Dodd, The Epistle to the Romans, in The Moffatt New Testament Commentary}; and William Sanday and Arthur C. Headlam, The Epistle to the Romans, in The International Critical Commentary. In these commentaries to the book of Romans, see the Introductions as well as the textual comments.

Rom 16:3-4

Paul starts with two of his dearest friends-Priscilla and Aquila. Ever since Paul had met them in Corinth on his second missionary journey, they had been hard at work in the service of God (see Acts 18:2, 18, 26; Rom 16:3-4; 1 Cor 16:19; 2 Tim 4:19). 

4. Just how they risked their own necks for Paul's life, he does not say. But the fact that not only Paul but all the churches of the Gentiles gave thanks for them shows the extent of their efforts on behalf of Christ. 

5 a. Paul greets the church in their house. This shows that the zeal of these two for Christ was no different in Rome than elsewhere. Household churches are probably also to be found in Rom 16:10-11, 14-15. If this is true, then the mention of five household churches makes one realize that Christians in Rome were members of smaller groups rather than of one large assembly.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)

Note: To the Romans the Christian sect was Jewish and could not have obtained a large building. And for the first three hundred years did not desire one.                                     Paul the Learner
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Rom 16:3

(1). Prisca and Aquila. "Priscilla" is the diminutive of "Prisca." See Acts 18:2, 18, 26; 1 Cor 16:19; 2 Tim 4:19. 
(2). It is argued by some that Aquila and Priscilla must have been at Ephesus at this time, since they were there when Paul wrote 1 Cor 16:19, and again when he wrote 2 Tim 4:19. 
(3). "It is strange to find them settled at Rome with a church in their house between these two dates" (Farrar). 

(4). But, as Dr. Lightfoot remarks ("Commentary on Philippians," p. 176), "As Rome was their headquarters, and they had been driven thence by an imperial edict (Acts 18:2), it is natural enough that they should have returned thither as soon as it was convenient and safe to do so. The year which elapses between the two notices, allows ample time for them to transfer themselves from Ephesus to Rome, and for the apostle to hear of their return to their old abode." 
(5). Notice that the name of Priscilla precedes that of her husband. So Acts 18:2. Probably she was the more prominent of the two in Christian activity.

(6). Fellow-workers. In Christian labor, as they had been in tent-making.

(Vincent)

(16:3, 4) “Priscilla” is the diminutive form of “Prisca” which latter appears in the Greek text of Nestle. Paul met Prisca the wife, and Aquilla, her husband, first at Corinth. They were tent makers, and he stayed with them and made tents for a living and at the same time preached the gospel (Acts 18:1-3).

The wife’s name is given first, because she was the more prominent Christian worker. These two risked their lives to save Paul at one time. No details are known. The words, “laid down their necks” are literally, “placed their necks under” the axe.

Homily 30 - Romans 16:3, 4

Ver. 3. "Greet," he says, "Priscilla and Aquila, my helpers in Christ Jesus."

To the excellence of these St. Luke also bears witness. Partly when he says that Paul "abode with them, for by their occupation they were tent-makers" (Acts 18:3); and partly when he points out the woman as receiving Apollos, and instructing him in the way of the Lord. (Acts 18:26.) Now these are great things, but what Paul mentions are greater. And what does he mention? In the first place he calls them "helpers," to point out that they had been sharers of his very great labors and dangers. Then he says,

Ver. 4. "Who for my life have laid down their own necks."

You see they are thoroughly furnished martyrs. For in Nero's time it is probable that there were thousands of dangers, at the time as he even commanded all Jews to be removed from Rome." (Acts 8:2).  "Unto whom not only I give thanks, but also all the Churches of the Gentiles." Here he hints at their hospitality, and pecuniary assistance, holding them in admiration because they had both poured forth their blood, and had made their whole property open to all. You see these were noble women, hindered no way by their sex in the course of virtue. And this is as might be expected. "For in Christ Jesus there is neither male nor female." (Galatians 3:28.) And what he had said of the former, that he said also of this. For of her also he had said, "she hath been a succorer of many, and of myself also." So too of this woman "not only I give thanks, but also all the Churches of the Gentiles." Now that in this he might not seem to be a flatterer, he also adduces a good many more witnesses to these women.











(Chrysostom)
ROMANS CHAPTER SIXTEEN
Rom 16:4

1. Who hoitines (NT: 3748). The double relative, with an explanatory force: "seeing that they."
2. Laid down their own necks [ton  heautoon  tracheelon  hupetheekan] ton (NT: 3588) heautoon (NT: 1438) tracheelon (NT: 5137) hupetheekan (NT: 5294). "Laid down" is, literally, "placed under" (the axe). 
3. Whether the expression is literal or figurative, or if literal, when the incident occurred, cannot be determined.

(Vincent)
Translation by Wuest

Greet Prisca and Aquila, my fellow-workers in Christ Jesus, who are such that on behalf of my life they laid down their necks, to whom I not only give thanks, but also all the assemblies of the Gentiles. Romans 16:3, 4
Rom 16:5-12

Epaenetus is greeted as the first convert of Asia Minor. The AV is wrong in its reading, Achaia. 7. Andronicus and Junias were Paul's fellow countrymen, who had been in jail with him at some time. Paul describes them as being prominent among the apostles and as having been Christians before him. This would mean they had been believers for about twenty-five years.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)

Homily 30 - Romans 16:5

Ver. 5. "Likewise greet the Church that is in their house."

For she had been so estimable as even to make their house a Church, both by making all in it believers, and because they opened it to all strangers. For he was not in the habit of calling any houses Churches, save where there was much piety, and much fear of God deeply rooted in them. And on this ground he said to the Corinthians also, "Salute Aquila and Priscilla, with the Church that is in their house." (1 Corinthians 16:19.) And when writing about Onesimus, "Paul unto Philemon, and to the beloved Apphia, and to the Church that is in their house." (Philemon 1,2.) For it is possible for a man even in the married state to be worthy of being looked up to, and noble. 

See then how these were in that state and became very honorable, and yet their occupation was far from being honorable; for they were "tent-makers." Still their virtue covered all this, and made them more conspicuous than the sun. And neither their trade nor their marriage ( suzugia cf. Philippians 4:3) was any hurt to them, but the love which Christ required of them, that they exhibited. "For greater love hath no man than this, He says, that a man lay down his life for his friends." (John 15:13.) And that which is a proof of being a disciple, they achieve, since they took up the Cross and followed Him. For they who did this for Paul, would much rather have displayed their fortitude in Christ's behalf.

"Salute my well-beloved Epenetus, who is the first-fruits of Achaia unto Christ."

I Think that many even of those who have the appearance of being extremely good men, hasten over this part of the Epistle as superfluous, and having no great weight in it. 
ROMANS CHAPTER SIXTEEN

Homily 31 – Romans 16:5
And I think that the same befalls them in regard to the genealogy that is in the Gospel. For because it is a catalogue of names, they think they cannot get any great good from it. Yet the gold founders' people are careful even about the little fragments; while these pass over even such great cakes of gold. That this then may not befall them, what I have already said were enough to lead them off from their listlessness. For that the gain even from this is no contemptible one, we have shown even from what was said on a former occasion, when we lifted up your soul by means of these addresses. 

We will endeavor then to-day also to mine in this same place. For it is possible even from bare names to find a great treasure. If, for instance, you were shown why Abraham was so called, why Sarah, why Israel, why Samuel, you would find even from this a great many real subjects of research. And from times too, and from places, you may gather the same advantage. For the good man waxes rich even from these; but he that is slothful, does not gain even from the most evident things. Thus the very name of Adam teaches us no small wisdom, and that of his son, and of his wife, and most of the others. For names serve to remind us of several circumstances. They show at once God's benefits and women's thankfulness. 
For when they conceived by the gift of God, it was they who gave these names to the children. But why are we now philosophizing about names, while meanings so important are neglected, and many do not so much as know the very names of the sacred books? Still even then we ought not to recede from an attention to things of this sort. For "thou oughtest," He says, "to have put My money to the exchangers." (Matt 25:27.) And therefore though there is nobody that listens to it, let us do our part, and show that there is nothing superfluous, nothing added at random in the Scriptures. For if these names had no use, they would not then have been added to the Epistle, nor would Paul have written what he has written. But there are some even so low-minded, and empty, and unworthy of Heaven, as not to think that names only, but whole books of the Bible are of no use, as Leviticus, Joshua, and more besides. 

