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INTRODUCTORY NOTES
The apostle Paul had no more highly esteemed fellow laborer than Titus, yet his name is not mentioned in the Acts. It has been suggested that this is owing to his being the authority to which Luke is indebted for various portions of the book.

A Gentile (Galatians 2:3), and possibly a native of Crete, the words “Titus, mine own son after the common faith” (Titus 1:4) indicate that he was led to the truth by Paul himself. The two were companions in Antioch prior to the Council assembled at Jerusalem as recorded in Acts 15, for to this Council he accompanied the apostle (Galatians 2:1).

Titus is repeatedly referred to in the two Epistles to the Corinthians, to which church he was apparently sent on two occasions: see 2 Corinthians 8:6, and chapters 2 and 7. From this Epistle we learn that after Paul’s release from the Roman prison, the two journeyed together and preached in Crete (Titus 1:5, 11, 13), where the apostle left him to “set in order the things that are wanting, and ordain elders in every city.”
Later, he was instructed to join Paul at Nicopolis (Titus 3:12), and it is probable that from there he went to Dalmatia (2 Timothy 4:10). The apostle’s affectionate regard for him is shown in 2 Corinthians 2:13; 8:23. 

The Epistle was one of the latest written by Paul, probably in the end of A.D. 67.
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Homily 1 - Titus 1:1-4 John Chrysostom Archbishop of Constantinople AD 400
1:1-4. "Paul, a servant of God, and an Apostle of Jesus Christ, according to the faith of God's elect, and the acknowledging of the truth which is after godliness; In hope of eternal life, which God, that cannot lie, promised before the world began; But hath in due times manifested His word through preaching, which is committed unto me according to the commandment of God our Saviour; To Titus, mine own son after the common faith; Grace, mercy, and peace, from God the Father, and the Lord Jesus Christ our Saviour."
INTRODUCTION
Titus was an approved one of the companions of Paul; otherwise, he would not have committed to him the charge of that whole island, nor would he have commanded him to supply what was deficient, as he says, "That thou shouldest set in order the things that are wanting." (Ver. 5.) He would not have given him jurisdiction over so many Bishops, if he had not placed great confidence in him. 
They say that he also was a young man, because he calls him his son, though this does not prove it. I think that there is mention made of him in the Acts. Perhaps he was a Corinthian, unless there was some other of the same name. And he summons Zenas, and orders Apollos to be sent to him, never Titus. (Titus 3:13.) For he also attests their superior virtue and courage in the presence of the Emperor.

Some time seems to have since elapsed, and Paul, when he wrote this Epistle, appears to have been at liberty. For he says nothing about his trials, but dwells continually upon the grace of God, as being a sufficient encouragement to believers to persevere in virtue. For to learn what they had deserved, and to what state they had been transferred, and that by grace, and what had been vouchsafed them, was no little encouragement. 
He takes aim also against the Jews, and if he censures the whole nation, we need not wonder, for he does the same in the case of the Galatians, saying, "O foolish Galatians." (Gal 3:1.) And this does not proceed from a censorious temper, but from affection. For if it were done for his own sake, one might fairly blame him; but if from the fervor of his zeal for the Gospel, it was not done reproachfully. 
Christ too, on many occasions, reproached the Scribes and Pharisees, not on his own account, but because they were the ruin of all the rest.

And he writes a short Epistle, with good reason, and this is a proof of the virtue of Titus, that he did not require many words, but a short remembrance. But this Epistle seems to have been written before that to Timothy, for that he wrote as near his end and in prison, but here, as free and at liberty. For his saying, "I have determined to winter at Nicopolis" (Titus 3:12), is a proof that he was not yet in bonds, as when he wrote to Timothy.
(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Note: In our next section we will do some studies in the vocabulary of the Greek New Testament.
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STUDIES IN THE VOCABULARY OF THE GREEK NEW TESTAMENT

Believe, Faith, Faithfulness.

The verb is pisteuo, pisteuo.

The noun is pistis, pistis.

The adjective is pistos, pistos.
In classical Greek pisteuo meant to believe, trust, trust in, put faith in, and rely upon a person or thing. In the passive voice of the Greek language it meant I am entrusted with a thing, have it committed to me.
Pistis meant to trust in others, to have faith.