And in this way many of the simple ones have been for rejecting the Old Testament, and advancing on in the way, that results from this evil habit of mind, have likewise pruned away many parts of the New Testament also. But of these men, as intoxicated and living to the flesh, we do not make much account. But if any be a lover of wisdom, and a friend to spiritual entertainments, let him be told that even the things which seem to be unimportant in Scripture, are not placed there at random and to no purpose, and that even the old laws have much to profit us. For it says, "All these things are types (A. V. ensamples) and are written for our instruction." (1 Cor 10:11.) 
Wherefore to Timothy too he says, "Give heed to reading, to exhortation" (1 Tim 4:13), so urging him to the reading of the old books, though he was a man with so great a spirit in him, as to be able to drive out devils, and to raise the dead. Let us now keep on with the subject in hand. "Salute my well-beloved Epenetus." It is worth learning from this how he distributes to each the different praises. For this praise is no slight one, but even very great, and a proof of great excellence in him, that Paul should hold him beloved, Paul who had no idea of loving by favor, and not by cool judgment. 
Then another encomium comes, "Who is the first-fruits of Achaia." For what he means is, either that he leaped forward before any one else, and became a believer (and this were no slight praise), or that he displayed more religious behavior than any other. And on this account after saying, "Who are the first-fruits of Achaia," he does not hold his peace, but to prevent you’re suspecting it to be a glory of the worlds, he added, "unto Christ." 
ROMANS CHAPTER SIXTEEN

Homily 31 – Romans 16:5
Now if in civil matters, he that is first seemeth to be great and honorable, much more so in these. As then it was likely that they were of low extraction, he speaks of the true noble birth and preëminency, and gives him his honors from this. And he says, that he "is the first-fruits," not of Corinth only, but of the whole nation, as having become as it were a door, and an entrance to the rest. And to such, the reward is no small one. For such a one will reap much recompense also from the achievements of others, in that he too contributed much toward them by beginning.

(Chrysostom)
Rom 16:5

1. The church that is in their house [teen  kat  oikon  autoon  ekkleesian] teen (NT: 3588) kat' (NT: 2596) oikon (NT: 3624) autoon (NT: 846) ekkleesian (NT: 1577). 
2. The phrase "church that is in their" (or his) "house" occurs 1 Cor 16:19, of Aquila and Priscilla; Col 4:15, of Nymphas; Philem 2, of Philemon. A similar gathering may be implied in Rom 16:14-15. 
3. Dr. Lightfoot says there is no clear example of a separate building set apart for Christian worship within the limits of the Roman Empire before the third century. The Christian congregations were, therefore, dependent upon the hospitality of prominent church members who furnished their own houses for this purpose. Hence, their places of assembly were not called "temples" until late; but "houses of God; houses of the churches; houses of prayer."
4. Numerous guilds or clubs existed at Rome for furnishing proper burial rites to the poor. Extant inscriptions testify to the existence of nearly eighty of these, each consisting of the members of a different trade or profession, or united in the worship of some deity. 
5. The Christians availed themselves of this practice in order to evade Trajan's edict against clubs, which included their own ordinary assemblies, but which made a special exception in favor of associations consisting of poorer members of society, who met to contribute to funeral expenses. This led to the use of the catacombs, or of buildings erected over them for this purpose.
6. The expression here denotes, not the whole church, but that portion of it which met at Aquila's house.
7. Epaenetus. A Greek name, meaning "praised." It is, however, impossible to infer the nationality from the name with any certainty, since it was common for the Jews to have a second name, which they adopted during their residence in heathen countries. Compare "John Mark" (Acts 12:12); "Justus" (Acts 1:23); "Niger" (Acts 13:1); "Crispus" (Acts 18:8).
8. The first-fruits of Achaia. The best texts read "of Asia." An early convert of the Roman province of Asia. See the note at Acts 2:9. This is adduced as an argument that this chapter was addressed to Ephesus.
(Vincent)

(16:5) “Epaenetus” is a Greek name. From his residence in Asia, it could be inferred that he was a Greek, since the Roman province of Asia was chiefly Greek. Asia here is the western part of what used to be called Asia Minor, and which today is called Turkey.

Translation by Wuest

Also, greet the assembly in their home. Greet Epaenetus, my well-beloved, who is the first-fruits of Asia with reference to Christ. Romans 16:5
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Homily 31 - Romans 16:6

Ver. 6. "Greet Mary, who bestowed much labor on us."

How is this? a woman again is honored and proclaimed victorious! Again are we men put to shame. Or rather, we are not put to shame only, but have even an honor conferred upon us. For an honor we have, in that there are such women amongst us, but we are put to shame, in that we men are left so far behind by them. But if we come to know whence it comes, that they are so adorned, we too shall speedily overtake them. Whence then is their adorning? Let both men and women listen. 
1. It is not from bracelets, 
2. or from necklaces, 
3. nor from their eunuchs either, 
4. And their maid-servants, 
5. And gold-broidered dresses, 
But from their toils in behalf of the truth. For he says, "who bestowed much labor on us," that is, not on herself only, nor upon her own advancement, (for this many women of the present day do, by fasting, and sleeping on the floor), but upon others also, so carrying on the race Apostles and Evangelists ran. In what sense then does he say, "I suffer not a woman to teach?" (1 Timothy 2:12.) He means to hinder her from publicly coming forward (1 Corinthians 14:35), and from the seat on the bema, not from the word of teaching. Since if this were the case, how would he have said to the woman that had an unbelieving husband, "How knowest thou, O woman, if thou shalt save thy husband?" (1 Corinthians  7:16.) 
Or how came he to suffer her to admonish children, when he says, but "she shall be saved by child-bearing if they continue in faith, and charity, and holiness, with sobriety?" (1 Timothy 2:15.) How came Priscilla to instruct even Apollos? It was not then to cut in sunder private conversing for advantage that he said this, but that before all, and which it was the teacher's duty to give in the public assembly; or again, in case the husband be believing and thoroughly furnished, able also to instruct her. When she is the wiser, then he does not forbid her teaching and improving him. And he does not say, who taught much, but "who bestowed much labor," because along with teaching ( tou logou ) she performs other ministries besides, those in the way of dangers, in the way of money, in the way of travels. 
For the women of those days were more spirited than lions, sharing with the Apostles their labors for the Gospel's sake. In this way they went traveling with them, and also performed all other ministries. And even in Christ's day there followed Him women, "which ministered unto Him of their substance" (Luke 8:3), and waited upon the Teacher.





(Chrysostom)
Rom 16:6

1. Mary Mariam (NT: 3137). Westcott and Hort read Marian (NT: 3137). 
2. A Jewish name, the same as "Miriam," meaning "obstinacy, rebelliousness."

3. Bestowed labor ekopiasen (NT: 2872). See the note at Luke 5:5.
(Vincent)

(16:6-9) “Mary” is in the Greek text “Marian.” She is described in the Greek text as a person of such character as to have labored with wearisome effort to the point of exhaustion with reference to many things for Paul. 
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Rom 16:7

1. Andronicus and Junia. The latter name may be either masculine or feminine. 
2. If the latter, the person was probably the wife of Andronicus. 
3. If the former, the name is to be rendered "Junias," as the English Revised Version (1885). 
4. The following words point to this conclusion.
5. Kinsmen sungeneis (NT: 4773). The primary meaning is "related by blood;" but it is used in the wider sense of "fellow-countrymen." So Rom 9:3.
6. Of note episeemoi (NT: 1978). A good rendering etymologically, the word meaning, literally, "bearing a mark   " seema, "nota").
7. Fellow-prisoners sunaichmalootous (NT: 4869). See the note on "captives," Luke 4:18.
(Vincent)
Homily 31 - Romans 16:7

Ver. 7. "Salute Andronicus and Junia my kinsmen."

This also looks like an encomium [Praise]. And what follows is much more so. And what sort is this of? "And my fellow-prisoners." For this is the greatest honor, the noble proclamation. And where was Paul a prisoner, that he should call them "my fellow-prisoners?" A prisoner indeed he had not been, but he had suffered things worse than prisoners, in being 

1. Not an alien only to his country and his family, 

2. But in wrestling with famine and continual death, 

3. And thousands of other things. 

For of a prisoner the only misfortune is this, that he is separated from his relations, and often has to be a slave instead of being free. But in this case one may mention temptations thick as snow-flakes, which this blessed person underwent by being 

(1). Carried and taken about,

(2). Scourged, 

(3). Fettered, 

(4). Stoned,

(5). Shipwrecked, 

(6). With countless people plotting against him. 

(7). And captives indeed have no further foe after they are led away, 
But they even experience great care from those who have taken them. But this man was continually in the midst of enemies, and saw spears on every side, and sharpened swords, and arrays, and battles. Since then it was likely that these shared many dangers with him, he calls them fellow-captives. As in another passage also, "Aristarchus my fellow-prisoner." (Colossians 4:10.) Then another praise besides. "Who are of note among the Apostles." And indeed to be apostles at all is a great thing. But to be even amongst these of note, just consider what a great encomium this is! But they were of note owing to their works, to their achievements. Oh! how great is the devotion ( filosofia ) of this woman, that she should be even counted worthy of the appellation of apostle! 
But even here he does not stop, but adds another encomium besides, and says, "Who were also in Christ before me." For this too is a very great praise, that they sprang forth and came before others. But let me draw your attention to the holy soul, how untainted it is by vanity. 
ROMANS CHAPTER SIXTEEN

Homily 31 – Romans 16:7
For after glory such as his in kind and degree, he sets others before himself, and does not hide from us the fact of his having come after them, nor is ashamed of confessing this. And why art thou surprised at his not being ashamed of this, when he shunned not even to parade before men his former life, calling himself "a blasphemer, and a persecutor?" (1 Timothy 1:13.) Since then he was not able to set them before others on this score, he looked out himself, who had come in after others, and from this he did find means of bestowing a praise upon them by saying, "Who were in Christ before me."











(Chrysostom)
(16:7) “Fellow prisoners” is sunaichmalotos, literally, “a fellow-captive in war.” 
1. Robertson says, “Perhaps they had shared one of Paul’s numerous imprisonments.”
2. “Of note” is episemos, “having a mark upon, marked, stamped, of note, illustrious.”
3. Robertson comments, “Naturally this means that they are counted among the apostles in the general sense true of Barnabas, James, the brother of Jesus Christ, Silas, and others. But it can mean simply that they were famous in the circle of the apostles in the technical sense.”
4. These were in Christ before Paul in the sense that they were saved before Paul was. 
5. The apostle uses the perfect tense (were gegonen, to become) to indicate that they were at the time of writing still in Christ. 
6. Paul goes out of his way to use the perfect tense often when speaking of salvation, for it spells the eternal security of the believer. 

Rom 16:8

Amplias. A contraction of "Ampliatus," which is the reading of the best texts.

(Vincent)

Homily 31 - Romans 16:8, 9, 10

Ver. 8. "Greet Amplias my beloved."

Here again he passes encomiums upon his person by his love. For the love of Paul was for God, carrying countless blessings with it. For if being loved by the king is a great thing, what a great encomium must it be to be beloved by Paul? For if he had not acquired great virtue, he would not have attracted his love? Since as for those who live in vice and transgressions he is accustomed (oi@de) not only to abstain from loving them, but even to anathematize them. As when he says, "If any man love not the Lord Jesus, let him be accursed" (1 Corinthians 16:22); and, "If any man preach any other gospel unto you than that ye have received, let him be accursed." (Galatians 1:8.)

Ver. 9. "Salute Urbane, my helper in the Lord."

This is a greater encomium than the other. For this even comprehends that. "And Stachys, my beloved." This again is an honor of the same kind.

Ver. 10. "Salute Apelles, approved in Christ."

There is no praise like this, being unblamable, and giving no handle in the things of God. For when he says, "approved in Christ," he includes the whole list of virtues. And on what ground does he nowhere say my Lord such an one, my Master this? It is because these encomiums were greater than those. 

ROMANS CHAPTER SIXTEEN

Homily 31 – Romans 16:10
For those are mere titles of rank ( timh$ ), but these are of virtue. And this same honor he paid them not at random, or as addressing several of inferior virtue with the high and great characters. For so far as he is addressing, and that too one along with another, and in the same letter, he honors them all alike. But by stating the praises particularly to each, he sets before us the virtue peculiar to each; so as neither to give birth to envy by honoring one and dishonoring another, nor to work in them listlessness and confusion, by giving them all the same dignity, though they did not deserve the same. See now how he again comes to the admirable women. For after saying, "Salute them which are of Aristobulus' household,"








(Chrysostom)
(16:9) “Urbane” is ourbanos, “city-bred.” “Stachys” is Stachus, an ear of corn.” Wuest
Rom 16:9

1. Urbane. The correct reading is "Urbanus, city-bred."
2. Stachys. Meaning an ear of corn (grain).

(Vincent)

Translation by Wuest
Greet Marian, who was such as to have labored with wearisome effort to the point of exhaustion on our behalf with reference to many things. Greet Andronicus and Junia, my fell-countrymen and my fellow-prisoners who are of excellent reputation among the apostles, who also come in Christ before me. Greet Amplias, my beloved in the Lord. Greet Urbane, our fellow-helper in Christ, and Stachys, my beloved. Romans 16: 6-9

Rom 16:10

1. Apelles. It occurs in Horace as the name of a Jew, under the form "Apella" ("Satire," i., 5, 100).
2. Them which are of Aristobulus' household. Possibly household slaves. They might have borne the name of Aristobulus even if they had passed into the service of another master, since household slaves thus transferred, continued to bear the name of their former proprietor. 
3. Lightfoot thinks that this Aristobulus may have been the grandson of Herod the Great, who was still living in the time of Claudius.
(Vincent)

(16:10-16) the words “greet” and “salute” are the translation of the same Greek word aspazomai, and were used by the translators of the A.V. to vary the diction. Robertson reports Lightfoot as suggesting that some of the slaves in his household had become Christians, Aristobulus, being dead. Herodion, probably belonging to the Herod family, was a fellow countryman of the apostle, that is, a Jew. 
Homily 31 - Romans 16:11, 12, 13

Ver. 11. "Salute Herodian my kinsman; greet them which be of the household of Narcissus;"

Who, it is likely, were not so worthy as the afore-mentioned, on which account also he does not mention them all by name even, and after giving them the encomium which was suited to them, that of being faithful, (and this the meaning of, "Which are in the Lord." ) He again reverts to the women, and says,

Ver. 12. "Salute Tryphena and Tryphosa, who labor in the Lord."

ROMANS CHAPTER SIXTEEN

Homily 31 – Romans 16:12, 13
And in regard to the former woman, he says that "she bestowed labor upon you," but of these that they are still laboring. And this is no small encomium, that they should be in work throughout, and should not only work, but labor even. But Persis he calls beloved too, to show that she is greater than these.

For he says, "Salute my beloved Persis."

And of her great laboring he likewise bears testimony, and says, "which labored much in the Lord."

So well does he know how to name each after his deserts, so making these more eager by not depriving them of any of their dues, but commending even the slightest preeminence, and making the others more virtuous, and inciting them to the same zeal, by his encomiums upon these.

Ver. 13. "Salute Rufus, chosen in the Lord, and his mother and mine."

Here again the good things are without any drawback, since the son and the mother are each of such a character, and the house is full of blessing, and the root agreed with the fruit; for he would not have simply said, "his mother and mine," unless he had been bearing testimony to the woman for great virtue.











(Chrysostom)
Rom 16:11

1. Narcissus. This name was borne by a distinguished freedman, who was secretary of letters to Claudius. 
2. Juvenal alludes to his wealth and his influence over Claudius, and says that Messalina, the wife of Claudius, was put to death by his order ("Satire, xiv” 330). 
3. His household slaves, passing into the hands of the emperor or of some other master, would continue to bear his name.

(Vincent)

Rom 16:12

Tryphaena and Tryphosa. From trufaoo (NT: 5171) "to live luxuriously." Perhaps they were sisters. Farrar says they are slave-names.

Rom 16:13

1. Rufus. Meaning "red." Possibly the son of Simon or Cyrene,
2. Mark 15:21. Mark probably wrote in Rome.
3. And mine. Delicately intimating her maternal care for him.

(Vincent)
Rom 16:13-15

Since that which is chosen may be regarded as choice or excellent, Rufus, the choice one in the Lord, could also be translated as: "Rufus, the outstanding Christian" (Arndt, elektos, 2, p. 242).

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)

Homily 31 - Romans 16:14, 15, 16

Ver. 14. "Salute Asyncritus, Phlegon, Hermas, Patrobas, Hermes, and the brethren which are with them."
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Homily 31 – Romans 16:14, 15, 16
Here do not be looking to how he starts them without any encomium, but how he did not reckon them, though far inferior, as it seems, to all, unworthy of being addressed by him. Or rather even this is no slight praise that he even calls them brethren, as also those that are after them he calls saints. For he says,

Ver. 15. "Salute Philologus, and Julius, and Nereus and his sister, and Olympas, and all the saints which are with them;"

Which was the greatest dignity, and unspeakable height of honor. Then to prevent any jealousy rising from his addressing one in one way and another in another, and some by name and some with no distinction, and some with more points of praise, and some with fewer, he again mingles them in the equality of charity, and in the holy kiss, saying,

Ver. 16. "Salute one another with an holy kiss."