Pistos meant faithful, trusty, true, used of persons one believes in or trusts.

Pisteuo in every instance is translated by the word “believe,” except in the following places; Luke 16:11; John 2:24; Romans 3:2; 1 Corinthians 9:17; Galatians 2:7; 1 Thessalonians 2:4; 1 Timothy 1:11; Titus 1:3, where the idea is that either of entrusting one’s self or something else into the custody and safe keeping of another.

Pistis is translated in every case except the following by the word faith; Acts 17:31 (assurance), and Hebrews 10:39, literally to them who are of faith.

Pistos is translated by the words faithful, believing and true.

When these words refer to the faith which a lost sinner must place in the Lord Jesus in order to be saved, they include the following ideas:

1. The act of considering the Lord Jesus worthy of trust as to His character and motives,

2. The act of placing confidence in His ability to do just what He says He will do,

3. The act of entrusting the salvation of his soul into the hands of the Lord Jesus,

4. The act of committing the work of saving his soul to the care of the Lord.

This means a definite taking of one’s self out of one’s own keeping and entrusting one’s self into the keeping of the Lord Jesus.

In Acts 8:13, 26:27; James 2:19, the word refers to an intellectual assent to certain facts, in Acts 15:11, to a dogmatic belief that such and such is the case.

“The New Testament conception of faith includes three main elements, mutually connected and requisite, though according to circumstances sometimes one and sometimes another may be prominent:

(1) A fully convinced acknowledgement of the revelation of grace,

(2) A self-surrendering fellow ship (adhesion),

(3) A fully assured and unswerving trust (and with this at the same time hope) in the God of salvation or in Christ.

None of these elements is wholly ignored by any of the New Testament writers.’ Cremer, Biblico-Theological Lexicon of New Testament Greek.
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FOREKNOWLEDGE

Is the translation of the Greek word prognosis, prognosis (the noun) found in Acts 2:23; 1 Peter 1:2. 

The verb is proginosko, proginosko which is translated foreknow and is found in Romans 11:2, and is the word foreordained in 1 Peter 1:20.

Proginosko in classical Greek meant “to know, perceive, learn, or understand beforehand.” It implied a previous knowledge of a thing. It is used in its purely classical sense in Acts 26:5 and 2 Peter 3:17. But both Greek words prognosis and proginosko in other places in the New Testament have by their use in relationship to God, acquired an additional content of meaning.

The first usage:

“Him, being delivered by the determinate counsel and foreknowledge [prognosis] of God, ye have taken, and by wicked hands have crucified and slain:”   Acts 2:23 
These words, when used of God in the New Testament, signify more than merely the fact of knowing something beforehand. That is a self-evident attribute of the omniscient God. The Bible wastes no space on self-evident facts.

The words determinate counsel and foreknowledge of God (Acts 2:23), are in a construction in the Greek language which shows that the word foreknowledge refers to the same act that the words determinate counsel refer to, and is a farther description of that act.

The word counsel refers to the results of a consultation between individuals, the word determinate describing this consultation as one that had for its purpose the fixing of limits upon, thus determining the destiny of someone, here, that of the Lord Jesus.

In the will of God it was decided that the Lord Jesus [who at that time was the Word of God see John 1:14] should be given over into the hands of wicked men. The word prognosis refers to the same act, and therefore includes in it the idea in the words determinate counsel.
It adds, however the idea of the foreordination of the Person [See Jeremiah 1:5] whose destiny was decided upon in the will of the Most High God. This word did not have this meaning in classical Greek. It was inevitable that when words of a pagan people [Greeks] were brought over into the New Testament, they often acquired an additional content of meaning by reason of the advanced conceptions of Christianity and its supernatural character.

The translators of the Authorized Version [King James 1611] used the word foreordained in 1 Peter 1:20. The translation should be foreordination in Acts 2:23 and 1 Peter 1:2, and foreordained in Romans 8:29, 11:2. 
PROPITIATION [Atoning Sacrifice] Hilasteerion, Hilasteerion.
In Romans 3:25; 1 John 2:2, 4:10, our Lord is said to be the propitiation with reference to our sins. 