To cast out of them, by this salutation, all arguing that confused them, and all grounds for little pride; that neither the great might despise the little, nor the little grudge at the greater, but that haughtiness and envy might be more driven away, when this kiss soothed down and leveled every one. And therefore he not only bids them salute in this way, but sends in like manner to them the greeting from the Churches. For "there salute you," he says, not this or that person individually, but all of you in common,

"The Churches of Christ."

You see that they are no small gains that we earn from these addresses, and what treasures we should have passed hastily over, unless in this part of the Epistle also we had examined it with accuracy, such, I mean, as was in our power. So if there be found any man of wisdom and spiritual, he will dive even deeper, and find a greater number of pearls. But since some have often made it a question wherefore it was that in this Epistle he addressed so many, which thing he has not done in any other Epistle, we might say that it is owing to his never having seen the Romans yet, that he does this. And yet one may say, "Well, he had not seen the Colossians either, and yet he did not do anything of the kind." 
But these were more honorable than others, and had come thither from other cities, as to a safer and more royal city. 
1. Since then they were living in a foreign country, 
2. And they needed much provision for security, 
3. And some of them were of his acquaintance, 
4. But some too were there who had rendered him many important services, 
He with reason commends them by letters; for the glory of Paul was then not little, but so great, that even from his sending them letters, those who had the happiness to have an Epistle to them, gained much protection. For men not only reverenced him, but were even afraid of him. Had this not been so, he would not have said, who had been "a succorer of many, and of myself also." (v. 2.) And again, "I could wish that myself were accursed." (Romans 9:3.) And to Philemon he wrote and said, "as Paul the aged, and a prisoner of Jesus Christ." (Philemon 9.) And to the Galatians, "Behold, I Paul say unto you." (Galatians 5:2.) And, "Ye received me even as Jesus Christ." (Galatians 4:14.) 
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SECTION TWO
Homily 31 – Romans 16:16
And writing to the Corinthians he said, "Now some are puffed up, as though I would not come unto you." (1 Corinthians 4:18.) And again, "These things I have in a figure transferred to myself and to Apollos, that ye might learn in us not to think of men above that which is written." (1 Corinthians 4:6.) Now from all these passages it is clear that all had a great opinion of him. Wishing then that they should feel on easy terms, and be in honor, he addressed each of them, setting forth their praise to the best advantage he might. 
1. For one he calls beloved 
2. Another kinsman,
3. Another both, 
4. Another fellow-prisoner, 
5. Another fellow-worker, 
6. Another approved, 
7. Another elect. 
And of the women one he addresses by her title, for he does not call her servant of the Church in an undefined way (because if this were so he would have given Tryphena and Persis this name too), but this one as having the office of deaconess, and another as helper and assistant, another as mother, another from the labors she underwent, and some he addresses from the house they belonged to, some by the name of Brethren, some by the appellation of Saints. And some he honors by the mere fact of addressing them, and some by addressing them by name, and some by calling them first-fruits, and some by their precedence in time, but more than all, Priscilla and Aquila. Their goods, and all companied with Him; still it was the three He took. And again, to these very three, He said it was possible ( e)gxwrein ) that some might even be superior. 

"For to sit," He says, "on My right hand and on My left, is not mine to give, save to those for whom it is prepared." (Mark 10:40.) And He sets Peter before them, when He says, "Lovest thou Me more than these?" (John 21:15.) And John too was loved even above the rest. For there shall be a strict examination of all, and if thou be but little better than thy neighbor, if it be even an atom, or anything ever so little, God will not overlook even this. And this even from of old one might see coming out. For even Lot was a righteous man, yet not so, as was Abraham; and Hezekiah again, yet not so as was David: and all the prophets, yet not so as was John.



(Chrysostom)
Rom 16:14

Hermes. Or "Hermas." A common slave-name, a contraction of several different names, as "Hermagoras, Hermogenes," etc.

(NOTE: The student should read Dr. Lightfoot's note on Caesar's household, in his "Commentary on Philippians," p. 169. He claims that the Philippian epistle is the earliest of the Epistles of the Captivity; that the members of Caesar's household who sent greetings to the Philippian Church (Phil 4:22) were converts before Paul's arrival in Rome, and were known to the Philippian Christians, and that therefore these persons are to be looked for in the list at the close of the Roman Epistle. In the inscriptions in the columbaria, or dove-cot tombs, one of which, exhumed in 1764, was especially devoted to freedmen or slaves of the imperial household, and which is assigned to about the time of Nero, are found most of the names recorded in this list. 
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Romans 16:14
The names, indeed, do not, in any case perhaps, represent the actual persons alluded to in the epistle, but they establish the presumption that members of the imperial household are included in these salutations, and go to show that the names and allusions in the Roman epistle are in keeping with the circumstances of the metropolis in Paul's day. Thus they furnish an answer to the attacks on the genuineness of the last two chapters, and to the view which detaches the salutations from the main epistle.)

(Vincent)

(16:16) regarding the holy kiss, Denney says, “The custom of combining greeting and kiss was oriental, and especially Jewish, and in this way became Christian…By ‘holy’ the kiss is distinguished from an ordinary greeting of natural affection or friendship. It belongs to God and the new society of His children. It is specifically Christian.”

Robertson says, “The near-east mode of salutation as hand-shaking in the western…Men kissed men and women kissed women.”

Translation by Wuest

Greet Apelles, the one who having been put to the test and having been found to meet the test, is approved in Christ. Greet those belonging to Aristobulus. Greet Herodion, my fellow countryman. Greet those belonging to Narcissus, those who are in the Lord.

Greet Tryphena and Tryphosa, those who labored to the point of exhaustion in the Lord. Greet Persis, the beloved who was such that she labored to the point of exhaustion with reference to many things in the Lord. Greet Rufus, the one selected out in the Lord, and his mother and mine.

Greet Asyncritus, Philegon, Hermas, Patrobas, Hermes, and the brethren with them. Greet Philologus, and Julia, Nereus, and his sister, and Olympas, and all the saints with them. Greet one another with a holy kiss. There greet you all the churches of Christ. Romans 16:10-16

The command to greet one another with a holy kiss (cf. 1 Cor 16:20; 2 Cor 13:12; 1 Thess 5:26) or with a kiss of love (1 Peter 5:14) shows that warm Christian fellowship was characteristic of the early church. Whatever in modern cultures is symbolic of the deep affection Christians ought to feel toward each other-a kiss on the cheek, a warm handshake, a grasping of both hands, etc.-is the equivalent of the apostolic command.

Romans 16:17-27

Avoid Divisive Persons

17 Now I urge you, brethren, note those who cause divisions and offenses, contrary to the doctrine which you learned, and avoid them. 18 For those who are such do not serve our Lord Jesus Christ, but their own belly, and by smooth words and flattering speech deceive the hearts of the simple. 19 For your obedience has become known to all. Therefore I am glad on your behalf; but I want you to be wise in what is good, and simple concerning evil. 20 And the God of peace will crush Satan under your feet shortly. The grace of our Lord Jesus Christ be with you. Amen. 

Greetings from Paul's Friends
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Greetings from Paul’s Friends
21 Timothy, my fellow worker, and Lucius, Jason, and Sosipater, my countrymen, greet you. 22 I, Tertius, who wrote this epistle, greet you in the Lord. 23 Gaius, my host and the host of the whole church, greets you. Erastus, the treasurer of the city, greets you, and Quartus, a brother. 24 The grace of our Lord Jesus Christ be with you all. Amen.  

Benediction

25 Now to Him who is able to establish you according to my gospel and the preaching of Jesus Christ, according to the revelation of the mystery kept secret since the world began 26 but now made manifest, and by the prophetic Scriptures made known to all nations, according to the commandment of the everlasting God, for obedience to the faith —  27 to God, alone wise, be glory through Jesus Christ forever. Amen. NKJV
16:17-20

Concluding Exhortation

16:17. In keeping with the point of the letter (see the discussion of the situation in the introduction), those who cause schisms and divisions are Paul's main object of warning. 

16:18. Philosophers ridiculed those who were "slaves" to their passions; on Paul's phrase here see comment on Phil 3:19. Philosophers and moralists also distanced themselves from populist public speakers who sought to flatter their audiences; but they emphasized that they themselves told people what they needed to hear rather than what they wanted to hear. 

16:19. Paul probably alludes here to Adam and Eve seeking fruit from the tree of the knowledge of good and evil (Genesis 2:9; 3:6); see comment on Rom 16:20. He may also intend a contrast with Jeremiah 4:22: "wise to do evil, but ignorant of how to do good." 

16:20. Genesis 3:15 promised that the serpent who deceived Adam and Eve to partake of the fruit (cf. Romans 5:12-21) would ultimately be crushed beneath the feet of Eve's seed. In many Jewish traditions the serpent represented *Satan or his instrument. Some texts seem to have understood Eve's "seed" as Israel, others (perhaps including the *LXX of Genesis 3:15) as the *Messiah; but here Paul applies it more broadly to the Messiah's followers as well. His point is that they should persevere to the end, and their opposition will be defeated. 

(From IVP Bible Background Commentary: New Testament by Craig S. Keener Copyright © 1993 by Craig S. Keener. Published by InterVarsity Press. All rights reserved.)
G. Dangerous character of those who teach false doctrine. 16:17-20

Rom 16:16-20

Paul is not saying that false teachers were already present among the Roman believers. But he knew what had happened elsewhere. 

17. Now I urge you, brothers, to look out for those making the dissensions and the temptations to sin contrary to the teaching you learned. The teaching becomes the standard. Here is the authority of the apostolic message. Paul's readers are to turn away from those producing dissensions and providing temptations to sin. 
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18. Such people, instead of being slaves to Christ, are slaves to their own stomachs. But their manner captivates their audience. By smooth, plausible speech and false eloquence, they deceive the hearts of the unsuspecting. 

19. Paul wanted his readers to stay wise in reference to the good, but innocent as far as participation in evil was concerned. Hence he gives this warning. 

20. After the warning comes the promise: the God who brings peace will crush Satan under your feet in a short time. With final victory on the horizon, the prayer is very pertinent: May the grace of our Lord Jesus be with you.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)

Homily 32

Romans 16:17,18.

"Now I beseech you, brethren, mark them which cause divisions and offences contrary to the doctrine which ye have learned, and avoid them. For they that are such serve not our Lord Jesus Christ, but their own belly; and by good words and fair speeches deceive the hearts of the simple."

Again an exhortation, and prayer after the exhortation. For after telling them to "mark them which cause divisions," and not to listen to them, he proceeds, "And the God of peace shall bruise Satan under your feet shortly:" and, "The grace of our Lord be with you." And notice how gently too he exhorts them: doing it not in the character of a counselor, but that of a servant, and with much respect. For he calls them brethren, and supplicates them likewise. For, "I beseech you, brethren," (he says). Then he also puts them on the defensive by showing the deceitfulness of those who abused them. For as though they were not at once to be discerned, he says, "I beseech you to mark," that is, 

1. To be exceedingly particular about,

2. And to get acquainted with, 

3. And to search out thoroughly-

4. Whom, pray? 

Why, "those that cause divisions and offences, contrary to the doctrine which ye have learned." For this is, if anything the subversion of the Church, the being in divisions. This is the devil's weapon, this turned all things upside-down. For so long as the body is joined into one, he has no power to get an entrance, but it is from division that the offence cometh. 

1. And whence is division? From opinions contrary to the teaching of the Apostles. 

2. And whence come opinions of this sort? From men's being slaves to the belly, and the other passions. 

For "such," he says, "serve not the Lord, but their own belly." And so there would be no offence, there would be no division, unless some opinion were thought of contrary to the doctrine of the Apostles. And this he here points out by saying, "contrary to the doctrine." And he does not say which we have taught, but "which ye have learned," so anticipating them, and showing that they were persuaded of and had heard them and received them. And what are we to do to those who make mischief in this way? He does not say have a meeting and come to blows, but "avoid them." 
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Homily 32 – Romans 16:17, 18
For if it was from ignorance or error that they did this, one ought to set them right. But if they sin willingly, spring away from them. And in another place too he says this. For he says, "Withdraw from every brother that walketh disorderly" (2 Thessalonians 3:6): and in speaking to Timothy about the coppersmith, he gives him the like advice, and says, "Of whom be thou ware also." (2 Timothy 4:15.) Then also to lash ( kwmwdw=n ) those who dare to do such things, he mentions also the reason of their devising this division. "For they that are such," he says, "serve not our Lord Christ, but their own belly." And this he said too when he wrote to the Philippians, "Whose god is their belly." (Philippians 3:19.) 

But here he appears to me to intimate those of the Jews, whom he ever uses particularly to find fault with as gluttonous. For in writing to Titus too, he said of them, "Evil beasts, slow bellies." (Titus 1:12, see v. 10.) And Christ also blames them on this head: "Ye devour widows' houses" (Matthew 23:14), He says. And the Prophets accuse them of things of the kind. For, "My beloved," He says, "hath waxen fat and gross, and hath kicked" (Deuteronomy 32:15). Wherefore also Moses exhorted them, and said, "When thou hast eaten and drunken and art full, remember the Lord thy God." (Deuteronomy 6:11,12.) And in the Gospels, they who say to Christ, "What sign shows thou unto us?" (John 6:30) pass over everything else, and remember the manna. 
So do they everywhere appear to be possessed with this affection. How then comest thou not to be ashamed at having slaves of the belly for thy teachers, when thou art a brother of Christ? Now the ground of the error is this, but the mode of attack is again a different disorder, viz. flattery. For it is by "fair speeches," he says, "that they deceive the hearts of the simple." For their attention reaches only to words; but their meaning is not such, for it is full of fraud. And be does not say that they deceive you, but "the hearts of the simple." And even with this he was not satisfied, but with a view to making this statement less grating, he says,





(Chrysostom)
Rom 16:17

1. Divisions ... offences  [TAS   dichostasias  - ta   skandala] TAS (NT: 3588) dichostasias (NT: 1370) - ta (NT: 3588) skandala (NT: 4625). 
2. The article with each noun points to some well-known disturbances. 
3. The former noun occurs only in Paul.

4. Avoid ekklinete (NT: 1578). Better, as the English Revised Version (1885): "turn aside." Not only keep out of their way, but remove from it if you fall in with them.

Rom 16:18

1. Belly. Compare Phil 3:19.
2. Good words chreestologias (NT: 5542). Only here in the New Testament. Literally, "good speaking." 
3. The compounded adjective chreestos (NT: 5543) is used rather in its secondary sense of "mild, pleasant." 
4. So the English Revised Version (1885): "smooth speech."
5. Deceive exapatoosin (NT: 1818). 
6. Better, as the English Revised Version (1885): "beguile." 
7. It is not merely making a false impression, but practically leading astray.
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Romans 16:18
8. Simple akakoon (NT: 172). Only here and Heb 7:26. Literally, "not evil." 
9. The English Revised Version (1885): "innocent." 
10. Bengel says: "An indifferent word. They are called so who are merely without positive wickedness, when they ought to abound also in prudence, and to guard against other men's wickedness."

(Vincent)
(16:17-20) “Beseech” is parakaleo, “I beg of you, please.” 
(1). “Mark” is skopeo, “to look at, observe, contemplate, to fix one’s eyes upon, direct one’s attention to, scrutinize.” 
(2). Robertson translates, “Keep an eye on so as to avoid.” 
(3). Denney says, “Warning against false teachers.
This comes in very abruptly in the middle of the greetings, and as it stands, has the character of an after thought. The false teachers referred to are quite definitely described, but it is clear that they had not yet appeared in Rome, nor begun to work there. “Paul is only warning the Roman Church against a danger which he has seen in other places.” The words “divisions” and “offenses” have the definite article [the], indicating that both were well-known to the Roman saints. These were in other Christian assemblies in the empire.
(4). “Offenses” is Skandalon, “an impediment placed in the way and causing one to stumble or fall.” Metaphorically, “any person or thing by which one is drawn into error or sin.” 
(5). These Denney says, “refer more naturally to conduct which would create a moral prejudice against the gospel, and so prevent men from accepting it, than to any ordinary result of Jewish legal teaching. But if the latter caused dissension and generated bad tempers in the Church, it also might give outsiders cause to blaspheme, and to stumble at the gospel.” 
(6). “Avoid” is ekklino, from klino, “to incline, bow,” and ek, “out,” thus, “to lean out,” thus, “to turn aside, turn away from, keep aloof from, to shun one.”