“Whom God hath set forth to be a propitiation [hilasteerion] in his blood, to declare his righteousness for the remission of sins that are past, through the forbearance of God;” Romans 3:25 

The word used in Romans 3:25 is the Greek word hilasteerion, and in 1 John 2:2, 4:10 the word is hilasmos. These words were used in the Greek pagan religions, hilasteerion, means “an expiatory sacrifice,” hilasmos, “a means of appeasing.” The word appeasing strikes the keynote meaning of both words.
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PROPITIATION CONTINUED

In its biblical usage, hilasmos means “an expiation.” Our Lord is the hilasmos in that He became the Sacrifice on the Cross which perfectly met the demands of the broken law. The word is used in the LXX [Septuagint] in Leviticus 25:9 and Numbers 5:8, and is in both cases translated by the word atonement.
The word “expiation” means “to extinguish the guilt of by sufferance of penalty or some equivalent, to make satisfaction or, to atone for.” The word hilasteerion is used in the LXX in Leviticus 16:14, of the golden cover of the Art of the Covenant upon which was sprinkled the atoning blood.

It is translated mercy seat in Hebrews 9:5. Hilasmos is “that which propitiates,” and hilasteerion is “the place of propitiation.” Our Lord is both. 

In the biblical usage of these words, the thought is not that of placating the anger of a vengeful God, but that of satisfying the righteous demands of His justice so that His government might be maintained, and that mercy might be shown on the basis of justice duly satisfied.  Wuest
The verb hilaskomai, which has the same root as hilasteerion and hilasmos is used in Luke 18:13 and Hebrews 2:17. The word in classical Greek meant “to appease, to sooth, to make propitious to one, to reconcile one’s self to another.”

When hilaskomai is used in the New Testament, Cremer says that God is never the object of the action denoted in the verb. It never means “to conciliate God.” God is not of Himself already alienated from man. God is as to His nature, love, and He loves the sinner.
Witness the statement in John 3:16, “For God so loved the world that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life.” His feelings with respect to the human race need not be changed.
But the sin of man placed an obstacle in God’s way when He in His infinite love desired to bless man with salvation, and that obstacle was the broken law and the guilt of man. The former cried out for justice to be satisfied, and the latter needed to be cleansed away.

“And I sought for a man among them that should make up the hedge, and stand in the gap before me for the land, that I should not destroy it: but I found none.” Ezekiel 22:30 So because no man was able to stand in that place, God Himself became the expiation that was demanded by His holiness and justice.

There is no thought here of God placating Himself, or of rendering Himself conciliatory to Himself, or of appeasing His own anger. The thought would be ridiculous. It is a purely legal operation. The Judge takes upon Himself the penalty of the one whom He has adjudged guilty, and thus can show mercy. The judgment seat becomes a mercy seat.
When the publican really asked Him to offer that sacrifice for his sin which would put that sin away and thus allow a holy and a righteous God to bless him with salvation. The verb hilaskomai appears in the Greek Text. He was looking ahead to the accomplishment of the work of salvation at the Cross.

The verb hilaskomai is found in Hebrew 2:17, “here it is translated “to make reconciliation for.”

“Wherefore in all things it behoved him to be made like unto his brethren, that he might be a merciful and faithful high priest in things pertaining to God, to make reconciliation [hilaskomai] for the sins of the people.’ Hebrews 2:17 KJV
TITUS INTRODUCTION
TRANSFIGURED is the translation of the Greek word, metamorphoomai, metamorphoomai.

This word occurs in Matthew 17:2, Mark 9:2. The breaking down of this Greek word metamorphoomai [which is the transliteration or putting the Greek word into English]. The word Meta, prefixed to morphoomai signifies a change. The sentence “He was transfigured before them,” in an expanded translation could read: “His outward expression was changed before them, which outward expression proceeded from and was truly representative of His inward being as the Word of God the creative force of all things.”