(16:18) “Belly” is koilia, “the whole belly, and the entire cavity.” The reference here is to the stomach, and the satisfaction of the creature needs. 
1. Denney explains, “The words need not mean the teachers in question were mere sensualists, or that they taught Epicurean or Antinomian doctrines. The sense must partly be defined by the contrast – it is not our Lord Christ whom they serve; on the contrary, it is base interests of their own. It is a bitter contemptuous way of describing a self-seeking spirit, rather than an allusion to any particular cast of doctrine.”

2. “Good words” is chrestologia, “fair speaking, and the smooth and plausible address which simulates goodness.” 
3. “Fair speeches” is eulogia, is made up of eu, “good,” and logos, “word.” Our word “eulogy” is derived from it. 
4. Thayer defines eulogia as “praise, laudation, panegyric, fine discourse, polished language.”
5. Grimm says that chrestologia refers to the insinuating tone, and eulogia, to the tine style of the false teachers. 
6. “Simple” in verse 18 is akakos, “literally, not evil. Revised Version has, innocent. 
7. Bengel says; an indifferent word. They are called so who are merely without positive wickedness, when they ought to abound also in prudence, and to guard against other men’s wickedness.”
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Homily 32 - Romans 16:19, 20

Ver. 19. "For your obedience is come abroad unto all men?"

This he does, not to leave them free to be shameless, but to win them beforehand with encomiums, and the number of his witnesses, to arrest their attention. For neither is it I alone that am the witness, but the whole world. And he does not say for your understanding, but, "your obedience:" that is, their compliance, which was evidence of much meekness in them. "I am glad therefore on your behalf." And this is no small encomium too. Then, after the praise, admonition. For lest, after liberating them from any charges against them, he should make them the more listless, as not being observed; he gives them another hint in the words,

"I would have you wise unto that which is good, and simple concerning evil."

You see then how he attacks them again, and that without their suspecting it. For this looks like intimating that some of them were apt to be led astray.

Ver. 20. "And the God of peace shall bruise Satan under your feet shortly."

For since he had spoken of those who "caused divisions and offences among them," he has mentioned "the God of peace" also, that they might feel hopeful about the riddance of these evils. For he that rejoiceth in this (i. e., peace) will put an end to that which makes havoc of it. And he does not say, will subject, but "will bruise" (Genesis 3:19), which is a stronger expression. And not those people only, but also him who was the general over them herein, Satan. And not "will bruise" merely, but "under your feet," so that they may obtain the victory themselves, and become noble by the trophy. And the time again is made a ground of comfort. For he adds, "shortly." And this was prayer and prophecy as well at once. "The grace of our Lord Jesus Christ be with you."

That greatest weapon; that impregnable wall; that tower unshaken! For he reminds them of the grace, that he may give them the more alacrity. Because if ye have been freed from the ills more grievous by far, and freed by grace only, much more will ye be freed from the lesser, now ye have become friends too, and contribute your own share likewise. You see how he neither puts prayer without works, nor works without prayer. For after giving them credit for their obedience, than he prays; to show that we need both, our own part as well as God's part, if we are to be duly saved. For it was not before only, but now too, even though we be great and in high esteem, we need grace from Him.   (Chrysostom)
(16:19) what Paul here wishes for the Romans – moral intelligence, not impaired in the least by any dealings with evil – does suggest that antinomianism (lawlessness, antagonism against law) was the peril to be guarded against. Integrity of the moral nature is the best security: the seductive teaching is instinctively repelled.”

(16:20) Denney suggests that the expression, “the God of the peace” is used by Paul with special reference to the divisions referred to in verse 17. 
1. He says, “Divisions in the Church are Satan’s work, and the suppression of them by the God of peace is a victory over Satan.”
2. The Greek word for “peace” is in its verbal form eiro, “to bind together that which was separated.” When the divisions are bound together again, the result is peace. 
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Romans 16:20
3. “Bruise” is suntribo, “to crush, trample underfoot.” 
4. Denney says, “There is an allusion to Genesis 3:15, though it is doubtful whether Paul found anything there to suntribo bruise.”
5. “Shortly” is en tachei. Tachos is “quickness, speed, speedily, soon.” 
6. Robertson says, “As God counts time. Meanwhile, patient loyalty from us.”

Translation by Wuest

Now, I beg of you, please, brethren, be keeping a watchful eye ever open for those who are causing the divisions and the scandals which are contrary to the teaching that you learned, and be turning away from them. For they are such as are not rendering service as bond slaves to our Lord Christ, but to their own stomachs; and with polished eulogies, are leading astray the innocent, for your obedience has come to (the ears of) all. Because of you therefore I am rejoicing. But I desire you to be wise ones with reference to the good and pure ones with reference to the evil. And the God of the peace will trample Satan under your feet soon. The grace of our Lord Jesus be with you. Romans 16:17-20
THE FIRST POSTSCRIPT (TERTIUS)
21. Timotheus = Timothy. See Acts 16:1.


22. Tertius. A Roman writing to Romans.
      Lucius. Acts 13:1. Not Luke.

      Jason. Maybe Jason of Acts 17:5, 7.


23. Gaius. Common Roman name.
     Sosipater. Possibly Beroean of Acts 20:4.

     Erastus. 2 Timothy 4:20.  








     Quartus. Roman name.
Rom 16:21-24

21 Greetings from Paul's Friends 

Timothy, my fellow worker, and Lucius, Jason, and Sosipater, my countrymen, greet you. 

22 I, Tertius, who wrote this epistle, greet you in the Lord. 

23 Gaius, my host and the host of the whole church, greets you. Erastus, the treasurer of the city, greets you, and Quartus, a brother. 24 The grace of our Lord Jesus Christ be with you all. Amen. NKJV
16:21-24

Greetings to the Church in Rome

It was not uncommon to attach supplemental greetings; these, however, are from Paul's colleagues in Corinth to the *church in Rome. Although this is a basic list of greetings, it may have also served the purpose of attestation of witnesses, which also came at the end of documents. 

16:21. "Lucius" was a Greco-Roman name sometimes used by Jews; its shortened Greek form is "Lucas" (i.e., Luke). For the names "Jason" and "Sosipater" (possibly but not necessarily the same people), see Acts 17:6,9 and 20:4 ("Sopater" was another form of "Sosipater"). 

16:22. "Tertius" was a Roman name (often used for a third child), sometimes used by Jews. Most of the ancient world was too illiterate to write letters, certainly letters as sophisticated as this one; they depended instead on scribes. Those who were highly literate were also wealthy enough that they could dictate letters to scribes as well, sometimes their own secretaries, who were usually literate slaves. Paul's host may have lent him his scribe, or Tertius may have been a professional scribe; in any case, Tertius seems to be a believer, because scribes did not normally add their own greetings. That Paul followed the common practice of signing dictated letters (1 Corinthians 16:21; Galatians 6:11; Colossians 4:18; 2 Thessalonians 3:17) indicates that he used scribes regularly. 
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16:23-24. The *church in Corinth met in Gaius's home; Paul is probably also lodging there. For his house to accommodate "the whole church," it must have been larger than most of the house churches.

"City treasurers" (NASB) were often public slaves or *freedmen, but they were generally wealthy. In other cases public jobs like this one were assigned to well-to-do persons as part of their civic responsibilities. If this is the same "Erastus" who is attested in a Corinthian inscription as an audile in this period (and this is likely), he must have been a wealthy benefactor of the city, part of the municipal aristocracy. 

(From IVP Bible Background Commentary: New Testament by Craig S. Keener Copyright © 1993 by Craig S. Keener. Published by InterVarsity Press. All rights reserved.)

H. Greetings from Paul’s associates in Corinth. 16:21-23
Rom 16:21-27

Kinsmen (AV). Rather, fellow countrymen. Timothy, Paul's fellow worker, is well known. For the other three, we have no positive identification. Lucius may be the Lucius of Cyrene (Acts 13:1). Jason seems to be the Jason mentioned in Acts 17:5-9. Sosipater looks like the Sosipater of Acts 20:4. 

22, 23. The scribe, Tertius, to whom Paul dictated the letter, sends his own greetings. Gaius, who may be the Gaius mentioned in 1 Cor 1:14, is said to be not only Paul's host but the host for the whole church. This seems to indicate that the church met in his house. The fact that Erastus was the city treasurer shows that the Christian faith reached some people in the upper classes. Quartus, our brother, is the last to send greetings.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All rights reserved.)

Rom 16:22

1. I Tertius. Paul's amanuensis (copyist). See the note at Gal 6:11.
2. Wrote grapsas (NT: 1125). 
3. Better the English Revised Version (1885): "write."  
4. Godet remarks upon Paul's exquisite courtesy in leaving Tertius to salute in his own name. To dictate to him his own salutation would be to treat him as a machine.

(Vincent)

Rom 16:23

(1).  Gaius. See Acts 19:29; 20:4; 1 Cor 1:14. Possibly the same one in all three references.

(2). Chamberlain oikonomos (NT: 3623). The word appears in the New Testament in two senses:

1. The slave who was employed to give the other slaves their rations. So Luke 12:42.

2. The land steward, such as Luke 16:1. Here probably the administrator of the city lands.

(Vincent)

(16:21-24) “Timotheus” is Timothy, Paul’s young understudy and fellow-worker. The name is a combination of two Greek words, timao “to honor,” and Theos, “God,” the name meaning, “One who honors God.” The name was given him when a child in the hope that he would live up to its implications as he grew older.
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Romans 16:21-24
Tertius was the secretary to whom Paul dictated the letter to the Romans. The great apostle, afflicted with an Oriental eye disease called ophthalmia which he contracted in the lowlands of Pamphylia while on his first missionary journey, and which induced almost total blindness (Galatians 4:13-15), was in the habit of dictating his letters to a secretary.

‘Ye see how large a letter I have written unto you with mine own hand.’ Galatians 6:11

“Wrote” is what is called an epistolary aorist. It was a courtesy which a first-century writer showed the recipient of the letter, by which he looks at his writing of the letter which is a present event with him, as the reader will look at it when he receives it, namely, as a past event.
The translation should be in the present tense since the English reader does not understand the Greek idiom. The words “in the Lord” indicate that “it is as a Christian, not in virtue of any other relation he has to the Romans, that Tertius salutes them” (Denney). 

(16:23) regarding Gaius, Paul’s host, the same authority says, “As the Epistle to the Romans was written from Corinth, this hospitable Christian is probably the same who is mentioned in 1 Corinthians 1:14.” 
(1). The words “of the whole Church” could mean either that the Corinthian assembly met in the home of Gaius or that he acted as host to all Christians who came to Corinth (Denney).

(2). “Chamberlain” is oikonomos, “the manager of a household or of household affairs, steward, and superintendent.” 
(3). Denney defines Erastus’ position as city treasurer. 
(4). Robertson, the city manager. 
(5). Both Nestle and Westcott and Hort reject the entire twenty-fourth verse.

for the much gold, not for the columns, not for the other display there, but for these pillars of the Church. (1 Cor 15:38.) 
Homily 32 - Romans 16:21, 22, 23

Ver. 21. "Timotheus my work-fellow saluted you."

Observe the customary encomiums again. "And Lucius, and Jason, and Sosipater my kinsmen."

This Jason Luke also mentions, and sets before us his manliness also, when he says, that "they drew" him "to the rulers of the city, crying," etc. (Acts 17:5.) And it is likely that the others too were men of note. For he does not mention relations barely, unless they were also like him in religiousness.

Ver. 22. "I Tertius, who wrote this Epistle, salute you."

This too is no small encomium, to be Paul's amanuensis. Still it is not to pass encomiums on himself that he says this, but that he might attach a warm love to him on their part, for this ministration.

Ver. 23. "Gaius mine host ( ce/no$ ), and of the whole Church, salutes you."
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Homily 32 – Romans 16:23
See what a crown he has framed for him by bearing witness to such great hospitality in him, and brought in the entire Church into this man's house! For by the word  ce/non, used here, he means a host, not a guest. But when you hear that he was Paul's host, do not admire him for his munificence only, but also for his strictness of life. For except he were worthy of Paul's excellency, he would never have lodged there, since he, who took pains to go beyond many of Christ's commands, would never have trespassed against that law, which bids us be very particular about who receive us, and about lodging with "worthy" persons. (Matthew 10:11.) 
"Erastus, the chamberlain of the city, salutes you, and Quartus a brother." There is a purpose in his adding "the chamberlain of the city," for as he wrote to the Philippians, "They of Caesar's household salute you" (Philippians 4:22), that he might show that the Gospel had taken a hold upon great folk, so here too he mentions the title with a view to the same object, and to show that, to the man who gives heed, neither riches are a hindrance, nor the cares of government, nor anything else of the kind.











(Chrysostom)
Note: I will now put the Homily or Lesson for verse 24 because:
1. For a verse that is not supposed to be in the ancient Greek manuscripts, a preacher of 400 AD seems to find a lot to say about it.
Homily 32 - Romans 16:24

Ver. 24. "The grace of our Lord Jesus Christ be with you all. Amen." 

See what we ought to begin and to end with everywhere! For in this he laid the foundation of the Epistle, and in this he puts on the roof, at once praying for the mother of all good things for them, and calling the whole of his loving-kindness to their mind. For this is the best proof of a generous teacher, to benefit his learners not by word only, but likewise by prayer, for which cause also one said, "But let us give ourselves continually to prayers, and to the ministry of the word." (Acts 6:4.)

Who is there then to pray over us, since Paul hath departed? These who are the imitators of Paul. Only let us yield ourselves worthy of such intercession ( sunhgori/a$ ), that it may not be that we hear Paul's voice here only, but that hereafter, when we are departed, we may be counted worthy to see the wrestler of Christ. Or rather, if we hear him here, we shall certainly see him hereafter, if not as standing near him, yet see him we certainly shall, glistening near the Throne of the king. Where the Cherubim sing the glory, where the Seraphim are flying, there shall we see Paul, with Peter, and as a chief and leader of the choir of the Saints, and shall enjoy his generous love. For if when here he loved men so, that when he had the choice of departing and being with Christ, he chose to be here, much more will he there display a warmer affection. 



(Chrysostom)
Romans 16:25-27

Benediction

25 Now to Him who is able to establish you according to my gospel and the preaching of Jesus Christ, according to the revelation of the mystery kept secret since the world began 26 but now made manifest, and by the prophetic Scriptures made known to all nations, according to the commandment of the everlasting God, for obedience to the faith —  27 to God, alone wise, be glory through Jesus Christ forever. Amen.  NKJV

ROMANS CHAPTER SIXTEEN
I. Establishment of believers by the sovereign God of history. 16:25-27

See the Introduction for the discussion of the concluding prayers and doxology in regard to their location in the epistle. 

25. This doxology centers in God's ability or power to strengthen the readers. God's strengthening is in accordance with Paul's gospel and the preaching about Jesus Christ. This preaching is being carried on because of the revealing of the mystery or secret. Three things are said about the mystery or secret: 

1. It was concealed for long ages or long ages ago (v. 25). 

2. It has been revealed now through the prophetic scriptures (i.e., the OT) by the command of the eternal God (v. 26). 

3. It has been made known unto all the nations for the obedience which faith puts into operation (v. 26). 

This mystery has to do with God's reaching both Jew and Gentile through the redemption that is in Christ Jesus (see Rom 9; 11; Eph 3:1-7; Col 1:26-27; 2:2-3; 4:3). In the language of Eph 3:6, the mystery consists of the Gentiles' being fellow heirs with the believing Jews, belonging to the same body with them, and being sharers together with them of the promise (cf. Rom 11:11-32).

An account of God's ability and plan precedes Paul's ascription of glory to God. In the very last verse (v. 27) there is a relative pronoun, to whom, which, although left out by one good manuscript and a few 

Others, seems to be a part of what Paul originally wrote. But it is very difficult to put it in the text, simply because this whole doxology centers in God. Glory comes to the only wise God through Jesus Christ. This glory is forever and ever. Perhaps the sense of the text may best be seen if we read it thus: May the glory for ever and ever (be) to the only wise God, through Jesus Christ, to whom (also) the glory forever and ever (belongs). Amen. 
In the original text the phrase the glory forever and ever occurs only once. The relative pronoun to who follows Jesus Christ. The phrase the glory forever and ever follows the to whom. Since the doxology centers in God and this last clause centers in Christ, it seems best to conclude that Paul attributes eternal glory both to God and to Christ. How fitting that Romans should close with the theme, "Glory be to God forevermore!"

(From The Wycliffe Bible Commentary, Electronic Database. Copyright © 1962 by Moody Press. All 
rights reserved.)
‘To God only wise, be glory [To-only wise God] through Jesus Christ for ever. Amen. [thru anointed Jesus the esteem {A, S. to-whom added} into the eons {B. omit of-the eons} Amen.].’ Romans 16:27 + Concordant Greek Text

Rom 16:25

This is the only epistle of Paul which closes with a doxology. The doxology (see the note at Rom 14:23) stands at the close of this chapter in most of the very oldest MSS., and in the Peshitta or Syriac and Vulgate versions. In a very few MSS. it is omitted or erased by a later hand. In many MSS. including most of the cursives, it is found at the close of Rom 14, and in a very few, at the close of both Romans 14 and 16:

Weiss ("Introduction to the New Testament") says that the attempt to prove its un-Pauline character has only been the result of extreme ingenuity.