Our Lord’s usual expression of Himself during the days of His earthly life was that of the Man Christ Jesus, a Man of sorrows and acquainted with grief [Isaiah 53:4], the Servant come to serve (Philippians 2:7). Now, He gives outward expression of the true glory of the essence of His deity, that glory shining right through His human body and nature, that expression proceeding from and being truly representative of His intrinsic deity which He possessed.
“…one like unto the Son of man clothed with a garment down to the foot, and girt about the paps with a golden girdle. His head and his hairs were white like wool, as white as snow; and his eyes were as a flame of fire; And his feet like unto fine brass, as if thy burned in a furnace; and his voice as the sound of many waters…and his countenance was as the sun shineth in his strength.…I am the first and the last: I am he that liveth, and was dead; and behold, I am alive for evermore, Amen; and have the keys of hell and of death.’ Revelation 1:13-18 KJV
GODHEAD
This word appears three times in the New Testament, Acts 17:29; Romans 1:20; and Colossians 2:9. The one word “Godhead” is the translation of two Greek words which have a real distinction between them, a distinction that grounds itself on their different derivation:

1. In Romans 1:20 we have the word theiotes, theiotes. In this word, Trench says that “Paul is declaring how much of God may be known from the revelation of Himself which He has made in nature, from those vestiges of Himself which men may everywhere trace in the first state of existence, the rude, unformed mass out of which the universe was made.” In the Greek language it was used to signify also empty immeasurable space [kosmos].
2. The next word we want to look at is Aion, Aion [I am putting the transliteration word then the Greek word]. This word comes from aio “to breathe,” and it means “a space or period of time,” especially “a lifetime, life.” It is used of one’s time of life, age, the age of man, an age, and a generation. It also means “a long space of time, eternity, forever.”
To summarize: The word kosmos is used to refer to the world system, wicked and alienated from God yet cultured, educated, powerful, outwardly moral at times, the system of which Satan is the head, the fallen angels and the demons are his servants, and all mankind other than the saved, are his subjects.
This includes those people, pursuits, pleasures, purposes, and places where God is not wanted (Matthew 4:8; John 12:31; 1 John 2:15, 16, being examples). It refers also to the human race, fallen, totally depraved (John 3:16). It may also have reference to the created universe (John 1:10 first and second mention).

It may also refer simply to mankind without any particular reference to man’s fallen and wicked condition (Gal. 4:3; James 2:5).

Note: So our first concept of the Godhead is His creative power that we see. The only true way to understand God is to look at Jesus who is the image and personality of His Father.  Paul the Learner
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WORD in the Greek it is the word logos, logos.

The Lord Jesus is called THE WORD in John 1:1, 14; 1 John 1:1, 5:7; Revelation 19:13. 

“In the beginning was the Word and the Word was with God, and the Word was God. And the Word was made flesh, and dwelt among us, (and we beheld his glory, the glory as of the only begotten of the Father,) full of grace and truth.” John 1:1, 14 KJV

In John 1:1; Revelation 3:14; John 17:5 we have the preexistence of the Word, His fellowship with God the Father in His preincarnate state, and His existence as the beginning of the creation of God. He was not a second God [Isaiah 44:6, 8] for the Scriptures speak of only one God.
In John 1:14 the incarnation of the Word is in view. 1 John 1 speaks of the things which the disciples heard and saw with reference to the earthly life of the Word. In 1 John 5:7, the name “The Word” is used as a designation of our Lord in connection with the names Father and Spirit. In Revelation 19:13 the descending Conqueror is called The Word.

“Thinkest thou that I cannot now pray to my Father, and he shall presently give me more than twelve legions [a legion was 6,000; 12 legions, 72,000. Each angel could slay 185,000 in a night. See Isaiah 37:36]?” Matthew 26:53
The purpose of this study is to ascertain the meaning and usage of the Greek word logos which is translated word in these passages, and thus come to understand its significance when used as a name of our Lord.

In classical Greek logos meant “the word or outward form by which the inward thought is expressed and made known,” or “the inward thought or reason itself.” Logos never meant in classical Greek a word in the grammatical sense as the mere name of a thing, but rather the thing referred to, the material, not the formal part.

The background of the word
It also referred to the power of the mind which is manifested in speech, also to the reason. For instance, it is found in the phrase, “agreeable to reason.” It meant “examination by reason, reflection,” as opposed to “thoughtlessness, rashness.” It is used in the phrase “to allow himself reflection.”

It was used in the sense of the esteem or regard one may have for another. The word is found in the phrase, “to be of no account or repute with one;” also in the phrase, “to make one of account;” also in the phrase “to make account,” that is, to put a value on a person or thing.
Cremer commences his discussion of logos by stating the fact that the Greek language has three words, hrema, onoma, and epos which designate a word in its grammatical sense, a function which logos does not have. He says that logos is used of the living spoken word, “the word not in its outward form, but with reference to the thought connected with the form,…in short, not the word of language, but of conversation, of discourse; not the word as a part of speech, but the word as part of what is uttered.”

Cremer finds the Johannine [John’s writings] usage of logos as a name of the Lord Jesus to be in “perfect accord with the progress of God’s gracious revelation in the Old Testament,” and that “John’s presented in other parts of the New Testament, of the word of God, denoting…the mystery of Christ.”
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WORD CONTINUED

Cremer further states that the term “the word of the Lord” in the Old Testament, refers to the Lord Jesus in His preincarnate state. In Jeremiah 1:4, 5, we have, “Then the Word of the Lord came unto me, saying, Before I formed thee in the belly I knew thee.” 
Two acts which clearly imply personality, forming and knowing, are predicated of the Word of the Lord. Cremer quotes Neuman on Jeremiah 1:2 as follows; The word of God, the self-revelation of the eternal being from eternity in the Word, is the source and principle of all prophetic words; therein they have their divine basis.”

He states that the Aramaic paraphrase of Numbers 7:89 according to the Targums is, “The Word spoke with him from off the mercy seat.”

SECTION 35 NASO TARGUM OF ONKELOS Page 265

‘And when Mosheh [Moses] had gone into the tabernacle of ordinance to speak with Him, then heard he the Voice of Him [Word of Him] who spake with him from above the Mercy Seat over the Ark of the Testimony, between the two Kerubaia; and He spake unto him.’ Numbers 7:89 The Targum
Cremer says, “God Himself is the word insofar as the word is the medium of His revelation of Himself, and the word, though personality and hypostasis are not yet attributed to it, occupies a middle place between God and man…That this representation was included in the Jewish idea of the Messiah, is clear from Genesis 49:18 where the Jerusalem Targum has, ‘I have waited, not for liberation through Sampson or Gideon, but for salvation through Thy Word.’
“He who exercises dominion shall not pass away from the house of Jehuda [Juda], nor the saphra from his children’s children for ever, until the Meshiha [Messiah] come, whose is the kingdom, and unto whom shall be the obedience of the nations (or, whom the peoples shall obey).” Genesis 49:10 Targum of Onkelos Page 151, 152 refs. The Targums of Onkelos by J.W. Etheridge, M.A. KTAV Publishing House, Inc. New York 1968

This Old Testament fore gleam of the Lord Jesus as The Word, comes to full expression in the Logos of John in the New Testament. The Lord Jesus in John’s writing is the Logos in that He is “the representative and expression of what God has to say to the world, in whom and by whom God’s mind and purposes towards the world find their expression.” (Cremer)

PROPHECY in the Greek is the word propheteuo, propheteuo.

This is the translation of the Greek word propheteuo. We cannot do better that quote Trench’s comments on this word. His presentation is by way of contrast, showing the difference between propheteuo and manteuomai, both originally used in the pagan religions, the former taken over into the Christian system, the latter, because of its objectionable heathen features, rejected.
Trench says, “Propheteuo is a word of constant occurrence in the New Testament; manteuomai occurs but once, namely at Acts 16:16; where, of the girl possessed with the ‘spirit of divination,’ or ‘spirit of Apollo,’ it is said that she ‘brought her masters much gain by soothsaying’ (manteuomai).

Propheteuo is the word used to express the prophesying by the Spirit of God. The prophetes (prophet) is the out speaker; he who speaks out the counsel of God with the clearness, energy and authority which spring from the consciousness of speaking in God’s name, and having received a direct message from Him to deliver.

This ends our study in the vocabulary of the Greek New Testament
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