ROMANS CHAPTER SIXTEEN

Romans 16:25
1. Establish steerixai (NT: 4741). See the note at 1 Peter 5:10.
2. Mystery. See the note at Rom 11:25. The divine plan of redemption. 
3. The particular mystery of the conversion of the Gentiles, which is emphasized in Eph 3:3-9; Col 1:26, is included, but the reference is not to be limited to this.
4. Kept secret sesigeemenou (NT: 4601). 
5. The English Revised Version (1885), more accurately, "kept in silence." 
6. In Eph 3:9; Col 1:26, apokekrummenon (NT: 613) "hidden away," is used.
(Vincent) 
(16:25-27) “Establish” is sterizo, “to make stable, place firmly, set fast, to strengthen, make firm.” 
(1). Denney remarks, “This word takes us back to the beginning of the epistle (1:11). Paul wished to impart to them some spiritual gift, to the end that they might be established; but only God is able (compare 14:4) to affect this result. The establishing is to take place ‘according to my gospel:’ in agreement with the gospel Paul preached. When it was achieved, the Romans will be settled and confirmed in Christianity as it was understood by the apostle.”

(2). As to the words “my gospel,” the same authority says, “The expression implies not only that Paul’s gospel was his own, in the sense that he was not taught it by any man (Galatians 1:11), but also that it had something characteristic of himself about it. The characteristic feature, to judge by this epistle, was his sense of the absolute freeness of salvation (justification by faith, apart from works of law), and of its absolute universality (for everyone that believeth).”
(3). “The preaching of Jesus Christ” is to kerugma Iesous Christos. 
(4). “Preaching” is a noun, could be rendered “proclamation.” It was the proclamation of Jesus Christ in Paul’s gospel to which the apostle has reference. The words “according to the revelation” etc. are construed with “preaching.” That is, the gospel proclaiming Jesus Christ is in accordance with the revelation of the mystery, and as Denney says, “Identical with it.” 
(5). The word “Mystery” is musterion, “something hidden and unknown but later revealed and then understood.”

(6). This mystery, Denney says, “Is God’s world-embracing purpose of redemption, as it is set out conspicuously in this epistle…The gospel as Paul understood it was a mystery, because it could never have been known except through divine revelation.”

(7). “Kept secret” is sigao, “to keep silence, to hold one’s peace,” In the passive voice as here, “to be kept in silence.” 
(8). “Since the world began” is chronos aionios, which Robertson translates “through times eternal,” or, “along with times eternal.” The expression refers to the eternal ages before creation.
(16:26) “Made manifest” is phaneroo, “to make visible, to make known what has been hidden or unknown.” The Greek reads, “but now has been made known through prophetic writings.” These were the Old Testament scriptures of which Denney says “Paul made constant use in preaching his gospel (compare ‘according to the scriptures’ in 1 Corinthians 15:3, 4).

ROMANS CHAPTER SIXTEEN

For him the Old Testament was essentially a Christian book. His gospel was witnessed to by the law and the prophets, and in that sense the mystery was made known through them. 
‘The Old Testament is the New Testament foretold, and the New Testament is the Old Testament revealed.’ 
But their significance only came out for one who had the Christian key – the knowledge of Christ which revelation had given to Paul.”

‘Search the scriptures; for in them ye think ye have eternal life: and they are they which testify of me.’ John 5:39 KJV

The word “everlasting” is aionios which means, “Without beginning and without end, eternal.” The word “eternal” is the better rendering, since something that is everlasting may have a beginning. The making known of this mystery was according to the commandment of the eternal God. Denney remarks, “The idea is that only an express command of the eternal God could justify the promulgation of the secret He had kept so long.”  “For” is eis, “with a view to” the obedience of faith. The same expression is found in Romans 1:5 where we translated “obedience to the Faith,” the Christian Faith as a system of truth.
Translation by Wuest

Now, to the One who is of power to establish you according to my gospel, even the proclamation of Jesus Christ, according to the uncovering of the mystery, which during eternal times has been kept in silence, but now has been made known through prophetic writings according to the mandate of the eternal God, having been made known with a view to the obedience to the Faith among all nations, to God alone wise, through Jesus Christ, to Him (God alone wise) be the glory for ever and ever Amen. Romans 16:25-27

16:25-27

Closing Benediction

The conclusions of Greco-Roman letters varied considerably but often ended with a wish for the recipient's health and then "Farewell." *Synagogues, however, closed prayers, readings and services with benedictions, and Paul anticipates that his letter would be publicly read in house churches' worship services. 

16:25-26. Some ancient Jewish texts like Daniel and the *Dead Sea Scrolls spoke of God revealing what were once mysteries, special knowledge previously unavailable except by divine revelation. For Paul, this mystery of *Gentile ingathering was already taught in the Scriptures (Paul cites many of them in his argument in Romans; cf. also, e.g., Isaiah 19:18-25; 56:3-8; Zechariah 2:11) and is finally being understood. 

16:27. Here Paul offers the sort of standard Jewish doxology used to close *Hellenistic Jewish religious works (except, of course, for "through Jesus Christ"). "Amen" was the standard closing at the end of prayers and a number of Jewish books. 

(From IVP Bible Background Commentary: New Testament by Craig S. Keener Copyright © 1993 by Craig S. Keener. Published by InterVarsity Press. All rights reserved.)
ROMANS CHAPTER SIXTEEN

THE SECOND POSTSCRIPT (16:25-27).

That the “doxology” is a postscript added by the apostle after he had arrived at, and was residing in, Rome (61-63 AD), and was writing Ephesians, seems clear for the following reasons:
1. First, there is no question as to the genuineness or authenticity of these verses.

2. The question raised by their appearance not only after the close of the Epistle itself, but also after the postscript of the amanuensis, Tertius, is connected with the “mystery” “kept in silence from age-times but now manifested by means of prophetic writings.”

3. To find the subject-matter of Ephesians introduced suddenly, in such a position, and in the diction of this doxology, has been a difficulty for ancient transcribers and modern commentators alike.

4. The original MSS prove this by the position the doxology occupies in many of them.

5. In over 190 it stands after Romans 14:23.
6. In two or three it is wanting [not included].

7. In some it appears in both places (i.e. after 14:23 and 16:24).

8. In some, where the doxology stands as in the A.V. the second benediction (v. 24) is omitted.

This difficulty is shared by modern commentators. Some suppose the doxology was “the effusion of the fervent mind of the apostle as taking a general view of the Epistle.” Others say – “it needs only to read the doxology to see that is man purpose is nothing lower than thanksgiving for the Universal Gospel as a whole, and that its weighty grandeur of tone belongs to the close not of a section, but of the whole Epistle.” But the suggestion that this “postscript” was added later by the apostle removes all the difficulties, and shows that the minds of the ancient copyists were needlessly disturbed. The truth of the “mystery” had been lost long before the date of our oldest MSS. Hence the transcribers’ excitement and perplexity.

Had it been known, they would have at once understood that the doxology was subsequently added. [This suggestion was first made by Bishop Lightfoot in Biblical Essays, and adopted by others] And the same remark applies to modern commentators. Although Paul must have had the “secret” revealed to him beforehand, probably about 57 or 58 AD, yet he was not permitted to publish the truths of the mystery in writing until after he was in Rome, and in prison. Consequently, when the Epistle was sent first to the Romans, it was closed by the second benediction (verse 24). And as you can see from our notes, Chrysostom in 400 AD had it.
But when the sentence of judicial blindness had been promulgated and the prophecy of Isaiah 6 fulfilled (Acts 28:26, 27), then the glorious truths for the later-born were allowed to be set forth by “prophetic writings,” viz. the prison epistles. Therefore the apostle was guided by the Holy Spirit to add the postscript to Romans; thus completing in beautiful perfection the Divine arrangement of the Epistle and striking the key-note in the doctrinal teaching which is taken up and developed at large in the book of Ephesians.








The Companion Bible

Question What doctrines today would you say were so far away from the Apostolic teaching, that it would cause a person to be lost and go to Hell instead of heaven?

1. The Bible is not true, its full of mistakes so you can’t believe it.

2. Jesus was just a good man, maybe even a prophet but not the Son of God.

3. Try to live the best you can and you will go to heaven.

4. You can put in other ones here.                                                       Paul the Learner 
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